
among many, and to make the state equivalent to 

government per se is destructive of liberty and of life. The 

governmental area of the state must be strictly limited lest 

all government be destroyed by the tyranny of one realm. 

The issue in the persecution of the early church was the 

resistance of the Christians to the totalitarian claims of the 

state. The Christians were asked to sacrifice to the genius 

of the emperor, i.e., to offer incense to him. This , in its 

earlier forms, was not a recognition of the deity of the 

emperor, because only the dead emperor was deified upon 

approval of the senate. I t was a recognition that the state, 

in the person of the emperor, was the mediating and 

governing institution between the gods and men, and that 

all life and government was under the jurisdiction of the 

state. Religious liberty was available to the church upon the 

recognition of that premise. The Roman Empire, in other 

words, like the modern state, assumed that it had the right 

to deny or to grant religious liberty because religion, like 

every other sphere of human activity, was a department 

under the state. The church denied this. Christians 

defended themselves as the most law-abiding citizens and 

subjects of the Empire, ever faithful in prayer for those in 

authority, but they denied the right of the state to govern 

the church. The church, directly under God, cannot submit 

itself to any government other than that of Jesus Christ. 

This was the issue. 

Abuses of order within the church are no more under 

the government of the state than abuses within the state 

are under the government of the church, and the same is 

true of every other realm of government—family, church, 

school, business, and the like. Reformed theologians 

restricted the right of rebellion against an unjust order 

within the state to a legitimate order within that state, i.e., 
to other civil magistrates, who in the name of the law 

moved to correct the abuses of civil order. 

The various spheres are interlocking and interdependent 

and yet independent. Thus, Deuteronomy 21:18-21 deals 

with the death penalty for a juvenile delinquent. The 

parents do not have the power of the sword, i.e., of capital 

punishment. Upon reporting the incorrigible nature of their 

son to the city elders, the parents carried their 

governmental authority to its limits. The elders, upon 

confirmation of the charges, then assumed their 

jurisdiction, capital punishment for what was now, upon 

report, a civil offense. Clearly, the various spheres do not 

exist in a vacuum; they are interlocking, but the integrity 

of each is nonetheless real. 

Chalcedon Vision Statement 

Chalcedon labors to articulate in the clearest possible terms a distinctly Christian and explicitly Biblical solution to the prevalent evils 
of the modern world. Our objective is nothing short of setting forth the vision and program for rebuilding the theological fortifications 
of Christian civilization. These fortifications have been eroded by the forces of humanism and secularism over the past three centuries. 
We are not committed, though, merely to reproducing a glorious Christian past. We work to press the claims of historic Christianity as 
the Biblical pattern of life everywhere. We work for godly cultural change across the entire spectrum oflife. We strive to accomplish this 
objective by two principal methods. 

First, Chalcedon is committed to recovering the intellectual foundations of Christian civilization. We do this in two main ways, 
negatively, we expose the bankruptcy of all non-Christian (and alleged but compromising Christian) systems of thought and practices. 
Positively, we propose an explicitly Biblical system of thought and action as the exclusive basis for civilization. Only by restoring the 
Christian Faith and Biblical law as the standard of all of life can Christians hope to re-establish Christian civilizations. 

Second, Chalcedon is dedicated to providing the tools for rebuilding this Christian civilization. We work to assist individuals, fami­
lies, and institutions by offering explicitly Biblical alternatives to anti-Christian ideas and practices. In the way we guide Christians in 
the task of governing their own spheres oflife in terms of the entire Bible: in family, church, school, vocation, arts, economics, business, 
media, the state, and all other areas of modern life. 

