CHALCEDON MONOGRAPH SERIES

A CONQUERING FAITH:
DOCTRINAL FOUNDATIONS FOR

CHRISTIAN REFORMATION

by

William O. Einwechter

CHALCEDON FOUNDATION
VALLECITO, CALIFORNIA 95251



Copyright © 2002

by
William O. Einwechter

Printed on acid-free paper

All rightsreserved.

No part of this book may be reproduced
inany form without permissionin
writing from the publisher.

Printed in the United Sates of America

ISBN 1-891375-20-2

Published by Chalcedon Foundation
PO.Box 158
Vallecito, CA 95251



CHALCEDON MONOGRAPH SERIES

Other titlesin this series:

God’sPlanfor Victory
Rousas John Rushdoony

TheFutureof the Conser vative M ovement
Edited by Andrew Sandlin

TheChurchasGod'sArmory
Brian M. Abshire

Thel ate Great GOP and the Coming Realignment
Colonel V. Doner

Thelnfluenceof Historic Christianity on Early America
Archie P. Jones



Contents

Author'sPreface ...

Chapter One

TheSovereignty of God ..o

Chapter Two

TheLordship of ChristintheGospel ........................

Chapter Three

TheAuthority of God'sLaw .........ccovvviiin i

Chapter Four

Chapter Five

TheEarthlstheLord's. ...t

Chapter Six

TheTriumphoftheChurch.......... ... ... ... ...



Author’sPreface

Theword “reformation” speaksof change, achangefor the better. When
aman, institution, or system has defects and faults, or is plagued by abuses
and misconduct, we say that there is a need for reformation. Reformation
takes place when better policies, procedures, and practices replace those that
havefailed. But the starting point of reformationisawaysachangein thinking.
Men act in accord with their presuppositions and ideas. Biblically speaking,
reformation always begins when men return to the truths revealed in Holy
Scripture. Or to stateit in adifferent way, reformation beginswith areturn to
sound doctrine. Thisisillustrated both in Scripture and in history. The great
reformation in the days of Josiah began when the “ book of thelaw of the Lord
given by Moses’ was found in the Temple. Asthe law was read to them, the
king and people heard the truth of the Word of God and began to act according
toitsteaching (cf. 2 Chron. 34:14 - 35:27). In the days of Martin Luther, the
great doctrines of sola scriptura, solafide, and sola gratia were rediscovered
in the Bible, and the great Protestant Reformation was launched. Then, God
gave teachers to His church who, under the guidance of the Holy Spirit and
Word, gave to the church a sound theological basisto go forth and transform
the Western world, bringing salvation, liberty, and prosperity to men and
nations.

But there has been a serious falling away from sound doctrine in our
day. The sad results of thisdefection areall around us. The strength and vigor
of Christians and the church displayed during the Reformation and the years
that followed havelargely dissipated. Thisisbecausetherobust, God-centered
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2 A Conquering Faith

theology of the Reformation has been ignored, forgotten, and replaced by a
feeble man-centered theology. The preaching and teaching in much of the
church and the perspectivein the popular Christian literature of our day sees
God as little more than the One who exists to make men happy, fulfill their
needs, and affirm their choices. This type of theology has infiltrated, to an
alarming degree, into even our evangelical and Reformed churches.

Thismonograph takes on the particular doctrinal defection of today by
providing Christianswith anintroductory treatment of six vital areasof Christian
doctrine. TheBiblical teaching concerning God's sovereignty, Christ’slordship
in the gospel, the authority of God's law, the self-authenticating truths of
God's existence and the inspiration and authority of Scripture, the dominion
mandate, and the triumph of Christ and His church in history are necessary
antidotes to the man-centered theology plaguing the church at the beginning
of the 21st century. If God issovereign, then manisn't. If the gospel isdefined
by Christ’slordship, then it isn’t defined by man or his choices. If God'slaw
establishes what is right and wrong, then man’s reason or feelings do not. If
God's existence and the authority of His Word are self-authenticating truths,
then we know that there is no neutrality in the sphere of epistemology, and
that men must be dealt with as rebels who need aradical conversion and not
just as uninformed men who simply need more knowledge. If the earth isthe
Lord’s, then man’s duty is not to serve himself, but to bring every aspect of
hislifeinto conformity to thewill and purpose of God. If Scripturerevea sthe
triumph of Christ and Hischurchin history, then the future must be understood
interms of Christ’'s mediatorial reign and theocratic plan, and not in terms of
either man’s utopian or pessimistic views of the future.

Reformation begins with a change in the way men think. A Christ-
centered reformation begins when the defective theology of the church is
replaced with sound doctrine derived from the Scriptures of the Old and New
Testaments. Hopefully, this introductory study will help to change the way
wethink, and thus provide Christians and the church with some of thedoctrinal
foundations necessary to effect a Christian reformation of al aspects and
spheres of lifefor the glory of our God and King.



Chapter One

The Sovereignty of God

Although most Christians today would acknowledge the sovereignty
of God (though some might do so grudgingly), few have asolid grasp of the
meaning of it. This is not surprising given the woeful state of theological
knowledge in the church, which, in turn, is due to the absence of theological
study and reflection in the church. Many a sermon and writing is devoted to
thelove of God, theimmanence of God, etc., while subjectslikethe sovereignty
of God are sorely neglected. Yet, how unbalanced and detrimental thisis,
considering thefact that the sovereignty of God is one of the most prominent
doctrines of Scriptures, and one of the most important for understanding the
nature of God'srelation to Hiscreation.

Definition of Sover eignty

Our English word “sovereign” is used both as an adjective and anoun.
Asan adjective, it describes some person or thing that is above or superior to
all others, making them or it supremein rank, power, or authority. Asanoun,
it refersto aperson or group (e.g., astate) that possess the supreme authority
to rule or govern others; hence, amonarch, king, or ruler. Consequently, the
idea conveyed by the noun “sovereignty” is that of the status or quality of
being asovereign, i.e., one who has rule and dominion over othersdueto his
position of having supreme authority. Thewords“ sovereign” or “sovereignty”
do not appear in the Authorized Version (KJV), but synonymous terms do.
Words such as “authority,” “power,” “dominion,” and “rule” translate the
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4 A Conquering Faith

Hebrew and Greek termsthat expressthe notion of sovereignty. For example,
the Hebrew root mlk expresses the idea of reigning as king (as a sovereign),
and the related concepts of dominion, rule, kingdom, and kingship. Another
Hebrew root, mshl, conveys the sense of ruling, lordship, and dominion. In
the New Testament, the Greek word exousia refers to authority, power, and
jurisdiction in relation to the rule of others, as well asto power to do as one
pleases and the ability and strength to carry out one's plans and purposes.
The idea of sovereignty is found in these and other Biblical terms, and it
permeates the Scriptures.

The M eaning of the Sover eignty of God

When Christians speak of the sovereignty of God, they mean His
absoluteright of dominion over al Hiscreation; that Heisthe supreme Monarch
of heaven and earth because as Almighty God and Creator He is infinitely
exalted in rank, power, and authority over all. Sovereignty speaks of the
divine kingship whereby God exercises His unrestricted power to govern all
of Hiscreatures exactly as He seesfit for ends that He alone determines. A.
W. Pink expresses the meaning of divine sovereignty in magnificent terms:

The sovereignty of God! What do we mean by this expression? We
mean the supremacy of God, the kingship of God, the Godhood of
God. To say that God is sovereign isto declare that God is God. To
say that God is sovereign is to declare that He is the Most High,
doing according to His will in the army of heaven, and among the
inhabitants of the earth, so that no one can stay His hand or say
unto Him, What doest Thou? (Dan. 4:35). To say that God issovereign
isto declare that He is the Almighty, the Possessor of all power in
heaven and earth, so that none can defeat His counsels, thwart His
purposes, or resist Hiswill (Ps. 115:3). To say that God is sovereign
istodeclarethat Heis" The Governor among the nations’ (Ps. 22:28),
setting up kingdoms, over throwing empires, and determining the
course of dynasties as pleaseth Him best. To say that God issovereign
isto declare that Heisthe “ Only Potentate, the Kings of kings, and
Lord of lords” (1 Tim. 6:15). Suchisthe God of the Bible.!

The sovereignty of God in Scripture is absolute, irresistible, and
infinite. When we say that God is sovereign, we affirm Hisright to
govern the universe, which He has made for His own glory, just as
He pleases. We affirm that Hisright istheright of the Potter over the
clay, viz: that He may mould that clay into whatsoever form He
chooses. . . . We affirm that He is under no rule or law outside His

"A.W. Pi nk, The Sovereignty of God (Edinburgh, [1928] 1961), 20.



The Sovereignty of God 5

own will and nature, that God is a law unto Himself, and that He is
under no obligation to give account of His matters to any.?

The sovereignty of God, simply stated, is Hisright to do according to
Hiswill, His power to accomplish Hiswill, and His authority to govern His
creation asHiswill determines.

The Basis of the Sovereignty of God

Thebasisfor the doctrine of the sovereignty of God is both theological
and textual. First, the sovereignty of God isdeduced from Hisattributes. The
Scriptureteachesthat God isindependent (self-sufficient and self-contained),
meaning that He is the ground of His own being, needing no one or no thing
to cause Him, sustain Him, complete Him, or help Him. Heisindependent in
regard to Hiswill and power, exercising both without aid or guidance from any
other. Inthis, God is completely separate from all His creatures because they
are by nature ultimately dependent on Him for all things. The contrast between
God, the self-sufficient one, and His creatures, the all-dependent ones,
establishes Him as the highest Lord and supreme Governor. There can be no
criteriaabove or beyond God that can define or determine Him; no power that
can control Him or limit Him; no court that can sit in judgment of Him; no law
outside of Hisown holy naturethat can direct or bind Him. God isalsoinfinite
in His being—infinite in power, knowledge, wisdom, and holiness. These
perfectionsof His nature establish Hisright to supremacy in the governing of
those who are finite in al respects. As Charnock explains, “God therefore
being an incomprehensible ocean of all perfection, and possessing infinitely
all those virtuesthat may lay claim to dominion, hath thefirst foundation of it
in hisown nature.”®

Second, the sovereignty of God ismanifest in the doctrine of the divine
decree. The word “decree” expresses the Biblical teaching that God has
determined by the counsel of His own will a plan that encompasses all His
creation, both animate and inanimate. According to Scripture, God's decree
governs al things and is single, eternal, unchangeable, unconditional, wise,
and all-inclusive. Only one possessing total sovereignty could ordain and
bring to pass all events, creatures, destinies, etc. But there could be no divine
decree such asthisif there are competing wills, rights, powers, and dominions
in heaven and earth. If Almighty God and Hiswill are not ultimate, then Heis
not Almighty, and for that matter, neither is He God (perhaps a god, but not
God).

2

Ibid., 22.
¢ Stephen Charnock, Discourses on the Existence and Attributes of God
(Grand Rapids, [1853] 1979), 2:367.



