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Six months before 
His crucifixion, Jesus 

stood in the temple 
on the last day of the 
Feast of Tabernacles and 
declared

If any man thirst, let him come 
unto me, and drink. He that 
believeth on me, as the Scripture 
hath said, out of his belly shall 
flow rivers of living water. (John 
7:37b–38)

The following day was the octave, 
the “eighth day” of the feast. Though 
the feast was technically only seven days, 
the following eighth day was a “holy 
convocation” observed as a Sabbath 
day. None of the pilgrims to Jerusalem 
would have begun their travels home, 
so the temple would have been crowded 
once more before feast-goers began their 
travels home. Once again Jesus spoke 
out, this time saying,

I am the light of the world: He 
that followeth me shall not walk in 
darkness, but shall have the light of 
life. (John 8:12)

These two declarations are usu-
ally dealt with in a vacuum, as abstract 
spiritual metaphors with little or no 
reference to their context in the Feast of 
Tabernacles.

Going to Jerusalem
Jesus had been urged to attend the 

Feast of Tabernacles by His brethren 
(John 7:2–10). Their desire was that Je-
sus perform “good works” or miracles so 
that He could not be ignored. A turning 
point had occurred in Galilee after the 
feeding of the 5,000. Jesus refused to 

Jesus, the Deepening River and the Blinding Light
By Mark R. Rushdoony

F r o m  t h e  P r e s i d e n t

be made their king and demanded they 
accept Him as the bread of life, their 
life-giving manna sent from God (John 
6:48–51). At that, many who had fol-
lowed Him turned away (v. 66). The 
accusation of the religious leaders, that 
His power was demonic (Matt. 12:22–
30), likely frightened away the faint of 
heart. The cumulative effect of the attri-
tion was so obvious that Jesus asked the 
twelve, “Will ye also go away?” (John 
6:67)

These family members of Jesus 
therefore made the suggestion that 
Jesus go to Jerusalem and so display 
His miracles to the feast-goers that His 
popularity and acceptance would be 
guaranteed. Their intention was to see 
Jesus accepted, but their suggestion 
was that He so overwhelm them with 
miracles that faith was unnecessary. 
Jesus let these family members go to 
Jerusalem on their own. He followed, 
but “in secret,” that is privately, not as a 
spectacle, and He arrived after the feast 
had begun (John 7:14).

When Jesus left Galilee and went to 
Jerusalem, He was walking into a viper 
pit. This was the stronghold of Jewish 
religion. The city was full of priests and 
various sects, all easily identifiable by 
their dress. The attacks of the scribes 
and Pharisees in Galilee, if not coordi-
nated from Jerusalem, had at least been 
done with their approval. These sup-
posedly pious religious leaders had early 
conspired with those close to Herod in 
Galilee to destroy Jesus, likely hop-
ing he would imprison Jesus as he had 
John (Mark 3:6). This is why Jesus had 
responded to His brethren’s suggestion 

that He go to Jerusalem with, “The 
world cannot hate you; but me it hateth 
…” The hate of which He spoke was a 
vicious one.

We need not assume Jesus knew this 
by supernatural means alone. He had, 
by now, three years of interaction with 
these religious leaders. His fame very 
early extended to all parts of Palestine 
(Matt. 4:24), so they kept close watch 
on Him. Early in His ministry, Jesus 
had gone to Jerusalem and healed the 
man at the Pool of Bethesda (John 5). 
Ignoring the miracle, the religious lead-
ers had focused on the fact that Jesus 
had told the man to pick up his bed and 
go home. That they saw as a violation of 
the Sabbath. In reality, it was only con-
trary to their rules of what constituted 
Sabbath observance, not a violation of 
any commandment. For violating their 
rules, they sought to “persecute” Jesus 
and even “to slay him” (v.16). Not one 
to appease evil men, Jesus then referred 
to God as His Father, so that they 
“sought the more to kill him, because he 
not only had broken the Sabbath, but 
said also that God was his Father, mak-
ing himself equal with God” (v. 18).

The will to see Jesus neutralized, 
even dead, was thus a long-standing 
contingency in Jerusalem. A warn-
ing had been made that if anyone 
proclaimed Jesus as the Messiah, they 
would be excommunicated from the 
synagogue (John 9:22), a shunning so 
thorough its financial repercussions 
alone would reduce an individual to 
poverty. The mere mention of Jesus had 
to be done carefully for fear of the au-
thorities (John 7:13). When Jesus then 
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prophets which were yet unfulfilled. 
Isaiah had spoken of God’s people be-
ing “like a watered garden, and like a 
spring of water, whose waters fail not” 
(Isa. 58:11). Ezekiel 47 contains a long 
description of a vision of water flowing 
from the altar. The prophet described 
its beginning as small, but enlarging at 
a distance to ankle-depth, then further 
to the knees, then to the loins, then so 
deep it could not be forded. The waters 
transformed the lands they touched, so 
that “everything shall live whither the 
river cometh” (v. 9). Zechariah echoed 
this description of the blessings of God: 
“And it shall be in that day, that living 
waters shall go out from Jerusalem” (Zech. 
14:8).

The Jews had known blessings, and 
the fruits they carried likely represented 
the fruits of the land into which they 
had been brought, but not the fullness 
of such as those described by Ezekiel. 
Yet Jesus had preached the Kingdom of 
Heaven and would very soon speak of 
its blessedness to sheep of other folds of 
which the people knew nothing (John 
10:16). So, the historic context of the 
Feast of Tabernacles was the people 
waiting for the promise of the land to 
be fulfilled. That promise had been 
realized, but the remembrance of the 
wilderness anticipation of God’s faith-
fulness also had this future orientation, 
because God had yet more promises to 
fulfill. The realized promises of God 
were the basis for anticipating those yet 
to be realized.

The ritual of the water went on for 
all seven days of the feast. It was a loud, 
joyous celebration. It was the public 
aspect of the feast, as most of days two 
through seven were spent in joyful 
celebrations with family and friends. 
The water ceremony changed slightly 
on its last day, the seventh. This time, 
the priests circled the altar not once but 
seven times before pouring out the wa-

went to Jerusalem and appeared in the 
temple during the Feast of Tabernacles, 
the opposition of the religious establish-
ment to Jesus was already determined. 
Because they did not have the author-
ity to execute Him (that later took 
the cooperation of Pilate, the Roman 
governor), their principal attacks were 
designed to discredit and deflate His 
popularity, as was clearly in view in the 
case of the woman taken in adultery. 
Nevertheless, the desire to kill Jesus was 
present, as the disciples noted when 
Jesus determined to return to Jerusalem 
(John 11:7, 8, 16).

The Feast of Tabernacles
It is easy for us to miss the signifi-

cance of the Feast of Tabernacles, as well 
as brief references, such as John’s time-
stamp in verse 37: “In the last day, that 
great day of the feast …”1 Both are im-
portant to understand the significance 
of the words of Jesus when He “stood 
and cried, saying, if any man thirst, let 
him come unto me, and drink. He that 
believeth on me, as the Scripture hath 
said, out of his belly shall flow rivers of 
living water” (vv. 37–38). The reference 
to living water seems, to us, completely 
extraneous, out-of-the-blue. Our other-
worldly view of spirituality inclines us to 
create a purely esoteric interpretation of 
the rivers of water Jesus referenced. But 
Jesus stood and “cried” it, which implies 
He said it in a loud voice, with empha-
sis, as a declaration, likely commandeer-
ing the attention of the temple crowds. 
This was not a “spiritual” teaching 
(which would have been done seated), 
but a loud pronouncement in the 
crowded temple. The reference to rivers 
of water would have been immediately 
known to the celebrants.

The Feast of Tabernacles was the 
most joyous of the Jewish celebrations. 
It is also called the Feast of Tents or 
Ingathering. It was celebrated from the 
15th to the 22nd of Tishri, in the fall 

after the harvest was done. It was thus 
comparable to the American Thanks-
giving, yet it was also to commemorate 
God’s provision for His people in the 
wilderness, when they were taken from 
the security of Egyptian life and were 
waiting for the realization of His prom-
ise of the land of Canaan.

The feast itself lasted seven days, 
but the eighth day, the “octave,” was ob-
served as a Sabbath and often referred to 
as part of it. A great deal of ritual, in and 
out of the temple, was observed. Prior to 
the feast, the people erected booths, or 
huts, to represent their temporary shel-
ters in the wilderness. Numerous sacri-
fices were offered throughout the week 
as prescribed in Scripture. So many were 
offered it was the only celebration in 
which all the priestly orders took part.

The most unique part of the temple 
ceremony was the carrying of water by 
priests to the temple altar, accompanied 
by crowds waving branches and carry-
ing fruit. The priests filled pitchers of 
water from the Pool of Siloam (outside 
Jerusalem) and entered the “Watergate” 
chanting the “Great Hallel” (halleluiah, 
or praise to God), each part repeated 
by the people waving their branches. 
The water represented the miraculous 
provision of God to sustain His people 
before they realized the Promised Land. 
The procession of priests with water was 
joined by one of priests carrying wine, 
perhaps to represent the prosperity of 
the land. Both joined to pour out their 
pitchers at the base of the altar. This 
water ceremony is not prescribed in 
Scripture, but is likely of ancient prac-
tice. It is likely the reference of Isaiah 
12, especially verse 3, “Therefore with 
joy shall we draw water out of the wells 
of salvation.”2

The observances took the people 
back to a time when they had to 
anticipate God’s promises, but it also 
referenced promises made by the 
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cannot easily dismiss a “light show” run 
of six consecutive nights which repre-
sented the most spectacular its observers 
would ever see as the context of our 
Lord’s words.

Moreover, we should note the con-
text of Christ’s words in the reference 
to light was in the context of a happy, 
loud celebration. He was not identifying 
Himself as a tiny glimmer of light in a 
sin-darkened world, but as a blinding 
glow that overpowered and consumed 
the darkness.

A Massive River 
and a Blinding Light

The analogy of living water should 
not be given a pessimistic interpretation, 
as if Jesus merely gives cool water to 
parched lips. Ezekiel’s vision was rather 
of a river that no man could cross that 
came from the altar. That was the water 
ceremony, and Jesus gave us water from 
His altar, Calvary, and, as John clearly 
notes, that water continues in the work 
of the Spirit. Indeed, the rivers of living 
water still increase in depth and breadth.

Jesus as the light of the world is also 
more than a beacon of hope in the dark. 
It is the nature of darkness that it must 
yield to light. Jesus is the light of the 
world, and, as the Spirit’s work increases 
to a mighty river, the light that is Jesus 
Christ is extending in time and history 
to the entire world.

1. The principle references to the Feast 
of Tabernacles are in Exod. 23:16; Lev. 
23:34–43; Num. 29:12–38; Deut. 26:13–
15; 31:10–13; and Neh. 8.

For a discussion of the Feast of Tabernacles, 
see “Tabernacles, Feast of,” in McClintock 
and Strong, Cyclopedia of Biblical Theologi-
cal, and Ecclesiastical Literature. Vol. X, pp. 
145–151. Also, Alfred Edersheim, The Life 
and Times of Jesus the Messiah, Book IV, 
Chapter VII.
2. This would contradict the supposition 
that practices not prescribed by Scripture are 

Continued on page 26

ter and wine. Willow branches, which 
had been erected over the altar, were 
then shaken until their leaves fell off. 
Children then ate the fruit before the 
family huts were then dismantled.

“Come Unto Me and Drink”
We are specifically told that when 

Jesus offered Himself as the source of 
water, He “stood” and “cried” in a force-
ful voice for those who wanted “rivers of 
living water.” Alfred Edersheim believed 
the account only makes sense if Jesus 
did this at, or soon after, the conclusion 
of the water ceremony. The one men 
feared to speak of, who they would now 
try to arrest (John 7:45), had injected 
Himself into the culminating rite of 
the feast, because it was, in fact, about 
Him and the Kingdom of Heaven. He 
was demanding what was rightfully His. 
He co-opted the ceremony the religious 
leaders did not fully understand. The 
sacrilege was theirs.

John, writing some years later, pro-
vided us with our best commentary on 
the meaning of what Christ’s promise 
of living waters meant: “But this spake 
he of the Spirit, which they that believe 
on him should receive: for the Holy 
Ghost was not yet given; because that 
Jesus was not yet glorified” (v. 39). After 
a week of festivities, Jesus had directed 
the attention of all in the temple to 
Himself. Despite the standing threats, 
some ventured to claim Jesus must be 
Elijah or the Messiah (vv. 40–41, cf. 
Mal. 4:5–6). When the religious leaders 
became agitated and prepared to move 
against Jesus, Nicodemus, a member of 
the Sanhedrin, urged fairness, but was 
denounced, their minds were already 
made up that Jesus was not the Messiah 
(vv. 50–52).

To us, living water is a mere anal-
ogy. To those at the Feast of Tabernacles, 
it was a clear reference to a river of 
God’s blessing they believed was certain 
of fulfillment, even if they were not cer-

tain how. Jesus said, if you want those 
blessings to flow and grow into a river 
no man can ford, believe on me. Two 
thousand years later, the blessings that 
flow from Jesus are, indeed, a river that 
cannot be passed over.

The “Octave” of the Feast
Another tradition at the Feast of 

Tabernacles was the erection of four 
huge lampstands in the court of the 
temple. Each had a basin of oil. The 
wicks of these lamps were retired priestly 
garments. Young men, all sons of priests, 
stood on ladders to keep the basins sup-
plied with oil, so this certainly indicates 
a rapid burn of a large amount of oil. 
Women filled the galleries while men 
crowded into the court. The light from 
these lamps filled the temple, reflecting 
off its gold, and the glow from the tem-
ple could be seen throughout Jerusalem. 
This was not a solemn ceremony. Men 
danced with lighted torches, accompa-
nied by music and singing. Gamaliel 
I, the teacher of Paul, is said to have 
been a particularly talented dancer, who 
threw his torches into the air and caught 
them while dancing. This was repeated 
the first six nights of the Feast. It was 
called “the rejoicing of the drawing of 
water,” so this tradition3 was obviously 
referencing the same expectations.

There had been an attempt to seize 
Jesus in the temple on the seventh day. 
Men were assigned that job but failed 
(John 7:44–47). On the “octave,” the 
eighth day which followed the feast, 
Jesus again entered the temple. This 
time, the authorities tried to discredit 
Him over the woman taken in adultery. 
Instead, it was they who left, defeated 
(v. 9).

It was then that Jesus declared, “I 
am the light of the world: he that fol-
loweth me shall not walk in darkness, 
but shall have the light of life” (v. 12).  
It is hard not to associate this statement 
with the ceremony of the lamps. We 
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Dr. Joel McDur-
mon’s book The 

Bounds of Love: An In-
troduction to God’s Law 
of Liberty1 joins a varied 
list of books intended 

to introduce readers to the law of God 
from a theonomic perspective. Other 
books in this category would include 
the late Dr. Francis Nigel Lee’s God’s 
Ten Commandments2 and William O. 
Einwechter’s Walking in the Law of the 
Lord,3 while Christopher J. H. Wright 
defended a softer form of theonomy in 
1983 from outside the discursive uni-
verse of Christian reconstruction.4

Heftier contributions in this 
field (which exceed the scope of an 
introduction by dint of size) include 
Stephen C. Halbrook’s God is Just: A 
Defense of the Old Testament Civil Laws5 
and works spanning a larger context, 
such as Stephen C. Perks’s The Politics 
of God and the Politics of Man6 and 
Dr. Joseph Boot’s The Mission of God.7 
Jean-Marc Berthoud’s primary work on 
the law of God arrives (in English) later 
in 2018 (review pending).

But theonomy doesn’t enjoy a 
protective hedge that permits it to 
propagate its exposition of Holy Writ 
unmolested. Discourse over theonomy 
is clouded over by controversy, where 
its critics outnumber its advocates, and 
where some exchanges have evidenced 
more acrimony than charity. The-
onomy does have sympathetic critics, 
but open hostility remains a regrettable 
feature of far too much of the polemic 
landscape. 

The Bounds of Theonomy: A Critical Review of 
Dr. Joel McDurmon’s The Bounds of Love

By Martin G. Selbrede

F e a t u r e  A r t i c l e

Books in opposition to the theo-
nomic premise sometimes warrant a 
response (in the spirit of Prov. 18:17), 
and I’ve examined three such books in 
these pages: Timothy R. Cunningham’s 
How Firm a Foundation,8 Paul C. Mc-
Glasson’s No! A Theological Response to 
Christian Reconstructionism,9 and Mel 
White’s Religion Gone Bad: The Hidden 
Dangers of the Christian Right.10 Greg 
Loren Durand’s Judicial Warfare may or 
may not be next for critical review.

Standing astride the debate, and 
rightly casting a long shadow over 
all subsequent discourse, are five key 
works. Two of them, Dr. R. J. Rush-
doony’s Institutes of Biblical Law (1973) 
and Dr. Greg Bahnsen’s Theonomy in 
Christian Ethics (1977), jointly provide 
the initial statement of the theon-

omic thesis. Westminster Seminary’s 
faculty mounted a response in 1990 
(Theonomy: A Reformed Critique11) 
that was predominantly critical of the 
published views of Dr. Rushdoony, Dr. 
Bahnsen, and Dr. Gary North. The 
remaining two books of The Five are 
the responses Dr. North published to 
counter Zondervan’s publication of the 
Westminster critique: Theonomy: An 
Informed Response12 and Dr. Bahnsen’s 
No Other Standard.13 The confronta-
tion embodied by the orchestrated 
collision of these five works has set the 
standard for all subsequent polemics.14

The False Consensus 
That Overshadows Debate

This background provides the 
formally acknowledged framework in 
which intramural debates between 
theonomists have traditionally taken 
place: one looks over one’s shoulder to 
see how these men conducted theologi-
cal battle, and for good reason. But an 
improperly understood undercurrent 
was running below the surface since 
the dawn of the modern theonomy 
movement, one that shaped the exter-
nal contours of discussion because it 
suppressed details that stood to change 
the dynamics had they been known. 

Consequently, we arrived at the 
point where the “No True Scotsman” 
fallacy has morphed into the “No 
Competent Theonomist” canard. 
This particular strategy was originally 
directed against Rushdoony in a one-
sided war within the Reconstruction-
ist community that anticipated social 
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media trolling by several decades. If it 
weren’t for the self-proclaimed winners, 
the war would have had no winners at 
all. 

Because the war (which was not 
in any way a cross-town rivalry) was 
one-sided, only one side interpreted the 
outcome. This paralleled the goal of 
Nietzsche,15 to “seize control of expla-
nation itself,” leaving observers to pon-
der how to apply Proverbs 18:17—or 
whether to even bother (“what further 
need have we of witnesses in light of 
the critical mauling we’ve just read?”). 
Consequently, we’ve morphed from 
“I’m of Apollos … Cephas … Paul …” 
to “I’m of Bahnsen … North … Rush-
doony …” Instead of a natural progres-
sion toward true, mature stability, we’ve 
regressed into theological sclerosis.

As for social media criticisms of Dr. 
McDurmon, we need to ask: are these 
critics keeping it real, or keeping it real 
hostile? Are his theses to be properly 
debated, or should their author be 
excoriated? The prevailing big stink in 
that arena is Dr. McDurmon’s depar-
ture from Dr. Bahnsen.16 A departure 
from Dr. Rushdoony, however, has 
become so uncontroversial that we 
barely hear a peep about it. The truth, 
of course, is that there is no theon-
omic confession to subscribe to. The 
Puritans didn’t agree either, as Ernst 
Kevan17 has ably documented. 

