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From the Founder

Dominion
(Reprinted from Institutes of Biblical Law [Phillipsburg, NJ: The Craig Press, 1973], 448–452.)

R. J. Rushdoony

M

an was created
in the image of
God and commanded
to subdue the earth and
to have dominion over
it (Gen. 1:26–27). Not
only is it man’s calling to exercise dominion, but it is also his nature to do so.
Since God is the absolute and sovereign
Lord and Creator, whose dominion is
total and whose power is without limits,
man, created in His image, shares in this
communicable attribute of God. Man
was created to exercise dominion under
God and as God’s appointed vicegerent
over the earth. Dominion is thus a basic
urge of man’s nature.
As a result of the Fall, however,
man’s urge to dominion is now a perverted one, no longer an exercise of
power under God and to His glory, but
a desire to be God. This was precisely
the temptation of Satan, that every
man should be his own god, deciding
for himself what constitutes right and
wrong (Gen. 3:5). The ultimacy of man
in both law and power was asserted.
History therefore has seen the
long and bitter consequence of man’s
perverted urge to dominion. Man has
made vicious and perverted use of man
individually, in gang activities, and as
an army or a nation. History is a long
tale of horror in which man has sought
power and dominion as an end in itself.
George Orwell in 1984 saw the meaning of this fallen urge to dominion:
“If you want a picture of the future,
imagine a boot stamping on a human
face—forever.” This sinful, fallen urge
to dominion is prominent in every
sphere of modern life, as well as in all of
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history. It certainly governs the political
world, where the state daily gains power
for power’s sake.
As a result of all this, many have become frightened of all power and hostile
to the concept of dominion. Liberals,
neoorthodox, existentialists, and others
have renounced the idea of power as an
illusion or a temptation, and the possession of power as an evil. The result has
been to accentuate the drift to totalitarian power.
Dominion does not disappear when
a man renounces it; it is simply transferred to another person, perhaps to his
wife, children, employer, or to the state.
Where the individual surrenders his due
dominion, where the family abdicates
it, and the worker and employer reduce
it, there another party, usually the state,
concentrates dominion. Where organized society surrenders power, the mob
gains it proportionate to the surrender.
This fact poses the problem which
for an Orwell, who saw the issue clearly,
is impossible to answer. Fallen man’s
exercise of dominion is demonic; it is
power for the sake of power, and its goal
is “a boot stamping on a human face—
forever.” Its alternative is the dominion
of anarchy, the bloody and tumultuous
reign of the momentarily strong.
Clearly, there is no hope for man
except in regeneration. The Shorter Catechism of the Westminster Divines, in
dealing with the image of God, declares:
Q. 10. How did God create man?
A. God created man male and female,
after his own image, in knowledge,
righteousness, and holiness, with
dominion over the creatures (Gen.
1:26–28; Col. 3:10; Eph. 4:24).