We believe that the source of godly change is regeneration by the Holy Spirit, not revolution by the violence of man. As God regen­
erates more and more individuals, and as they reorient their lives and areas of personal influence to the teachings of the Bible, He 
employs them to advance His kingdom and establish Christian civilization. We believe that God's law is the divine pattern of sanctifica-
tion in every area of life, but it is not the means of justification; man is saved by grace, not by law. The role of every earthly govern­
ment—including family government, church government, school government, vocational government, and civil government—is to 
submit to Biblical law. No government in any form can make men Christians or truly obedient; this is the work of God' sovereign grace. 
Much less should civil government try to impose Biblical law on an unbelieving society. Biblical law cannot be imposed; it must be 
embraced. 

A guiding principle of Chalcedon, in fact, is its devotion to maximum individual freedom under God's law. Chalcedon derives its 
name from the great ecclesiastical council of Chalcedon (A.D. 451), which produced the crucial Christological definition of Jesus Christ 
as God of very God and Man of very man, a formula directly challenging every false claim of divinity by any human institution: state, 
church, cult, schools, or human assembly. Christ alone is both God and man, the unique link between heaven and earth. All human power 
is therefore derivative; only Christ may announce that "All power [authority] is given unto me in heaven and earth" (Matthew 28:18). 
Historically, therefore, the Chalcedonian creed is the foundation of Western liberty, setting limits on all authoritarian human institutions 
by acknowledging the validity of the claims of the One who is the source of all human freedom (Galatians 5:1). Consequently, we 
oppose top-heavy, authoritarian systems of government which are, by definition, non-Christian. We advocate instead a series of inde­
pendent but cooperative institutions and a highly decentralized social order. 

Chalcedon is an educational institution. It supports the efforts of Christians and Christian organizations to implement the vision of 
Christian civilization. Though unapologetically Reformed, Chalcedon supports the kingdom work of all orthodox denominations and 
churches. Chalcedon is an independent Christian foundation governed by a board of trustees. Christian men in accord with Chalcedon's 
vision statement. The foundation is not subordinate to the authority of any particular denomination or ecclesiastical body. 
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EDITORIAL 

Self-Government 
By Rev. P. Andrew Sandlin 

He that hath no rule over his own spirit is like a city 
that is broken down, and without walls. 

Pr. 25:28 

H 
aving lost all 
defensive forti­
fications, a man 

who cannot govern 
himself is like an ancient 
city whose walls have 
been broken. I t is an 
enticing prey to all alien 
armies. Similarly, we read 
in Romans 6:9, 16: 

Knowing that Christ 
being raised from the 
dead dieth no more; 

death hath no more dominion over him. Know ye 
not, that to whom ye yield yourselves servants to 
obey, his servants ye are to whom ye obey; whether 
of sin unto death, or of obedience unto 
righteousness? 

When we become Christ's servants, we are liberated 
from the shackles of sin as we stand united to Christ; and 
under His authority, we are dramatically alive to 
obedience and liberty {vv. 11, 17). 

The principal government in the earth is the self-
government of the godly man under God's authority. This 
is often referred to genetically as self-discipline, but we 
must immediately distinguish this Biblical self-discipline 
from its classical, pagan expression. The self-discipline of 
ancient pagans, the unbelieving military community, and 
the modern sports community has nothing to do with 
Biblical self-discipline. Experiential self-discipline of the 
Christian is a direct effect of his union with Jesus Christ's 
death, burial, and resurrection {Rom. 6:1-8). I t is not 
"pulling oneself up by his bootstraps." I t is not lacerating 
the body and mind to subordinate them to some "higher 
purpose." I t is not the strenuous efforts of man in all of 
his humanistic Athenian glory. 

The Biblically self-disciplined man lives moment by 
moment in absolute dependence upon Jesus Christ's great 
redemptive complex, energized by the Holy Spirit's great 
resurrection power {Rom. 8:11). 

Biblical self-discipline is a fundamental aspect of self-
government. Men who govern themselves under God's 
authority require few other human governments—and 

only limited ones at that. Self-governed men do not need 
the church to regulate their families. Self-governed men 
do not need the state to forcibly expropriate money from 
their paychecks in order to guarantee retirement income. 
Self-governed men energetically train their wives and 
children in the Faith, with the church supporting and 
assisting them. Self-governed men save money (and other 
assets) for their own retirement, while the state protects 
their property from molestation. 