Enter Dr. McDurmon’s 
The Bounds of Love

As a result, Dr. McDurmon’s intro-
duction to theonomy, by striking out 
in some reputedly novel directions, has 
triggered fairly strong critical responses. 
The author could have left the contro-
versial parts of his thesis for some other 
larger work (where they could have 
been accorded greater analytic depth 
versus the constrained treatment this 
introductory format imposed). Had he 
done so, The Bounds of Love could eas-

ily have been the best introductory text 
on theonomy on the market without 
qualification. But Dr. McDurmon 
surely was free to shape his book as 
he saw fit,18 and to handle the conse-
quences set in motion by that choice. 

“… and wars ensued,” as Dr. Mc-
Durmon says in a different context.19 
This is unfortunate, since so much of 
the book is well-handled (particularly 
how he welds love and gospel to the 
law so organically). Aside from spats20 
with Covenanters, the big intramu-
ral dispute about the book involves 
Dr. McDurmon’s Cherem Principle 
discussed in his third chapter, “Where 
to Draw the Lines.”21 The author says 
that “this section of the book may in 
fact be its most important contribu-
tion.”22 For this reason, it naturally 
became the focus of considerable intra-
mural heat among respondents taking 
aim at his so-called cherem argument. 
Among these is a brief assessment by 
Robert Hoyle that was endorsed by Dr. 
Joseph C. Morecraft III.23

The Cherem Principle Explained
Dr. McDurmon takes pains to 

explain the Cherem Principle (pp. 
50–61) as embodying a special24 (rather 
than normal) operation of God’s law, 
where “God’s presence was in the 
physical temple/tabernacle, in the altar 
fire, the land itself was holy and was 
an agent of sanctions, and the inheri-
tance of God’s covenant promises was 
through blood descent and external 
possession of the Holy Land.”25 As 
these last conditions were “drastically 
altered by the New Testament econ-
omy,”26 Dr. McDurmon calls for the 
civil penalties to be re-examined.

Cherem means “devoted” in the sense 
of devoted wholly unto the Lord. In 
the instances most relevant to our 
discussion, it means specially devoted 
to destruction. To be devoted unto the 
Lord in this sense means to be separated 

from holiness of the Holy Land and 
immediately into God’s holy presence 
for judgment.27

Dr. McDurmon sees the change 
regarding cherem offenses in 2 Cor. 
3:3–10, Heb. 10:26–29, and else-
where. He asserts that the latter passage 
teaches that “the principle of cherem … 
is transferred from earth to heaven.”28

The upshot is that civil penal-
ties based on cherem under the Old 
Covenant are no longer to be enforced 
under the New. It is by promoting this 
principle that his book “adds some cre-
ative approaches to controversial ques-
tions.”29 If the cherem civil penalties are 
directly and solely tied to the sacrifices 
and offerings of the Old Covenant, 
the acknowledged expiration of those 
sacrifices may well have consequences 
in respect to any associated penalties.

Dr. McDurmon has labored to 
assemble a case for his thesis from all 
quarters of Scripture, as was his obliga-
tion given the task he has undertaken. 
His discussion testifies to his familiarity 
with the prevailing expositions adopted 
by earlier theonomists, and is wide-
ranging (which it would need to be). 

While we disagree30 with his 
conclusions and many of the points 
in support thereof in respect to the 
Cherem Principle, there is no doubt of 
the author’s sincerity, nor of the cer-
tainty that he has labored to undergird 
his arguments from Scripture. We must 
therefore look to the quality of the 
argumentation. We must spread at least 
as wide a net in our analysis as he has 
spread in promoting his new31 model. 
Only in this way can we properly test 
the bounds of theonomy. 

Misplaced Objections to the Thesis
We must take care not to misun-

derstand what Dr. McDurmon is pro-
posing. He is making a jurisdictional 
argument, moving the seat of judg-
ment to the throne room of God. He 
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is not saying that there is no judgment: 
he is saying the judgment is dealt with 
in a different location. The perpetra-
tor falls into the hands of the living 
God—which, we must recognize, is 
“a terrible thing” (Heb. 10:31). So we 
must not treat this as being some kind 
of “reduced sentence” or a vacating of 
judgment altogether. 

In principle (note this qualifica-
tion), theonomists can be comfortable 
with a “change of jurisdiction” in some 
instances, and can recognize the gist of 
it in various places (Genesis 9, Zechari-
ah 6:12–13, etc.). So it is not a matter 
of Dr. McDurmon’s critics refusing to 
accept that jurisdiction can change, but 
rather that they challenge this specific 
claim regarding a jurisdictional change. 

One objection can be put in this 
way: Wouldn’t the offenders (assuming 
they’re unregenerate) have received the 
exact same eternal punishment whether 
or not cherem execution (as a temporal 
punishment) took place? Is this not, 
then, more lenient in theory, in light 
of the claim in Hebrews 2:2 that every 
transgression received a just recom-
pense of reward under the law? 

We need to remember Paul’s asser-
tion to the regenerate: that he did not 
consider the present sufferings wor-
thy to be compared to the exceeding 
weight of glory to come (Rom. 8:18; 2 
Cor. 4:17). You cannot compare eter-
nal things to temporal things, nor can 
you apply moral calculus to it based 
on raw arithmetic. As Isaiah 28:15–18 
explains, death is no safe haven from 
ultimate justice. 

Accordingly, objections to Dr. 
McDurmon’s thesis based solely on 
this consideration are problematic, 
and would be easy targets for counter-
rebuttal on his part. Objections raised 
on other grounds would be of more 
value in determining the question 
properly.

Filtering Out Psychological 
Motives

There are two psychological angles 
to consider and dismiss. The first in-
volves motives driving objections to the 
Cherem Principle, the second involves 
motives driving acceptance of it.

When confronted by this doctrine, 
some defenders of status quo theonomy 
react as if someone were challenging 
their religion. The doctrine of sunken 
costs is in play, so that more is at stake 
(under this mindset) than an innocent, 
dispassionate reexamination of Scrip-
ture. The idea per se is construed as 
fighting words, and the concomitant 
fight isn’t far behind. 

A secondary factor is the well-
known psychology of criminal pros-
ecutors. Prosecutors always insist that 
they’ve got the bad guy, and far too 
many of them refuse to be corrected 
in their views by exculpatory evidence 
(e.g., DNA evidence showing the 
wrong man was accused). After all, 
nobody wants to be responsible for 
sending an innocent man to his death 
or to years of imprisonment. 

If we’re advocating the death pen-
alty for X, and Dr. McDurmon’s thesis 
implies our advocacy is in error in 
respect to X, we may find ourselves in 
the prosecutor’s shoes, at least psycho-
logically. To avoid this trap, we must 
rigidly stick to exegetical concerns. Zeal 
should be for the truth. If the truth 
is the very thing in dispute, our zeal 
could easily be misplaced.

Resolving this improperly has 
serious consequences (a fact which ac-
counts for some justifiable heat, albeit 
not all of it). If we loosen a still-bind-
ing commandment, we’re least in the 
Kingdom of Heaven (Matt. 5:19). If 
we impose a capital penalty no longer 
sanctioned by Scripture, we may find 
ourselves implicated in the lawless tak-
ing of human life (which fits the Bibli-

cal definition of murder). We don’t 
have the luxury of ignoring the issues 
that have been raised. As Dr. McDur-
mon states elsewhere, “a wrong answer 
either way would be tragic.”32

The Cherem Principle, then, is 
inherently polarizing, whether it’s 
right or wrong. If Old Testament 
events are “examples unto us” (I Cor. 
10:11), both sides had better have a 
solid explanation for 1 Kings 20:42: 
“Thus saith the Lord, Because thou 
hast let go out of thy hand a man 
whom I appointed to utter destruction 
[cherem], therefore thy life shall go 
for his life, and thy people for his 
people.” The stakes are indeed high 
when one must sail between Scylla and 
Charybdis.

Some Challenges to 
Dr. McDurmon’s Cherem Principle

The following should not be taken 
as an exhaustive list of potential objec-
tions to Dr. McDurmon’s thesis. They 
provide him the opportunity to inter-
act with opposing data and to illustrate 
how well his model can negotiate the 
challenges being presented. 

The reader is provided the benefit 
of seeing the widespread implica-
tions of his model, and what it must 
overcome to gain acceptance. The 
reader can also determine how well Dr. 
McDurmon deals with each challenge: 
were his replies convincing? Depending 
on the quality of the interaction, this 
exchange could go to round two. This 
would be important for two reasons: 
(1) the issues at stake are important 
enough to warrant revisiting them, and 
(2) it would be valuable to show that 
intramural debate can be civil, positive, 
and edifying (putting the respectful 
Warfield ethos into play, versus default-
ing to the scorched earth conflagration 
model of debate that too often prevails 
on social media).
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Exactly When Did Cherem 

Jurisdiction Change?
We must ask, When, precisely, did 

cherem jurisdiction change? Christ’s 
conception? Death? Ascension? When 
Christ executed His priestly office for 
us? What precisely happened between 
that point and 70 A.D.? Was cherem 
unenforceable in Canaan when God’s 
spirit departed the temple twice? 

It is indeed significant that there 
exists at least one scripture which 
specifically references the termination 
of cherem enforcement. The risk with 
the verse is that respective sides might 
be tempted to rush in to co-opt it for 
their respective hermeneutic systems. 
To support Dr. McDurmon’s proposal, 
the verse must be transposed to the 
past and taken in an entirely preteristic 
sense. A few commentators do treat 
the passage preteristically, so such an 
approach is not unheard of. The salient 
question remains: is that truly the cor-
rect interpretation of the passage?

The text in question is Zech. 
14:11, the middle clause of which 
reads, “there shall be no more utter 
destruction [cherem].” What is the pre-
cipitating event that terminates cherem 
here? Let’s consider several sources on 
this point.

Leupold: [T]he prophet adds, “and 
there shall be no more curse.” Cherem 
= devoting to utter destruction and 
describes the evil condition rather 
than the outcome as does A.V., “utter 
destruction.” If there is no “devot-
ing to utter destruction” (A.R.V.m) or 
the people are no longer guilty of the 
misconduct that can serve utterly to 
destroy the covenant relationship with 
God, then a new measure of holiness 
has come about.33

Wright: The statement, therefore, that 
“there shall be no more curse,” implies 
that there should be no more any 
destruction caused by God’s righteous 
judgment, or, in other words, that there 

would be no more unrighteous persons 
to become objects of the Divine anger.34

The operative question is, when 
does this happen? This verse is wedged 
between verses that, on the face of it, 
refer to the time of the gospel’s tri-
umph over the entire world: Zech. 14:9 
(“And the Lord shall be king over all 
the earth: in that day shall there be one 
Lord, and his name one.”) and Zech. 
14:20–21 (“In that day shall there be 
upon the bells of the horses, Holiness 
Unto The Lord; … and in that day 
there shall be no more the Canaanite in 
the house of the Lord of hosts.”)

In the view of Leupold and Wright 
there is no occasion for cherem to be 
relevant because there’s nobody around 
who bears guilt concerning it. The 
preconsummation form of God’s King-
dom—when there’s finally only one 
enemy left to destroy (death itself )—is 
characterized by the basic fact that no 
place is found for the chaff. Warfield’s 
eschatology dovetails nicely with such 
a position (a view I have defended ex-
egetically at length elsewhere).35 There 
would be no need for cherem enforce-
ment toward the end of the gospel era 
on this hypothesis. It disappears for 
the same reason gospel proclamation is 
finally made superfluous: because ev-
eryone knows the Lord, from the least 
to the greatest.

Of course, more pessimistic escha-
tologies insist that so complete a vic-
tory must occur only after the consum-
mation. Scholars in these camps are 
closer to the view that cherem won’t be 
decommissioned this side of the Final 
Judgment (e.g., Keil, Drake, Lowe, 
Fausset, etc.). The point of agreement 
between the two camps is that, as of to-
day, we’ve not reached the point where 
Zech. 14:11 has been fulfilled.

Not so the hard-core preterists who 
take all of Zechariah 14 as completely 
fulfilled. The termination of cherem 

provisions can be transposed to the 
first century if Zech. 14:11’s fulfillment 
occurred back then. That this puts a 
tremendous strain on the other details 
framing the verse is baggage common 
to all attempts by scholars to unpack 
the complexities of the fourteenth 
chapter of Zechariah, “the expositor’s 
nightmare,” twenty-one verses that 
challenge all eschatologies.

Of course, preterists have every 
right to promote their position, as do 
their opponents. The concern in re-
spect to the cherem issue is simply this: 
if a theory requires X to be true or else 
it is falsified, we must beware lest the 
dogmatic tail wag the exegetical dog. 
As has been well said, “Theory-driven 
investigations certainly have advan-
tages but, of course, one has to buy the 
theory first!”36

Where Do We Draw the Line 
Geographically?

Dr. McDurmon argues that cherem 
legislation was tied to the land of Ca-
naan, that the word translated “earth” 
may contextually be rendered “land,” 
as in the Promised Land.37 This im-
poses a geographic bound on enforce-
ment of cherem provisions in addition 
to chronological bounds argued for 
elsewhere by him.

If the land of Canaan and cherem 
laws are truly joined at the hip, some-
one guilty of a cherem-worthy viola-
tion need only step a foot outside 
Israel’s borders (just like a manslaugh-
terer steps into a city of refuge) to 
avoid punishment. He has, in effect, 
done the land’s job for it by vomiting 
himself beyond the border of Canaan.

Under this hypothesis, the rest of 
the world outside Canaan constitutes 
an enormous “city of refuge” from 
cherem enforcement. Being subject to 
a cherem penalty amounts to being at 
the wrong place at the wrong time, but 
this is nothing that a change of scen-
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ery can’t fix. If you know your city is 
being indicted for the offense of Deut. 
13:12–16, it makes sense to get out of 
Dodge.

A different geographic question 
arises, at least among postmillennial-
ists: doesn’t Scripture represent Israel 
as ultimately extending over all the 
land area of the world? J. A. Alexander, 
in considering Isa. 27:6 (“Israel shall 
blossom and bud, and fill the face of 
the world with fruit”), goes out of the 
way to say that the noun in question 
“does not mean the land of Israel, but 
the world, the whole expression being 
strongly metaphorical.”38 Abraham cast 
his eyes north, east, west, and south: 
he was promised the entire world, not 
just Canaan (which is why he’s called 
“the heir of the world,” Rom. 4:13). 
In Gen. 9:27, we read that “God shall 
enlarge Japheth, and he shall dwell in 
the tents of Shem,” a passage generally 
regarded as an allusion to the accession 
of the Gentiles. Zion is transnational 
(Psalm 87), and so Israel shall be as 
well. Obadiah depicts Judah as occupy-
ing all of Canaan, Benjamin eastward 
in the Trans-Jordan, and the other ten 
tribes distributed north of Canaan. 
If the land’s borders are supposed to 
remain fixed, God surely sent some 
mixed signals here.

Of course, Dr. McDurmon makes 
explicit reference to the universalizing 
of “the land promise made to Abra-
ham”39 and to Rom. 4:13,40 concluding 
that the NT “teaches that … [the] land 
laws reached their terminus in Christ. 
They no longer continue in the New 
Testament.”41 No explanation is (yet) 
given why the land isn’t now the entire 
earth (despite the evident plausibility 
of this alternate conclusion).

Which brings us to an interesting 
outlier verse. One of the offenses that 
trigger being vomited out of the land 
is relations with a menstruous woman 

(Lev. 18:19, cf. 18:24–25). Why, 
then, does Ezekiel refer to menstruous 
women as he does (Ezek. 18:6)? What 
value did this have if he was in Baby-
lon at the time, living on the Chebar 
River? If the curse only applies within 
the borders of Canaan, the prophet 
seems to be unaware of it. If they’re in 
Babylon, they’ve already been vomited 
out of Canaan, so why the superfluous 
reference to a (supposedly) inapplicable 
ordinance?

Has the Purpose for Temporal 
Judgment Changed?

Wright translates Isa. 26:9 in this 
way: “For when the judgments of 
Jehovah are abroad in the earth, the 
inhabitants of the world learn righ-
teousness.”42 The reading in the King 
James is “With my soul have I desired 
thee in the night; yea, with my spirit 
within me will I seek thee early: for 
when thy judgments are in the earth, 
the inhabitants of the world will learn 
righteousness.”  

Expositors have noted that the 
following verse (Isa. 26:10) warns that 
when God’s judgments are withheld, 
the wicked won’t change their ways: 
“Let favour be shewed to the wicked, 
yet will he not learn righteousness: in 
the land of uprightness will he deal 
unjustly, and will not behold the maj-
esty of the Lord.” There is a didactic 
purpose to earthly judgments which 
is not limited to the land of Israel: 
the inhabitants of the world will learn 
righteousness thereby.

Those who defend the view that 
God relocated jurisdiction from “judg-
ments in the earth” to “judgments in 
heaven” must explain how it is that Isa. 
26:9–10 is now obsolete. Withhold-
ing judgments “in the earth,” which 
is to forbear punishment (abstaining 
to “execute upon them the judgment 
written,” Ps. 149:9), leads to bad 
results: the wicked will continue to deal 

unjustly. Is this the price God intends 
us to pay when He moves jurisdiction 
out from the earth? If the Scripture 
cannot be broken, how do we avoid the 
disaster articulated in Isa. 26:10 once 
such judgments of His are no longer 
executed “in the earth”?

Spewing Doctrine
Under the OT, the land spewed 

the grossly sinful inhabitants out. 
Under the NT, Christ spews lukewarm 
Christians out of His mouth. But Dr. 
McDurmon appears to conflate these 
two things:

[The land] would vomit out the 
inhabitants for their disobedience (Lev. 
18:25, 28; 20:22). The function of 
judging in history and of “vomiting 
out” is now transferred to the en-
throned Christ Himself (Rev. 3:16).43

Note how Christ’s threat in Rev-
elation is put forward as a parallel of 
importance.

However, drawing parallels must 
be done with care. When two different 
theologians look at a proposed parallel, 
one may regard it as the result of un-
restrained gymnastics (even violence) 
to achieve a forced fit, while another 
might see the parallel as embodying 
“the stringency of a syllogism” (in 
Warfield’s words). 

Is this connection between the 
land and the mouth of Christ (which 
involves spewing out lukewarm 
Christians, not unregenerate people) 
a valid connection, or a doubtful one? 
Is there a better substitute connection? 
Is the land a covenant agent, or is it a 
victim (Rom. 8:19–23), or can it be 
both? Why are the droughts imposed 
on Egypt and other nations outside of 
Israel’s borders not evidence of cove-
nantal agency (Zech. 14:17–19)? What 
standard should we use when deter-
mining answers to these questions?

We encounter other barriers to 
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treating Rev. 3:16 as a suitable correlate 
to Lev. 18:28 and Lev. 20:22. The King 
James translators made distinctions 
between plural and singular pro-
nouns so that the reader would know 
whether a given text in the original 
language was addressing an individual 
or a group: “ye” for plural, “thou” and 
“thee” for singular. The “spue” warn-
ing is issued to an individual (the angel 
of the church of Laodicea) and not to 
the church at large. It is an instructive 
exercise to work through the letters 
to the seven churches and mark the 
singular pronouns (directed to the pas-
tor) and the plural ones (directed to the 
flock). It becomes quickly obvious that 
many pastors teaching from these texts 
deflect the warnings onto the flock that 
were directed to the shepherds—words 
Christ directed to them.  

It is indisputably true that in the 
New Testament, only one individual is 
threatened with being vomited out of 
Christ’s mouth, and that for a specific 
cause. Consequently, considerable 
legwork would be required to draw 
a compelling connection to the land 
spewing out its inhabitants. 