The salvation of man includes his
restoration into the image of God and
the calling implicit in that image, to
subdue the earth and to exercise dominion. Hence, the proclamation of the
gospel was also the proclamation of the
Kingdom of God, according to all the
New Testament.
A radical deformation of the gospel
and of the redeemed man’s calling crept
into the church as a result of neoplatonism. Dominion was renounced, the
earth regarded as the devil’s realm, the
body despised, and a false humility and
meekness cultivated. Dominion was
regarded as a burden of the flesh rather
than a godly responsibility. Especially
with Pietism, Jesus was pictured as
meek and helpless, pacifistic and mild
of manner.
The word meek is a Biblical term.
It is used in Numbers 12:3 to describe
Moses, who is termed “very meek”;
Moses hardly jibes with modern ideas
of meekness. In fact, Moses is described
as meek “above all the men which were
upon the face of the earth.” John Marsh
indicates the meaning of meek: “Moses
does not fight for his own status before
men, but is concerned to be Yahweh’s
servant. Therefore Yahweh cares for him
and his position among the people.”1
The word meek thus refers primarily to
a spiritual state in relationship to God.
C. J. Elliott notes, “It may be observed,
further, that the word anav, meek, is frequently interchanged with the cognate
word ani, and that the meaning may be
bowed down, or oppressed.”2 The meaning is further clarified by the Beatitude:
“Blessed are the meek: for they shall inherit the earth” (Matt. 5:5). Dominion
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over the earth is given to the meek, and
meekness clearly has reference to God.
The meek are the redeemed whom God
has burdened, oppressed, and broken
to harness, so that they are tamed and
workable. God subjected Moses to a
more rigorous discipline than any other
believer of his day, and Moses accepted
that oppression, grew in terms of it, and
became disciplined and strong. Hence,
Moses was the meekest man of his age.
Meekness is thus not mousiness, but
disciplined strength in and under God.
Jesus Christ described Himself as
“meek and lowly in heart” (Matt. 11:29;
rendered “gentle and humble” by both
Moffatt and the Berkeley Version). He
described Himself as such in relationship to those who sought Him. In
His relationship to the Pharisees and
Sadducees, Christ’s conduct was firm
and resolute. As Christ used the term
meekness, it meant, not the surrender of
dominion, but rather the wise, merciful, and gracious use of dominion.
We cannot understand the meaning of
meekness in Scripture unless we realize
that it is not the surrender of dominion but rather the humble and godly
use of dominion that it has reference
to. The blessed meek are the tamed of
God, those harnessed to His law-word
and calling, who shall inherit the earth
(Matt. 5:5). The blessed meek are those
who submit to God’s dominion, have
therefore dominion over themselves,
and are capable of exercising dominion
over the earth. They therefore inherit
the earth.
This point is of very great importance. Apart from it, the gospel is
perverted. Man has a God-given urge
to dominion, to power. The purpose of
regeneration is to reestablish man in his
creation mandate, to exercise dominion
and to subdue the earth. The purpose
of the law is to give man the God-appointed way to dominion. The purpose

www.chalcedon.edu

of the call to obedience is to exercise
dominion.
What happens then when a caricature of Jesus is presented, when obedience is constantly demanded without
the God-ordained goal of obedience
being mentioned, and when man is continually summoned to prepare himself
in the Lord, but for no purpose? The
ministry of the church then becomes
trifling, and the life of the believer,
frustrating.
But the urge to dominion does not
disappear simply because the church
does not speak of it. Instead, it reappears
as an ugly and sinful struggle for power
in the church; rightful dominion being
neglected or denied, sinful dominion
begins then to emerge. The life of the
church becomes then an ugly struggle
over meaningless trifles in which the
sole purpose is sinful power and dominion. All too often this sinful urge to
dominion is masked with hypocritical
meekness.
It is very necessary therefore to
recognize that the urge to dominion is
God-given and is basic to the nature
of man. An aspect of this dominion is
property.
It is the custom among ecclesiastical
socialists to deny that there is Biblical warrant for private property. Their
ground for this is the often-repeated
Biblical declaration, “[T]he earth is
the LORD’s” (Exod. 9:29, etc.). They
choose to neglect the total witness of
Scripture to private property. The socalled communism of Acts 2:41–47,
also cited by ecclesiastical socialists, was
simply a voluntary sharing on the part
of some (Acts 5). It was limited to Jerusalem. Because the believers took literally the words of Christ concerning the
fall of Jerusalem (Matt. 24:1–28), they
liquidated their properties there. The
wealthier members placed some or all
of these funds at the church’s disposal,

so that a witness could be made to their
friends and relatives before Jerusalem
fell. Very early, persecution drove all but
a nucleus out of Jerusalem (Acts 8:1).
The earth is indeed the Lord’s, as
is all dominion, but God has chosen to
give dominion over the earth to man,
subject to His law-word, and property
is a central aspect of that dominion.
The absolute and transcendental title to
property is the Lord’s; the present and
historical title to property is man’s. The
ownership of property does not leave
this world when it is denied to man;
it is simply transferred to the state. If
the contention of the liberals that the
earth is the Lord’s, not man’s, is to be
applied as they require it, then it must
be applied equally to the state; the state
then must be denied all right to own or
control property.
The Scripture, however, places
property in the hands of the family, not
the state. It gives property to man as an
aspect of his dominion, as part of his
godly subduing of the earth.
If the doctrine of dominion in and
under God is weakened, then all the law
is weakened also.
God grants dominion to man under
His law, but He does not grant His sovereignty. God alone is absolute Lord and
Sovereign. To deny God’s sovereignty
is to transfer sovereignty from God to
man, or to man’s state. Thus, Thomas
Paine in the Rights of Man affirmed as a
fundamental principle the sovereignty of
the nation-state, declaring, “The nation
is essentially the source of all sovereignty;
nor can any INDIVIDUAL, or ANY
BODY OF MEN, be entitled to any authority which is not expressly derived from
it.”3 Paine and the French Revolution
clearly affirmed their totalitarianism by
this statement. The state as god became
the source of authority, morality, and
dominion. Quite logically, the RevoluContinued on page 32
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From the President