Self-Discipline or External Discipline 
When men refuse to govern themselves, they implicitly 

invite others to govern them. Lack of self-discipline leads 
to external discipline. We discipline our minor children 
in order to lead them to self-discipline. A man who lacks 
self-government demonstrates an embarrassing 
immaturity. 

Christians complain bitterly about ecclesiastical and 
civil tyranny. Yet they often have only themselves to 
blame for inviting that tyranny. Overzealous church 
nannies who justify their salaries by meddling in the 
details of every member's family are forced to return to 
their real job of preaching, prayer, and pastoring when 
strong husbands and fathers govern their own lives and 
their own families. The udders of a maternalistic state 
dry up when self-governing families refuse the warm, 
addictive, statist milk and earn and consume and save 
their own bread and meat by which they are sustained. 
Childish citizens clamor for the "protection" of 
government schools. Social Security, A D C , Medicare, 
Medicaid, and minimum wage. A number of these same 
little brats wil l complain every year at Apri l 15, but they 
lack the discipline and maturity to Just Say No! to 
Mommy State that offers all sorts of goodies in return 
for the privilege of wet-nursing its mindless, security-
blanket-shrouded citizens. Steel-backboned men are an 
anathema to the Nanny State. This is why the modern 
state colludes with feminism in assaulting godly 
manhood. Both the Nanny State and feminists are 
uninterested in equality; they are interested in destroying 
self-governing men, for self-governing men render 
obsolete most of the modern state as well as all of modern 
feminism. 

The crying need of the hour is self-governed, godly 
men decisively leading their families, churches, 
businesses, and the state into greater conformity to the 
law of God. 
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Family Government 
By Rev. Craig R. Dumont 

Mention "family gov­
ernment" to most Chris­
tians, especially conser­
vative "Bible believing" 
ones, and thinking 
immediately centers on 
the hierarchical struc­
ture of the family: The 
husband is to be the head 
of the home, directing, 
providing for, and 
overseeing the welfare of 
wife and children under 

the sovereign authority of Christ. 
The wife is to joyfully submit to her husband and, in 

return, her authority over the household, which extends 
over the children, is firmly established. The children are 
to honor their father and mother not only by giving verbal 
acknowledgment, but in their actions (see Eph. 5:22-29 
and Eph. 6:4; Col. 3:17-21 and of course, Pr. 31). As true 
as all this is, i f this is all we see, we have a defective and 
truncated view of family government. 

Total Life Government 
When we seriously consider family government from 

a Biblical perspective, we are astounded that so much is 
vested here. Almost every area that now is governed by 
civil government is actually a family responsibility! While 
realizing that civil government is a good gift from God, 
when properly understood and implemented, family 
government is by far the more practical, desirable, and, 
of course. Biblical administrative and supervisory unit, 
providing the very best context and content for regulatory 
overview. 

One example: Today we look to the civil realm for 
government of health regulations and all sorts of health 
care. We beg for a bureaucracy that requires oversight, 
micro-regulating, certification, and "appropriate labeling" 
of every conceivable food and activity when it is almost 
always a food or activity that should be governed by the 
family. And then, when we're sick or old, we want the 
government to dictate our care. 

But health care is first and foremost a family function. 
My mother took responsibility for the nutritional health 
of her family by the food she prepared and by what she 
didn't let us eat. Believe it or not, even before all the 
mandatory labeling and government meddling, she knew 
that a balanced diet and moderation in all things was the 
key to good health and she didn't shrink from the task of 

providing just that. Although she wouldn't have thought 
of her actions in these terms, she was governing our diets. 