The Sons of Belial
In this issue of Faith for All of Life, 

I have included a chapter from Dr. 
Rushdoony’s commentary on Deuter-
onomy that exposits the concept of 
“the sons of Belial.” The implication 
here is, any culture that does not take 
the required steps against these terror-
ists who are dedicated to destroying 
your society is committing suicide. 
In other words, “the sons of Belial” is 
an idea that Dr. McDurmon has not 
taken as seriously as he should. Un-
der the Cherem Principle, there is no 
direct prescribed action against them.44 
Because of this, the idea of the sons of 
Belial appears to be soft-pedaled as a 
comparatively minor infraction. 

Dr. Rushdoony cites evidence that 

this law was applied45 against Gibeah 
in Judges 20 and 21 (citing Hosea 9:9 
and 10:9 to supplement his argument). 
Earlier scholarship, however, held that 
the law was never enforced in Israel.46 
Nonetheless, Dr. Rushdoony saw the 
ordinance as embodying a life-and-
death issue:

Otto Scott has observed that decadence 
is the inability of a culture or people to 
defend themselves. This law requires 
such a defense, not as vigilante action, 
but as a premise of godly law.47

One key aspect of the destruction 
of the sons of Belial is this: where is 
the priest who is supposedly sending 
up this alleged whole burnt offering? 
There is none mentioned in Scripture. 
He must be inserted into the picture 
for this to be a true offering. This, 
it must be conceded, amounts to a 
gratuitous imposition on Scripture. 
Priests are required for “whole burnt 
offerings” (Lev. 1, Lev. 6, Deut. 33:10). 
Their absence in Deut. 13:16 must be 
accounted for.

Consider, then, Patrick Fairbairn’s 
discussion of the burnt offering:

The name commonly given in Scripture 
to this species of sacrifice is olah (an as-
cension), so called from the whole being 
consumed and going up in a flame to 
the Lord. It received also the name kalil 
(the whole) with respect to the entire 
consumption ... [T]he burnt-offering 
was for those who were already standing 
within the bonds of the covenant, and 
without any such sense of guilt lying 
upon their conscience as exposed them 
to excision from the covenant… 

[T]he guilt for which atonement here 
[was] required to be made [Lev. 1:4, 
16:24], was not that properly of special 
and formal acts of transgression, but 
rather of those short-comings and 
imperfections which perpetually cleave 
to the servant of God, and mingle even 
with his best services …  So it appears 
in Deut. 33:10, where the office of the 

priesthood in the presentation of offerings 
[e.a.] is described simply with a refer-
ence to this species of sacrifice: “They 
shall put incense before Thee, and 
whole burnt-sacrifice upon Thy altar.” 
…the burnt-offering was always accom-
panied with a meat and drink-offering 
[Num. 15:3–11, 28:7–15].48

Part of the issue involves the trans-
lation of Deut. 13:16. If you read the 
KJV you won’t find any reference to a 
whole offering, but rather the instruc-
tion to “burn with fire the city, and 
all the spoil thereof every whit …” T. 
E. Espin notes that the KVJ transla-
tion every whit treats the Hebrew word 
in question the same way it is treated 
in Isa. 2:18 (“the idols he shall utterly 
abolish”) but he offers his reasons for 
the alternative rendering whole offer-
ing.49 One translation points firmly 
away from Dr. McDurmon’s thesis, the 
other tends towards it: where then is 
the safe harbor of certainty? Cherry-
picking among translations50 would be 
unseemly for either of us to engage in. 

Is the translation a minor point? 
Dr. McDurmon says of the “whole 
burnt offering” wording, “This detail is 
crucial.”51 Consequently, challenges to 
that detail have a serious impact on the 
Cherem Principle, more so than other 
challenges that could be raised.52 When 
we add to this dispute Dr. Rushdoony’s 
earlier point that failure to enforce this 
law leads to a society’s suicide, we can’t 
help but notice how high the stakes 
are. We’re obviously not arguing about 
angels dancing on the head of a pin 
here.

Where is the Correct Place 
to “Draw the Line”?

Dr. McDurmon offers an answer 
to the question, where should we 
draw the line? Is the proper answer to 
merely reiterate Dr. Bahnsen’s assertion 
where to draw the line? Or Dr. North’s 
claims? Where, precisely, should we 
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look for the bounds of theonomy? Claims 
that theologian X has drawn the line in 
the right place need more backup than 
“I agree with X, and besides, X is very 
smart.” Dr. McDurmon doesn’t make 
any such spurious argument as that, 
of course, but it’s not clear that every 
critic of his has successfully steered 
clear of this fallacy.

So, while we could, with justice, 
simply claim Dr. McDurmon drew the 
line in the wrong place without our 
offering an alternative (or endorsing 
someone else’s line), that would not 
be terribly edifying. But to offer an 
alternative place to draw the line would 
create a situation similar to that created 
by Dr. McDurmon’s book: an idea 
warranting an entire volume in itself is 
compressed into a short chapter. Our 
drawing the line in a new way would 
entail doing the same thing, except in 
an even shorter span of text. Tactically, 
we’d be following in Dr. McDurmon’s 
footsteps to do so.

More importantly, we’d be trying 
to achieve the commendable goal that 
Dr. McDurmon set for himself: to let 
the Scripture draw the line for us. The 
problem is, it is doubtful that any theo-
logian lives up to that standard. Why? 
Because all have preconceived notions 
of which laws have and have not been 
abrogated. Theologians, being human, 
will use these laws as the litmus test for 
determining if a model is good or not. 
“Model A says law B is no longer valid. 
Therefore, Model A is good/bad.” The 
very point in dispute (which laws are 
valid?) is used to determine if a given 
model is valid (i.e., that it comports 
with the boxes we’ve stuffed various 
laws into).

Could it be that the Old Covenant 
draws its own lines (or, more accurate-
ly, redraws them for us)? I made a case 
for this approach in my response to 
John W. Robbins’s 1992 review of Dr. 

Bahnsen’s By This Standard. This ap-
proach uses the much-lauded “scripture 
interpreting scripture” principle. Here 
are some salient parts of the (com-
pressed) argument:

The actual content of the jots and tittles 
makes self-reference to their respective 
permanence or lack of it. If the Old 
Testament expressly self-terminates or 
self-modifies some of its own provi-
sions, then clearly those jots and tittles, 
if they’re to be eternally valid, must be 
considered in the context of their own 
self-reference.

This is to say that there is a flaw 
in Robbins’s argument concerning 
theonomic schizophrenia. As Warfield 
puts it, “What, now, is the flaw in this 
argument? This, briefly: that it seeks to 
ground a conclusion in a single premise, 
severed from its companion premises.”

So Christ, speaking not of the New 
Testament but of the Old, can assert 
its exhaustive validity in detail without 
self-contradiction, since the jots and 
tittles were self-qualified within the en-
tire Old Testament revelation. So we see 
the ark of the covenant pass from view 
in Jer. 3:16, the substitution of myriads 
of Gentiles as Levites in Isa. 66:21 & 
Jer. 33:22, a legitimate altar set up by 
Gentiles (Isa. 19:19), although Israel’s 
altar at Bethel was condemned (I Kgs. 
13:2). The priesthood of Christ was 
foreordained (Ps. 110:4), terminating 
blood sacrifice (Isa. 66:3). Citizenship 
in Zion shall extend beyond genetic Is-
rael (Ps. 87) and incense shall be offered 
in every Gentile district (Mal. 1:11). 
Even eunuchs shall be more honored 
in God’s house than His nominal sons 
and daughters (Isa. 56:4). In short, the 
Old Testament jots and tittles include 
qualifications of their own content.53

This alternative hypothesis also 
seeks to “draw the line,” but draws it in 
a different place than Dr. McDurmon 
has drawn it. Nonetheless, the basis on 
which it proceeds cannot be said to be 
un-Biblical or extra-Biblical. It appeals 

directly to the Old Testament to show 
how the Old Testament law migrates 
into the age of the Christ. 

Therefore, we don’t propose to 
“fight something with nothing,” a 
tactic which Dr. Gary North cor-
rectly points out is a fool’s errand. We 
propose an alternative to the Cherem 
Principle put forward in The Bounds of 
Love. Whether this brief aside clarifies 
matters or muddies the waters further, 
only further discussion will reveal.

We should appreciate that scholars 
like Dr. McDurmon continue to work 
through the Scriptures to develop 
positions that are worth putting to 
the test of Biblical fidelity. Much has 
changed in Polemical Theology since 
Dr. Warfield’s death in 1921: polemics 
has since become exceedingly ugly. 
We can agree wholeheartedly, though, 
with Dr. McDurmon when he observes 
that “much work remains.”54 Surely, 
that further work should be conducted 
in a Christ-honoring way, even when 
we take issue with another Christian 
brother’s painstaking analysis. We can 
“test all things” without becoming testy. 
We can let all things be done unto 
edification, until Zion shall one day see 
eye to eye (Isa. 52:8).
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Many idiomatic 
expressions deco-

rate the landscape of our 
speech. Finding oneself 
“between a rock and a 
hard place” is among 

them. The common understanding 
involves  a situation where one is faced 
with two equally difficult alternatives. 
However, the expression does not do 
justice to reality. If we posit that God’s 
Word is a faith for all of life, and the at-
tendant faith involves application, then 
each situation we face may have difficult 
alternatives, but there will be a righteous 
one to choose.

As our culture has drifted away even 
from the superficial Christianity of the 
past seventy years, we have lost a societal 
compass that had a basis in Biblical 
truth, although a remnant of one. Jesus’ 
words have meaning that are largely lost 
today when He stated:

Enter ye in at the strait gate: for 
wide is the gate, and broad is the 
way that leadeth to destruction, 
and many there be which go in 
thereat: Because strait is the gate, 
and narrow is the way, which lead-
eth unto life, and few there be that 
find it. (Matt. 7:13–14)

Today the narrow road is identified 
as the narrow-minded road, as we (in 
order to stay politically correct) have 
to express toleration and a pluralistic 
mindset regarding issues that the Bible 
clearly delineates as wrong. Moreover, 
appeals, such as “hate the sin, but love 
the sinner,” reveal a humanistic rather 
than a Biblical worldview. A truly Bibli-

The Rock and the Hard Place
by Andrea Schwartz
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cal worldview would state, “Love the 
sinner enough to demonstrate it by 
preaching the law and the gospel to 
him.” Instead, even sincere believers 
soft-pedal the truth of Scripture to make 
it palatable to those at war with God. 
However, those who war with us are not 
defeated by appeasement; they are won 
by the faithful exposition and applica-
tion of God’s Word according to the 
working of the Holy Spirit

This battle first must be waged in 
our own head and spirit. As the culture 
has made a seismic shift away from 
Biblical foundations, much ground has 
been taken in the minds and hearts of 
professing believers. R.J. Rushdoony 
made the observation that:

Modern humanism, the religion of the 
state, locates law in the state and thus 
makes the state, or the people as they 
find expression in the state, the god of 
the system … In Western culture, law 
has steadily moved away from God to 
the people (or the state) as its source, 
although the historic power and vitality 
of the West has been in Biblical faith 
and law.1

Too few examine Biblical solutions 
to urges, impulses, and choices when 
faced with decisions, and seek the broad 
way rather than the narrow path out-
lined in Scripture. 

I submit that every situation a Chris-
tian faces can ultimately be addressed 
by Jesus’ words regarding the two roads 
spoken of in Matthew 7:13–14 above. 
Rushdoony notes of this passage: 

Our Lord thus makes use of a very 
familiar idea, one well known to all His 

hearers. He was not thereby confirming 
a Greek wisdom, nor merely passing on 
a Hebrew aphorism. Our Lord’s use of 
the two ways is determined, not by past 
usages, but by the context of His use…

First, our Lord speaks of the two ways 
immediately after declaring the Golden 
Rule: “Therefore all things whatsoever 
ye would that men should do to you, 
do ye even so to them: for this is the 
law and the prophets” (Matt. 7:12). 
It is therefore essentially related to the 
Golden Rule. We can say, briefly, that 
the broad way for many is, do in others, 
before they do you in; knife them, 
before they knife you. The world sees 
conflict as basic, because it sees chaos as 
basic to the universe. Such men justify 
their amoral policies on the ground that 
such is the nature of reality; they see it 
as a dog-eat-dog universe, not as God’s 
creation and moral order. The broad 
way is thus a denial of the Golden Rule, 
and the pursuit of a contrary way. Lip 
service may be paid to the Golden Rule 
by the pilgrims of the broad way, but 
their lives are a constant denial of it.

Second, the broad way is commonly seen 
as the way of toleration and freedom. 
To follow Christ and Scripture strictly 
and faithfully is held to be the rigid 
and narrow way. The premise is that 
too strong a commitment to anything 
other than oneself is unwise: keep 
your options open, and your mind 
“free.” The broad way is thus presented 
as the source of intelligence and 
rationality, and narrowness is decried. 
The straitness of the gate, and the 
narrowness of the way, that leads to life 
is in terms of no personal options: the 
way is ordered by the Lord, not by our 
tastes. We cannot pick and choose what 
to believe, as if at a smorgasbord: the 
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Bible is a command book from God the 
Lord.2

Returning to the idiom of being 
“between a rock and a hard place,” it 
behooves us to realize that since Jesus 
tells us that the road is narrow that 
leads to life, we will often be in the 
midst of “tight” situations. If we are not 
standing on the Rock, the hard road 
we must travel will be one of compro-
mise and disloyalty. Instead of making 
our personal comfort, social status, or 
occupational security of uppermost im-
portance, we must realize that, however 
important these things may be, they 
do not and must not assume a priority 
higher than the Kingdom of God and 
His righteousness.

The tests in life often happen right 
in the context of family life. If we fail 
there, the opportunities to make an im-
pact on the surrounding culture will be 
few and far between. In addition, these 
tests sometimes come in the form of 
apostate spouses or adult children. It is 
here where our loyalty is tested: Do we 
love anyone or anything more than we 
love Christ? In truth, the tests are more 
for our benefit than God’s as He already 
knows the end from the beginning. His 
mandate to us to remain on the straight 
way has tremendous implications.

Our Lord says of the strait way, “Few 
there be that find it.” As Whedon 
noted, “They do not look for it. They 
see the crowd rushing through the 
broad gate; they desire nothing better 
than so liberal a route, and they would 
not press through the narrow way 
before their eyes.”

“Narrow is the way” means, literally, 
pressed, or hemmed in between walls or 
rocks, as in a mountain gorge.3

Therefore, if we are in the midst of 
a hemmed-in situation, we know that 
there is a narrow way that leads to life. 
Understand that the life described here 
is eternal life, which surpasses the com-

forts of this life. Thus, we should get 
used to living—not between a rock and 
a hard place—but on the Rock as we 
face being hemmed in by the hard place. 
Knowing that His Word and His Spirit 
are promised gifts to help us in the pas-
sage should spur us on to faithfulness.

But the very society surrounding us 
promises advantages if we take the broad 
way. This is not just restricted to the 
world of so-called atheists and agnostics. 
This broad way is all too often advo-
cated within the institutional church 
where sin is winked at and tolerance 
promoted.

[T]he broad way is the way of parasites. 
Our Lord is not making an obvi-
ous statement. He is not saying that 
murderers and moral degenerates go to 
hell. Rather, He is talking about false 
righteousness, hypocrisy, and Pharisee-
ism. In the Sermon on the Mount, He 
contrasts the (false) “righteousness of 
the scribes and the Pharisees” (Matt. 
5:20) with true righteousness. The 
contrast therefore between the many 
who go to hell as against the few who 
take the way of life is contemporary, 
applying to His day, not to the end 
results of history. In brief, the broad way 
refers to the ostensibly good people who 
are actual roadblocks and enemies to 
Christ’s people and realm.4

Those wolves in sheep’s clothing 
convince their listeners that some areas 
of life and thought do not need to 
be consulted with the Word of God. 
Because these false guides are in league 
with the humanistic state and its in-
doctrination centers (state schools) they 
promote a tolerance of most behaviors 
so long as they maintain their audience. 
When there is no call to holiness as de-
fined in Scripture, what is left is instruc-
tion on how to succeed in the broad 
way: the course of non-commitment.

But such a course of non-commitment, 
the broad way, is the way of death. The 
strait way “leadeth unto life.” “Lead-

eth,” apago, apagousa, means literally 
leads away, i.e., leads away unto life. 
It leads away from the broad way and 
from destruction. The strait gate is at the 
beginning of this road of life. We do 
not enter into life in heaven, but here 
and now, as we give ourselves without 
reservations to the Lord. The test of 
that commitment our Lord then sets 
forth: “by their fruits ye shall know 
them” (Matt.7:20).5
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Belial.” To be indifferent to this threat is 
to surrender the nation.

Lawlessness is to be met with God’s 
law. Has the city worked against the 
punishment of criminal activity? Has it 
favored the lawless and the guilty against 
the godly and the innocent? A city was 
then a center for trade and for law. The 
surrounding countryside depended 
on it in both spheres, i.e., as a trading 
center, and as the locale of the courts 
of law. The lawless desecration of trade 
and courts means that the innocent are 
punished. This cannot be tolerated.

We have a reference to this law in 
the case of Gibeah, in Judges 20, 21. 
Although the assault and its aftermath 
indicate that Israel’s premises were some-
what mixed, i.e., not based solely on loy-
alty to God’s law, it does provide us with 
an incident where this law is applied.

In the case of Gibeah, the outrage 
of the people was due to a murder-
ous rape and the threat of sodomizing 
a Levite. According to Hosea 9:9 and 
10:9, more was involved. Gibeah had 
apparently given itself over to idolatry 
and to lawlessness. Their hostility was 
directed against a Levite, a servant of 
God, and they demanded the right to 
sodomize and to kill him (Judg. 19:22; 
20:5). We are again reminded that this 
law deals with aggressive lawlessness and 
a militant hostility to God. There seems 
to be an echo of this law also in Joshua 
7:26, the execution of Achan. 

Otto Scott has observed that 
decadence is the inability of a culture or 
people to defend themselves. This law 
requires such a defense, not as vigilante 
action, but as a premise of godly law.

There are many 
churchmen who 

wish that texts like this 
one would disappear. 
Like Matthew Arnold, 
they want a religion of 

sweetness and light, not a strong and 
militant faith. This text is again about 
treason. It does not call for searching 
out persons whose faith may be false, 
but for dealing with aggressive treason 
by covenant members against the cov-
enant and the God of the covenant. 

It calls for action because of a 
serious problem. “Certain men” are 
describable as “the children [or, sons] 
of Belial.” The word Belial in Hebrew 
means wickedness. According to ancient 
Hebraic accounts, the sons of Belial had 
abandoned the faith and were uncon-
trollably lawless. Having denied the 
covenant God, they denied and violated 
the covenant law as a matter of prin-
ciple. The word Belial occurs twenty-
seven times in the Hebrew Bible. It is 
used to indicate radically lawless men, 
as in Judges 19:22-26, who demand 
homosexual rape and will take a woman 
and abuse her to the point of killing her. 
It is not a term used lightly. The sons 
of Belial are associated with hell. They 
are ready to be used against the godly, 
as in the insistence of the two men who 
gave perjured testimony against Naboth 
(1Kings 21:10-13). Proverbs 19:28 says, 
“An ungodly witness scorneth judg-
ment,” and the word translated as “un-
godly” is “Belial.” It is a Belial witness 
who mocks justice. In 2 Corinthians 
6:15, Paul asks,

Treason, Part 2 (Deuteronomy 13:12-18)
(Shortened extract reprinted from Deuteronomy [Vallecito, CA: Ross House Books, 2008], pp. 207-210). 

And what concord hath Christ 
with Belial? or what part hath he 
that believeth with an infidel?

In 2 Corinthians 6:14 Paul prefaces 
his comment on Belial with the state-
ment, “what communion hath light 
with darkness?”