The Necessity of Dominion
Mark R. Rushdoony

O

ne of the core
elements of
Chalcedon’s message of
the need for Christian
Reconstruction has
always been the belief in
the applicability of the dominion mandate (Gen. 1:28). Within the modern
antinomian church our emphasis on
the applicability of Biblical law has met
the most resistance. This attitude within
evangelicalism is largely theological; law
is falsely seen as antithetical to grace.
The secularist, however, is not
particularly concerned about whether
some Christians believe in the applicability of Biblical law. After all, if religion
is a purely personal spiritual odyssey, the
morality one derives from it has little
bearing on others. The secularist, however, is concerned to preserve his own
turf. The concept of dominion conveys
to him a belief that goes outside the box
he has designated as religion’s proper
realm.
When Christianity makes any claim
on secular, humanistic man, great howls
of indignation arise. Such thinking must
be seen as sinister. In recent years, it has
earned its own designation as an “ism”;
dominionism has become the great evil
of the Religious Right and is used to
convey what the term communism represented to the politics of the cold war.1
What dominion theology represents to many is the politicizing of
Christian ethics. It is made into a political agenda. The scenario is presented
of a fanatical cadre of Christians who
determine to usher in God’s Kingdom
through the political order. As often
as not, some reference is made to
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presumed similarity with the jihad of
Islamic fundamentalists.
Islam, however, has a far different
view of the nature of religion, and hence
a different motive, methodology, and
ethic. Christianity is a religion of faith
and necessitates a willing, self-conscious
act of conversion. Little belief of any
kind is necessary to Islam except a general acknowledgment of the supremacy
of the divinity of Allah and preeminence
of Muhammad as prophet. Beyond that
core theology, Islam is a largely external religion; its focus is on what one
does. Conversion in such an external
religion of works is thus submission to
the authority of Islam and its clerical
authorities. No change of heart or ethics
is required. This is why Islam has always
expanded by the force of conquest and
has seen freedom of religion as a threat.
The “peace of Islam” is the peace that
comes from submission to its rule,
however brutal. Statism has not merely
characterized the history of Islam; it has
been the primary means of its rise as a
world religion. It is the nature of Islam
that it can advance its religion by force
of arms and a “convert or die” policy; it
is the nature of Christianity that such
force is antithetical to its purpose.
The secularists distrust orthodox
Christianity (they rarely have a problem with liberal, modernistic versions
whose views are so similar to their own)
because they see it as a threat to humanistic man’s religious authority, the democratic will. Humanism is the elevation of
man to a position of preeminence; anything deemed anti-democratic is thus
an attack on the religious orthodoxy
of modern man. This is not to say that