6 A Conquering Faith

Third, theworksof God determine His sovereignty. God carriesout His
decree by the works of creation and providence. By creation, the Lord
establishes His ownership of al thingsand Hisright to governall things, i.e.,
His dominion over all. “The sovereignty of God naturally ariseth from the
relation of all things to himself as their entire Creator, and their natural and
inseparable dependence upon himin regard to their being and well-being.”*
Thedoctrineof providenceteachesthat God isactively exercising Hisauthority
and power in the creation, and this ensures that the plan of God will cometo
pass in time and history. Divine providence entails both the preservation of
the creation and the government of the creation. Not only are all things
dependent on God for their being; they are also dependent on Him for their
continued existence. Furthermore, Scripture saysthat God is the King of all
the earth, governing in all the affairs of men so that His counsel will cometo
pass. Since He is the Creator and the King of kings and Lord of lords, the
supreme Potentate of heaven and earth, all must humbly bow to Hisauthority.

The texts of Scripture that teach the doctrine of God's sovereignty are
too numerousto list here. May this compilation sufficeto reveal the extent of
the Biblical witnessto this great truth:

Sovereign Will: . . . who worketh all things after the counsel of his
ownwill (Eph. 1:11; cf. Ps. 33:10-11; 115:3; Isa. 14:24-27; 46:10-11;
55:11; Dan. 4:35; Rom. 9:11-19; 11:33-36; Eph. 1:4-5; 3:10-11; 2Tim.
1:9; Heb. 6:17).

Sovereign Power: Behold, | amtheLord, the God of all flesh: isthere
any thing too hard for me? (Jer. 32:27; cf. Jer. 32:17-19; 27:5; Gen.
17:1; Job40:1; 42:2; Ps. 89:8-13; 135:6; Isa. 40:12-26; L uke 1:37; Rom.
1:20; 9:19; Rev. 1:8; 4:8).

Sovereign Authority: For the Lord most high is terrible; heis a
great king over all theearth (Ps. 47:2, 7-8; cf. Ps. 2:4-11; 93:1-2;
103:18; Dan. 4:25-26, 34-35, 37; 7:13-14; Rom. 9:20-21; 13:1; Eph.
1:20-21; Matt. 28:19; 1 Tim. 6:15; Rev. 1.6; 17:14).

TheApplication of the Sover eignty of God

The doctrine of the sovereignty of God applies to every creature and
every sphere of life because this doctrine reveals the relationship of God to
Hiswhole creation: Hiswill determinesit, His power creates and sustainsit,
and Hisauthority governsit. All that God isand all that He doesiswithin the
context of His own complete sovereignty. The following applications are
representative.

* Ibid., 2:369.
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First, the sovereignty of God directsall Hisworks. Theworksof creation,
providence, and redemption are carried out irrespective of the counsel, will, or
power of any of His creatures. The universe exists as it does solely because
God sowilled it. The history of theworld has transpired and will continue to
unfold in exact conformity to the plan of God for He is present to govern all
events and actions of all His creatures. The work of redemption is based
solely onthewill and power of God. He alone determined the plan of salvation;
He alone brought it to pass in Christ; and He aone determined to whom it
would be applied and on what terms. God did not consult men on the matter;
neither did He surrender any aspect of His sovereignty to men for the
accomplishment of redemption. The effecting of man’s salvation displaysthe
sovereign power, wisdom, love, mercy, and grace of God.

Second, the sovereignty of God means that His revealed law is the
standard of ethicsfor all meninall spheres. Themoral law of God isbased on
His own perfect nature and is the binding rule of conduct for those that He
has madein Hisimage and for Hisown glory. Aslaw isthewill of asovereign
for hissubjects, soBiblical law isthewill of the Sovereign of heaven and earth
for Hissubjects—all mankind. And since God'ssovereignty iscomprehensive
(Herulesover al), soHislaw isalso comprehensiveinitsreach, governing all
spheres, actions, and associations.

Third, the sovereignty of God indicates that all human authority is
derivative. Men can only have ameasure of authority to govern othersif God
first grantsit to them. Thereisno exousia (authority, power) but of God! The
granting of authority to men does not entail the surrender of theleast element
of divine sovereignty. The delegation of authority is so that men might serve
asministers of God'sauthority for the sake of Hisglory and kingdom and for
the good of those He has created. Thus, those who rule over men in any
sphere (family, church, or state) are under God'slaw and completely answerable
to Him in the use of their authority. Other men are not bound to obey the
unlawful commands (i.e., those commands that command what God forbids or
that forbid what God commands) of God's subordinates|est they be guilty of
disobeying their supreme Sovereign.

Conclusion

The doctrine of the sovereignty of God reveals the glory, power, and
dominion of God, and ought to cause all of His creatures to bow to Himin
humble adoration and to walk before Him in complete submission. R. J.
Rushdoony beautifully states the practical implication of God’s sovereignty:

What does it mean then to believe in sovereignty, government, and
providence asaChristian? It meansthat my life and being are under
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the sovereignty and government of the all-wiseand most holy Trinity,
whose ordering, preserving, and government of all thingsisfor His
own purpose and glory, and my only joy and purpose is to
acknowledge that sovereign, governing providence, and to rest in
itssufficiency. It meansthat, in every areaof life, | must acknowledge
and establish rule, law, and authority only in terms of Hislaw word
and in faithfulnessto His Kingship. This meansthat, in every area
of life and thought, | must assert the crown rights of Christ the
King and bring all thingsinto captivity to Him.®

° Rousas John Rushdoony, Systematic Theology (Vallecito, 1994), 211. The
quotation is a fitting tribute to the life and work of Rev. Rushdoony. He,
perhaps, more than any other in our generation pointed out the usurpation
of divine sovereignty by autonomous man. He taught that no man or
institution is sovereign, and that only the law of God can serve asastandard
for al spheres of life.



Chapter Two

The Lordship of Christ in the
Gospel

Soteriology is that division of systematic theology that covers the
Biblical teaching inregard to the sal vation of men fromtheir sin and thewrath
of God. The heart of soteriology is the gospel of Jesus Christ. The gospel is
the message of thedeath, burial, and resurrection of Jesus Christ (1 Cor. 15:3-
4), and it ison the basis of faith in the gospel that a sinner is saved from the
wrath of God. And as the gospel is the heart of soteriology, so is Christ the
heart of the gospel. The gospel is about the person of Christ and the work of
Christ to save His people from their sin—it was His substitutionary death and
resurrection that brought everlasting redemption to them. Now as Christ is
the Lord of al thingsin heaven and earth, and as He is the central figurein
God's plan of redemption, it is expedient for us, if we would attain a proper
understanding of the Biblical doctrine of soteriology, to approach it from the
perspective of the lordship!of Jesus Christ.

TheLordship of Christin Salvation

If men areto be saved from their sin, it can only bein and through the
Lord Jesus Christ. The reason for thisisthat men are in no condition to save

"In speaking of thelordship of Jesus Christ, werefer to the divine sovereignty
He possesses by virtue of His being the Son of God, and by virtue of His
obedience and subsequent exaltation as the Christ when He was crowned
Lord of all.

9



10 A Conquering Faith

themselves. The Scripture paints adark picture of fallen man’s predicament.
Man isbornin sin (Ps. 51:5; Rom. 5:12), and every aspect of his being has
been corrupted by sin, rendering him helpless as to his own salvation. His
mind isat enmity with God (Coal. 1:21; Rom. 8:7), and cannot understand or
receive the things of God (1 Cor. 2:14; Rom. 3:11). His heart is deceitful and
desperately wicked (Jer. 17:9; Gen. 6:5). Hiswill isset todo evil, being controlled
by thelusts of theflesh and areprobate mind (Eph. 2:2-3; Rom. 1:28), making
himaslaveto sin (Jn. 8:34). Hehasno fear of God, no desireto seek God, and
no faith in God (Rom. 3:11-18). What knowledge he does have of God heis
actively suppressing (Rom. 1:18-32). The desperateness of man's state is
evident in that he considers the gospel, his only hope of salvation, to be
foolishness (1 Cor. 1:18). In sum, the Bible declares that the unsaved are dead
intheir trespasses and sins (Eph. 2:1), and under condemnation (Rom. 6:23).
Salvation for such asthese must originateinthewill of God and be carried out
by the power of God.

Most errorsin regard to the doctrine of salvation have their rootsin an
inadequate, unbiblical view of the moral and spiritual status of fallen man.
Those who believe that man is merely spiritually sick, also believe that the
salvation of sinnersisajoint enterprise between God and man. But those who
read the Bible accurately understand that man is spiritually dead and can
contribute nothing to his own salvation; consequently, they believe that
savationissolely thework of God from beginning to end. To better understand
thiswork of God, let usrelateit to Christ, the Son of God.

1. Those who are saved have been given to the Son. During His earthly
ministry Jesus made aremarkabl e statement concerning the salvation of men.
He said that the only ones who would believe in Him and be saved would be
those who had been given to Him by the Father (Jn. 6:37-40). He also stated
that “no man can come unto me, except it were given unto him of my Father”
(Jn. 6:65; cf. 6:44). Thus, prior to theincarnation of the Son of God, the Father
had determined to give a certain number of mankind to Jesus Christ. Those
the Father chose for His Son would & so be enabled to cometo Christ infaith
(cf. Acts 13:48). Who are these individuals that are given to Christ? Simple
logic and sound Biblical interpretation indicate that these are those who are
called the “elect” in Scripture (e.g., Rom. 8:33; Col. 3:12). Apart from any
warrant in the actions of men, and on the basis of Hisown sovereign will and
mercy (Rom. 8:28-30; 9:11-22), God chose who would be part of the blood-
bought body of Christ.

The Apostle Paul explains when and on what basis this election of
sinners took place: “According as he hath chosen us in him before the
foundation of theworld that we should be holy and without blame before him.
..." (Eph. 1:4). Thetime of the divine choice was before the heavens and the
earth were created, and the basis of the divine choice was the work of Christ.
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Election was “in him,” that is, election is not based on what the elect would
do, but solely on what Christ would do for them as their covenant head and
representative. To teach that election is dueto somekind of foreseen meritin
thesinner (such asthesinner’sfaith) isto rob Christ of theglory due unto Him
by making man and hiswork an essential (though, perhaps, not equal) element
inelection.

2. Thosewho are saved areredeemed by the Son. The Son of God came
to earth to do the Father’s will and secure the redemption of those whom the
Father had chosen and givento Him (Jn. 6:37-40; 17:2). Jesussaid during His
earthly ministry that He had cometo give Hislifefor the sheep (those chosen
to be part of the fold of God’s covenant people) and for none other (Jn. 10:7-
29). Jesus did not come to make salvation possible, but to actually procureit
for those who had been chosen in Him before the foundation of the world
(Eph. 1:7). Jesus' death was substitutionary, that is, He died in the place of
those who had been given to Him and thereby took the penalty of the broken
law that was due unto them (1 Cor. 15:3; Gd. 3:13). Intaking their judgment, He
infact secured their redemption (Col. 1:14), their reconciliation (Cal. 1:20-22),
their justification (Rom. 5:9), and their forgiveness (Eph. 1:7). Unlessthey are
Universalists,? those who teach that Christ died for the sins of all men do not
understand the nature of substitutionary atonement, or the efficacy of Christ’s
blood, which infallibly secures the redemption of all for whomitisshed.?