Certain things are very clear about 
the biblical use of the term “sons of 
Belial.” First, these sons of Belial are 
aggressively anti-God and anti-Christ. 
They are deliberately lawless because 
they hate God. One aspect of their 
lawlessness is their homosexuality. God’s 
order is despised in all its manifesta-
tions, so that, whether it be sodomy or 
perjury, they are ready for it.

Second, as already indicated, they 
manifest a militant hatred of God and 
His law, and of God’s people. They 
resent God’s law and justice, and His 
holiness in anyone. Their aggressive aim 
is to humiliate and to defile all that is 
good. The term “sons of Belial” implies 
an uncontrollable and aggressive lawless-
ness. If permitted, they will take over 
a city or a society to remake it in their 
own evil image. 

This should tell us why any text 
concerning “sons of Belial” is impor-
tant. We live in a world where the sons 
of Belial are in high places, where they 
riot in the streets, and where they often 
command the media. 

Such a city is at war against the 
covenant and the nation. Its actions 
have been aggressive and vicious. It is a 
perversion of the text to see it as a war-
rant for a fanatical attack on innocent 
people: they are lawless in every sphere. 
This is the meaning of being “sons of 

F r o m  t h e  F o u n d e r
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Most introduc-
tory resources, 

especially written from 
a Christian perspective, 
will tell you that slavery 
virtually disappeared 

in medieval Christendom. In the late 
Roman Empire, up to 20 percent of the 
population may have been enslaved, or 
as many as 9.65 million souls, although 
other estimates put the percentage much 
higher.1 Over the next few centuries, 
this vast slave population transitioned 
into a new class within medieval society. 

Many materials from a Christian 
perspective will hint that this came 
about through the influence of the gos-
pel. Good reason to pat ourselves on the 
back? Not so fast.

The Serf System
First, the slaves of the Roman Em-

pire were never fully emancipated as a 
class. Indeed, in the Eastern Roman, or 
Byzantine Empire as it’s known today, 
slavery continued to be practiced up 
until the Empire’s fall in 1453. Mean-
while in the west, the slave system was 
gradually replaced by the serf system. 

Medieval society largely consisted of 
the knightly/warrior class, the priestly/
churchman class, and the peasant/com-
moner class. Peasants, while often poor 
and suffering from legal discrimination, 
had opportunities to rise in the world. 
They were able to join the church. 
They could be knighted,2 although this 
became less common from the middle 
of the twelfth century.3 As townsmen, 
they might grow rich as merchants and 
influential as aldermen or burgesses. But 

Did the Medieval World Really Abolish Slavery?
by Suzannah Rowntree
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for the serfs, it was a different story.
While the practice varied in detail 

from place to place, serfdom was legally 
signified by three things: chevage, main-
mort, and formariage.4 Chevage was a 
head tax payable as a sign of servile sta-
tus. Formariage was the payment a serf 
must make to his lord if he wished to 
marry a serf belonging to another lord. 
Mainmort meant that legally speaking, 
a serf had no right to pass an inheritance 
to his family after his death: his lord 
was his heir, though in practice the lord 
often claimed only the best cow or pig 
as a sign of his right to the whole.

Serfs were also tied to the land. If 
land was sold or ceded by one lord to 
another, the serfs would be bought or 
ceded right along with it. They were 
required to perform corvees, or unpaid 
servile labor, on the lord’s manor, fields, 
mines, roads, or forests. In addition, a 
large percentage (up to 50 percent) of 
the serf ’s own crops each year could 
be taken by the lord. Many other legal 
handicaps also existed: for example, 
even where there were laws against the 
rape of a serf, the penalty was no more 
than a light fine.5

Ancillae
While still keeping thousands in a 

state of servitude, the serf system must 
have been preferable to the Roman-style 
chattel slavery which it replaced. But 
this substitution was not comprehensive. 
Chattel slavery also persisted throughout 
the medieval period. Western merchants 
kidnapped and sold Christian boys at 
a vast profit to the Moors in Spain, 
for example, operating out of the slave 

market at Verdun in northern France. 
“Despite repeated papal decrees against 
the trade, Christian merchants refused 
to give up the lucrative business of 
enslaving, castrating and selling young 
men,” Judith Herrin reports, further 
noting that Rome itself hosted a major 
slave market.6

Chattel slavery also persisted at 
manors and in workshops throughout 
northwestern Europe. The victims were 
primarily women, known as ancillae. 
Roman law provided that women would 
pass on their servile status to the heirs of 
their bodies, so these women and their 
offspring were items of property to be 
bought and sold. The laws concerning 
their rape were aimed not at protecting 
the women, but at enabling a master to 
prosecute someone else’s trespass on, or 
damage of, his property. Ancillae did 
not ordinarily marry, and although they 
were clearly vulnerable to their masters’ 
lusts, it was they who bore the blame 
and gained a reputation for concupis-
cence.

Although the land-based feudal 
economy of medieval Western Europe 
made male slavery economically 
unviable, ancillae were still valuable 
as domestic slaves in great manorial 
houses, as skilled workers in textile 
workshops, or as beasts of burden 
within cities, hauling heavy loads up 
and down hills or staircases. More docile 
and easily managed than their male 
counterparts, and constantly under the 
eyes of their owners, ancillae had little 
chance of escape from a lifetime of 
repetitive toil.7
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Slavery in the Crusader States
While chattel slavery was largely 

impractical in Western Europe, the 
economic situation was quite different 
in the Frankish crusader states (A.D. 
1099-1291) where slavery was both 
convenient and profitable.8

Prisoners of war or the Saracen 
inhabitants of conquered towns were 
liable to be captured and enslaved by 
the crusaders. The Moorish traveler Ibn 
Jubayr, during his visit to the kingdom 
of Jerusalem in the early 1180s, de-
scribed seeing chain gangs of both male 
and female Muslim slaves on the roads. 
Just a few years later, in 1187, as Saladin 
reconquered much of the kingdom, his 
chroniclers claimed that he had freed 
between nine thousand and twenty 
thousand Muslim slaves.

The customary law of Frankish 
Jerusalem provided that a slave must 
be freed if he converted to Christian-
ity, but in practice many slave owners 
found ways to circumvent the law. 
Some refused to allow their slaves to be 
baptized, while other refused even to let 
them hear Christian sermons. In 1237, 
accordingly, Pope Gregory IX came up 
with a solution: slaves must be allowed 
to convert, but would remain slaves.9

The Templars employed Muslim 
slaves in building projects, and in the 
thirteenth century shipped many of 
them west to work on their substantial 
holdings in Sicily and Apulia. This was 
not merely because they had a surplus 
of prisoners of war and no easy way to 
deal with them. Prisoners of war could 
usually be exchanged without too much 
trouble. 

In 1263, the chronicler known as 
the Templar of Tyre tells us that the 
Egyptian sultan Baibars offered to 
exchange his Christian prisoners for 
Muslim captives held by the Templars 
and Hospitallers. The military orders 
refused, saying that “their slaves were of 

great profit to them, for they were all 
craftsmen and it would have cost them 
dearly to hire other craftsmen.” Bai-
bars, a bloodthirsty tyrant himself, was 
amazed by their refusal even to take pity 
on the Frankish prisoners in Saracen 
hands. 

Nor was the Templar interest in 
slaves limited to Saracen prisoners of 
war. During the 1270s and 1280s, the 
Templars established a wharf in the busy 
Cilician shipping town of Ayas, which 
became a hub for the trade of Russian, 
Circassian, and Greek captives as well as 
Turks and Arabs.10

The Renaissance of Slavery
By the 1300s, the Italian city-

states of Venice, Genoa, Pisa, Florence, 
and others had succeeded in opening 
the whole Mediterranean to trade. 
Meanwhile, the serf class was gradu-
ally dwindling in most of Europe, a 
process hastened by the arrival of the 
Black Death in 1348. When the plague 
arrived in Florence, more than half the 
population died and the plague victims 
were predominantly from among the 
lower classes, already weakened follow-
ing a severe famine the previous year. 
A manpower shortage followed, and in 
1363 Florence responded with an edict 
that permitted unlimited importation of 
foreign slaves, provided that they were 
not Christians.

If the decline of serfdom created the 
demand for slaves, supply came through 
the Italian merchants via the Black Sea 
and the Eastern Mediterranean. In this 
period many of the slaves were Tar-
tars (or Mongols), but Ethiopians and 
Moors were also traded, along with Rus-
sians, Greeks, and Circassians. “Every 
prosperous noble or merchant had at 
least two or three of them; many had 
more,” says Iris Origo of the slaves in 
Tuscany, which the poet Petrarch called 
“the domestic enemy.”11

Slavery sat uncomfortably on the 

consciences of many people. Devout 
Venetians were unwilling to face God 
as slave owners, so many of them wrote 
wills providing for the emancipation of 
their slaves after their death.12 But the 
church did little to protect slaves dur-
ing the lifetime of their masters. Origo 
explains:

The Catholic Church —starting from 
the premise that all human institutions 
were merely remedies for sin, and that 
maladies inherent in the social structure 
could not be eradicated without danger 
to the whole—tolerated slavery as a 
necessary (and indeed, not very impor-
tant) evil. Christian masters were urged 
to be merciful; but to the Christian 
slave the chief consolation offered was 
that which Seneca had already given 
to the Stoic: that bondage could only 
enslave the body, not the soul. “Not cir-
cumstance, but sin, makes us slaves; not 
enfranchisement, but inner perfection, 
makes us free.”13

Renaissance slavery could be brutal, 
especially for female slaves. One insur-
ance policy taken out on a slave in tran-
sit stated the insurer’s willingness to bear 
the risks for acts of God, perils of the 
sea, and men of war, but not attempts 
at escape or suicide: “if she throws 
herself into the sea of her own accord.” 
This was clearly common enough to be 
taken into account by the canny insurer, 
and female slaves had to cope with a 
great deal of trauma. Rape and ensuing 
pregnancy were common even though a 
pregnant slave was almost worthless. On 
her arrival in Genoa, one pregnant slave 
claimed that her previous owner in Ma-
jorca was responsible for her condition. 
Her new owner contacted Majorca, and 
received the following reply:

We have spoken to the cappellano to 
whom your slave belonged and he says 
you may throw her into the sea, with 
what she has in her belly, for it is no 
creature of his. And we believe he is 
speaking the truth, for if she had been 
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pregnant by him, he would not have 
sent her. He says that it belongs to a 
nephew of his, who had a great quarrel 
about this slave. So that he does not 
want her back here on any account. We 
think you had better send the creature 
to the hospital.14

Conclusions
While slavery was never as com-

monplace in medieval Christendom as 
it was in the late Roman Empire, it was 
never entirely eradicated—and where it 
was mitigated or partially transformed, 
the main motive seems to have been 
economic pragmatism, not true com-
passion. Wherever it was convenient or 
profitable to own slaves, the medievals 
bought, sold, and exploited them.

Medieval slavery differed from 
American slavery primarily because it 
was justified by classism rather than 
racism. Christian nobles in the Crusader 
states seem to have felt far more in com-
mon with Muslim leaders, whom they 
viewed as being of the same social status, 
than they did with their own Chris-
tian serfs or peasants. While it was not 
unheard-of for men of the peasant class 
to attain knighthood or nobility, such 
people faced intense prejudice and even 
hatred in the high and late middle ages. 
In a poem lamenting the fall of Acre in 
1291, the Templar of Tyre identified one 
reason why he believed God had judged 
Christendom:

And though we are all creatures
Of God, still it is not right
That all should have the same status.
It was by the Will of God,
That Abraham placed Ishmael
Beneath the feet of Isaac, who though 
younger,
Was begotten of the lady wife.
Ishmael was considered a serf,
For he was a bastard, born of a serf-
girl.15

By the 1600s, when chattel slav-
ery was introduced to the American 

colonies, the intellectual foundations for 
the medieval caste system seem to have 
crumbled before the Reformation doc-
trine of the priesthood of all believers. 
For whatever reason, the new justifica-
tion of racism was required in order to 
justify the new chattel slavery.

In many other ways, medieval 
and American slavery were startlingly 
alike. Both drew on the same tradition 
of Roman civil law. Both, after a brief 
hesitation over the idea of enslaving fel-
low Christians, quickly overcame their 
scruples. Both turned a blind eye to the 
Exodus 21:16 prohibition of man-
stealing among other slavery provisions 
in God’s law.  Both rendered women 
vulnerable to rape with no hope of jus-
tice. And both were tolerated and even 
justified by the church of their day. 

Did medieval practices influence 
American slavery? Did medieval justifi-
cations and excuses get recycled in the 
1600s as American slavery was getting 
started? Certainly, there were echoes of 
Ambrose of Milan’s words as quoted by 
Origo above: “Not circumstance, but sin, 
makes us slaves; not enfranchisement, but 
inner perfection, makes us free.” 

This ought to be a sobering warning 
to us today. Medieval and Renaissance 
slavery was nowhere near as prevalent 
as American slavery was, and because 
its victims included people of a wide 
variety of ethnicities, it didn’t result 
in the same kind of institutionalized 
racism. Nevertheless, in some sense the 
medievals can be held responsible for 
what happened in America later on. 
If they had dealt truthfully with the 
slavery question in their own day, if they 
had applied God’s law to slave traders 
and their victims, then it’s not a huge 
leap to imagine a very different version 
of American history. 

The medievals did not sin as outra-
geously as their American descendants, 
but they never repented. The church 

never uprooted the legal foundations 
laid by the classical pagan world that 
came before them. And its failure to do 
so left the doors wide open for much, 
much worse.

When Suzannah Rowntree isn’t travelling 
the world to help out friends in need, she 
lives in a big house in rural Australia with 
her parents and siblings. She is currently 
working on a very different second draft of 
Outremer, Book 1 of which will be published 
in late 2018, Lord willing. Visit her online 
at suzannahrowntree.site.
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This is the eigh-
teenth—and 

final—article in our on-
going series covering the 
story of Christian physi-
cian Dr. Punyamurtula 

S. Kishore, whose extraordinary addic-
tion medicine practice was destroyed by 
the Commonwealth of Massachusetts 
in September 2011. The film project 
inspired by this series—Hero In Ameri-
ca—is in postproduction and will soon 
see the light of day, covering aspects of 
the story only hinted at in this series. A 
companion book to the film, derived 
from the articles, is also planned.

It has been a year since the seven-
teenth article appeared in print. From 
one point of view, much has happened 
on the addiction treatment front ... 
in terms of sound and fury, signify-
ing nothing. The same trends present 
five years ago have prevailed in each of 
the following years: higher death tolls, 
strident calls for action, deceitful fram-
ing of dangerous answers as “the gold 
standard” in treatment—we lack for 
none of these. 

The 2018 State of the Union speech 
touched on opioid addiction (pretty 
much guaranteeing that authorities will 
double down on their existing failed 
policies). People wore purple ribbons, 
but because clinically proven strategies 
have been derailed, the ribbons are im-
potent gestures embodying no promise 
whatsoever.

We will take a slightly different tack 
with this final article, primarily to avoid 
treading old ground or stealing thunder 
from the documentary film project. 

The Addiction Treatment That Refuses to Die
By Martin G. Selbrede

F e a t u r e  A r t i c l e

Rather than recount the growing litany 
of failures, or the promising first efforts 
at putting Dr. Kishore’s work back on its 
feet, we will divide this article into three 
distinct sections. 

The first section will deal with a 
specific aspect of the addiction indus-
try’s ongoing actions to dismantle Dr. 
Kishore’s legacy brick by brick. Parts two 
and three are interviews I’ve conducted 
with two principals who appear in Hero 
In America. 

First, however, we turn our atten-
tion to The Massachusetts Model of Dr. 
Punyamurtula S. Kishore to see what 
has become of it.

What’s in a name?
If you were being treated under The 

Massachusetts Model, you were in the 
care of Dr. Kishore, and were benefit-
ing from a system that had a clinically 
proven success rate (sobriety mainte-
nance plus sobriety enhancement) of 50 
percent to 60 percent (having risen from 
a remarkable 37 percent first clinically 
documented in 1994). As belabored 
in the previous articles, Dr. Kishore’s 
yardstick for success was sobriety as 
established by robust testing. 

After the destruction of Dr. 
Kishore’s clinical practices beginning in 
September 2011, the process of switch-
ing patients back to narcotic-based 
solutions (methadone and Suboxone) 
proceeded in earnest. But the choice of 
medications prescribed wasn’t the only 
thing to be switched. Even the name 
“Massachusetts Model” would be coopt-
ed by the narcotics-based methodolo-
gies: the exact opposite of Dr. Kishore’s 
approach. “Where the carcass is, there 

the vultures are gathered.” The name of 
Dr. Kishore’s non-narcotic practice was, 
as he sees it, picked over and hijacked by 
the purveyors of narcotics.

Imagine that you created The 
Massachusetts Model, an addiction 
treatment program that was achiev-
ing a 50 percent to 60 percent sobriety 
success rate without prescribing addic-
tive substances. After the government 
takes down your program, promoting 
their preferred programs with only a 
2 percent to 5 percent success rate, 
you then read that The Massachusetts 
Model is a Suboxone-based model 
developed by Boston Medical Center. 
Their Collaborative Care model was 
“subsequently dubbed the Massachu-
setts Model (Alford et al., 2007; Alford 
et al., 2011).”1 I checked the two Alford 
references and found no reference to any 
“dubbing” with this moniker: the refer-
ences provide details of the program, 
but don’t seem to disclose the program 
by that name. 

More to the point: in 2011, the 
great successes of Dr. Kishore’s Mas-
sachusetts Model caused his clinics 
to thrive (a natural result of healing 
people from addiction so much better 
than other clinics). Being treated with 
the Massachusetts Model meant a shot 
at 60 percent odds of sobriety. People 
sought out The Massachusetts Model; 
they wanted Dr. Kishore’s clinics in their 
neighborhoods!

But now, if you seek out the Mas-
sachusetts Model, you’re getting some-
thing radically different—and far less 
effective. Cementing a Mercedes-Benz 
badge onto the hood of a Ford Pinto 
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doesn’t turn the Pinto into a precision 
German sports car. Labeling a Subox-
one-dependent program the “Massa-
chusetts Model” won’t make it deliver a 
success rate of 50 percent to 60 percent 
sobriety for a year based on robust test-
ing (let alone approaching Dr. Kishore’s 
sobriety enhancement standards). 

Big players in the drug industry 
have adopted the new nomenclature. 
The only Massachusetts Model that 
exists, or ever existed so far as they’re 
concerned, is the narcotics-based one. 
The quarter-million people who Dr. 
Kishore treated without narcotics 
never enter their imagination. They’re 
consigned to the proverbial dust bin of 
history.

Many hands were involved in the 
death of Dr. Kishore’s life-saving clin-
ics: ignorant hands, ambitious hands, 
even greedy hands. Now the tombstone 
itself suffers the indignity of having his 
model’s name erased. While Dr. Kishore 
himself is busy working in nearby states, 
Massachusetts, whether by design or 
not, has closed the door on the founder 
of the original Massachusetts Model 
ever using that name.

Two Interviews That Matter
Two individuals who appear in the 

film Hero In America were worth sepa-
rate telephone interviews with me: Rev. 
Steven Craft and Holly Cekala. Both of 
these principals approach the addiction 
treatment question from a Christian 
perspective. Such an approach can serve 
to filter out over-simplified reduction-
isms when dealing with the complexity 
of human nature (as seen in Rev. Craft’s 
case) or can provide powerful motiva-
tion to reach out and minister compas-
sionately to those in dire need (such as 
in Cekala’s experience). 

My questions appear in bold type, 
with the responses following in normal 
type.