Both my father and mother governed our health by 
limiting the amount of T V my brother, sister, and I could 
watch before we were ejected from the house into the 
yard to do farm chores (my brother and I were my father's 
automatic gutter cleaner in the barn, thus saving 
substantially on the cost of automation), or simply to play 
ball and work off energy and calories. They further 
governed my health by monitoring the friends I 
associated with; in other words, they regulated my 
associations, keeping me away from ungodly people who 
would have corrupted my thinking and lead me into sins 
with definite health-destroying consequences (see almost 
all of Proverbs, especially 1:10-19, 4:14-27, and all of 
chapter 7). 

The health and well being of each member of our 
family was always something my father and mother 
assumed was their marital and parental obligation. 
Growing up, I cannot once remember my parents 
thinking it was the duty of any elected (or appointed) 
official to take responsibility for whether or not I wore a 
bicycle helmet (and back then I would have been laughed 
off any playground i f I would have shown up with a 
helmet, severely damaging my emotional health!). My 
father did require that I wear a helmet as a condition for 
buying me a motorcycle, however. So, throwing "cool" to 
the wind, I accepted the governing terms and agreed to 
his regulating authority. I wore a helmet. 

How about smoking? No state or federal government 
needed here! Further, there was no call to tax the tobacco 
companies to cover health care costs. My father smoked 
most of his life and knew it was harmful to his health, 
but he loved them! Fortunately he threatened me with my 
life i f I ever picked up the habit. Who says that "don't 
do what I do, do what I say" doesn't work? While 
obviously not the desirable pattern, love does cover a 
multitude of sins with this type of government 
administered at the family level where communication is 
personal and the motives authentic (and the threat very 
real). 

In other words, my parents governed the daily health 
aspects of our family by fulfilling the role established for 
them by God, not by asking the city officials to draft 
guidelines for safe conduct. This family government— 
government that never seems like government—is what is 
sorely needed in Christian families today. 

The point is, modern conservative Christian families 
have no problem acknowledging a husband-wife-children 
hierarchy, but they fail to grasp the full implications of 
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true family government. It's more than simply requiring 
a husband to treat his wife and children nice; it's more 
than calling upon a wife to "just say yes" to the husband; 
and it's more than raising children that don't despise their 
parents. Family government is, more than anything else, 
total life government. It's the original Department of 
Health, Education, and Welfare! The family governs 
relationships, conduct, finances, education, worship, work, 
property, and almost anything else you can name. It's for 
this very reason that communist and socialist states always 
target the family for destruction and eradication, 
substituting the state in its place. They understand the 
family as a powerful institution that balances the power 
and scope of the state. 

And further, family government is as much about being 
governed as it is governing. As the Roman centurion so 
well understood, authority is only established under 
authority and this is clearly exhibited within the family. 
Precisely because Christian families are under the 
governing authority of God, the husband and wife 
discover there are many regulating factors in family life. 
For instance, while as a father I govern and regulate my 
children, it is undeniable that I am also governed and 
regulated by them. Not directly of course, but through the 
responsibilities and obligations that are placed upon me 
by God. My wife and I are reminded just how much we 
are governed by our seven children (number eight on the 
way) each time we plan on going out to dinner by 
ourselves. School schedules, church activities, finding 
trustworthy babysitters, and a host of other considerations 
regulate our lives. A significant percentage of our family 
income is governed by the responsibility of placing our 
children in Christian schools. To a large extent the 
vehicles we drive are governed by the number of children 
we have (never try to cram nine people into a Camaro!). 

The world sees the governing aspect of family life as 
something to be despised and avoided. They see 
responsibility as the limitation of the "good life," and 
Hollywood portrays that life through sitcoms that revolve 
around 30-somethings who are rootless, having neither 
spouses nor children. But, of course, everyone knows that 
government is needed; so Hollywood's answer is to seek 
to transfer governing responsibility from the family to the 
federal and state governments. Whi le they pursue a 
dreamworld where no individual is responsible for 
anything, they create instead a culture of dependence and 
servitude. This is true because i f one never comes under 
authority and learns to handle responsibility, stagnation 
sets in and slavery, not more freedom, results. 