the secularist will not oppose the will
of the democratic majority, however.
When the majority favors some non-humanistic ethic or position, the majority
must be forced into line, usually in the
name of protecting the “rights” of some
minority. Thus either the democratic
rights of a majority or the democratic
rights of a minority can be appealed to
as circumstances dictate.
The scenario that is suggested by
accusations that rest in the democratic
will is that Christians are likely to resort
to compulsion and violent suppression
to reform society. Yet oddly, this has
been the common pattern of secular
humanists, not Christians. In 1972 Gil
Elliot, in Twentieth Century Book of the
Dead, noted how that century was the
bloodiest in the history of mankind.
That analysis did not include the killings that continued after 1972 nor did
it include any of the millions of deaths
by abortion. The twentieth century is
the record of ascendant secularism, not
Christianity.
What great oppression can secularists point to as Christianity’s offense?
Generally, they point out the resistance
to humanism’s agenda. If Christians
object to abortion, those modern-day
Herods (guilty of the murder of millions of innocents) object to the loss of
their freedom to kill. If Christians try
to retain any meaning of marriage in
state law, they are denounced for denying the rights of those few who seek to
redefine that institution (one example
of how any tiny minority can co-opt the
claim of “democratic rights” against the
majority as the need arises). Inevitably,
one area of Christian ethics is, above all
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others, condemned as offensive. Modern man embraces his rebellion and so
defines his rights in terms of his will to
evil. Sexual morality is thus a hateful
concept to modern man.2 Man now sees
sexual license as the measure of his freedom. Western man is now more taxed
and regulated than ever in history, but
sees himself as free because he can access
pornography so readily.
According to Genesis, man was
made to work, and the creation or
dominion mandate was his directive.
Dominion is thus part of man’s nature;
if he does not use it in an ethical way,
he will use it in an aggressive way and
manifest his sin nature. Thus, bullying
by children, spousal abuse, manipulation by false guilt, and the abuse of employees are all examples of an evil drive
to dominion. Those enumerated by
Elliot are only the politically sponsored
examples of evil dominion that resulted
in massive numbers of deaths.
All men have a dominion impulse;
it is part of their nature. Benign examples of dominion on the personal
level are the nurturing of children into
productive members of society, the
businessmen who produce capital that
increases the wealth and well-being of
their family and employees, and the scientists or inventors who seek to improve
man’s life.
The Christian view of the dominion
mandate goes beyond that of a socially
responsible and productive life, however.
The dominion mandate is, after all,
also called the creation mandate, and so
represents a view of man’s fundamental purpose and responsibility to his
Creator.
Man is responsible to God in his
every thought and action. Man was created to work. The fact that man rebelled
against God means that his efforts are
now plagued by sin. God has communicated to man His laws, at times by direct
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When Christianity makes any
claim on secular, humanistic
man, great howls of indignation
arise. Such thinking must
be seen as sinister. In recent
years, it has earned its own
designation as an “ism”;
dominionism has become the
great evil of the Religious Right
and is used to convey what the
term communism represented
to the politics of the cold war.
revelation to Adam, Noah, Abraham,
and others. Moses was led by God to
record this law in writing, and later
Biblical writers revealed more of God’s
will for men.
All of God’s revelation to man since
the Fall has directed man to His promise
of salvation from sin and victory over
Satan. Ever since Genesis 3, mankind
has been divided in terms of response
to God’s salvation, which is a recall to
life on God’s terms. God’s salvation is a
recall to faith in God and a view of life
in terms of that faith. Faith represents a
confidence in who God is and the truth
of His Word and promises. It is not a
retreat from the physical, secular realm
into a spiritual world. That is a dualistic
distinction; the Christian is called to see
all of reality as God’s. Life then becomes
the obedience of faith, a return to full
accountability to God.
Men will exercise dominion of one
sort or another. The secularism that
arose with the Enlightenment and that
was fostered by Darwin’s naturalism has
fed humanism’s lust for dominion. This
dominion resists Christianity’s proclamation of the sovereignty of God and
His law at every turn. The humanists
do not reject dominion theology; they