My Interview with 
Rev. Steven L. Craft 

Rev. Steven Louis Craft (B.A. in 
Bible and Pastoral Counseling, Central 
Bible College; M.Div., Harvard Divin-
ity School) is ordained as a Correctional 
Chaplain with the American Baptist 
Churches, USA and has ministered as a 
prison chaplain in several states. He co-
authored Virtue and Vice: A Fascinating 
Journey into Spiritual Transformation and 
wrote Morality and Freedom: America’s 
Dynamic Duo. A former heroin addict, 
Rev. Craft often speaks on issues involv-
ing race, religion, politics, and culture 
from a Christian, Black American, and 
conservative perspective.

My phone interview of May 6, 
2017, with Rev. Craft provides insights 
into the addiction crisis from someone 
who works sacrificially, eye-to-eye, with 
those affected by it. 

Rev. Craft, what struck you 
first about the series of articles 
Chalcedon published about 
Dr. Kishore?

One of the precepts that really 
grabbed my attention was the idea of 
moral inversion, the spiritual concept of 
truth being turned on its head according 
to Isaiah 5:20. When Dr. Kishore and I 
were on various speaking engagements, 
we discussed the need for Sobriety 
Enhancement, where people struggling 
with substance abuse could learn to 
enjoy their sobriety! I truly thank God 
for you publishing those articles in Faith 
for All of Life magazine.

What is your experience working 
with drug addicts?

I work as a Pastoral Counselor with 
recovering addicts at our local church 
through a residential program entitled 
Renovation House. The program is 
fashioned out of the Teen Challenge 
Curriculum and takes approximately 
one year residence to successfully 

complete. Some of the residents finish 
and become success stories, while other 
relapse and leave prematurely. We have 
also experienced a few overdose deaths 
over the years.

What’s your view of Narcan, 
the quick-fix “life-saver” the 
government is promoting?

I am not a fan or promoter of this 
for a very simple reason. If an addict 
shoots heroin and overdoses when no 
first responders are standing at their 
side, the obvious result is death. This is 
nothing more than a secular Band-Aid, 
one of many so-called solutions to the 
drug crisis which in my opinion are too 
little, too late.

What’s the right solution then, 
Rev. Craft?

Solid detoxification needs to happen 
first. Primary care must follow, consist-
ing of working with those struggling 
with addictions, mentoring them 
through programs of self-discipline, 
and loving them in order that they may 
overcome and be victorious!

In 2017 I reached out to both 
Gov. Paul LePage of Maine and former 
Governor Chris Christie of New Jersey 
in regard to the drug addiction crisis. 
Unfortunately, I did not get any re-
sponse whatsoever in that regard. I have 
come to the conclusion that we in the 
Bible-believing churches must step up 
to the plate and disciple those who are 
considered “the least of these.” I came to 
realize that as long as the drug problem 
was considered an urban issue, nothing 
of substance would be accomplished. 
However, as soon as the problem spilled 
over into middle class communities, it 
became a national crisis! 

Rev. Craft, can you share your 
personal testimony in respect to 
drug addiction?

I was a heroin addict from 1964 
until 1976. I had a “hole in my soul” 
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and used drugs to escape the inner pain! 
I had an awful hatred of Caucasians due 
to the fact that I came of age during the 
1960s. I was born October 10, 1943, 
in New Brunswick, New Jersey. I was a 
black racist. I felt that white people were 
my problem, when in reality my prob-
lem was staring back at me in the mirror. 

My cousin, Jimmy Van Dyne, who 
was also an addict, introduced me to 
narcotics. We began committing all 
sorts of criminal activities in order to 
feed our habit, which amounted to 
at least $100.00 per day! As a result, 
Jimmy died from a drug overdose in a 
“shooting gallery” in Harlem. So I left 
New York City and relocated to Los An-
geles. Once there, I began using heroin 
again and finally got institutionalized 
with “temporary drug psychosis.” 

That was God’s intervention in 
my life, and probably the best thing 
that ever happened to me! I submitted 
to God and turned my life completely 
over to Him through the gospel of Jesus 
Christ. I went into an eighteen-month 
residential Christian drug program 
known as Teen Challenge, and now can 
testify that I have been enjoying my 
sobriety and freedom from addiction 
bondage to this very day. I now rejoice 
that I have been made free through the 
Son of God and I travel around the 
world with that Good News!

Tell us about your ongoing 
work with your local church and 
ministry. 

My wife and I are members of a 
small independent church under the 
supervision of Abundant Life Churches 
of Perth Amboy. There is a small 
sixteen-bed residential drug and alcohol 
program called Renovation House on 
the second floor of the church building 
(located at 200 Jefferson Street in Perth 
Amboy, New Jersey). Reverend Frank 
Collazo, a former addict, started the 
ministry in the 1970s and Pastor Paul 

Sears is the minister in charge at this 
time. 

How is the Renovation House 
program structured?

The men in the program typically 
stay for anywhere between nine months 
to one year. Some have stayed longer, 
rebuilt their lives, and even go on staff 
to serve others that come in. Others 
come in, but relapse and go out because 
they are not committed to true change 
in their lives. 

Renovation House teaches the Teen 
Challenge Program, which is Bible-
based and built on consistently Chris-
tian principles. Some of the men are 
married with children, others are single 
with an average age range between 
twenty and fifty years old. 

Rev. Craft, what do you see as the 
root of this national crisis?

Dr. Kishore and I have dialogued 
on this issue from both a medical and 
spiritual perspective. We challenge our 
various audiences with the question, 
“Is drug and alcohol addiction a disease 
or is it a sin?” It is true that once one 
becomes addicted, it brings forth all 
kinds of disease. But addiction itself is 
not disease. It is sin simply because our 
will to choose drugs is what brings on 
the sin itself. 

For example, one is never stigma-
tized for having a true disease such as 
cancer, but drug addiction, because of 
political correctness, has redefined all 
manner of sin to remove the stigma. 
This is how the addict finds solace, by 
saying “I have a disease” rather than by 
repenting and finding true deliverance 
from the bondage of sin. 

As we know, people can kick the 
physical addiction simply by going 
through drug detox. But addiction 
affects body, mind, and spirit. We hear 
very little about the spiritual root of ad-
diction, but we won’t get very far unless 

we follow the lead of John the Baptist 
and “cut off the sin at the root of the 
tree.”

Should we trust the civil 
government with solving this 
crisis?

It is very dangerous to allow the 
civil government to usurp the authority 
of the Bible-believing churches in deal-
ing with the sin problem of addiction. 
The state is a false god which has only 
recently “discovered” (hijacked without 
credit) the great work Dr. Kishore was 
doing to truly help those struggling 
with the sin of addiction. Among other 
achievements, he combined Vivitrol for 
detox with primary care and spiritual 
counseling to achieve total sobriety 
enhancement.

The Wheel of Death image that Dr. 
Kishore developed and had you publish 
in Faith for all of Life vividly illustrates 
how elements of civil government work 
together at so many levels to profit 
financially from people’s misery. 

Rev. Craft, are the churches 
missing the boat on this issue?

Yes, they are for sure! There is 
definitely a fear of addicts. The power-
ful stigma is very difficult to overcome, 
even when Christ commands us to care 
for “the least of these.” 

Rev. Craft, in closing, have you 
seen other effects of stigma 
outside of the church?

Yes I have. I tried to get the Execu-
tive Director of a secular drug advocacy 
program to meet with Dr. Kishore in 
New York City. When she discovered 
some negative coverage from the media 
concerning his work she became very 
hostile. She required me to disavow my 
association with him or else resign from 
the board which she had asked me to 
serve on! 

I tried to explain the falsehoods in 
the news that she had read and asked 
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that she let him tell her his side of the 
story. She decided that we would part 
company rather than having the name 
of her organization “tarnished” by the 
likes of Dr. Kishore! I discovered that 
she was more interested in making a 
name for her organization than with 
working together, in a common cause, 
to help those struggling with alcohol 
and drugs. 

In conclusion, I pray that my small 
contribution will greatly benefit your 
readers throughout the ministry of 
Chalcedon!

My Interview with Holly Cekala 
Holly Cekala is a tireless advo-

cate who has overseen the opening of 
two recovery centers in New Hamp-
shire.  Cekala is a certified trainer of 
the CCAR-Recovery Coach Academy 
working over the years with hundreds 
of Certified Peer Specialists who have 
graduated to placements in hospitals, 
prisons, and faith-based centers, in 
senior centers, mental health centers, 
homeless shelters, domestic violence 
centers, re-entry centers, and transi-
tional housing.

My phone interview of July 15, 
2017, with Holly can give the reader 
a better insight into the nature of the 
industry that has grown up around ad-
diction treatment. Her experience pro-
vides a fascinating counterpoint to Rev. 
Craft’s and is worth digging through. 

Holly, is addiction a brain disease, 
as former drug czar Michael 
Botticelli claimed?

It’s Michael Botticelli [so take it with 
a grain of salt]. Did the Surgeon General 
say it too? In 2015 the Surgeon General 
said addiction was a brain disease, and 
that was during Botticelli’s tenure. I 
don’t see that claim being backed up by 
any pathology reports. It’s only a condi-
tion. But a disease? I’m not sure. I’ve 
not seen enough documentation by any 

neurology team to support that claim.

What is your view of the CARA Act?
The CARA Act was finalized 

towards the end of 2015, beginning of 
2016, and it really dumped millions of 
dollars into law enforcement training, 
but the recovery community supported 
it because it was said to put treatment 
dollars into the community. It is the 
same system that is only delivering 7 
percent results during this period of 
time, during this crisis. 

Promises notwithstanding, the 
millions of dollars that the CARA Act 
approves for treatment is delivering a 93 
percent fail rate. 

That massive failure rate gets 
glossed over, doesn’t it? 

Yeah. I’ve lost a brother, a niece, a 
nephew, and many aunts and uncles 
to addiction and opiate use, so news of 
government action was something you 
wanted to celebrate. After all, they seem 
to be taking time to address the crisis 
and they’re going to spend money on 
it. But the system is hopelessly broken. 
Investing millions in a broken system is 
not the answer, in my opinion. 

Families are so desperate for answers 
and ways to save their loved ones that 
when any hint in the media or propa-
ganda appears concerning legislative 
action, they jump on it and support it. 
What they don’t do is read the legisla-
tion through. 

Are they being emotionally 
manipulated?

I certainly feel like I’ve been emo-
tionally manipulated by advocates that 
I’ve known for years. They all jumped 
on Medicaid expansion and the Afford-
able Care Act (ACA). All of this was un-
der the direction of Michael Botticelli. 

Of course, the state delivered a 
glowing report: it’s working out so well! 

But others analyzed it and saw it 
was a mess: people are being dropped 

off the insurance, there are huge wait 
lines, and there remain large concerns. 
Though Trump hasn’t made nice with 
a lot of people here, I’m thinking some 
reform has to be done. I support the 
ACA’s philosophy, but not at the ex-
pense of others! 

What can you tell us about the 21st 
Century Cures Act? 

I’m glad research dollars are in 
there somewhere, but the destruction 
of informed consent means the patients 
have no recourse against a manufacturer 
of implants. Further, it’s a very small 
appropriation so far as addiction goes, 
so it’s like they slipped this in primarily 
to revoke informed consent. If you’re 
incarcerated and diagnosed as a sub-
stance abuse addict, they can give you 
the implant whether you want it or not. 

This results in a snowballing effect: 
we’re gathering all these people with this 
medical condition. But where are the 
pathology reports? Where is the medical 
community? Where are the neurolo-
gists? Eighty years have gone by with 
clinicians who grew out of AA, a free 
spiritual program—I repeat, FREE—
that does work for many, many people, 
but now we have millions and millions 
of dollars being pumped into this new 
clinical service. 

If clinical care drives people into 
chemical slavery, I want no part of it. 

How did this all unravel?
Some of the concerns that I had go 

back to 2012, when I sat and watched 
them build this Medicaid expansion in 
Rhode Island, “I said hey, slow down, 
this isn’t going to work! My outcomes 
aren’t going to be what they used to 
be!” We enjoyed an 86 percent success 
rate using peer-based treatment: the 
patients went back to work, to school, 
and rejoined their families. When the 
fee per service billing was pushed on us, 
I saw my peers falling off and burning 
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out very quickly. The peer-to-patient 
relationship changed, and I saw that it 
was now all about money. 

I saw these subsequent legislative 
acts and it seemed like they’re finally go-
ing to change things, but none of these 
acts fundamentally changed the way we 
treat this condition. I purposely use the 
word “condition” rather than validate 
the “disease” model. Addiction was 
defined as a disease so Medicaid could 
be billed for it. 

There are some great clinicians out 
there, some great treatment programs 
out there, but there are a lot of pro-
grams out there that are not reimbursed 
through Medicaid funding. These are 
structured programs, faith-based pro-
grams, that might not deal directly with 
the condition of addiction but structure 
the living environment, and these are 
effective too. So why are we only focus-
ing on Medication-Assisted Treatment 
[MAT, which involves substitute narcot-
ics like methadone and Suboxone]?

Like Dr. Kishore, you seem to have 
a dim view of the MAT drugs.

I see kids in their twenties and 
they’re put on these medication regi-
mens that they can never get off of. 
Even when they say, “I want off of 
this,” they’re told, “You’re not ready.” 
Where does that end? It’s not enough 
that Medicaid patients and people who 
can’t afford insurance are put on these 
drugs. One of the biggest costs, even 
for Workers’ Comp, is Suboxone. This 
is what they’re pushing? It doesn’t make 
any sense to me. If you’re putting people 
all on the most expensive medication so 
far as insurance is concerned, how is this 
a stable solution?

What did you see happening in 
New Hampshire?

Pregnant mom after pregnant mom 
was being put on Medicaid, so they’re 
then prescribed Subutex® so the child 

is born alive. Time and again I’d see the 
mother relapse repeatedly through the 
pregnancy and after birth—and then 
she’s no longer eligible for Medicaid and 
is moved onto other programs. How is 
this saving the mother or child? How is 
this considered investing in a solution?

Young mothers that get on metha-
done don’t do that well. I don’t see real 
people in real time in real communities 
do that well on methadone. I simply 
have not seen it. I have seen not hun-
dreds, not thousands, but hundreds of 
thousands of people at some point in 
their life going through their addiction 
journey. 

Could the manufacturers pull 
up numbers favoring their 
treatments? 

Sure they could, but I have not 
seen true success. If a patient hasn’t 
used heroin, that’s considered a success? 
What about all the other things that 
they’re using? I picked up a young man 
from the hospital. He was using 190 
mg of methadone and shooting up meth 
[methamphetamine]. He went to work 
every day doing these drugs. He wanted 
off the methadone, but you have to go 
to a special titration center to get off of 
it, and Medicaid won’t pay for getting off 
of methadone! 

In fact, you have to have a special 
protocol for getting off methadone, be-
cause you have to go against the doctor’s 
advice, and typically doctors never say 
you’re ready to get off of it. You’re never 
going down in dose: they keep kicking 
the methadone dose up. “You mean 
I’m not high enough to not want to be 
high?” The system is incoherent. 

In what ways is the current 
orthodoxy incoherent?

If addiction is a brain disease, why 
aren’t they going to see a neurologist? 
Why is there no neurological treatment 
for them? The medical providers have 

long since left the building because 
there was no reimbursement rate for this 
particular “disease,” so doctors spent no 
time dealing with it. 

Now that this waiver thing is in 
place, they’re all scrambling to treat those 
“addicts,” even at terrible reimbursement 
rates. What does that say for how we’re 
dealing with this? You can’t incarcerate 
everyone, so you’re going to put chemi-
cal bonds/chains on them? Is that not 
just the same thing? Enslavement? You 
know? If we’re supposed to be a country 
of free people, free-thinking people, 
how can you have free thought if you’re 
dependent on chemicals? 

That I’m the only one talking about 
this makes me feel like a tad bit radical, 
because none of the other recovery advo-
cates will talk like this. Those few who 
do are typically centered in faith-based 
programs. Those are spiritual, absti-
nence-based programs that have been 
proven to be very successful, like Teen 
Challenge, or Living with Grace, and 
things of that nature. For years those 
programs didn’t get any reimbursement 
from any insurance company, though 
they were saving the insurance compa-
nies hundreds of thousands of dollars.

What was your response to all this?
I didn’t want to accept Medicaid 

on a pay-per-service scale when I came 
to New Hampshire. In Rhode Island 
I watched it not be very successful. I 
watched it dwindle. When I came to 
New Hampshire and we set up the 
centers, we came up with a model that 
did not need to seek Medicaid fee-for-
service reimbursement. And that was 
not received very well by those who sup-
ported the Affordable Care Act. 

It was truly a big battle when I 
arrived here in 2015, and they’re now 
certifying peers. I gave clear warning 
about using certification for peers, 
because you’re essentially certifying lived 
experience, and quite frankly I’m not 
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sure that’s the academically correct way 
to approach it. 

The politicians keep pushing for 
the system to remain the same way, 
and pushing a 93 percent fail rate isn’t 
going to help—it’s not metaphysically 
possible. If there aren’t huge systematic 
changes in mental health and addiction 
care, you can’t possibly begin to scratch 
the surface in changing the outcomes. 

As you describe it, the situation 
looks grim. 

I don’t know where to turn, because 
there’s no advocacy organization willing 
to discuss this in a reasonable light. 
There’s no middle ground between ACA 
all in, or kill the ACA. My God is a lov-
ing God, and I know something good is 
going to happen, and I think it’s impor-
tant that people speak up if they have 
information to share. My mom told 
me, “You have to speak the truth even 
if your voice shakes.” Even on my own 
Facebook page there are people who are 
desperate to keep ACA intact. But they 
don’t understand the underlying issues 
that make it such a horrendous bill.

If you’re going to have insurance for 
people who need it, of course treat-
ment has to be in there, but to what 
end? Where are the successes? How do 
you hold the providers accountable 
for that? “Oh, you can’t hold people 
accountable—it’s a disease!” How do 
you hold a provider accountable? With 
no after-care, no recovery house, no 
life skills after-treatment occurs, you’ll 
simply perpetuate that 7 percent “suc-
cess” rate. How are they protecting that 
investment? Are they going to appropri-
ate money for recovery houses? They 
just keep saying, “This is going to help 
people.” That now seems like an empty 
talking point to me. 

I dropped $65,000 on an education 
to become a clinician, only to find out I 
don’t want to work in that field because 
the system is so broken. We have to find 

another way to approach this. Some-
thing better than taking away informed 
consent and slipping people an im-
plant—that’s not the way to deal with it. 
We’ve been sold a bill of goods that will 
not hit the mark. 

How did the current crisis start?
This goes back to years and years 

ago when they deinstitutionalized all 
the state hospitals, which were atrocious 
anyway. Then the homeless population 
got bigger, and that group was fraught 
with addiction issues. Did the country 
ever look to the communities of faith for 
help? No, they didn’t. No matter what 
religion you are from, Jewish, Christian, 
Buddhist, we all want humanity to do 
better, but they never embraced the 
faith community to say, hey, we have a 
problem with spirit here. 

We don’t stick together as families 
anymore. We have broken home after 
broken home. We have people who 
make babies but don’t want to be a 
father. “It’s not a moral failing, addic-
tion ... but a lot of moral failings lead to 
addiction.” 

I was spiritually bankrupt when I 
was using alcohol and cocaine. Spiritu-
ally bankrupt. Is there a way to find a 
bridge? Years ago people went to church 
when they had marital problems. They 
went to their pastors when they were 
spiritually bankrupt. I had bad experi-
ences in my church youth group, and 
that pushed me away from my God for 
a while, but thankfully I found my way 
back to Him. These experiences push 
people away from God, and I find this 
heartbreaking because there is joy in 
faith, and there are a lot of people have 
no more joy in their life. 

What things need to change, then?
I watch time and time again men 

coming out of prison, and they can’t 
be hired at a job to take care of their 
families. Once they’re arrested, it’s a life 

sentence. All they want is to take care of 
their families, and this, they’re denied. 