However, the Christian family is an institution of 
dominion specifically because it is under God's authority, 
with the parents accepting all the governing 
responsibilities. As parents govern and rule under God's 

authority, children learn to honor and respect them and 
submit willingly to the parents' authority, which sets the 
stage for a long and prosperous life for them {Dt. 5:16). 

When authority is submitted to and responsibilities 
fulfilled, God promotes faithful servants into areas of 
greater leadership and authority. Hence, to be an elder 
or deacon in a church requires proven success in family 
governing {1 Tim. 3:40). A n older woman can be 
entrusted to counsel young wives only when she has 
successfully governed her household and fulfilled her 
responsibilities {Tit. 2:3-5). Because a man or woman 
comes under the authority of God and learns to be 
governed in all areas of family life, he or she can go on 
to greater things, securing the confidence and admiration 
of those in church, business, and politics. 

The sad reality is, however, that even conservative 
Christian families now view the family, not as a training 
ground for godly dominion and kingdom advancement, 
but as a hindrance to personal satisfaction and fulfillment. 
Family life is tolerated, not enjoyed, and children are seen 
only in terms of being wealth consumers and the source 
of inconvenient problems. 

The Centrality of the Family 
Ironically, many Christians see the responsibility of 

administering Biblical family government as holding them 
down spiritually, since they're not able to attend every 
church service, prayer meeting, Bible study, and small 
group that is offered. Somehow we have moved away 
from understanding the Biblical supposition of the family 
as the foundation upon which all else is built. The home 
should be a center of worship, of prayer, and Bible study 
and it should go without saying that it's the natural "small 
group" {very small, because most Christian are horrified 
by the prospect of more than two children) where you can 
and must develop and create long-lasting "relationships." 

May God grant us grace and mercy and raise up strong 
Christian families that are governed by Christ, Who is 
the Word of God. May family government once more be 
conceived and acted upon in all the fullness that God has 
set forth for it and may we embrace that responsibility 
with faith and courage, trusting in God to lead us into 
all righteousness. 

Craig Dumont is the pastor of Okemos Christian Center 
in Okemos and also the Grand Ledge Christian Center in 
Grand Ledge, MI. He writes a regular column called 
"Biblically Speaking" for The Towne Courier community 
newspaper and presents Biblical principles of government at 
a weekly Luncheon Lecture Series at the State Capital to 
Senate aids, lobbyists, and business leaders. He can be reached 
at (800)290-5711 or lwcog@tcimet.net. 
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Make Room for Daddies 
By Rev, Steve M, Schlissel 

Editor's Introduction: Steve Schlissel is one of the 
most profound thinkers and powerful preachers 
in today's Reformed world, and below appears 
one of the most important ecclesiological 
statements written in modern times. It 
demonstrates how the government of the Western 
church assimilated the authority structure of 
pagan Rome, and how this pagan conception 
survives in all branches of Western Christianity. 
The only authentic alternative is the Hebraic-
Biblical model so quickly abandoned by the church 
of the patristic era. The article is a condensation 
of the author's chapter in Keeping Our Sacred 
Trust: Biblical Authority, Creedal Orthodoxy 
and Heresy, available from Chalcedon for $19. 

[|L|||| " I J It's a type of sentence 

W { • ^rfHH^. n I Rushdoony has become 

' ' " 1 pBB famous for among those 

who read him carefully: a 

nearly nonchalant asser­

tion in the middle of a 

paragraph, offhand but 

on target, huge in its 

implications: "The stron­

ger man makes the state, 

the weaker he makes 

himself" 

Bingo! Power is a 

commodity, subject to the law of scarcity: there's just so 

much to go around. Find an undue concentration of 

power in one institution and you'll likely discover it was 

obtained at the expense of another. How important it is, 

then, to strive to keep institutions operating within their 

God-appointed limits! The untoward amassing of power 

in the state, for example, is not innocent. It's power taken 

from another to whom it had been assigned by God. 