3. Thosewho are saved ar e called by the Son. In Matthew 11:25-27, the
sovereignty of God in salvation and the place of the Son of God in bringing
the el ect to the knowledge of the truth isrevealed by Jesus. Here we are told
that according to God's good pleasure the truth has been hidden from some
and reveal ed to others; and because all things have been delivered to the Son,
it is the Son Who reveals the knowledge of God and His truth to those who
have been selected to receiveit. During His ministry, we see Jesus revealing
thetruthto Hischosen followers, whilehiding it from others (Matt. 13:11-17).
At the end of Histime on earth, He prays to the Father and says that He has
“manifested thy name unto the men which thou hast given me out of the

? Universdlists logically conclude that if Christ died for all men, then all
men will be saved.

A substitute is one who takes the place of another and performs the duty
of another in view of thelatter’s absence or inability to performit. Thereis,
necessarily, a one-to-one correspondence between the substitute and the
one he is substituting for. A substitutionary atonement means that Christ
died inthe place of particular individual s (who viewed asawholeare called
the elect) who were unabl e to perform the work of saving themselves, and,
consequently, He indeed saved them.
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world” (Jn. 17:5), and that He has given them thewords of God (Jn. 17:8, 14; cf.
1Jn. 5:20). Then, Jesus promises His disciples that when He is gone He will
send the Spirit of God to teach Hispeoplethetruth (Jn. 14:16-17; 16:7-15). The
exalted Christ isthe One Who gives repentance and faith to men (Acts 5:31;
13:48; 16:14), and thisHe does through His Spirit (1 Cor. 2:11; Rom. 8:11-16).
Faith is not, therefore, the sinner’s gift to God that enables God to save him,
but itisthe Son of God'sgift to His people (Eph. 2:8) that enablesthem to lay
hold of the gospel and be saved by grace alone.

4. Those who are saved are kept by the Son. Jesus Christ, while on
earth, promised that all whom the Father has given Him will be kept by Him (In.
10:28-30); not even onewill belost (In. 6:39; 17:12). InHishigh priestly prayer,
Jesus asked the Father, Who always hears the Son, to “keep through thine
own name those whom thou hast given me” (Jn. 17:11). At His ascension,
Jesus was raised to the right hand of God the Father, and from there He
exercisesaministry of intercession on behalf of Hispeople. The effect of this
ministry isthat “heis able to save them to the uttermost that come unto God
by him, seeing he ever liveth to makeintercession for them” (Heb. 7:25). Paul
confidently sees the resurrection of Jesus as ensuring the salvation of the
people of God (Rom. 5:10). Therefore, he can triumphantly declarethat nothing
can separate believersfrom thelove of Christ (Rom. 8:29-39), and that Christ
will surely keep those who have committed the salvation of their soulsto Him
(2 Tim. 1:12). Hence, it is contrary to Scripture and adenia of the power of
Christ to preserve His people to teach that a man once saved by the grace of
God canfall away and belost. The Lord enablesall true believersto continue
inthefaith. Any who do turnfrom their professed faith in Christ thereby give
evidence that they were never truly converted in the first place. The true
marks of conversion are an abiding faith and alife of obedienceto the Word of
God. Thosewhom the Lord justifies, He also sanctifies.

Thus, we see the sovereignty of the Lord Jesus Christ in the salvation
of Hispeople! Thosewho are saved can claim no credit whatsoever, but must
rest their salvation in the fact that they have been given to the Son, redeemed
by the Son, called by the Son, and kept by the Son. Sovereign election, particular
redemption, invincible grace, and faithful preservation can al one account for
the salvation of men who are dead in trespasses and sins—men with enslaved
wills, corrupt minds, and vile affections.

TheL ordship of Christin Preaching

If the gospel revealsthe lordship of Christ, then it followsthat any true
gospel preaching must exalt the lordship of Christ. Preaching that does not
magnify Christ asLord and call upon sinnersto recognize Christ asLord does
not proclaim the gospel initsBiblical fullnessand power.
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When the Apostles preached the gospel, they did not limit themselves
to the historical facts of Jesus death and resurrection (asimportant as these
are), but were diligent to proclaim the person and attributes of Jesus. In the
sermons and speeches in Acts, the Apostles preached that Jesus was the
Christ, the Son of God, the Lord seated at theright hand of God, the Holy One,
the Prince of Life, the Savior, the Prophet, the Prince, the Judge, and the King.
The most prominent appellation given to Christ is that He isthe Lord. This
title sums up His sovereignty and glory as the victorious Son of God Who
reigns over al things in heaven and earth. In their preaching, the Apostles
called upon men to “Believe in the Lord Jesus Christ” (Acts 16:31; 20:21).
Saving faithis, necessarily, connected to Christ Himself and to Who Heis.

To preach that Christ died for our sinsis not enough; for why should
His death save us anymore than the death of some other man? It is the fact
that He was the sinless Son of God that makes His death efficacious. The
death of Jesus on the cross did not establish the truth of the gospel; it wasthe
resurrection that did that because it revea ed the person of Jesus and God's
acceptance of His sacrificial death. Paul saysthat Jesuswas “ declared to be
the Son of God with power . .. by theresurrection fromthedead” (Rom. 1:3; cf.
Acts 13:33), and that the resurrection was proof that justification had been
accomplished for Hispeople (Rom. 4:24-25). Peter declaresthat the resurrection
enables men to know that God has made Jesus “both Lord and Christ,” and
that Jesus now reigns at the right hand of God (Acts 2:30-36). To preach the
resurrection of Christ isto preach the lordship of Christ.

Preaching the lordship of Christ in the gospel also requires the
declaration of the finished work of Christ. Men must be told that the work of
salvation is accomplished through the will and power of God alone; that it is
Christ, the Son of God, Who redeemsthe sinner through Hisvicarious death;
and that it is Christ Who reveals the truth to men and gives them repentance
and faith. Christ must be exalted and the sinner humbled so that he casts
himself utterly on the mercy and grace of God in Jesus Christ.

Finally, preaching the lordship of Christ in the gospel necessitates the
calling of mento repentance. The essence of man’ssinishisclaimto autonomy.
Man isin rebellion to the authority of God. Consequently, the heart of true
repentance is abandonment of autonomy and submission to the authority of
God over every aspect of aman’slife. To call mento believeinthe Lord Jesus
Christisto call themto believethat Jesusisthe sovereign Lord of heaven and
earth and to submit themselvesto Hisauthority; it isto call themto discipleship
and obedience—"acalling of thetotal man and histotal lifeto total serviceto
the Lord wherever heis, and whatever his vocation.”*

“Rousas John Rushdoony, Systematic Theology (Vallecito, 1994), 530-531.






Chapter Three
The Authority of God's Law

When we speak of authority, we refer to the power or right to give
commands, and to require obedience to those commands. A command isthe
imposition of thewill of one person upon another by telling him what heisto
do. As Creator, God has complete authority over al His creatures. Thus, He
has the power and right to command them and require obedience to His
commands. The law of God isthe disclosure of the will of God for man that
instructs him in how to live and act in away that is pleasing to God. The law
of God is the revelation of the divine imperative for man's conduct and
possesses supreme authority.

TheNatureof God’sL aw

What isthe essential character of God'slaw?Isit really Hislaw, or isit
derived from eternal moral idealsthat are ultimate; lawsto which God Himsel f
must conform and by which He Himself isjudged? I n other words, isthe moral
law part of an independently existing Good that stands over God and man, or
isthemoral law an expression of the nature and being of God?

TheBiblical answer isunmistakable. The Scripturerevealsthat God is
ultimate. As Creator, He is the source of all things, both the visible and the
invisible. Hence, the moral law that sets the standard for the conduct of man
isderived fromthemoral character of God Himself. God isholy and, therefore,
Hislaw isholy. When the Lord commands men to “beye holy; for | am holy”
(Lev.19:2; 1 Pet. 5:16), Heiscommanding them to obey Hislaw. Thus, thelaw

15
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is atranscript of His holiness. God made man in His image, and, ethically
speaking, man manifests the image of God when he keeps God's law (Eph.
4:24; Col. 3:10). Having taught mento obey God'slaw (Matt. 5:17-47), Jesus
Christ summed up Histeaching in the Sermon on the Mount by calling mento
emulate the character of God the Father: “Be ye therefore perfect, even as
your Father in heavenisperfect” (Matt. 5:48; cf. Eph. 5:1).

The Old Testament term for “law,” torah, isessentia for understanding
another aspect of the nature of God’s law. When people hear the word “law”
today, they usually think of itin narrow judicial terms. However, thisisnot the
primary sense of torah. This Hebrew word denotes the ideas of teaching,
instruction, giving moral guidance or direction. Torah isthe means whereby
God teaches men their duty and leads them into the pleasant paths of
righteousness. The law of God is not legalism, but instruction in living. The
law of Godistherevelation of God'swill sothat men might glorify Himandlive
productive, prosperous lives.

TheRevelation of God’sL aw

God makes His law known to men through both natural* and special
revelation. God haswritten the principles of Hismoral law on the hearts of all
men (Rom. 2:14-15). By the divinely bestowed capacities of his mind and
conscience, man is able to discern the rudimentary content of God’'s moral
standards for him. This enables man to function as a responsible moral agent
and makes him accountableto God for hisactions (Rom. 1:20, 32). But natural
revelation was never intended to function as the all-sufficient disclosure of
God's law. From the very beginning, God has divulged His law to men by
special revelation, that is, by HisWord (Gen. 1:28-29; 2:16-17). Whilenatural
revelation may giveto man ageneral sense of his moral obligations, it isthe
Word of God that provides the explicit commands to direct this moral
consciousness into the path of righteousness. This was true before the Fall;
how much more now that man’s mind and conscience have been corrupted by
sin.

Thereisno contradiction between the law of God asrevealed in nature
and that whichisrevealedin Scripture. But thereisavital difference between
these channels of revelation asto their manner of revelation and their specificity
of revelation, and that iswhat makesthe scriptural revelation so superior. As
Turretin states:

The same duties (both toward God and toward our neighbor)
prescribed by the moral law [Biblical law] are also contained in the

Thisis often referred to as general revelation.”
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natural law. The differenceiswith regard to the mode of delivery. In
themoral law, these dutiesare clearly, distinctly, and fully declared;
whileinthe natural law they are obscurely and imperfectly declared
both because many intimations have been lost and obliterated by
sin

and because it has been variously corrupted by the vanity and
wickednessof men (Rom. 1:20-22).2

If men would know the law of God infallibly, then let them look unto the
perfect, written revelation of God'slaw giveninthe Bible (Ps. 19:7-10).
TheBiblical revelation of God'smoral law is, therefore, of preeminent
authority. However, it isimportant to remember that the Biblical revelation of
God's law is not limited to the body of law contained in such portions of
Scripture as the Decalogue, the Sermon on the Mount, or the book of
Deuteronomy, but extends to all the Bible. From Genesis to Revelation, in
historical narrative and epistles, through prophecy, psalms, and proverbs,
God revealsHistorah. The Ten Commandments summarize the moral law, but
therest of Scripture develops, explains, illustrates, and appliesthe moral law.
All Scriptureisprofitablefor instruction in righteousness (2 Tim. 3:16-17).

TheContinuity of God’sL aw

Dothestandardsof God'smord law vary fromtimeto timeor from place
to place? Does the New Testament abrogate the moral precepts of the Old
Testament and establish new principles for regulating man’s conduct? The
answer to both of these questions is no. God's moral law remains constant
from creation to consummation (and forever after), and governsall men, even
to the uttermost parts of the earth. How could it be otherwise?