We need programs that teach 
independence, not dependence. When 
do you come off the treatment? When is 
that program going to find you inde-
pendence? I see people celebrating that 
they have low-income housing. They 
celebrate that they’ve become complete-
ly dependent. I don’t think that’s very 
American. People are being sold this bill 
of dependence. And who benefits from 
that? Unless you’re a pharmaceutical 
company, you don’t benefit from it. 

A true Christian is kind to other 
humans. We treat people as we would 
want to be treated. We love people and 
we don’t judge. That’s a true Christian 
value to me. You help where you can. So 
the mission was to help people any way 
we could so they’d realize that having a 
life of independence and joy is where 
they want to be. 

Let’s walk through some of the 
status quo tools now in use. What 
about methadone?

Methadone? It can be really effective 
for people who have comorbid condi-
tions (serious accidents who need pain 
medication). For them it can be a very 
effective protocol. I would not recom-
mend it to the twenty-year-old that is 
physically able, or to a younger person 
who could fully recover without it. But 
time and time again, I see exactly that 
happening. What are we looking to 
build? What kind of generation will we 
build on methadone? I’m not against 
medication, but mainstreaming chemi-
cal slavery is not a good thing either.

And Suboxone?
I think Suboxone could work as a 

detoxification drug in a five to seven 
day protocol. People should not have 
to withdraw in such pain that they go 
through hell. That is terrible. It could 
be effective if used the way researchers 
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intended it in the first place. But now 
Suboxone has snowballed into a money 
grab.

And the new “panacea,” Narcan?
Well, Narcan was effective until 

the onset of fentanyl and carfentanyl. I 
advocated for Narcan for the Good Sa-
maritan law for loved ones and recovery 
houses to have it. From 2012 to 2015 I 
saw it save many lives (because relapses 
happen). But now it’s becoming less and 
less effective. Why? The way it’s ad-
ministered? Now we’re at the point that 
we’re saying, go into a public place and 
use your drug safely? Where does this 
trend end? 

People could be saved to embrace 
a life of recovery (which would be 
optimal). That doesn’t always happen, 
but it’s optimal. In that sense, Narcan is 
no different than a defibrillator. It’s just 
a tool in a medical toolbox and gives 
the patient an opportunity to make the 
changes to get to recovery. But nowa-
days it is administered but the second, 
third, and fourth steps are never taken to 
get them into recovery. 

What’s your opinion about the 
sheriff in Butler County who 
refuses to issue Narcan to his 
officers? 

If you’re defibrillated, you go to the 
hospital and get care. They don’t just 
defibrillate you and let you go to sit on a 
couch and eat potato chips. The clinical 
world and the addiction world live on 
two different mountains and there’s a 
huge valley between them. We’re pretty 
smart people in this country and we 
have yet to come up with viable medi-
cal solutions that people can live with 
viably, live with successfully? That seems 
very strange to me. The conversation 
needs to change.

But these status quo approaches 
are still being aggressively pushed.

I’m not buying it anymore, the 

claims that “they need A, they need B.” 
I say, show me the research, show me 
the pathology reports, the neurology 
reports ... then I’ll buy it. But right now 
it seems like a huge money grab to me. 
It’s seems awful to say, but it’s true.

I’ve seen people struggle to keep 
recovery houses open, but there are 
hundreds of thousands of people who 
have recovered through them. “Where’s 
the reimbursement?” is a greed-filled 
motive, and that has to change, be-
cause we’re losing a whole generation to 
chemical slavery. That’s not enough to 
start a conversation that’s different? It 
should be. It should be.

And where do you stand in the 
midst of all this?

Quite frankly, I’m not trying to 
be popular. I’m trying to help people 
survive. I don’t have anything paying 
my way to say it that way. I’m not being 
paid by this provider, or that pharma-
ceutical company. I’m not being paid 
by anybody. I’m Holly Cekala, John Q. 
Public, not being paid by anybody. I’ve 
seen hundreds of thousands of people 
get their lives back, and that was not at-
tributable to some pharmaceutical com-
pany. When is the conversation going to 
be about THAT? When are we going to 
talk about THOSE things, and teaching 
people how to embrace their freedoms? 
I hope that comes some day.

What do you see as the pitfalls 
of Medicaid?

Under Medicaid you have to accept 
$3,200/month. To accept this, you have 
to have less-educated staff. Where is the 
scientific basis for that? What are you 
getting for that money? How do you 
navigate this complicated system? Do I 
got to Betty Ford or go the cheap way 
and pay $3,600/week? How is John Q. 
Public supposed to figure out how to 
get the best care you can get? There’s no 
transparency. And what does a treat-

ment center actually give someone? 
What are you connecting people with? 

If my job as a clinician is to connect 
people to a free program, why don’t they 
connect them to a free program in the 
first place? That doesn’t make sense to 
me. We have a whole generation in crisis 
here. It’s no time to multiply paperwork. 
So I don’t follow that methodology.

Like Dr. Kishore, you’re no stranger 
to major controversy.

I had a couple of employees lodge 
a complaint against my license. I’m a 
licensed alcohol and drug counselor, 
even though I’ve never had a patient or 
client the entire time I had the license. I 
don’t believe you can be effective with-
out creating a personal relationship or 
friendship with somebody. 

License, yes, I paid a lot of money 
to go to school to get it. So I’m not wor-
ried about it. Did I leave the organiza-
tion as a result? Sure I did. I don’t want 
a couple of complaints against me to 
stop the organization from doing what 
it needed to do. “We’re going to suspend 
the funding until we figure this out,” 
they said, but the investigation was over 
in two days. But then they said that to 
turn the funding back on, the organiza-
tion would have to bill Medicaid. And 
at that point I said, okay, I’m done. 

The centers don’t take that much 
money. Why they would want to push 
fee-for-service onto people? The only 
reason is to further the Affordable Care 
Act! Fine, but that’s not what I want to 
do.

So at the height of my career, I real-
ized I don’t want to do this. I’d rather 
work with the faith-based community 
and do my best to save the ones I can. 
It took me a couple of weeks to process 
through this, but that’s the way I feel. 

One of the complaints was that 
I offered a young mom and child a 
place to stay. And I had offered them a 
place to stay. And the authorities said, 
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“That’s not good for your license,” but 
I answered, “That’s not good for my 
faith, not to offer this mother and child 
a place to rest their head while they’re 
figuring things out, so if it’s between 
my faith and my license, I choose my 
God.” That’s what people do when they 
have conviction. The organization even 
retained an attorney for me since they 
didn’t feel I did anything wrong.

I’ve been very vocal about a lot of 
things, like Dr. Kishore, you know. 
When you’re vocal about things that are 
not public mainstream, things like this 
happen. I take it one day at a time. But 
to choose between my faith and that li-
cense, they can have the license, because 
I want to go to heaven. 

Is there a connection between your 
story and Dr. Kishore’s story?

When I heard the timeline for Dr. 
Kishore, I gave him a call. “Hey, I want 
to hear your story,” I said. The timeline 
for him perfectly aligned with all the 
ACA imposition and the push for this 
chemical slavery. This guy, Kishore, had 
actual results, scientific reports, urine 
tests, blood tests, etc. He had the actual 
scientific evidence that what he was 
doing in his practice was working. He 
circumvented the treatment system, and 
that is why this happened to him. You 
circumvent the billion-dollar clinical 
care system and boom: you’ve got a 
problem.

They had a lot riding on that in 
Massachusetts, and Michael Botticelli 
and the Obama Administration had a 
lot riding on that plan, so I don’t doubt 
the Kishore story ... not even a bit. The 
timeline is uncanny for the Kishore 
timeframe. Uncanny. They did that to 
him to perpetuate the generation of 
more chemical slaves.

1. https://www.ncbi.nlm.nih.gov/pmc/ar-
ticles/PMC4682362/#R1

M. Rushdoony…Jesus cont. from pg. 4

Selbrede…Theonomy cont. from pg. 12

Rowntree…Slavery cont. from pg. 18
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forbidden. There is no indication that Jesus 
frowned on this custom. In fact, His claim 
to be the source of rivers of living water 
validated its representation of the reality of 
God’s promise. He did not condemn the 
celebration, but only claimed Himself as the 
source of life.
3 Again, this was extra-Scriptural, but no-
where condemned.
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word. Our money, our calling, our family, our sexuality, 
our political life, our economics, our sciences, our art, 
and all things else must be subject to God’s Word and 

requirements. Taken from the introduction in The Institutes of Biblical Law 
(foreword by Mark Rushdoony). Great for sharing with others.

Paperback, 31 pages, index, $3.00
*Buy Pack of 50 “Faith and Obedience” for only $45.00 (Retails $150.00)

Education
The Philosophy of the Christian Curriculum
By R. J. Rushdoony. The Christian School represents 
a break with humanistic education, but, too often, the 
Christian educator carries the state’s humanism with him. 
A curriculum is not neutral: it’s either a course in 
humanism or training in a God-centered faith and life.

Paperback, 190 pages, index, $16.00

The Harsh Truth about Public Schools
By Bruce Shortt. This book combines a sound Biblical 
basis, rigorous research, straightforward, easily read 
language, and eminently sound reasoning. It is a 
thoroughly documented description of the inescapably 
anti-Christian thrust of any governmental school system 
and the inevitable results: moral relativism (no fixed 
standards), academic dumbing down, far-left programs, 

near absence of discipline, and the persistent but pitiable rationalizations 
offered by government education professionals.

Paperback, 464 pages, $22.00

Intellectual Schizophrenia
By R. J. Rushdoony. Dr. Rushdoony predicted that the 
humanist system, based on anti-Christian premises of 
the Enlightenment, could only get worse. He knew that 
education divorced from God and from all transcendental 
standards would produce the educational disaster and 
moral barbarism we have today.

Paperback, 150 pages, index, $17.00

The Messianic Character of American Education
By R. J. Rushdoony. From Mann to the present, the state 
has used education to socialize the child. The school’s basic 
purpose, according to its own philosophers, is not education 
in the traditional sense of the 3 R’s. Instead, it is to promote 
“democracy” and “equality,” not in their legal or civic sense, 
but in terms of the engineering of a socialized citizenry. Such 
men saw themselves and the school in messianic terms. This 

book was instrumental in launching the Christian school and homeschool 
movements.

Hardback, 410 pages, index, $20.00

Chalcedon Catalog
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Mathematics: Is God Silent?
By James Nickel. This book revolutionizes the prevailing 
understanding and teaching of math. It will serve as a 
solid refutation for the claim, often made in court, that 
mathematics is one subject which cannot be taught from a 
distinctively Biblical perspective.

Revised and enlarged 2001 edition, Paperback, 408 pages, $24.00

The Foundations of Christian Scholarship 
Edited by Gary North. These are essays developing the 
implications and meaning of the philosophy of Dr. 
Cornelius Van Til for every area of life. The chapters explore 
the implications of Biblical faith for a variety of disciplines.

Paperback, 355 pages, indices, $24.00

The Victims of Dick and Jane
By Samuel L. Blumenfeld. America’s most effective critic 
of public education shows us how America’s public schools 
were remade by educators who used curriculum to create 
citizens suitable for their own vision of a utopian socialist 
society. This collection of essays will show you how and 
why America’s public education declined.

Paperback, 266 pages, index, $22.00

Revolution via Education
By Samuel L. Blumenfeld. Blumenfeld gets to the root of 
our crisis: our spiritual state and the need for an explicitly 
Christian form of education. Blumenfeld leaves nothing 
uncovered. He examines the men, methods, and means to 
the socialist project to transform America into an outright 
tyranny by scientific controllers.

Paperback, 189 pages, index, $20.00

Lessons Learned From Years of Homeschooling
By Andrea Schwartz. After nearly a quarter century of 
homeschooling her children, Andrea experienced both the 
accomplishments and challenges that come with being a 
homeschooling mom. Discover the potential rewards of 
making the world your classroom and God’s Word the 
foundation of everything you teach.

Paperback, 107 pages, index, $14.00

The Homeschool Life: Discovering God’s Way 
to Family-Based Education
By Andrea Schwartz. This book offers sage advice 
concerning key aspects of homeschooling and gives 
practical insights for parents as they seek to provide a 
Christian education for their children.

Paperback, 143 pages, index, $17.00

Teach Me While My Heart Is Tender: Read Aloud Stories of 
Repentance and Forgiveness
Andrea Schwartz compiled three stories drawn from her 
family-life experiences to help parents teach children how 
the faith applies to every area of life. They confront the 
ugly reality of sin, the beauty of godly repentance, and the 
necessity of forgiveness. The stories are meant to be read 
by parents and children together. The interactions and 

discussions that will follow serve to draw families closer together.

Paperback, 61 pages, index, $10.00

Alpha-Phonics: A Primer for Beginning Readers
By Sam Blumenfeld. Provides parents, teachers and tutors 
with a sensible, logical, easy-to-use system for teaching 
reading. The Workbook teaches our alphabetic system 
- with its 26 letters and 44 sounds - in the following 
sequence: First, the alphabet, then the short vowels and 
consonants, the consonant digraphs, followed by the 

consonant blends, and finally the long vowels in their variety of spellings and 
our other vowels. It can also be used as a supplement to any other reading 
program being used in the classroom. Its systematic approach to teaching 
basic phonetic skills makes it particularly valuable to programs that lack such 
instruction.

Spiralbound, 180 pages, $25.00

The Alpha-Phonics Readers accompany the text of Sam 
Blumenfeld’s Alpha-Phonics, providing opportunities 
for students to read at a level that matches their progress 
through the text. These eleven readers move from simple 
sentences to paragraphs to stories, ending with poetry. 
By the time a student completes this simple program, the 
phonetic reflex is well-established. This program has also 
been successfully used with functionally illiterate adults.

This set consists of eleven 12-page readers, totaling 132 pages, $22.00

How to Tutor by Samuel Blumenfeld demystifies primary 
education! You’ll learn that you can teach subjects you 
already know without requiring specialized academic 
training or degrees. Here’s what you’ll discover:

READING: In 117 lessons, teach any student to read 
virtually any word in a comprehensive phonics program
HANDWRITING: In 73 lessons, train any student to 
develop the lost art of cursive handwriting

ARITHMETIC: In 67 lessons, enable any student to master the essential 
calculation skills, from simple addition to long division

Paperback, 271 pages, indices, $24.00

American History & the Constitution
This Independent Republic
By R. J. Rushdoony. Important insight into American 
history by one who could trace American development 
in terms of the Christian ideas which gave it direction. 
These essays will greatly alter your understanding of, and 
appreciation for, American history. 

Paperback, 163 pages, index, $17.00

The Nature of the American System
By R. J. Rushdoony. Originally published in 1965, these 
essays were a continuation of the author’s previous work, 
This Independent Republic, and examine the interpretations 
and concepts which have attempted to remake and rewrite 
America’s past and present.

Paperback, 180 pages, index, $18.00

The Influence of Historic Christianity on Early America
By Archie P. Jones. Early America was founded upon the 
deep, extensive influence of Christianity inherited from 
the medieval period and the Protestant Reformation. That 
priceless heritage was not limited to the narrow confines 
of the personal life of the individual, nor to ecclesiastical 
structure. Christianity positively and predominately (though 
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not perfectly) shaped culture, education, science, literature, legal thought, 
legal education, political thought, law, politics, charity, and missions.

Booklet, 88 pages, $6.00

Biblical Faith and American History
By R. J. Rushdoony. America was a break with the 
neoplatonic view of religion that dominated the medieval 
church. The Puritans and other groups saw Scripture as 
guidance for every area of life because they viewed its author 
as the infallible Sovereign over every area.

Pamplet, 12 pages, $1.00

The United States: A Christian Republic
By R. J. Rushdoony. The author demolishes the modern 
myth that the United States was founded by deists or 
humanists bent on creating a secular republic.

Pamplet, 7 pages, $1.00

The Future of the Conservative Movement
Edited by Andrew Sandlin. The Future of the Conservative 
Movement explores the history, accomplishments 
and decline of the conservative movement, and 
lays the foundation for a viable substitute to today’s 
compromising, floundering conservatism. 

Booklet, 67 pages, $6.00

The Late Great GOP and the Coming Realignment
By Colonel V. Doner. For more than three decades, most 
Christian conservatives in the United States have hitched 
their political wagon to the plodding elephant of the 
Republican Party. This work is a call to arms for those 
weary of political vacillation and committed more firmly 
than ever to the necessity of a truly Christian social order.

Booklet, 75 pages, $6.00

American History to 1865 - NOW ON CD!
By R. J. Rushdoony. The most theologically complete 
assessment of early American history available—ideal 
for students. Rushdoony describes not just the facts 
of history, but the leading motives and movements in 
terms of the thinking of the day. Set includes 36 audio 
CDs, teacher’s guide, student’s guide, plus a bonus CD 
featuring PDF copies of each guide for further use.

Disc 1 Motives of Discovery & Exploration I
Disc 2 Motives of Discovery & Exploration II
Disc 3 Mercantilism
Disc 4 Feudalism, Monarchy & Colonies/ The Fairfax Resolves 1-8
Disc 5 The Fairfax Resolves 9-24
Disc 6 The Declaration of Independence & Articles of Confederation
Disc 7 George Washington: A Biographical Sketch
Disc 8 The U. S. Constitution, I
Disc 9 The U. S. Constitution, II
Disc 10 De Toqueville on Inheritance & Society
Disc 11 Voluntary Associations & the Tithe
Disc 12 Eschatology & History
Disc 13 Postmillennialism & the War of Independence
Disc 14 The Tyranny of the Majority
Disc 15 De Toqueville on Race Relations in America
Disc 16 The Federalist Administrations
Disc 17 The Voluntary Church, I
Disc 18 The Voluntary Church, II
Disc 19 The Jefferson Administration, the Tripolitan War & the War of 1812
Disc 20 The Voluntary Church on the Frontier, I
Disc 21 Religious Voluntarism & the Voluntary Church on the Frontier, II

Disc 22 The Monroe & Polk Doctrines
Disc 23 Voluntarism & Social Reform
Disc 24 Voluntarism & Politics
Disc 25 Chief Justice John Marshall: Problems of Political Voluntarism
Disc 26 Andrew Jackson: His Monetary Policy
Disc 27 The Mexican War of 1846 / Calhoun’s Disquisition
Disc 28 De Toqueville on Democratic Culture
Disc 29 De Toqueville on Individualism
Disc 30 Manifest Destiny
Disc 31 The Coming of the Civil War
Disc 32 De Toqueville on the Family/ 
 Aristocratic vs. Individualistic Cultures
Disc 33 De Toqueville on Democracy & Power
Disc 34 The Interpretation of History, I
Disc 35 The Interpretation of History, II
Disc 36 The American Indian (Bonus Disc)
Disc 37 Documents: Teacher/Student Guides, Transcripts

37 discs in album, Set of “American History to 1865”, $140.00

The American Indian: 
A Standing Indictment of Christianity & Statism in America
By R. J. Rushdoony. America’s first experiment with 
socialism practically destroyed the American Indian. 
In 1944 young R. J. Rushdoony arrived at the Duck 
Valley Indian Reservation in Nevada as a missionary to 
the Shoshone and the Paiute Indians. For eight years he 
lived with them, worked with them, ministered to them 

and listened to their stories. He came to know them intimately, both as 
individuals and as a people. This is his story, and theirs.

Paperback, 139 pages, $18.00

Our Threatened Freedom: 
A Christian View of the Menace of American Statism
R. J. Rushdoony reports on a mind-boggling collection of 
absurdities by our legislators, bureaucrats, and judges—
from making it against the law for a company to go 
out of business, to assigning five full-time undercover 
agents to bust a little boy who was selling fishing worms 
without a license. Written some thirty years ago as radio 
commentaries, Rushdoony’s essays seem even more timely 

today as we are witnessing a staggering display of state intrusion into every 
area of life.