What is true for the state is every bit as true for the 

institutional church. When it takes—or when men yield 

to it—more power than God indicates is proper, that 

power has been poached from a source that is going to 

find itself weakened. Much of the power exercised by 

churches today has been siphoned from the covenant 

community, particularly the fathers of Israel. The tragic 

(and ironic) consequence of this is that the church, in 

arrogating to itself powers that rightly belong to covenant 

fathers, has actually, by this theft, been made weaker. 

Weak Christian men = weak Christian church. To correct 

this imbalance of power we need to reconsider the 

institutional church's relationship to the covenant 

community, and the powers God has granted to each. 

Power From Above Grows From Below 
The authority of the church, according to God's Word, 

is ministerial rather than magisterial. When the church 

honors the limits of her authority and uses her power to 

^wpower—build up—covenant fathers, everybody wins. 

Our Lord was not ambiguous about His will concerning 

the character of His church's authority. 

When the ten heard about this [J & J's effort to 
secure the #2 & #3 power positions in the 
kingdom], they became indignant with James and 
John. Jesus called them together and said, "You 
know that those who are regarded as rulers of the 
Gentiles lord it over them, and their high officials 
exercise authority over them. Not so with you. 
Instead, whoever wants to become great among you 
must he your servant, and whoever wants to he first 
must he slave of all. For even the Son of Man did 
not come to he served, hut to serve, and to give his 
life as a ransom for many" {Mk. 10:35-45). 

St. Paul's life and ministry leave no doubt that Christ 

was not using mere hyperbole. Paul, possessor of 

miraculous power and apostolic authority, was reluctant to 

use that authority, preferring to reason and plead with the 

churches he founded and nurtured. He was slower than 

frozen molasses to say anything which might appear to 

be a raw exercise of authority. Consider how he 

approached the matter of Onesimus' manumission: 

Therefore, though I might be very bold in Christ to 
command you what is fitting, yet for love's sake I 
rather appeal to you—being such a one as Paul, the 
aged, and now also a prisoner of Jesus Christ—I 
appeal to you for my son Onesimus, whom I have 
begotten while in my chains ... {Phil. 8-10). 

Equally instructive is St. Paul's dealings with those 

misbehaving and misbelieving Corinthians. Here was a 

church that was sinfully divisive, practicing sectarianism 

with aplomb, and turning schism into an art form. They 

were proud of gross sin among them, ill-informed about 

marriage, indifferent to any implications of eating food 

offered to idols, chaotic in public worship, and prone 

to forsaking a doctrine as cardinal as the resurrection. 

Yet, Paul is clear as daylight: his authority over them 

was ministerial, his power was given him for their 

edification. 
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Not that we lord it over your faith, hut we work 
with you for your joy, because it is hy faith you 
stand firm.... For even i f f boast somewhat freely 
about the authority the Lord gave us for building 
you up rather than pulling you down, I will not he 
ashamed of it ... This is why I write these things 
when I am absent, that when I come I may not 
have to he harsh in my use of authority—the 
authority the Lord gave me for building you up, 
not for tearing you down (2 Cor. 1:24; 10:8,10). 

The Roman Road 
A variety of factors, perhaps particularly the post-

apostolic church's adoption of the hierarchy-model of the 
Roman Empire,^ led to a very different approach to 
power from that given to us by our Lord and seen in Paul. 
In fact, the institutional church purloined power not only 
from the people, but from Christ Jesus, too. The 
distortion of the Lord's Supper into a sacrificial rite, for 
example, required an anointed priesthood rather than an 
ordained ministry. This priesthood eventually inserted 
itself between God's people and God at every point. 

By the 1500s, ecclesiastically speaking, the people had 
no power left. The church had become the clergy and 
"religious," and the laity was assigned only a supporting 
and servile role. The reversal was complete. Rather than 
the church being comprised of God's people for whose 
benefit servant-leaders were appointed, the people weren't 
even regarded as necessary for divine worship to take 
place. Religion had become, core and crux, something 
someone else did for you. 