First, sincethelaw of God isthereflection of the holy nature of the God
of creation, it must be universal and unchanging, because God Himself cannot
change (Mal. 3:6; James 1:17), and as Creator Herulesover all men and nations
(Ps.47:2).

Second, asthereisone covenant of grace (the onerevealed to Abraham
and confirmed by Christ, cf. Gal. 3:7ff.), so thereisone covenantal standard of
morality. The Old and New Covenants are administrative covenantsthat govern
the application of the terms of one eternal covenant to two separate
dispensations. Thus, the differences between the covenants have to do with
those matters relating to promise and fulfillment, type and antitype, shadows
and reality, not with the essential components of the covenant of grace (e.g.,
salvation by grace through faith, sanctification by the Word and Spirit). The

? Francis Turreti n, Institutes of Elenctic Theology, 3 vols,, trans. George M.
Giger, ed. James T. Dennison, Jr. (Phillipsburg, 1994), 2:6-7.
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Scripture specifically statesthat the difference between the administration of
the Old and New Covenants with regard to God's law will not be the content
of themoral law, but the means employed by God to enable His peopleto obey
it (Jer. 31:31-34).

Third, Jesus and the Apostles confirmed the continuing authority of
the Old Testament revelation of God's law for the New Testament church.
Jesus emphatically stated to His contemporariesthat they must not think that
the purpose of Hisministry or Histeaching wasto loosen the authority of the
Old Testament law and prophets! No, He had come to confirm and establish
thelaw. Therefore, it wasthe duty of Hisdisciplesto do and to teach eventhe
least of the commandments revealed by the Old Testament Scripture (Matt.
5:17-19). The Apostles taught there isone Lawgiver for all of God's people,
and that that Lawgiver is Christ (cf. James4:12; |sa. 33:22; Gen. 49:10). The
book of Hebrews shows how there has been achangein the law in regard to
the priesthood, the sacrifices for sin, and the Temple because of Christ's
superior ministry and sacrifice. But Hebrews never says, or implies, that this
change in the law has set aside any of the moral law of the Old Testament.
Jesus Christ and His Apostles teach the church to obey the whole counsel of
God'slaw-word (Matt. 22:36-40; Acts 20:27; Rom. 13:8-10; 1 Cor. 7:19; 2 Tim.
3:16-17; Heb. 8:10; James 2:8-12; 1 Jn. 5:2-3).

The Comprehensive Scopeof God’sLaw

As Creator and King over all the earth, the sovereignty of God extends
over al creation and over al aspects of man’'s being and works. Thus, there
cannot be any area of man’slife that is not governed by the law of God. To
limit the authority of God's law to determine the ethical responsibilities for
men in any action, association, or domain, is to deny the absoluteness of
God'sruleover men. And as God'sruleis comprehensive, soistherevelation
of Hislaw to Hissubjects. Thelaw revealed in Scripture addresses every area
of life: it instructs in personal ethics; it teaches the way of righteousness for
the family, church, and state; it gives authoritative guidance for the conduct
of education, business, the arts, and the sciences. Berkof states, “The law
laysclaim, and justly so, on the entirelife of manin al its aspects.”?

God'slaw is“ perfect” and ableto keep man from all presumptuoussins
(Ps. 19:7, 13), and it isableto instruct man in righteousness so that he will be
prepared for every good work (2 Tim. 3:16-17). These things could only be
said of acomprehensive law that addresses, in precept or in principle, every
areaof life. And, it isonly on the basis of an exhaustive moral law that God
could bring every thought, word, and action of men under judgment (Eccl.

L. Berkof, Systematic Theology (Grand Rapids, 1941), 614.
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12:13-14).
TheProper Useof God’sL aw

Whenever men speak or focuson thelaw of God, someonewill raisethe
cry of “legalism.” But was David alegalist when he cried, “ O how love | thy
law!” (Ps. 119:97)? Was Jesus a legalist when He taught men to keep all of
God'slaw, eventheleast of the commandments (Matt. 5:19; 7:12)? Was Paul a
legalist when he said that the law of God was holy, just, and good, and that he
delightedin and served God'slaw (Rom. 7:12, 22, 25)?No! Theloveof God's
law, the teaching of God's law, the use of God's law is not legalism. It isthe
wrong use of God'slaw that constituteslegalism! Legalism iskeeping thelaw
with thewrong motive (Matt. 6:2); it isteaching thelaw without understanding
(1 Tim. 1.7); itisadding human traditionsto thelaw (Matt. 15:1-9); it isseeking
justification through theworks of thelaw (Rom. 3:20; Gal. 3:10-11). Paul states
that thelaw isgood if one usesit lawfully, that is, usesit as God has prescribed
(1Tim. 1:8).

God has ordained the use of His law in preaching the gospel. The law
convicts men of their sin, and drives them to Christ as their sin-bearer and
only hope of salvation. The law of God also serves asthe standard and guide
for sanctification for the believer. Thelaw revealsthe sins of the old man, and
teaches the new man how to walk in holiness and true righteousness.
Additionally, God's law should be employed in society to restrain the
wickedness of men, and to serve as the standard of justice that teaches
magistrateswhat sinsare civil crimesand what punishment these civil crimes
deserve.

TheClassificationsof God’sL aw

The common practice of expositors and theol ogians has been to divide
Old Testament law into three compartments: moral, ceremonial, and civil.
Althoughitistruethat thereisacategory of Biblical law that dealswith civil
matters, thisdivision isacurious phenomenon. Isit not also truethat Biblical
law speaks specifically to family mattersthat are distinct from the church and
civil realms? Why not, then, add “familial” asafourth division of thelaw?ls
it becausethelawsrelating to thefamily are considered moral laws?If so, then
are proponents of the three-fold division of the law suggesting that matters of
crime and punishment and the exercise of power in the civil sphere are not
moral issues governed by moral law?

Thelaw of God can be categorized by content (personal, familial, civil,
ecclesiagtical, etc.), or it can be classified by function (declarative or restorative/
typological). Inregardto thelatter, Biblical law functionsto declarethewill of
God (man’s moral duty), and to set forth the means of restoring sinners to
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favor with God and of nourishing them in their salvation (God's merciful
provision of sacrifice and the sacraments).* Using the common terminology,
thesefunctionsare called moral and ceremonial. Thistwo-fold division of the
law istheonethat isprominent in Scripture (cf. Ps. 40:6-8; Prov. 21:3; Hos. 6:6;
Jer. 7:22-23; Matt. 9:13; 12:7). What then of the division commonly called
“civil” ? Theselaws come under theclassification of “mora.” Thecivil lawsof
the Biblearean application of themoral law to thecivil sphere. They function
as asubset of the moral law, just as the laws pertaining to the family are also
asubset of the moral law.

Thelnterpretation of God'sL aw

The understanding and application of the righteous standards of God's
law requires the use of sound principles of interpretation. First, and most
fundamentally, it needs to be recognized that only God can alter, modify, or
abolish any of Hiscommandments (Deut. 4:2; 12:32). Therefore, we ought to
assume the continuing authority of each and every law of God unless God
Himself indicates otherwise in subsequent Scripture. It is presumption for
man to set aside any of God's commandments without express authorization
to do sofromthe divine Lawgiver. Thus, thelawsof the Old Testament should
be considered binding today if they are not abrogated or altered by the New
Testament Scriptures (as, for example, the ceremonial—restorative/
typological—Ilaws of the Old Testament). This principle of interpretation is
based on the understanding that the Bible is its own best interpreter.

Second, each law should be examined according to the pattern of
grammatical-historical exegesis. Thismethod requiresacareful consideration
of thewords of the Biblical text in their theological and historical context, so
that the meaning intended by the original author can be ascertained. Third,
the abiding theological truth and/or moral principle that informs (underlies)
the Biblical text needs to be discerned. This is essential, because it is not
necessarily the precise cultura or historical expression of the law that is
authoritative, but, rather, it is the abiding theological or moral principle that
formsthe basisfor the law that carries over to al cultures and times.

TheChallengeto God’sL aw

The challenge to the truth and authority of God's law began in the
Garden of Eden when man succumbed to Satan’s temptation to set aside
God'scommandment and determine good and evil for himself (Gen. 3:5). This
assertion of themoral prerogative to decide for oneself what isgood and evil

4Greg L. Bahnsen, No Other Sandard (Tyler, TX, 1991), 93-94.
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is best described as “autonomy.” The word “autonomy” means “self-law,”
that is, man being alaw unto himself. Autonomous man claims the right to
govern himself according to the moral standards that he seesfit to establish.
Thisrebelliousclaimisbased on the belief that man’s own independent reason
isthe final authority for interpreting the moral sphere of life. Autonomy is,
essentially, every man doing that which isright in hisown eyes (Judg. 17:6).
Human autonomy expressesitself through natural law ethics, falsereligions,
human traditions, vain philosophies, and the deceptive teaching of
antinomianism.®

In the end, there are only two alternatives for determining good and
evil: God'slaw or man asalaw unto himself. What choice will you make? Hear
theword of the Lord:

L et us hear the conclusion of the whole matter: Fear God, and keep
his commandments: for thisisthe whole duty of man. For God shall
bring every work into judgment, with every secret thing, whether it
begood, or whether it beevil (Eccl. 12:13-14).

STheword “antinomian” means*“ against thelaw,” and refersto the treasonous
doctrine that grace rel eases the Christian from the obligation to keep God's
law. But as Rushdoony states: “Lawless Christianity is a contradiction in
terms: it is anti-Christian. The purpose of grace is not to set aside the law
but to fulfil the law and enable man to keep the law. If the law was so
serious in the sight of God that it would require the death of Jesus Christ,
the only-begotten Son of God to make atonement for man’s sin, it seems
strange for God to then proceed to abandon the law!” The Institutes of
Biblical Law (1973), 4.






Chapter Four

How Do We Know God Is Real
and the Bible Is True?

The question of “How do we know?’ is a question that does not cross
our mindsvery often (unlessyou areaphilosopher!); yet, itisavery important
question.tIn approaching the question, it needs to be understood that each
of us has developed aparticular view about the nature of reality that is based
upon an ultimate standard of interpretation. That is, each person interprets
(gives meaning to) the “facts” of the world by an appeal to that which he or
she believes to be the ultimate criterion for determining reality. This process
of judging the facts, takes place, we might say, automatically, so it is not
usually something of which we are conscious.

On the basis of a standard, we all interpret the data that comes to us
individually and categorize it as right or wrong, good or bad, true or false,
helpful or unhelpful, desirable or undesirable, etc. Thisiswhat ismeant when
we say that we interpret the “facts” of our experience. The resulting
interpretation of the particulars we encounter iswhat we call knowledge. We
know that something iswhat we believeit to be because our ultimate standard
for determining knowledgetellsusthat itisso. Therefore, all of our presumed
knowledge is actually based upon that which we presuppose as the final
arbiter of reality. This presupposition, or first-principle, isour supreme faith-
commitment; that is, we believethat our chosen standard isthe best and most

" The question of, “How do we know,” belongsto thefield of study that is
called “epistemology.” Epistemology concernsitself with the investigation
of the origin, nature, and methods of knowledge.
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reliable one.2 This presupposition is the starting point of al of our thinking
and the basisfor all our predication—of all our affirmations asto the quality,
nature, or attributes of the thing (fact).® So even though most of us have not
given alot of thought to this matter of an ultimate standard of interpretation,
we all have one. And we all, consciously or unconsciously, interpret all the
particulars we experience from the basis of an all-controlling presupposition.