Paperback, 349 pages, indices, $18.00

World History
A Christian Survey of World History 
Includes 12 audio CDs, full text supporting the 
lectures, review questions, discussion questions, 
and an answer key.

The purpose of a study of history is to shape the 
future. Too much of history teaching centers upon 

events, persons, or ideas as facts but does not recognize God’s providential 
hand in judging humanistic man in order to build His Kingdom. History is 
God-ordained and presents the great battle between the Kingdom of God 
and the Kingdom of Man. History is full of purpose—each Kingdom has its 
own goal for the end of history, and those goals are in constant conflict. A 
Christian Survey of World History can be used as a stand-alone curriculum, 
or as a supplement to a study of world history.

Disc 1 Time and History: Why History is Important
Disc 2 Israel, Egypt, and the Ancient Near East
Disc 3 Assyria, Babylon, Persia, Greece and Jesus Christ
Disc 4 The Roman Republic
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Disc 5 The Early Church & Byzantium
Disc 6 Islam & The Frontier Age
Disc 7 New Humanism or Medieval Period
Disc 8 The Reformation
Disc 9 Wars of Religion – So Called & The Thirty Years War
Disc 10 France: Louis XIV through Napoleon
Disc 11 England: The Puritans through Queen Victoria
Disc 12 20th Century: The Intellectual – Scientific Elite

12 CDs, full text, review and discussion questions, $90.00

The Biblical Philosophy of History
By R. J. Rushdoony. For the orthodox Christian who 
grounds his philosophy of history on the doctrine of 
creation, the mainspring of history is God. Time rests 
on the foundation of eternity, on the eternal decree of 
God. Time and history therefore have meaning because 
they were created in terms of God’s perfect and totally 
comprehensive plan. The humanist faces a meaningless 

world in which he must strive to create and establish meaning.

Paperback, 138 pages, $22.00

James I: The Fool as King
By Otto Scott. In this study, Otto Scott writes about one 
of the “holy” fools of humanism who worked against the 
faith from within. This is a major historical work and 
marvelous reading.

Hardback, 472 pages, $20.00

Church History
The “Atheism” of the Early Church
By R. J. Rushdoony. Early Christians were called 
“heretics” and “atheists” when they denied the gods of 
Rome, and the divinity of the emperor. These Christians 
knew that Jesus Christ, not the state, was their Lord and 
that this faith required a different kind of relationship to 

the state than the state demanded. 

Paperback, 64 pages, $12.00

The Foundations of Social Order: Studies in the Creeds 
and Councils of the Early Church
By R. J. Rushdoony. Every social order rests on a creed, 
on a concept of life and law, and represents a religion in 
action. The basic faith of a society means growth in terms 
of that faith. The life of a society is its creed; a dying 
creed faces desertion or subversion readily. Because of its 
indifference to its creedal basis in Biblical Christianity, 

western civilization is today facing death and is in a life and death struggle 
with humanism.

Paperback, 197 pages, index, $16.00

The Relevance of the Reformed Faith (CD Set)
The 2007 Chalcedon Foundation Fall Conference

Disc 1: An Intro to Biblical Law - Mark Rushdoony
Disc 2: The Great Commission - Dr. Joe Morecraft
Disc 3 Cromwell Done Right! - Dr. Joe Morecraft
Disc 4: The Power of Applied Calvinism - Martin Selbrede
Disc 5: The Powerlessness of Pietism - Martin Selbrede
Disc 6: Thy Commandment is Exceedingly Broad - Martin Selbrede
Disc 7: Dualistic Spirituality vs. Obedience - Mark Rushdoony 

7 CDs, $56.00

Philosophy
The Death of Meaning
By R. J. Rushdoony. Modern philosophy has sought 
to explain man and his thought process without 
acknowledging God, His revelation, or man’s sin. 
Philosophers who rebel against God are compelled to 
abandon meaning itself, for they possess neither the 
tools nor the place to anchor it. The works of darkness 
championed by philosophers past and present need to be 

exposed and reproved. In this volume, Dr. Rushdoony clearly enunciates 
each major philosopher’s position and its implications, identifies the 
intellectual and moral consequences of each school of thought, and traces 
the dead-end to which each naturally leads.

Paperback, 180 pages, index, $18.00

The Word of Flux: 
Modern Man and the Problem of Knowledge
By R. J. Rushdoony. Modern man has a problem with 
knowledge. He cannot accept God’s Word about the world 
or anything else, so anything which points to God must 
be called into question. This book will lead the reader to 
understand that this problem of knowledge underlies the 
isolation and self-torment of modern man. Can you know 

anything if you reject God and His revelation? This book takes the reader 
into the heart of modern man’s intellectual dilemma.

Paperback, 127 pages, indices, $19.00

To Be As God: A Study of Modern Thought 
Since the Marquis De Sade
By R. J. Rushdoony. This monumental work is a series 
of essays on the influential thinkers and ideas in modern 
times such as Marquis De Sade, Shelley, Byron, Marx, 
Whitman, and Nietzsche. Reading this book will help you 
understand the need to avoid the syncretistic blending of 
humanistic philosophy with the Christian faith.

Paperback, 230 pages, indices, $21.00

By What Standard?
By R. J. Rushdoony. An introduction into the problems 
of Christian philosophy. It focuses on the philosophical 
system of Dr. Cornelius Van Til, which in turn is founded 
upon the presuppositions of an infallible revelation in 
the Bible and the necessity of Christian theology for all 
philosophy. This is Rushdoony’s foundational work on 
philosophy.

Hardback, 212 pages, index, $14.00

Van Til & The Limits of Reason
By R. J. Rushdoony. The Christian must see faith in God’s 
revelation as opening up understanding, as thinking God’s 
thoughts after Him, and rationalism as a restriction of 
thought to the narrow confines of human understanding. 
Reason is a gift of God, but we must not make more of 
it than it is. The first three essays of this volume were 
published in a small booklet in 1960 as a tribute to the 

thought of Dr. Cornelius Van Til, titled Van Til. The last four essays were 
written some time later and are published here for the first time.

Paperback, 84 pages, index, $10.00
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The One and the Many: 
Studies in the Philosophy of Order and Ultimacy
By R. J. Rushdoony. This work discusses the problem 
of understanding unity vs. particularity, oneness vs. 
individuality. “Whether recognized or not, every argument 
and every theological, philosophical, political, or any other 
exposition is based on a presupposition about man, God, 
and society—about reality. This presupposition rules and 

determines the conclusion; the effect is the result of a cause. And one such 
basic presupposition is with reference to the one and the many.” The author 
finds the answer in the Biblical doctrine of the Trinity.

Paperback, 375 pages, index, $26.00

The Flight from Humanity: 
A Study of the Effect of Neoplatonism on Christianity
By R. J. Rushdoony. Neoplatonism presents man’s 
dilemma as a metaphysical one, whereas Scripture presents 
it as a moral problem. Basing Christianity on this false 
Neoplatonic idea will always shift the faith from the 
Biblical perspective. The ascetic quest sought to take 
refuge from sins of the flesh but failed to address the 

reality of sins of the heart and mind. In the name of humility, the ascetics 
manifested arrogance and pride. This pagan idea of spirituality entered the 
church and is the basis of some chronic problems in Western civilization.

Paperback, 84 pages, $13.00

Psychology
Politics of Guilt and Pity
By R. J. Rushdoony. From the foreword by Steve Schlissel: 
“Rushdoony sounds the clarion call of liberty for all who 
remain oppressed by Christian leaders who wrongfully 
lord it over the souls of God’s righteous ones.… I pray that 

the entire book will not only instruct you in the method and content of a 
Biblical worldview, but actually bring you further into the glorious freedom 
of the children of God. Those who walk in wisdom’s ways become immune 
to the politics of guilt and pity.”

Hardback, 371 pages, index, $20.00

Revolt Against Maturity
By. R. J. Rushdoony. The Biblical doctrine of psychology is 
a branch of theology dealing with man as a fallen creature 
marked by a revolt against maturity. Man was created 
a mature being with a responsibility to dominion and 
cannot be understood from the Freudian child, nor the 
Darwinian standpoint of a long biological history. Man’s 
history is a short one filled with responsibility to God. Man’s 

psychological problems are therefore a resistance to responsibility, i.e. a revolt 
against maturity.

Hardback, 334 pages, index, $18.00

Freud
By R. J. Rushdoony. For years this compact examination 
of Freud has been out of print. And although both Freud 
and Rushdoony have passed on, their ideas are still very 
much in collision. Freud declared war upon guilt and 
sought to eradicate the primary source of Western guilt 
— Christianity.  Rushdoony shows conclusively the error 
of Freud’s thought and the disastrous consequences of his 

influence in society. 

Paperback, 74 pages, $13.00

The Cure of Souls: 
Recovering the Biblical Doctrine of Confession
By R. J. Rushdoony. In The Cure of Souls: Recovering 
the Biblical Doctrine of Confession, R. J. Rushdoony cuts 
through the misuse of Romanism and modern psychology 
to restore the doctrine of confession to a Biblical 
foundation—one that is covenantal and Calvinistic. 
Without a true restoration of Biblical confession, the 

Christian’s walk is impeded by the remains of sin. This volume is an effort in 
reversing this trend.

Hardback, 320 pages with index, $26.00

Science
The Mythology of Science
By R. J. Rushdoony. This book is about the religious 
nature of evolutionary thought and how these religious 
presuppositions underlie our modern intellectual paradigm. 
The “mythology” of modern science is its religious 

devotion to the myth of evolution.

Paperback, 134 pages, $17.00

Alive: An Enquiry into the Origin and Meaning of Life
By Dr. Magnus Verbrugge, M.D. This study is of major 
importance as a critique of scientific theory, evolution, 
and contemporary nihilism in scientific thought. Dr. 
Verbrugge, son-in-law of the late Dr. H. Dooyeweerd and 
head of the Dooyeweerd Foundation, applies the insights 
of Dooyeweerd’s thinking to the realm of science. Animism 
and humanism in scientific theory are brilliantly discussed.

Paperback, 159 pages, $14.00

Creation According to the Scriptures
Edited by P. Andrew Sandlin. Subtitled: A Presuppositional 
Defense of Literal Six-Day Creation, this symposium by 
thirteen authors is a direct frontal assault on all waffling 
views of Biblical creation. It explodes the “Framework 
Hypothesis,” so dear to the hearts of many respectability-
hungry Calvinists, and it throws down the gauntlet to all 
who believe they can maintain a consistent view of Biblical 

infallibility while abandoning literal, six-day creation.

Paperback, 159 pages, $18.00

Economics
Making Sense of Your Dollars: A Biblical Approach to Wealth
By Ian Hodge. The author puts the creation and use 
of wealth in their Biblical context. Debt has put the 
economies of nations and individuals in dangerous straits. 
This book discusses why a business is the best investment, 

as well as the issues of debt avoidance and insurance. 

Paperback, 192 pages, index, $12.00

Larceny in the Heart: The Economics of Satan and the 
Inflationary State
By R.J. Rushdoony. First published under the title Roots of 
Inflation, the reader sees why envy often causes the most 
successful and advanced members of society to be deemed 
criminals. The author uncovers the larceny in the heart of 
man and its results.

Paperback, 144 pages, indices, $18.00
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Biblical Studies
Genesis, Volume I of Commentaries on the Pentateuch
By R. J. Rushdoony. In recent years, it has become 
commonplace for both humanists and churchmen to 
sneer at anyone who takes Genesis 1-11 as historical. 
Yet to believe in the myth of evolution is to accept 

trillions of miracles to account for our cosmos. Spontaneous generation, 
the development of something out of nothing, and the blind belief in the 
miraculous powers of chance, require tremendous faith. Theology without 
literal six-day creationism becomes alien to the God of Scripture because it 
turns from the God Who acts and Whose Word is the creative word and the 
word of power, to a belief in process as god.

Hardback, 297 pages, indices, $45.00

Exodus, Volume II of Commentaries on the Pentateuch
By R. J. Rushdoony. Essentially, all of mankind is on 
some sort of an exodus.  However, the path of fallen man 
is vastly different from that of the righteous.  Apart from 
Jesus Christ and His atoning work, the exodus of a fallen 
humanity means only a further descent from sin into 
death. But in Christ, the exodus is now a glorious ascent 
into the justice and dominion of the everlasting Kingdom 

of God. Therefore, if we are to better understand the gracious provisions 
made for us in the “promised land” of the New Covenant, a thorough 
examination into the historic path of Israel as described in the book of 
Exodus is essential. It is to this end that this volume was written.

Hardback, 554 pages, indices, $45.00

Sermons on Exodus - 128 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and 2 CDs together for only $105.00

Leviticus, Volume III of Commentaries on the Pentateuch
By R. J. Rushdoony. Much like the book of Proverbs, any 
emphasis upon the practical applications of God’s law is 
readily shunned in pursuit of more “spiritual” studies. 
Books like Leviticus are considered dull, overbearing, and 
irrelevant. But man was created in God’s image and is 
duty-bound to develop the implications of that image by 
obedience to God’s law.  The book of Leviticus contains 

over ninety references to the word holy. The purpose, therefore, of this third 
book of the Pentateuch is to demonstrate the legal foundation of holiness in 
the totality of our lives.

Hardback, 449 pages, indices, $45.00

Sermons on Leviticus - 79 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $85.00

Numbers, Volume IV of Commentaries on the Pentateuch
By R. J. Rushdoony. The Lord desires a people who will 
embrace their responsibilities. The history of Israel in 
the wilderness is a sad narrative of a people with hearts 
hardened by complaint and rebellion to God’s ordained 
authorities. They were slaves, not an army. They would 
recognize the tyranny of Pharaoh but disregard the servant-
leadership of Moses. God would judge the generation He 

led out of captivity, while training a new generation to conquer Canaan. The 
book of Numbers reveals God’s dealings with both generations.

Hardback, index, 428 pages $45.00

Sermons on Numbers - 66 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $85.00

Deuteronomy, Volume V 
of Commentaries on the Pentateuch
If you desire to understand the core of Rushdoony’s 
thinking, this commentary on Deuteronomy is one volume 
you must read. The covenantal structure of this last 
book of Moses, its detailed listing of both blessings and 
curses, and its strong presentation of godly theocracy 
provided Rushdoony with a solid foundation from which 

to summarize the central tenets of a truly Biblical worldview—one that is 
solidly established upon Biblical Law, and can shape the future.

Hardback, index, 512 pages $45.00

Sermons on Deuteronomy - 110 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and CD together for only $105.00

Now you can purchase the complete 
set of five hardback volumes of the 

Pentateuch for $150.00 
($75 savings!)

Pentateuch CD Set (4 
Commentary CD Sets)
By R. J. Rushdoony. Rushdoony’s four CD 
Commentaries on the Pentateuch (Exodus, 
Leviticus, Numbers, and Deuteronomy) in one set.

$120... That’s 6 total MP3 CDs containing 
383 sermons for $80 in savings!

Chariots of Prophetic Fire: Studies in Elijah and Elisha
By R. J. Rushdoony. As in the days of Elijah and Elisha, 
it is once again said to be a virtue to tolerate evil and 
condemn those who do not. This book will challenge you 
to resist compromise and the temptation of expediency. 
It will help you take a stand by faith for God’s truth in a 
culture of falsehoods.

Hardback, 163 pages, indices, $30.00

The Gospel of John
By R. J. Rushdoony. Nothing more clearly reveals the 
gospel than Christ’s atoning death and His resurrection. 
They tell us that Jesus Christ has destroyed the power 
of sin and death. John therefore deliberately limits the 
number of miracles he reports in order to point to and 
concentrate on our Lord’s death and resurrection. The 
Jesus of history is He who made atonement for us, died, 

and was resurrected. His life cannot be understood apart from this, nor can 
we know His history in any other light.

Hardback, 320 pages, indices, $26.00

Romans and Galatians
By R. J. Rushdoony. From the author’s introduction: 
“I do not disagree with the liberating power of the 
Reformation interpretation, but I believe that it provides 
simply the beginning of our understanding of Romans, 
not its conclusion.... The great problem in the church’s 
interpretation of Scripture has been its ecclesiastical 
orientation, as though God speaks only to the church, and 

commands only the church.”

Hardback, 446 pages, indices, $24.00
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Hebrews, James and Jude
By R. J. Rushdoony. The Book of Hebrews is a 
summons to serve Christ the Redeemer-King fully and 
faithfully, without compromise. When James, in his 
epistle, says that faith without works is dead, he tells 
us that faith is not a mere matter of words, but it is of 
necessity a matter of life. “Pure religion and undefiled” 
requires Christian charity and action. Anything short 

of this is a self-delusion. Jude similarly recalls us to Jesus Christ’s apostolic 
commission, “Remember ye the words which have been spoken before by 
the apostles of our Lord Jesus Christ” (v. 17). Jude’s letter reminds us of 
the necessity for a new creation beginning with us, and of the inescapable 
triumph of the Kingdom of God.

Hardback, 260 pages, $30.00

Sermon on the Mount
By R. J. Rushdoony. So much has been written about the 
Sermon on the Mount, but so little of the commentaries 
venture outside of the matters of the heart. The Beatitudes 
are reduced to the assumed meaning of their more popular 
portions, and much of that meaning limits our concerns 
to downplaying wealth, praying in secret, suppressing 
our worries, or simply reciting the Lord’s Prayer. The 

Beatitudes are the Kingdom commission to the new Israel of God, and 
R. J. Rushdoony elucidates this powerful thesis in a readable and engaging 
commentary on the world’s greatest sermon.

Hardback, 150 pages, $20.00
Sermon on the Mount CD Set (12 CDs), $96.00
Sermon on the Mount Book & CD Set (12 CDs), $99.00

Sermons in Obadiah & Jonah
By R. J. Rushdoony. In his study of Obadiah, Rushdoony 
condemns the “spiritual Edomites” of our day who believe 
evildoers have the power to frustrate the progress of the 
Kingdom of God. In Jonah, he demonstrates that we play 
the part of Jonah when we second-guess God, complain 
about the work He gives us, or are peevish when outcomes 
are not to our liking.

Paperback, 84 pages, indices, $9.00

Taking Dominion
Christianity and the State
By R. J. Rushdoony. This book develops the Biblical view 
of the state against the modern state’s humanism and 
its attempts to govern all spheres of life. It reads like a 
collection of essays on the Christian view of the state and 

the return of true Christian government. 

Hardback, 192 pages, indices, $18.00

Tithing and Dominion
By Edward A. Powell and R. J. Rushdoony. God’s 
Kingdom covers all things in its scope, and its immediate 
ministry includes, according to Scripture, the ministry 
of grace (the church), instruction (the Christian and 
homeschool), help to the needy (the diaconate), and many 
other things. God’s appointed means for financing His 
Kingdom activities is centrally the tithe. This work affirms 

that the Biblical requirement of tithing is a continuing aspect of God’s law-
word and cannot be neglected.

Hardback, 146 pages, index, $12.00

A Comprehensive Faith
Edited by Andrew Sandlin. The Festschrift presented to 
R. J. Rushdoony on his 80th birthday featuring essays 
from Theodore Letis, Brian Abshire, Steve Schlissel, Joe 
Morecraft III, Jean-Marc Berthoud, Byron Snapp, Samuel 
Blumenfeld, Christine and Thomas Schirrmacher, Herbert 
W. Titus, Ellsworth McIntyre, Howard Phillips, Ian 
Hodge, and many more. Also included is a foreword by 

John Frame and a brief biographical sketch by Mark Rushdoony.