According to the The Catholic CatechismJ while 
"liturgy is public worship, its dependence on the Church's 
hierarchy is so distinctively Catholic as almost to define 
its essence. This is more than a dependence on regulation 
or surveillance. I t means that the liturgy is bound up with 
the apostolic hierarchy established by Christ in such a way 
that, except for the hierarchy, there would be no public 
worship as Catholicism understands the liturgy." The 
hierarchy—^just so there is no misunderstanding— 
according to The Catholic Encyclopedia" "includes all 
grades or ranks of the clergy." I t is the clergy, then, who 
comprise the true and actual "worshiping" church. 

The hierarchy is absolutely distinguished from the 
laity. And the people have no power in their selection or 
empowerment of the hierarchy. For the clergy, according 
to Rome, do not act as people-appointed representatives. 
"This touches on the heart of the Catholic faith, which 
does not hold that all Christians are equally possessed of 
priestly power, [as if] the priest at the altar acts only in 
virtue of an office committed to him by the community."^ 
It is the hierarchy which makes worship valid, says Rome. 
Indeed, it is the clergy alone who offer worship, 
liturgically speaking. The laity participate in worship only 
as they identify themselves with the priest. " [I ]n what sense 
do all the faithful actively participate in the Eucharistic 
liturgy? They do so by uniting themselves in spirit with 
the priest. . . ."'̂  

See You at the Office 
And it's not just worship that is performed through the 

vicarious instrumentality of a human priesthood. 
Doctrine, too, is a matter Roman Catholics needn't 
concern themselves with, for in their system doctrine is 
something someone else can believe for you. Romanism 
distinguishes "hetween 'explicit' faith (belief which knows 
its object) and 'implicit' faith (uncomprehending assent 
to whatever it may be the church holds). Only the latter 
(which is evidently no more than a vote of confidence in 
the teaching church and may be held with a complete 
ignorance of Christianity) is thought to be required of 
laymen for salvation."^ 

The astute reader will have ohserved that the Roman 
church explicitly rejects the Christian view of office. For 
in the Biblical idea of Christian office it is precisely the 
case that the minister "acts . . . in virtue of an office 
committed to him by the community." He occupies a 
covenantal office and performs covenantal functions, 
serving God and the congregation of God and is 
accountable to both in his exercise of that office. The 
thought that the people participate in worship by "uniting 
themselves in spirit with the priest" is a robbery of the 
glory which belongs to Christ as sole Mediator, as well 
as a theft of the privileges of access given to the 
community in virtue of Christ's once for all sacrifice. 

The Christian minister, then, is a servant who must 
he possessed of a certain character and display a covenant 
competency enabling him to lead. But he is not appointed 
to be, himself, the object of the community's attention. 
Rather, he is a pointer to Christ and an explainer of His 
Word. Rome dismisses the servant role of church leaders 
assigned to them by God in His Word. Collectively, the 
elders' distinctive role in public worship is exactly what 
Rome rejects: "regulation and surveillance," or, order and 
oversight. A much humbler role for man, to be sure, than 
that imagined by Rome, but one which results in at least 
the possibility that Christ wil l receive honor from His 
people for His accomplished work. 

There can be little doubt that Romanism interposes 
itself between God and His people in a magisterial rather 
than a ministerial manner. Not only does Rome claim that 
her hierarchy has exclusive possession of the commodity 
of ecclesiastical power, but she consolidates and secures 
that power by treating God's grace as i f it, too, were just 
another commodity. For Rome, grace is an item which 
can be leveraged or traded, like silver or rice or pork 
bellies. To its mind, she has been granted all the contracts 
and options on grace and has exclusive power to dispense, 
withhold or withdraw them through her hierarchy. 

Who's Free? 
I f it is the truth that makes one free—and Christ says 

it is—and this truth is confined to one class of people, 
only that class can be free. The laity of the Roman church 
are ecclesiastical vassals, bondslaves, whose role in the 
kingdom is to do and believe what they are told. I f they 
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