That our starting point, our basic presupposition is all-important is
evident: if it is sound, our interpretation will be sound; if it is false, our
interpretation of thefactswill be defective. The goal, therefore, isto have the
right presupposition. But what istheright presupposition; what isthe proper
standard of interpretation; what is the unfailing faith-commitment that will
lead us to true knowledge? Men have different answersto this question. For
example, therationalist saysthat human reason isthe standard. The empiricist
says that it is sensory experience. The hedonist says that is pleasure. The
pragmatist saysthat it isthething that works. Theirrationalist saysthereisno
ultimate standard because all is pure chance, pure contingency. Thereligionist
saysthat itishisreligion. The Christian saysthat it isthe God of the Bible. In
the midst of all thisbabble, how doesthe Christian know that God isreal and
the Bibleistrue, and that, therefore, all other presuppositions are false?

Authority

In the quest for the right first-principle of knowledge, the matter of
authority is an inescapable concept. Who has the authority to determine the
nature of reality? Who has the warrant to say, “ Thisis the first-principle of
knowledge’? When you get down to it, there are really only two possible
sources of authority, two possible standards in the sphere of epistemology:

2 . . . . .

We could call thisa“faith-commitment” becauseit is something we accept
without any proof beyond the presupposition itself. In other words, thereis
nothing beyond our chosen standard that we can appeal to to establish it.
For example, if welook to reason asthe ultimate standard, we do so because
it alone appears reasonable to us. If we sought to prove that reason was the
true standard by an appeal to sensory experience, then what we have done
is set up experience as our ultimate standard because it is used asthe basis
gor our predication concerning reason.

However, men often act and believein away that isinconsistent with their
basic presuppositions. This is due to the fact that man is a complex being
with many factorsinfluencing his mind and hisdecisions. In spite of this, it
is dtill true that a man will ultimately rely on his chosen standard of
knowledge to interpret the facts of his experience. To be aware of one's
presupposition and to act in accord with it on a consistent basisis to be an
“epistemologically self-conscious” individual.
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God or man. Either Godisultimate, or manisultimate. You either begin with the
transcendence of God as Creator and His absolute right to determine the
meaning for all facts and the standards for all conduct, or you begin with
autonomous man and his categorical right to define meaning and establish
standards of action that suit him. Either God is the judge and interpreter of
reality, or manisthejudge and interpreter of reality.

This leads to a second factor. If man is the authority, then the
instrumentality for interpretation is his own mind and intellect—his own
reason. But if God isthe authority, then the means for interpretation must be
revelation; that is, God must make His mind known to man in some
understandabl e and verifiable way so that man can think God’sthoughts after
Him and interpret the facts of the universein accord with God’s sovereign will
and purpose. The orthodox Christian isnot in doubt asto Who isthe authority
and what is the instrumentality of interpretation. The Christian believesin
Almighty God asthe Creator of al thingsand the Sovereign Determiner of all
facts, and that the Bibleistherevelation of God to man (it isthe Word of God)
so that man might understand God's creation, man’splaceinit, and the nature
and meaning of all things.

Authentication

Thefact of the existence and authority of God and the fact of the Bible
astheinfallible Word of God are, by the nature of case, “ self-authenticating”
truths. What does this mean? It means that the truth concerning the attributes
and existence of God isso great, so fundamental, and so certain that it cannot
be proved by reference to anything else. If God is ultimate, then there is
nothing that can be employed to verify Him; if there were, that thing would be
more ultimate than God for Hewould haveto bedefined in referencetoit. God
hasdeclared Himself as“| AM THAT | AM” (Ex. 3:14). Heistheeternally self-
existent, self-contained, self-sufficient, self-revealing One Who isfaithful to
His covenant. He is the sovereign Creator Who made all things, decreed all
things, and defined all things, but Who in Himself is determined by no one or
no thing. Therefore, God does not seek to prove His existence to men. His
existenceis the very ground for the existence of man and of the creation. In
history and in the Scripture that records that history, God presents Himself to
man as God in all His splendor and glory, and as nothing else or nothing less.

TheBibleisalso, of necessity, self-authenticating. Asthe Word of God,
it is ultimate in its authority. It cannot appeal to the word (judgment) of any
other to verify its nature without denying its own nature. For example, if the
word of man is necessary to establish the Bible as the Word of God, then
man’sword isthe ultimate authority; if experienceisrequired to establishiit,
then experienceissupreme, etc. Asthe Word of the Creator, it dloneisinfalible
initsinterpretation of man and of the creation.
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Acceptance

If the existence of God and the nature of the Bible astheinfallible Word
of God are self-authenticating truths, then why do not all men embrace these
truths? The answer is twofold.

First, manisin ethical rebellion against God. Thismeansthat he knows
that God is his Creator and that the Bible is the Word of God, but that he
revolts against these truths. As a creature, man knows that God exists; but as
a sinner, consumed with his own importance, his own desires, his own
autonomy, he hates God and the intrusion that God represents to his plans.
So, he actively suppresses his knowledge of God so that he can pursue his
own agenda (Rom. 1:18-21). Man does not perish for alack of knowledge
about God—man’sown being and all creation clearly testifies of God'sglory,
power, and Godhead (Rom. 1:19-20; Ps. 19:1-6)—he perishesbecause hesins
against the knowledge that he does have. Thisrebellion began in the Garden
of Eden when Eve chose to establish herself, her own reason, asthe ultimate
reference point of predication (initially, concerning the tree of the knowledge
of good and evil), and thus claimed her own autonomy. Eve knew of God and
of Hisinterpretive word, but did not believe that God could be ultimate; so,
shereinterpreted the nature of God to suit her own autonomy (made God into
agod of her ownimagination, cf. Rom. 1:23, 25).

Thisiswhat men are about today. As Eve, they establish themselves,
some other man, or some other aspect of the creation astheir ultimatereference
point for determining knowledge; they interpret the facts of their experience
on the basis of their chosen presuppositions. Then, if they wish to retain the
concept of God (a concept that man finds hard to part with), they fashion a
god of their own liking (or accept one already fashioned by other men) that is
far different than the sovereign, self-contained God revealed in Scripture.* It
must be so, if they will have agod, because their presuppositions, chosen as
they arein the pursuit of rebellion, deny the existence of the Creator/God of
Scripture.®

“Thisis the origin of the many religions of the world (except, of course,
Biblical Christianity). These religions are the creations of men (with
assistance from Satan and his demons) for the purpose of retaining the
goncept of God while conveniently denying Hiseternal power and Godhead.

Thisanalysis does not intend to convey that all men consciously and with
deliberation follow these steps. Culture, parental sins, and thelike determine
the rebellious presuppositions of many. Men do not always have to plot
their stepsin adefinitive way because other sinners have already doneit for
them; being in the same ethical rebellion, they follow in the paths of their
predecessors.
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Second, those who do believe in the existence of God and the divine
inspiration and infallibility of the Bible do so, not because of some set of
rational or sensory proofs, but because of the grace of God that has changed
them from rebel s to worshippers. When the Spirit of God regenerates a man,
that man’s epistemology isradically changed: he casts off hisown autonomy,
buries hisfalse presuppositions, and embraces God as He is and the Word of
God as the only true interpretation of his condition and its solution. This
being done, the erstwhile rebel now submitsto God's authority and puts his
faithinthe gospel. In salvation, aman comesto embrace God and HisWord as
ultimate. In sanctification, this first-principle, this absolute presupposition
worksitself out inthelife of the believer ashelearnstointerpret al factsand
all areasof life according to God'sWord.

We Christiansknow that God exists and the that the Bibleistrue“ by the
inward work of the Holy Spirit bearing witness by and with the Word in our
hearts.”® This witness enables us to reorient all of our thinking so that now,
with our self-imposed, alien presuppositions removed, we are able to seethat
all creation shouts of the glory of God. We learn that our unbelief wasnever a
problem of the lack of evidence (it is everywhere), but due to eyes that had
willfully been blinded by fal se presuppositions derived from arebellious heart
that said, “I will determinetruth and fal sehood and good and evil for myself.”

Apologetics

What, then, isthe nature of apol ogetics?“ Apologetics,” asatheol ogical
discipline, refersto the defense of the Christian Faith against the attacks of all
forms of unbelief. Apologetics gives aBiblical defense of the reason for the
hope that is within us (1 Pet. 3:15). But, in terms of our encounter with an
unbelieving world, what is the purpose of this defense?

Many Christians believe that the goal of apologeticsisto open minds
and heartsto thetruth of God by showing unbelieversthrough rational proofs
and logical argumentation that the Bible is trustworthy and that Christ isthe
Savior. But thisisnot the purpose of apologetics. The purpose of apologetics,
as Greg Bahnsen has well stated, is not to open hearts but to close mouths.
That is, we show the unbeliever the foolishness of his own worldview—that
by rejecting the sovereign Creator/God of the Bible he hasno basisfor meaning,
rationality, or prediction, no answer to the question of the one and the many,
no hope for the future; and that since all unbelieving thought is bankrupt, he
can only live hislife by stealing from the worldview of the Christian—then,
having shut his mouth, we present to him the claims of Christ without
compromise. Only God can open the heart of man to receive the testimony of

®Westminster Confession of Faith, I, 5.
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Christ, and the instrumentality He has chosen to accomplish thisisHis Word
and Spirit.

Sincemanisarebel whoiswillfully suppressing the knowledge of God
that isin him and around him, we know that the problem for any particular man
isnot alack of evidencefor God. Man’'s problemissin. He has set himself up
asultimate. Using the Word of God, we must convict him of hissin and show
him the redemption that isin Christ Jesus. If the sinner raises objections, we
should patiently answer those objections. But in our answers we must never
give the unbeliever the idea that he has theright to sit in judgment of God's
truth, or that heisthe ultimate judge of what the Scriptures say. We must not
appeal to his reason as if that determines the matter. We, as faithful
ambassadors, must deliver the Word of our sovereign God as the Word of a
sovereign God Who sits in judgment of al men and commands all men
everywhere to repent (cf. Acts 16:22-31). We must trust in the self-
authenticating Christ of Scripture to work His sovereign will for the glory of
Hisown name.



Chapter Five
The Earth Isthe Lord’s

Asthe stubborn Pharaoh of Egypt suffered with his people through the
terrible plague of thunder and hail, he called for Mosesand Aaron and begged
them to entreat the Lord (Yahweh) that the plague would cease. Moses
responded by saying that he would go out of the city and pray to the Lord
“and the thunder shall cease, neither shall there be any more hail; that thou
mayest know how that the earthisthe Lord’s” (Ex. 9:29). The proud Pharach
of Egypt had refused to believe that al things in heaven and earth were the
property of Yahweh and subject to Hisrule; but Pharaoh wasreceiving afirst-
hand display that Yahweh wasindeed Lord of all. Later, as|srael stood poised
to enter the Promised Land, M oses taught the people the fact of their election
by God. This election is all the more awesome to contemplate when Isragl
remembersthat Yahweh isno meretribal deity, nor one god among many, but
the Creator of heaven and earth. Moses states, “Behold, the heaven and the
heaven of the heavens is the Lord’s thy God, the earth aso, with all that
thereinis’ (Deut. 10:14). David stated the truth that God isMaster and Owner
of al thingswhen hewrote, “The earth isthe Lord’s, and the fulness thereof;
theworld, and they that dwell therein” (Ps. 24:1). According to these words,
the whole earth belongs to God, including all its elements and all the people
who dwell therein.