Hardback, 244 pages, $23.00

Noble Savages: Exposing the Worldview of Pornographers 
and Their War Against Christian Civilization
By R. J. Rushdoony. Rushdoony demonstrates that in 
order for modern man to justify his perversion he must 
reject the Biblical doctrine of the fall of man. If there is no 
fall, the Marquis de Sade argued, then all that man does 
is normative. What is the problem? It’s the philosophy 
behind pornography — the rejection of the fall of man 

that makes normative all that man does. Learn it all in this timeless classic.

Paperback, 161 pages, $18.00

In His Service: The Christian Calling to Charity
By R. J. Rushdoony. The Christian faith once meant that 
a believer responded to a dark world by actively working 
to bring God’s grace and mercy to others, both by word 
and by deed. However, a modern, self-centered church has 
isolated the faith to a pietism that relinquishes charitable 
responsibility to the state. In this book, Rushdoony 
elucidates the Christian’s calling to charity and its 

implications for Godly dominion.

Hardback, 232 pages, $23.00

A House for God: Building a Kingdom-Driven Family
Christian parents are called to establish Kingdom-driven 
families. To aid in this calling, Christian author and 
education expert, Andrea Schwartz has carefully put 
together this collection of essays entitled A House for God: 
Building a Kingdom-Driven Family.

Paperback, 120 pages, $14.00

Salvation and Godly Rule
By R. J. Rushdoony. Salvation in Scripture includes in its 
meaning “health” and “victory.” By limiting the meaning 
of salvation, men have limited the power of God and the 
meaning of the Gospel. In this study R. J. Rushdoony 
demonstrates the expanse of the doctrine of salvation as it 
relates to the rule of the God and His people.

Paperback, 661 pages, indices, $35.00

A Conquering Faith: Doctrinal Foundations for Christian 
Reformation
By William Einwechter. This monograph takes on 
the doctrinal defection of today’s church by providing 
Christians with an introductory treatment of six vital areas 
of Christian doctrine: God’s sovereignty, Christ’s Lordship, 
God’s law, the authority of Scripture, the dominion 
mandate, and the victory of Christ in history.

Paperback, 44 pages, $8.00
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A Word in Season: Daily Messages on the Faith for All of Life (7 Volumes)
By R. J. Rushdoony. In these pages, you won’t find the overly introspective 
musings of a Christian pietist; what you’ll discover are the hard-hitting 
convictions of a man whose sole commitment was faithfulness to God’s law-
word and representing that binding Word to his readers.

Get all 7 volumes as a set for only $84.00
Vol. 1, Paperback, 152 pages, $12.00 • Vol. 2, Paperback, 144 pages, $12.00 
Vol. 3, Paperback, 134 pages, $12.00 • Vol. 4, Paperback, 146 pages, $12.00 
Vol. 5, Paperback, 176 pages, $12.00 • Vol. 6, Paperback, 149 pages, $12.00 
Vol. 7, Paperback, 138 pages, $12.00

An Informed Faith: The Position Papers of R. J. Rushdoony
This beautiful three-volume collection of hardback 
books topically organizes ALL of Rushdoony’s position 
papers (not only the 115 originally published in Roots 
of Reconstruction, but also 118 later essays, including 
six recently discovered unpublished papers), AND it 
features the most extensive indexing we’ve ever done 
featuring a general index, history index, Scripture 

index, and works cited index.

Hardback, three volumes, 1125 pages, indices, $75.00

Theology
Systematic Theology (in two volumes)
By R. J. Rushdoony. Theology belongs in the 
pulpit, the school, the workplace, the family and 
everywhere. Without a systematic application of 
theology, too often people approach the Bible 
with a smorgasbord mentality, picking and 

choosing that which pleases them. 

Hardback, 1301 pages, indices, $70.00

The Necessity for Systematic Theology
By R. J. Rushdoony. Scripture gives us as its underlying 
unity a unified doctrine of God and His order. Theology 
must be systematic to be true to the God of Scripture. 
Booklet now part of the author’s Systematic Theology.

Booklet, 74 pages, $2.00

Infallibility and Interpretation
By R. J. Rushdoony & P. Andrew Sandlin. The authors 
argue for infallibility from a distinctly presuppositional 
perspective. The question of Biblical infallibility rests 
ultimately in one’s belief about the character of God. 

Paperback, 100 pages, $6.00

Infallibility: An Inescapable Concept
By R. J. Rushdoony. Infallibility is an inescapable 
concept. If men refuse to ascribe infallibility to 
Scripture, it is because the concept has been transferred 
to something else. Booklet now part of the author’s 
Systematic Theology.

Booklet, 69 pages, $2.00

Predestination in Light of the Cross
By John B. King, Jr.  The author defends the 
predestination of Martin Luther while providing a 
compellingly systematic theological understanding of 
predestination. This book will give the reader a fuller 
understanding of the sovereignty of God.

Paperback, 314 pages, $24.00

Sovereignty
By R. J. Rushdoony. The doctrine of sovereignty is a crucial 
one. By focusing on the implications of God’s sovereignty 
over all things, in conjunction with the law-word of God, 
the Christian will be better equipped to engage each and 
every area of life. 

Hardback, 519 pages, $40.00

The Church Is Israel Now
By Charles D. Provan. For the last century, Christians have 
been told that God has an unconditional love for persons 
racially descended from Abraham. Membership in Israel is 
said to be a matter of race, not faith. This book repudiates 
such a racialist viewpoint.

Paperback, 74 pages, $12.00

The Guise of Every Graceless Heart
By Terrill Irwin Elniff. An extremely important and fresh 
study of Puritan thought in early America. On Biblical 
and theological grounds, Puritan preachers and writers 
challenged the autonomy of man, though not always 
consistently.

Hardback, 120 pages, $7.00

The Great Christian Revolution
By Otto Scott, Mark R. Rushdoony, R. J. Rushdoony, John 
Lofton, and Martin Selbrede. A major work on the impact 
of Reformed thinking on our civilization. Some of the 
studies, historical and theological, break new ground and 
provide perspectives previously unknown or neglected.

Hardback, 327 pages, $22.00

Keeping Our Sacred Trust
Edited by Andrew Sandlin. This book is a trumpet blast 
heralding a full-orbed, Biblical, orthodox Christianity. The 
hope of the modern world is not a passive compromise with 
passing heterodox fads, but aggressive devotion to the time-
honored Faith “once delivered to the saints.”

Paperback, 167 pages, $19.00

The Incredible Scofield and His Book
By Joseph M. Canfield. This powerful and fully 
documented study exposes the questionable background 
and faulty theology of the man responsible for the popular 
Scofield Reference Bible, which did much to promote the 
dispensational system. 

Paperback, 394 pages, $24.00

Pierre Viret: The Angel of the Reformation
This publication marks the five-hundredth anniversary 
of the birth of Pierre Viret with the first full biography 
in English of this remarkable and oft-overlooked early 
Reformer. R. A. Sheats pens the fascinating history 
and life of this important early light of the Protestant 
Reformation who, after nearly five centuries of relative 
obscurity, is now enjoying a renewed interest in his history 
and scholarship. The republication comes at its proper 
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time, inspiring future generations to continue the work of advancing Christ’s 
Kingdom throughout the world.

Hardback, 323 pages, $30.00

Culture
Toward a Christian Marriage
Edited by Elizabeth Fellerson. The law of God makes 
clear how important and how central marriage is. Our 
Lord stresses the fact that marriage is our normal calling. 
This book consists of essays on the importance of a proper 
Christian perspective on marriage.

Hardback, 43 pages, $8.00

Back Again Mr. Begbie: 
The Life Story of Rev. Lt. Col. R.J.G. Begbie OBE
This biography is more than a story of the three careers 
of one remarkable man. It is a chronicle of a son of 
old Christendom as a leader of Christian revival in the 
twentieth century. Personal history shows the greater 
story of what the Holy Spirit can and does do in the 
evangelization of the world.

Paperback, 357 pages, $24.00

Woman of the House: A Mother’s Role 
in Building a Christian Culture
In true Titus 2 fashion, Andrea Schwartz challenges 
women to reexamine several fundamental aspects of 
motherhood in light of Scripture. Beginning with a 
consideration of God’s character and concluding with an 
invigorating charge to faithfulness, Andrea connects the 
dots between God’s reality and a mother’s duty.

Paperback, 103 pages, $14.00

Family Matters: Read Aloud Stories 
of Responsibility and Self-Discipline
Unless children are taught self-discipline early, they move 
into their adult years without a sense of personal, familial, 
or societal responsibility. The stories are meant to be 
read by parents and children together and serve as useful 
conversation starters to educate boys and girls so they can 
be effective citizens in the Kingdom of God.

Paperback, 48 pages, $10.00

The Biblical Trustee Family: 
Understanding God’s Purpose for Your Household
By Andrea Schwartz. God’s basic institution is the family, 
and the Biblical family lives and operates in terms of a 
calling greater than itself - the Kingdom of God. In an age 
when the family is disparaged, warred against, and treated 
as a mere convention, it becomes the duty of Christians to 
bring God’s plan for the family to listening ears. 

Paperback, 109 pages, $16.00

Empowered: Developing Strong Women for Kingdom Service
By Andrea Schwartz. Strong women are integral to 
building a godly culture. In these essays, Andrea Schwartz 
explores how Christ’s absolute authority, the protection of 
the trustee family, the justice of God’s law in abuse cases, 
and the careful study of Scripture liberates and empowers 
the Christian woman to take her vital place in the cause of 
Christ’s Great Commission.

Paperback, 154 pages, $17.00

The Luxury of Words: Poems by R. J. Rushdoony
By R. J. Rushdoony. This collection of poems reveal much 
more about the man who dedicated his life to the premise 
that God speaks to all areas of life and thought. These 112 
poems span over six decades, dating as far back at the mid-
1930s and culminating in the years before his death. This 
poetry reveals Rush’s concerns and fears, his outlook on 
life, and the joy he experienced in serving Christ.

Paperback, 136 pages, $10.00

Faith & Wellness: Resisting the State Control of Healthcare 
by Restoring the Priestly Calling of Doctors
Statist regulations. Quackery. Addiction. These are the 
modern symptoms of a disease that has infected Western 
medicine for thousands of years: the disease of humanism. 
In a series of thirteen “Medical Reports,” R. J. Rushdoony 
traced the Christian and pagan roots of Western medicine 
in history, and demonstrated how humanist thought has 

produced vicious fruit in both modern medical practices and in the expecta-
tions of patients.

Paperback, 100 pages, $13.00

Good Morning Friends: 
A Collection of Weekly Radio Messages by R. J. Rushdoony
From 1953 to 1956, Rushdoony gave weekly radio talks at 
Santa Cruz, California station KSCO that reveal a perfect 
blend of strong theology with poignant pastoral counsel. 
These insightful, concise messages are so well done they 
can be used for individual and group discipleship at any 
level.

Paperback, 177 pages, $12.00

Eschatology
Thy Kingdom Come: Studies in Daniel and Revelation
By R. J. Rushdoony. Revelation’s details are often 
perplexing, even baffling, and yet its main meaning is 
clear—it is a book about victory. It tells us that our faith 
can only result in victory. This victory is celebrated in 

Daniel and elsewhere, in the entire Bible. These eschatological texts make 
clear that the essential good news of the entire Bible is victory, total victory.

Paperback, 271 pages, $19.00

Thine is the Kingdom: A Study of the Postmillennial Hope
False eschatological speculation is destroying the church 
today, by leading her to neglect her Christian calling. In 
this volume, edited by Kenneth L. Gentry, Jr., the reader 
is presented with a blend of Biblical exegesis, theological 
reflection, and practical application for faithful Christian 
living. Chapters include contemporary writers Keith A. 
Mathison, William O. Einwechter, Jeffrey Ventrella, and 
Kenneth L. Gentry, Jr., as well as chapters by giants of the 

faith Benjamin B. Warfield and J.A. Alexander.

Paperback, 260 pages, $22.00

God’s Plan for Victory 
By R. J. Rushdoony. The founder of the Christian 
Reconstruction movement set forth in potent, cogent 
terms the older Puritan vision of the irrepressible 
advancement of Christ’s kingdom by His faithful saints 
employing the entire law-Word of God as the program for 
earthly victory.

Booklet, 41 pages, $6.00
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Fiction (Storehouse Press)

Bell Mountain (Bell Mountain Series, Vol. 1)
By Lee Duigon. The world is going to end … as soon as Jack and Ellayne 
ring the bell on top of Bell Mountain. No one has ever climbed the 
mountain, and no one has ever seen the bell. But the children have a divine 
calling to carry out the mission, and it sweeps them into high adventure. 
Paperback, 288 pages, $14.00

The Cellar Beneath the Cellar (Bell Mountain Series, Vol. 2)
By Lee Duigon. A world’s future lies buried in its distant past. Barbarian 
armies swarm across the mountains. A boy and a girl must find the holy 
writings that have been concealed for 2,000 years; and the man who was sent 
to kill them must now protect them at all costs.
Paperback, 288 pages, $16.00

The Thunder King (Bell Mountain Series, Vol. 3)
By Lee Duigon. The Thunder King’s vast army encamps against the city, but 
treason brews inside the city walls. The tiny army of the Lord is on the march 
in bold obedience to a divine command; but the boy king, Ryons, marches 
all alone across an empty land. The Lost Books of Scripture have been found.
Paperback, 288 pages, $16.00

The Last Banquet (Bell Mountain Series, Vol. 4)
By Lee Duigon. In the wake of a barbarian invasion, chaos sweeps across 
Obann. The boy king and his faithful chiefs try to restore order before the 
Heathen come again - not knowing that this time, the Thunder King himself 
will lead his armies. 
Paperback, 338 pages, $18.00

The Fugitive Prince (Bell Mountain Series, Vol. 5)
By Lee Duigon. The powers wielded by the men of ancient times destroyed 
all their cities in a single day. Will those powers now be turned against 
Obann? There is a new Thunder King in the East, and new threats against 
the West.
Paperback, 370 pages, $18.00

The Palace (Bell Mountain Series, Vol. 6)
By Lee Duigon. In the sixth installment of the Bell Mountain Series, God’s 
judgment hangs over the great city of Obann; but in the endless maze of 
halls and corridors and offices inside the Palace, power-hungry men enter 
into secret dealings with Obann’s archenemy, the Thunder King.
Paperback, 321 pages, $18.00

The Glass Bridge (Bell Mountain Series, Vol. 7)
By Lee Duigon. Can faith do what pride and power can’t? In obedience to 
God, the boy king, Ryons, with only half his tiny army, crosses the mountains 
to invade the Thunder King’s domains.
Paperback, 308 pages, $18.00

The Temple (Bell Mountain Series, Vol. 8)
King Ryons has led his tiny army into the heart of the Thunder King’s 
dominion. Ahead lies the impregnable fortress of the enemy, defended by 
the destructive powers of the ancient world. His enemies work to abolish his 
kingdom and restore the defeated Oligarchy. 
Paperback, 284 pages, $18.00

The Throne (Bell Mountain Series, Vol. 9)
By Lee Duigon. Nothing in the city of Obann is what it seems to be: evil 
masquerades as good, while good must hide behind a semblance of evil. The 
king’s chief spy must pose as the usurper’s trusted adviser—but will he be able 
to find the help he needs to mount a successful resistance?.
Paperback, 270 pages, $18.00

Hidden In Plain Sight (Bubble Head Series, Vol. 1)
By M. G. Selbrede. Young physicist Jenna Wilkes has 
done the impossible—and the whole scientific world 
is shaking on its pillars. Could it be that conventional 
science has misunderstood the very fabric of the 
universe? Could there be infinitely more to it than 
anyone has ever guessed? Could science’s whole concept 
of reality be ... unreal?
Paperback, 334 pages, $15.00

The Journal of Christian Reconstruction

Vol. 2, No. 1, Symposium on Christian Economics $6.50
Vol. 2, No. 2, Symposium on Biblical Law $6.50
Vol. 5, No. 1, Symposium on Politics $6.50
Vol. 5, No. 2, Symposium on Puritanism and Law $6.50
Vol. 7, No. 1, Symposium on Inflation $6.50
Vol. 10, No. 1, Symposium on the Media and the Arts $6.50
Vol. 10, No. 2, Symposium on Christianity and Business $6.50
Vol. 11, No. 1, Symposium on the Reformation in the Arts and Media $6.50
Vol. 11, No. 2, Symposium on the Education of the Core Group $6.50
Vol. 12, No. 1, Symposium on the Constitution and Political Theology $6.50
Vol. 12, No. 2, Symposium on the Biblical Text and Literature $6.50
Vol. 13, No. 1, Symposium on Change in the Social Order $6.50
Vol. 13, No. 2, Symposium on Decline & Fall of the West/Return of Christendom $6.50
Vol. 14, No. 1, Symposium on Reconstruction in the Church and State $6.50
Vol. 14, No. 2, Symposium on the Reformation $6.500
Vol. XV, Symposium on Eschatology $6.50
Vol. XVI, The 25th Anniversary Issue $9.50
Journal of Christian Reconstruction Set $100.00 

Special CD Message Series by Rushdoony

SAVE by 
purchasing 
the entire 
nine volume 
set for only 
$154.00

A History of Modern Philosophy
8 CDs) $64.00

Epistemology: The Christian 
Philosophy of Knowledge
(10 CDs) $80.00

Apologetics
(3 CDs) $24.00

The Crown Rights of Christ the King
(6 CDs) $48.00

The United States Constitution
(4 CDs) $32.00

Economics, Money & Hope
(3 CDs) $24.00

Postmillennialism in America
(2 CDs-2 lectures per disc) $20.00

A Critique of Modern Education
(4 CDs) $32.00

English History
(5 CDs) $40.00



Our Faith Should Be An Informed One
Now You Can Have All of Rushdoony’s Position Papers 

and Research Them Like Never Before with This 
Attractive Three-Volume Hardback Set!

Our faith should be an informed one because 
the God who created all things speaks 

to every sphere of life, and all facts should be 
studied in light of the revelation of God in 
Scripture. This is the foundation of Christian 
dominion.

For R. J. Rushdoony, true government was 
the self-government of the Christian life in terms 
of God’s law, so he wrote his position papers 
to better equip Christians to apply their faith 
to all of life. His objective was not to empower 
the state, or the organized church, but rather to 
call every person and institution to God’s Word, 
which often put him at odds with both church 
and state.

This beautiful three-volume collection of hardback books topically organizes ALL of Rushdoony’s 
position papers (not only the 115 originally published in Roots of Reconstruction, but also 118 

later essays, including six recently discovered unpublished papers), AND it features the most extensive 
indexing we’ve ever done on any series of books in the history of Chalcedon/Ross House Books 
featuring a general index, history index, Scripture index, and works cited index.

$7500
See Sale 

Price 
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“Topically organized, and it features the 
  most extensive indexing we’ve ever done!”

SAVE 15% Off Orders of $50/More
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Equipping You to Advance His Kingdom

C H A L C E D O N

THE MENACE OF AMERICAN STATISM

Far from carrying out its Biblical mandate to be a 
terror to evildoers, civil government in America 

has increasingly become a terror to its law-abiding 
citizens.

R. J. Rushdoony reports on a mind-boggling 
collection of absurdities by our legislators, 
bureaucrats, and judges—from making it against 
the law for a company to go out of business, to 
assigning five full-time undercover agents to bust 
a little boy who was selling fishing worms without 
a license. Written some thirty years ago as radio 
commentaries, Rushdoony’s essays seem even 
more timely today as we are witnessing a staggering 
display of state intrusion into every area of life.

Throughout these concise, insightful essays, you 
will see that true and lasting freedom is the end 
result of responsible, faithful Christians exercising 
self-government in terms of God’s Word.

Paperback, 349 pages, Indices 
Only $18.00

Ordering is Easy!
Use the attached order form to order or visit ChalcedonStore.com