An important scriptural term to designate God's comprehensive
ownership and rule of the world is the term “dominion” (cf. Job 25:2; Ps.
103:22; 145:13; Dan. 4.3, 34). As Creator, God has dominion over all—the
entire world belongs to Him and is under His jurisdiction and command.
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Significantly, the word “dominion” is used by God to describe man’s place
and callingintheworld (Gen. 1:26-28; Ps. 8:6). It isimperative that the modern
church understand the dominion calling of covenant men and women, and the
purpose of this chapter isto give abrief introduction to this calling.

Man, thel mage of God, and Dominion

Genesis 1:26 is one of the most important verses in al of Scripture
concerning the being and calling of man. In this verse, the divine counsel
concerning the creation of manisstated: “And God said, L et us make manin
our image, after our likeness: and let them have dominion over the fish of the
sea, and over thefowl of theair, and over the cattle, and over all theearth, and
over every creeping thing that creepeth upon the earth.” There has been
much discussion concerning the precise definition of the image of God in
man, but the general agreement is that it refers to the fact that man will be
comparable to his Maker in certain aspects of his being and his work—the
Creator Himself will serve asthe pattern fromwhich man will be contrived. In
regard to hisbeing, manwill haveamoral and spiritual likenessto God (i.e., he
will bearational being, aself-conscious person, ableto exerciseawill inmoral
choices; and a pure being, untainted by sin). In regard to hiswork, man will,
like God, possess authority and power to rule the earth and its creatures (i.e.,
have dominion). These two aspects—man’s being and work—encapsulate
theimage of God in man. Thetwo areintimately related: manisableto exercise
dominion in the earth because he is arational, self-conscious, and righteous
man; and, the dominion responsibility provides the province for the exercise
of man’smoral and spiritual powers.

Itis God's purpose that man serve as Hisrepresentativein the earth. To
adequately fulfill this calling, manismadein God'simage. God has endowed
man with the faculties needed, the authority required, and the materials and
creaturesrequisiteto show forth theglory of God and to providefor hislifeon
earth.

TheChargeto Take Dominion

From the beginning it was God’swill that man would havedominionin
theearth. Thisdominionispart of theimage of God in man. Thechargeto take
dominionin Genesis1:28is preceded by thegrant of dominionin Genesis 1:26,
“and let them have dominion. . . .” The Hebrew word that is trandated
“dominion” here means to subdue, rule over, or have the mastery of. It can
also carry the meaning of, to possess oneself of, or take possession of.
According to the context of Genesis 1, it appears that both connotations of
the word “dominion” are represented here. In this grant of dominion, God
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givestheearth and all that isin it to man as his possession and also giveshim
the authority to ruleit. Because God’s dominion must remain absolute, man’s
dominion is one of stewardship. The authority man exercises over the earth
has been del egated to him by God, and the assetsthat man holds are ultimately
the property of God. Man, as God's steward and representative, isto use his
authority and possessions for the glory of his Lord and Master.

Thechargetotakedominionintheearthisstated in Genesis1:28. Here
God commands the man and woman “to have dominion over” theearth and all
living creatures. The command reflectsthe grant of dominion, but revealsthe
fact that man must actively take dominion; that is, hiswork isto take possession
of al the earth and exercise ahands-on rule of the earth and itscreatures. The
necessary stepsto fulfill the dominion mandate are stated as: “Befruitful, and
multiply, and replenish the earth, and subdueit. . . .” The work of dominion
requires man to be fruitful (i.e., have many children)! and fill the earth with
people, and for man to “subdue” the earth. The word “ subdue” indicates that
man must bring all space and resources of the earth under his control.

The dominion commandment instructs man to devel op all theriches of
the earth so that the full potential of the creation can berealized to the glory of
God and the good of mankind. The dominion mandate is comprehensive,
calling man to rule the entire world, its creatures, and all aspects of lifein
accord with the will and purpose of God. David states it this way: “Thou
madest him [man] to have dominion over the works of thy hands; thou hast
put all thingsunder hisfeet. . ..” (Ps. 8:6).

TheCorruption of Dominion

Man'sfall into sinradically changed him. Heremained arational being,
but because he had established his own mind as the standard of truth, he
would no longer think God’s thoughts after Him, so his ability to reason was
corrupted. He remained a sel f-conscious person, but because he did not derive
the concept of hispersonality from thefact of hiscreation in theimage of God,
his self-consciousness was perverted into selfishness and self-
aggrandizement. He retained the power to will, but lost the ability to choose
righteousness, and thus became a slave to sin. But not only was his being
corrupted, so was his capacity for dominion. Man's original endowments
enabled him to serve as God's representative and exercise dominion in the
earth, but when these endowments were depraved through sin, man could no
longer carry out his calling. But his ability for dominion was not the only

" For adiscussion of this aspect of the dominion charge asit applies today,
see William O. Einwechter, “ Children and the Dominion Mandate, Parts 1
and 2" Chalcedon Report, 400 and 401 (November and December 1998).
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thing helost, healso forfeited hisauthority. By rejecting God'srule, man came
under therule of sin and Satan—he became aslave, and slavesdo not exercise
dominion. Only arighteous man operating in the liberty of obedienceto God
can carry out the charge of taking dominion.

There is a widespread misconception that unregenerate man can till
fulfill the dominion mandate. This perspective is based on the view that the
dominion calling of manisessentially agricultural and technical. Butitisnot.
The dominion calling isinherently ethical, i.e., it calls man to rule the earth
and develop it resources as God's representative for the honor and glory of
his Creator. Man is charged with the task of governing the earth according to
the ethical standards of God’'s law as summarized in the two great
commandments of the law: love of God and love of one's neighbor.
Unregenerate man does not carry out any of hisactivities out of alovefor God
and almost never out of atrue love for other men. To some degree, unsaved
man still retains the image of God in his person and also an impulse to take
dominion, but hisfocusis limited to the technological, and his motiveis his
own power and glory. How can it be a fulfillment of the dominion mandate
when a man uses his gifts and resources in the context of rebellion against
God? The dominion chargeisto build the kingdom of God on earth! Itistrue,
that in a limited, physical sense, the unregenerate may contribute
procreationally to thefilling of the earth and technologically, agriculturally, or
scientifically to the subduing of the earth—God uses even the wrath of man
to praise Him and serve His purposes. These contributions of the wicked are
part of thewealth that islaid up for the righteous (cf. Prov. 13:22; Eccl. 2:26).
But only righteous men can fulfill the dominion calling, and that iswhy inthe
Biblethe chargeto take dominionis specifically addressed to menwho arein
covenant with God.

TheRestor ation of Dominion

After thefall, wherein man lost his ability and authority for dominion,
God in mercy intervened with His Promise (Gen. 3:15). The promise that the
seed of the woman would crush the head of the serpent provided hope for
man that what he had lost would one day be restored through one of his
descendents. This promise also provided the objective basisfor man’'sfaithin
God and His saving grace. From the beginning, the Scripture differentiates
between the chosen line of the seed of the woman and the reprobate line of
the seed of the serpent. The line of the seed of the woman originates in
Adam’s son, Seth, continues in Noah and Shem, and leads to Abraham, the
father of all who believe. The promise of Genesis 3:15isgreatly expandedin
God'spromisesto Abraham and hisseed (Gen. 12:2-3; 17:4-8), anditisreveded
that through Abraham all the nations of the earth will be blessed (Gen. 12:3;
22:18; 26:4), and that his seed shall take dominion in the earth (Gen. 22:17;
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28:14). These promises are secured by the covenant that God makes with
Abraham (Gen. 15). Therefore, the Old Testament showsthat God's covenant
with Abraham will be the means of restoring righteousness and dominion to
falenman.

The New Testament explicitly teachesthat the promisesto Abraham are
fulfilledin Jesus Christ (Gal. 3:6-9, 16-18, 26-29). Heisthe second Adam Who
restoreswhat thefirst Adam lost (Rom. 5:17-19; 1 Cor. 15:22); Heisthe seed of
the woman Who crushes the head of the serpent (Rev. 12:1-9); Heisthe man
Who reestablishes dominion for mankind (Heb. 2:6-8); HeistheLord Whois
given authority toruleall the nations of the earth (Acts2:33-36; Rev. 19:16). In
Christ, men have their ability to exercise dominion restored (Eph. 4:24), and
their authority to rule reinstated (Rev. 2:26-27). Christ is the head of a new
humanity (2 Cor. 5:17) that will bring the blessings of the kingdom of God to
earth as He leads them in the fulfillment of the original dominion mandate.
Through Christ and His seed the task of dominion will be realized when, in
time and history, “the earth shall befilled with the knowledge of the Lord, as
the waters cover thesed’ (Isa. 11:9).

TheM eansof Dominion

But how isthe dominion charge carried out in the post-fall world where
it is not simply a matter of subduing the earth, but also of subduing sin and
rebellion against God? The answer is found in the Great Commission.? The
Great Commission should be understood as a restatement of the original
dominion charge for the post-fall, post-resurrection of Christ era. The Great
Commission as recorded in Matthew 28:18-20 states that the followers of
Jesus havetheahility (“1 amwithyou,” i.e., through the Holy Spirit that | will
sendtoyou [cf. Acts 1:4-8]), and the authority (“ All power isgiven unto mein
heaven and earth. Go yetherefore. . . .") to go forth as God' s representatives
to conquer sinand subduetheearth for theglory of God. The Great Commission
asstated inthe Gospel sisreminiscent of thecommands of theoriginal dominion
charge in Genesis 1:28. Jesus followers are to preach the gospel and gain
converts(i.e., befruitful and multiply); they areto gointo al nations(i.e., fill
the earth); and they areto disciple al nations in obedience to the commands
of Christ (i.e., subdue the earth).

The Great Commission teachesthat God's purpose for man asreveal ed
in the dominion mandate will come to pass as the church of Jesus Christ
disciples the nations by preaching the gospel, baptizing the converts, and
teaching them to observe the whole counsel of God as it is reveaded in the

?For an excellent study of the Great Commission, see Kenneth L. Gentry,
Jr., The Greatness of the Great Commission (Tyler, 1990).
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Scriptures of the Old and New Testaments. Thus, the Great Commissionisnot
simply a matter of evangelism and church planting, but aims at the
transformation of every institution and every sphere of life by the Word of
God, and at the development of godly, Christ-honoring culturein every land.
The call to Christians is to cast down the foolish imaginations of men, and
every thing that exaltsitself against the knowledge of God, and bring every
thought in every areaof life captive to the obedience of Christ (2 Cor. 10:5).

Thetoolsof dominion aregiven explicit identification in the Scriptures.
The Old Testament reveals that faith in the Word of God (Gen. 15:6) and
obedienceto thelaw of God are the means of victory for the covenant people
(Deut. 4:1-8; 11:13-25; Josh. 1:5-9). The New Testament teaches that the
weapons of warfare given to the covenant army of thefaithful are not fleshly,
but spiritual (2 Cor. 10:3-4). Paul usesthe figure of the Roman soldier and the
weapons given to him by Rome to conquer the world to identify the spiritual
weaponsthat God has given to Christiansto subdue the earth and itsrebellion
to His kingdom (Eph. 6:11-18). John tells us that the followers of Christ
overcome the Serpent and his seed by the power of the redeeming blood of
Christ, the Word of God that formsthe basisfor their testimony, and through
anall-out commitment to die, if necessary, for the cause of Christ (Rev. 12:11).

For redeemed man, the Scriptures are the essential tool of dominion.
TheBibleisthe perfect revelation of Godto him (Ps. 19:7-13), and it equipshim
for every aspect of hisdominionwork (2 Tim. 3:15-16).

Conclusion

Scripture says that, “ The earth is the Lord's, and fulness thereof; the
world, and they that dwell therein” (Ps. 24:1). Hisownership and authority is
total. Nothing—not even the smallest grain of sand; no creature, man or
beast; noingtitution or realm of man’slife—isoutside of the dominion of God.
Man, astheimage of God, sharesin thisdominion on acreaturely level. That
is, God has given man stewardship over the earth to possessit and rule it as
His representative and for His glory. Through sin man lost his capacity for
godly dominion, but Christ, the God-Man has restored it. Now, in Christ,
redeemed man goesforth to take dominion over every part of the earth, every
resource of theearth, every creature, every areaof life, and every God-ordained
institution. The dominion task is necessarily comprehensive, for the earth is
theLord's.



Chapter Six
The Triumph of the Church

From its earliest days and throughout its history, the New Testament
church has faced a hostile world intent on its destruction. Today, the church
is confronted with enemies on every side, and the persecution of believersis
severe in many nations. In the West, the church is no longer respected nor a
dominant factor in society; instead, the church is scorned and ridiculed. Evil
ison the rise and a pagan worldview has captured the minds of both young
and old astheinfluence of the Christian worldview recedes. Statism hasgripped
the nations of the world, and men have rejected the Messiah for amessianic
state; salvation is seenin termsof government power and legislation, and not
intermsof the power of Christ’satoning blood. Thelaws of God have been set
asidefor the laws of men. The gospel ispreached in many lands and there are
many “professions’ of faith, but the gospel that is preached is often devoid of
acall to repentance and submission to thelordship of Christ. Inthe majority of
churches, the discipleship model is one of pietism, the theology is Arminian
and man-centered, and the perspective on the future is pessimistic. As the
church enters the 21st century it is in retreat, plagued by false doctrine,
division, and worldliness. The places where the church is exerting a culture-
wideinfluencearefew, if any. Theenemiesof God are gloating over thefall of
the church into irrelevancy and impotency.

Giventhissorry state of affairs, there seemsto belittleroom for optimism
for the followers of Jesus Christ. The dispensationalists tell us that we are
witnessing the inevitable “failure of Christianity” and that the “ church age”
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will end in apostasy in the church and the triumph of evil in the world.* John
Walvoord states that in this “age of grace . . . things are going to get worse
and worse. Therewill be more oppression, more injustice, more persecution,
moreimmorality asthe agewearson.”?In terms of the future prospects of the
church beforethe end of the age, dispensationalists say that thingswill actually
get worse than they are now. Dispensationalists teach that in history and
before the second coming “kingdom power” iswithheld from the church, and
therefore, the churchis* at the mercy of the powersof thisworld.”®Hence, the
church will not overcome its enemies; rather its enemies shall persecute and
nearly crush the church* (only atattered remnant will be rescued by Jesus at
the rapture).

But the dispensationalists (and any who hold pessimistic views on the
prospects of the church inthisage) are seriously mistaken. Yes, the churchis
inageneral state of weakness and declinein our day. However, this condition
shall not last, for according to the Scriptures of the Old and New Testaments,
the church of Jesus Christ shall triumph in history and before the second
coming. A brief survey of afew selected texts confirms the glorious future
prospects of the church before the return of the Lord Jesus Christ at the end
of the age.®

Old Testament Predictionsof Triumph

The significance of the Old Testament for understanding the earthly
triumph of the church isbased on the New Testament teaching that the church
isthenew Israel, or “thelsrael of God” (Gal. 6:16). The Apostle Paul affirms
that believersin Jesus Christ are the true seed of Abraham (Gal. 3:16-17, 26-
29), that elect Jews and Gentilesare one body in Christ (Eph. 2:11-3:7), that the

"For a discussion of the dispensational view of the “church age” and its
pessimism concerning it, see William O. Einwechter, “‘ The Failure of
Christianity’: The Dispensational View of the Church Age and Its Effect on
Christian Political and Social Action,” The Journal of Christian
Iz?econstruction, vol. xiv, no. 1 (Fall 1996), 223-252.

John F. Walvoord, “Why Must Christ Return?,” in Prophecy in the
§eventi&e, ed. Charles L. Feinberg (Chicago, 1971), 43.

Robert L. Saucy, “ The Presence of the Kingdom and the Life of the Church,”
E&i bliotheca Sacra 145 (January - March 1988), 45.

ibid.
°For amore in-depth study of the scriptural teaching on the triumph of the
church inthisage see, Kenneth L. Gentry, He Shall Have Dominion (Tyler,
1992); Kenneth L. Gentry, The Greatness of the Great Commission (Tyler,
1990); Rousas John Rushdoony, God's Plan for Victory (Vallecito, [1977]
1997); John J. Davis, The Victory of Christ’s Kingdom (Moscow, 1996).
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Old Testament covenantal distinctions between them have been removed in
the church (Eph. 2:11-3:7), and that the New Testament church isthe heir of
the promisesgivento Israel (Eph. 2:12, 19-22; 3:6). Hence, the new covenant
promisesgivento Israel arefulfilled inthe church (cf. Jer. 31:31-34 with Matt.
26:28; 2 Cor. 3:6; Heb. 8:7-13; 10:12-18). Jesus Christ Himself declared that the
kingdom of God would be taken from Israel and given to the church (Matt.
8:10-12; 21:19, 43; Luke 20:9-16). Furthermore, asthe new Israel of God, the
church is designated by the same terminology that was used in the Old
Testament of Israel (cf. 1 Pet. 2:9; Gal. 3:29). Hoekema states: “Is it not
abundantly clear. . . that the New Testament church is now thetrue Israel, in
whom and through whom the promises made to Old Testament Israel are
being fulfilled?’¢ Therefore, the Old Testament texts that predict the triumph
of Israel, Zion, or Judah must be applied to the church, i.e., they predict the
triumph of the New Testament church.

1. Genesis 22:17. “. . . and thy seed shall possess the gate of his
enemies.” Thisprediction appearsin the Lord’ sword of promiseto Abraham
in response to his faith and obedience in being willing to follow the Lord’s
command to sacrifice hisonly son, Isaac. |n context, this prophecy isapart of
the comprehensive plan of God for the seed of Abraham: Abraham’s seed
shall multiply and be as the stars of heaven in number; Abraham’s seed will
possessthe gate of their enemies; Abraham’s seed will bethe meansof blessing
to all the nations of the earth (Gen. 22:17-18). Thus, three distinct aspects of
the plan of God for Abraham’s seed are stated: fantastic growth, triumph over
their enemies, and blessing to the nations through them. Carefully note the
prediction of triumph. Itisasimportant and distinct asthe other two predictions.

The Hebrew word for “possess’ (yarash) means to take, to take
possession of, to inherit, dispossess, or to occupy. The word was commonly
used in reference to Israel’s possession of the land of Canaan by conquering
the inhabitants and occupying their land (Deut. 31:3). The specific object to
be possessed in this prediction is the gate of their enemies. The word “ gate”
isfilled with significance in the Old Testament. The gate was important for
war, commerce, and civil government. Inwar, if you could breach the gates of
acity, victory was nearly assured; control of the gates determined the outcome
of the conflict. In commerce, those who controlled the gates determined who
could and who could not enter the city to do business. In government, the
gate was the place where the elders and rulers of the people would sit to hold
court and carry out the other aspects of civil government.

Therefore, to “possess’ the gate of your enemy isto conquer him and

6Anthony A. Hoekema, The Bible and the Future (Grand Rapids, 1979),
198.
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take control of his city, commerce, and civil government. Genesis 22:17 (cf.
also Gen. 24:60) isthus apowerful prediction of the triumph of Jesus Christ
and His church (the seed of Abraham) over all of their enemies. In New
Testament perspective, it promises the church a comprehensive dominion
over the heathen and possession of al the nations of the earth, i.e., al nations
will be conquered by the gospel of Christ and be discipled in the Christian
faith. Believersin Jesus Christ will dispossessthe enemies of God and control
the“gate” inal nations.

2. Psalm 110. This Messianic psam is a declaration of the victorious
reign of Christ. This psalm of David predicts the complete triumph of the
exalted Christ and His people over the enemies of God. The psalm contains 3
sections. the Messiah’s exaltation and promised victorious reign (v. 1); the
Messiah's dominion, people, and priesthood (vv. 2-4); and the Messiah’s
victoriouswarfare (vv. 5-7). Each section emphasizes Christ’s power and His
conquest of al who oppose His reign from the Father’s right hand.

This psalm is crucia for understanding the fact that the kingdom of
Jesus Christ will triumph in history and before the return of Christ. The text
establishes that Christ will not leave His place at the Father’s right hand in
heaven until after all Hisenemieshave becomeHisfootstool (v. 1). Christ was
exalted to the Father’sright hand at the time of His ascension (Acts 2:34-35;
Heb. 1:13), and He will not return until the time of the resurrection at the last
day when thelast enemy, death, will be destroyed (1 Cor. 15:20-28). Therefore,
the “day of thy [Christ’s] power” (v. 2) when Jesus Christ goes forth to rule
and conquer inthe midst of Hisenemies (v. 3) istheinter-advent period. The
kingdom of Jesus Christ will triumph and al nationswill submit to Hisreign
during thisage. Thereturn of Christ marksthe end of Hismediatorial reign (1
Cor. 15:24-25), and the promises of dominion givento Christ in the prophetic
Scripturesarefulfilled before His second coming.

Thechurchisspecifically identified with Christ and Hisvictory inverse
3. Thetext says, “ Thy people will be willing in the day of thy power, in the
beauty of holiness from the womb of the morning: thou hast the dew of
youth.” Herewe learn that Christ will not be alonein the conflict, but that He
has an army of loyal followers. This army of the Lord is described as being
clothed in holy garments and as possessing the strength of youth. During the
day of His power (this present age) Christ will be served by ahost of willing
followerswho go with Him into battle. Thevictoriouswarfare of the Messiah
and His peopleisdescribed in graphic terminology inverses5-7. In Revelation
19:11-21, thefulfillment of Psalm 110is presented to Johnin avision of Jesus
Christ going forth to conquer Hisfoes. Inthat vision, asin Psalm 110:3, Christ
isfollowed by an army clothed in holy garments (Rev. 19:14, 19). Thisarmy is
the church. The church goes forth under Christ, the King, and shall one day
sharein Hisvictory over all the enemies of God.
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3. Isaiah 2:2-4. This prophecy of Isaiah also contains a glorious
prediction of the triumph of the church.” The passage begins, “And it shall
cometo passin the last days, that the mountain of the Lord’s house shall be
established in the top of the mountains, and shall be exalted above the hills;
and all nations shall flow unto it” (v. 2). The “mountain of the Lord’s house”
isareferenceto Zion. Inthe Old Testament, Zion was often used in afigurative
way to refer to God's throne, kingdom, or people. Isaiah uses Zion in anon-
literal sensetorefer to Yahweh'sthrone and kingdom (8:18; 33:5, 20; 52:1-2;
24:23; 31:9). He also uses Zion to denote the people of Judah (10:24) and of
those who are partakers of the Lord’s salvation (12:6; 60:14) and are thus
God's covenant people (51:16). In addition, Hebrews 12:22 identifies“ mount
Sion” asthe church of Jesus Christ. Hence, we can conclude that the prophecy
of Isaiah concerns the kingdom of God in general, and the church of Jesus
Christin particular. The statement that the mountain of the Lord’shouse shall
be exalted over the mountains and hills indicates the establishment of the
sovereign dominion of God'skingdom over al the nations, and the triumph of
Christ and Hischurch over al falsereligionsand idolatry.

Furthermore, the text saysthat “all nations shall flow” unto Zion to be
taught the law of God so that they will be ableto walk in God's “ways.” This
is a glorious picture of the nations coming to the church to be taught the
Word of God. It foretells the conversion of the nations to the Christian faith.
In that day, the church will be the center for the faithful propagation of God's
truth for “out of Zion shall go forth the law, and the word of the Lord from
Jerusalem” (v.3). And because of the conversion of the nationsto theworship
and service of Jesus Christ, wars shall cease from the earth (v. 4).

That this prophecy looks forward to the triumph of the church is
confirmed by the opening declaration that the exaltation of Zion and the
conversion of the nations takes place “in the last days.” This phrase is often
used in the Old Testament as a technical term to designate the days of the
Messiah and Hiskingdom (Gen. 49:1; Num. 24:14; Dan. 2:28; Hos 3:5; Mic. 4:1-
3). The New Testament confirms this usage and explicitly identifies the age
between the first and second comings of Christ as the “last days” (cf. Heb.
1:1-2; Acts2:16-17; 2Tim. 3:1; James5:3; 1 Jn. 2:18; 2 Pet. 3:3-4). Inthe New
Testament, the term “last days’ does not refer to the days directly preceding
Christ’'scoming or to afuture millennial kingdom after Christ returnsbut to the
entire inter-advent period. Therefore, al the details of Isaiah 2:2-4 must be
fulfilled in and through the New Testament church in this present age.

" For a detailed discussion of Isa. 2:2-4, see William O. Einwechter, “The
Latter Day Triumph of Christ and His Kingdom” The Journal of Christian
Reconstruction, vol. 15 (Winter, 1998), 107-145.
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New Testament Predictionsof Triumph

The New Testament not only establishesthat the churchisthe I srael of
God and the heir of the Old Testament promises concerning the ascendancy
of the covenant people of God over al their enemies, the New Testament also
predicts the triumph of the church. Besides the texts that set forth in general
terms the invincible nature of Christ and His church,®there is also explicit
teaching concerning the victory of Christ’s kingdom and people.

1. Matthew 28:18-20. The Great Commission is not normally
understood as a prediction of the success of the church in converting the
nations, but it should be. The plan of the Great Commissionisfor the church
todiscipleall nations. It is Christ’swill that all peoples and lands be brought
to believe in Him and submit to His authority through the Spirit-empowered
ministry of the church. The church is to preach the gospel and disciple the
converts so that the law of God becomes the law of men and nations. Will
Christ’swill be fulfilled? Most certainly, for al authority is givento Himin
heaven and earth so that He might conquer His enemiesand bring all nations
under Hisrule(cf. Ps. 2:8; 110:1-3). Since Christ hasall authority in heaven and
earth and the church goesforth in His name with His power, who or what can
stop the church from fulfilling itstask? Christ specifically promisesthe church
His presence to the end of the age so that the church can be assured that it
can and will fulfill its divine mission. The Great Commission givesthe New
Testament perspective on how the Old Testament promises of the conversion
of thenationswill befulfilled: they will befulfilled asthe church goesforthin
the power of Jesus Christ to preach the gospel and disciple the nationsin the
law-word of God.

The Great Commission to the church isnot the Great Disappointment to
the Lord Jesus Christ (which it must be if the church fails to disciple the
nations). Rather, the Great Commission is the declaration of the sovereign
Lord of heaven and earth as to what He intends to accomplish through His
peopleinthisage. The Great Commissionisagreat prediction of thetriumph
of the church through the power of the risen Christ.®

2. Matthew 13:31-43. The parables of the kingdom taught by Jesus
during the days of Hisearthly ministry make certain the triumph of thekingdom
of Christ in this age. The parables of the leaven and the mustard seed both
indicatethat thekingdom of Christ will haveasmall beginning, but that it shall

°cf. Luke 11:20-22; Col. 2:15; 1 Cor. 15:20-28; Rev. 19:11-16; Matt. 16:18-
19; Rom. 8:37; 16:20; 2 Cor. 2:14; 10:3-5; 1 Jn. 5:4.

Scf. pp. 33-34 of this monograph for further discussion of the Great
Commission.
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grow to encompass al the earth and all nations. Note that the growth is a
continuous process, beginning in the days of Christ and the apostles and
continuing until that point in history when all nations shall comeunder Christ’'s
reign. After Christ ascended to heaven, He sent His Word and Spirit to the
church sothat it could continue the work that He had begun (cf. Acts 1:1) and
be His agent for the fulfillment of the parables of the kingdom. The church,
through Christ’s power, operates unceasingly through history to leaven the
world with the truth of God's Word. The ultimate outcome of the church’s
ministry isplainly revealed here—all the nationswill be converted and enter
the kingdom of God in Christ. Thisisthe church’striumph!

The parable of the wheat and tares (Matt. 13:24-32, 36-43) isaso a
prediction of the worldwide success of the kingdom of Christ. Note, first, that
thefield istheworld and thefield belongsto Christ. Second, consider that the
“good seed” (believers) isin every part of the field, indicating converts to
Christin every land. Third, understand that at the end of the age theworld is
not atare field with afew wheat stalksin it, but awheat field with sometares
present. True, the parable teachesthat not every individual will be converted,
to Christ, but it also teaches that every nation will be part of the wheat field,
i.e., part of Christ’'skingdom.

3. Romans 11:11-36. This text outlines the great purpose of God
concerning ethnic Israel and the nations during the New Covenant era. First,
Israel will remain“blindedin part. .. until thefulness of the Gentilesbe come
in” (v. 25). Israel will be hardenedin unbelief (except for aremnant according
to election [Rom. 11:1-7]), until the fulness of Gentilesisaccomplished. The
phrase “fulness of the Gentiles” speaks of the time when the gospel will have
converted the nationsto faithin Christ (as predicted in the Old Testament and
by Christ). Second, Israel will be provoked to jealousy by the conversion of
the nations, and then there will be mass conversions among the Jews and “all
Israel will besaved” (vv. 26-27). The Jewswill be converted and incorporated
into the New Testament church. Third, theresult of Israel’sconversion will be
“thereconciling of theworld” and “life from the dead” (v. 15). Both of these
phrases speak of the glorious future for the world as al the nations of the
world (including Israel) cometo faith in Jesus Christ. At that timein history,
theworld will truly experience* lifefromthedead,” and the great Old Testament
prophecies of world-wide blessing through Christ and His church (e.g., Gen.
22:18; Isa. 2:2-4) will cometo pass!

Conclusion
Thetestimony of theWord of God is clear concerning the future triumph

of the Lord Jesus Christ and His church. It is hard sometimesto believe that
such a glorious future awaits the church. In our day, the church is beset by
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problemson all sidesand isin astate of decline and retreat. Many teach that
the best days of the church are behind us, and al that we can expect is the
increase of evil and the triumph of wickedness as the age progresses. But
don’t believe one word of it. The Scriptures declare that the best daysfor the
church till lieinthefuture; in fact, amost gloriousfuture awaitsthefollowers
of Christ! Some have given up, and look only for Christ to rescue them from
the present mess (and failure of the church) by the rapture. But don’t be like
them. Faithfully servethe Lord Jesus Christ because thevictory isoursthrough
Him Who loves us. The church—the body of Christ—shall triumph in His
name over all the enemies of truth and righteousness. Christ isat work in His
church at this very hour, laying the foundation for a great resurgence of the
Faith. We know this, not by sight, but by faith inthe Word of God that proclaims
the triumph of Christ and His church inthe world and in history.



The Author

William O. Einwechter isateaching elder at Immanuel Free Reformed
Church in Ephrata, Pennsylvania, the editor of The Christian Satesman, and
thevice president of the National Reform Association. Heisthe author of the
books Ethics and God's Law and English Bible Translations, the editor of the
book Explicitly Christian Palitics, and his essays have appeared in the
Chalcedon Report, the Journal of Christian Reconstruction, Patriarch, and
The Christian Satesman. He holds the Th.M degree from Capital Bible
Seminary in Lanham, Maryland. Heisan ordained minister and has servedin
the pastoral ministry since 1982. He and hiswife Lindareside with their ten
children near Ephrata, Pennsylvania.

The Ministry of Chalcedon

CHALCEDON (kal-see-don) is a Christian educational organization
devoted exclusively to research, publishing, and to cogent communication of
adistinctly Christian Scholarship to the world at large. It makes available a
variety of servicesand programs, all geared to the needs of interested ministers,
scholars, and laymen who understand the proposition that Jesus Christ speaks
to the mind as well as to the heart, and that His claims extend beyond the
narrow confines of the various institutional churches. We exist in order to
support the efforts of all orthodox denominations and churches. Chalcedon
derives its name from the great ecclesiastical Council of Chalcedon (A.D.
451), which produced the crucial Christological definition: “Therefore,
following the holy Fathers, weall with one accord teach men to acknowledge
one and the same Son, our Lord Jesus Christ, at once complete in Godhead
and completein manhood, truly God and truly man. . . .” Thisformuladirectly
challengesevery false claim of divinity by any humaninstitution: state, church,
cult, school, or human assembly. Christ aloneisboth God and man, the unique
link between heaven and earth. All human power isthereforederivative: Christ
alone can announcethat “ All power isgiven unto mein heaven and in earth”
(Matthew 28:18). Historically, the Chalcedonian creed is therefore the
foundation of Western liberty, for it sets limits on all authoritarian human
institutions by acknowledging the validity of the claims of One Who is the
source of true human freedom (Galatians 5:1).

The Chalcedon Report ispublished monthly and issent to all who request
it. All giftsto Chalcedon are tax deductible.

Chalcedon
Box 158
Vallecito, CA 95251 U.S.A.



A Conquering Faith

Books by R. J. Rushdoony

Romans & Galatians
Hebrews, James, & Jude
Institutes of Biblical Law

Law & Society

Systematic Theology

The Politics of Guilt and Pity
Christianity and the State
Salvation and Godly Rule
The Messianic Character of American Education
Roots of Reconstruction
The One and the Many
Revolt Against Maturity
By What Sandard?
Law & Liberty
The Biblical Philosophy of History
The Independent Republic
The Nature of the American System

Thy Kingdom Come

For acomplete listing of our books contact:

Ross House Books
P.O. Box 67
Vallecito, CA 95251