only repudiate any Christian form of
it in favor of their own. They seek to
control every aspect of life to maintain
a humanistic order. They demand their
dominion over education, law, art,
music, economic, and all other spheres.
Their faith insists on the legitimacy of
their own dominion and demonizes any
competing form.
Whose Right?
The question is not whether man
will seek dominion, but whose right it is
to dictate that order. That right does not
belong to the Christian any more than it
does to the secular humanist. It is not a
human prerogative. One of the interesting Messianic names of Jesus Christ is
“Shiloh.” It can be translated as “He
whose right it is.” All things are Christ’s,
and all power in heaven and earth is His
(Matt. 28:18). The choice for all men
since Genesis 3 has been to live in terms
of God’s covenant promise of salvation.
Man since then is defined as either a
covenant-keeper or a covenant-breaker.
Since the advent of God’s Messiah, Jesus
Christ, we can only be covenant-keepers
if we acknowledge Jesus Christ as the
one whose right it is.
Theonomy Is Anti-Statist
At the heart of the secularists’
misconception of the dominion mandate is their assumption that it is statist
in nature. Humanism is the belief in
the preeminence of man and so tends
to either anarchism (the preeminence
of the individual) or, more often, some
form of statism (the preeminence of
collective man). We live in a statist era
that equates the state with god walking
on earth (after Hegel). It is thus natural
for modern statist humanists to presume
that Christian dominion theology is also
statist. This, however, is not the case.
The dominion of which we speak is
not a rule by Christians over a subjected
class of unbelievers. Theonomy means
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“God’s law” as opposed to man’s law.
Theocracy means the “rule of God” as
opposed to the preeminence of man and
his law as embodied in humanism. Neither represents the political domination
of Christians but rather the authority of
the Sovereign Creator God and His law.
It was the people’s will to have a
king and its accompanying strong political order that led God to say: “[T]hey
have not rejected thee [i.e., Samuel], but
they have rejected me, that I should not
reign over them” (1 Sam. 8:7). Samuel,
under instructions from God, predicted
the nature of the political order they
desired. He described conscription,
servitude, the confiscation of lands and
wealth (including the redistribution of
wealth as political payoffs), until they
would cry out under the oppression (vv.
9–19). The monarchy was given, but
with it came the oppression prophesied;
even the best of the reigns was characterized by heavy taxation and corrupt
and self-serving abuses of power. Many
reigns had no offsetting characteristics
of good rule.
The government of Israel before
the monarchy was a very decentralized
affair. At its heart was self-government
of individuals who recognized their
covenant responsibilities. Beyond the
self-governing individual was a patriarchal system where the elders or heads
of families were the natural authorities.
This existed even before the Exodus
(Exod. 3:16), but at some point “elder”
became an official title. After occupying Canaan, there were elders of cities,
tribes, districts, and of Israel as a whole
(the latter in some way forming a “congregation” or national assembly in matters of war or other general areas of great
importance). The institution outlasted
the monarchy and was in evidence after
the Babylonian captivity (Ezra 10:14).
In New Testament times it was an integral constituent part of the Sanhedrin.
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Christianity sees sin as man’s
problem and seeks to limit
man’s sin by limiting his power
over others. Christianity looks
to God and His law-word as
authoritative, not man. It is
not the Christians’ political
power-grab that concerns
secularists, but their source of
authority, God and His law.
The problem with accusing dominionists of being wannabe dictators
is that big government has never been
anything but antithetical to the Christians’ view of the Kingdom of God. The
first detailed account of a strong political order was as early as Genesis 11 and
was that of the city and tower of Babel.
Babel and the later Babylon are thereafter synonymous with a foolhardy rebellion against God. In recent U.S. history
Christians have become active in politics
for largely defensive purposes, such as
defending the victims of abortion and
defending long-held ethical standards or
definitions in law, such as marriage.
It would be safe to say that most
Christians who believe in the dominion
mandate distrust any political leader or
group that does not believe in reducing
the size and power of government. Basic
to all Christianity is the belief that man
is a sinner and that sin must be controlled. The secularist sees that message
and says, “Yes, that means they want to
control all people to prevent sin.” To do
that would, of course, require a very big
government with a great deal of power.
That has been the opposite of the Christian direction in government, certainly
in modern times.
The Puritan distrust of power in the
hands of sinners led to the Constitution and the Bill of Rights, which were
limits on the power of civil govern-

ment. It has been humanists who have
made the push for more government,
more power for the state, enlarged areas
of responsibility, and more levels of
government authority over man (including various treaties and world bodies
such as, but not limited to, the United
Nations). At the dawn of the modern
era and the rise of absolute monarchs
who claimed “divine right,” it was
Christianity that conspicuously opposed
such claims and precipitated the trend
to limited monarchies. It has been the
post-Enlightenment secular humanists
who have presided over the growth of
the modern state both in politics and by
way of the philosophical justification of
the enlarged state.
Christianity sees sin as man’s
problem and seeks to limit man’s sin by
limiting his power over others. Christianity looks to God and His law-word
as authoritative, not man. It is not the
Christians’ political power-grab that
concerns secularists, but their source of
authority, God and His law.
The issue is, to use a title of one
of my father’s books, “By what standard” do men live? Man’s standard can
produce the horrors of mass murders
and the executions Elliot and others
have noted. God’s standard limits the
power of sinners whether in civil politics
or without. Chalcedon will continue to
proclaim the standard of God’s lawword for all men of all time and all
places as His eternal will and the only
course of sanity.
1. For this reason I do not use the term
dominionism and prefer instead to reference
the dominion mandate and its call to
exercise dominion. Dominionism conveys
a political frame of reference alien to
Christianity.
2. For a full analysis of this, see R. J. Rushdoony, Noble Savages (Vallecito, CA: Ross
House Books, 2005).
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The Kingdom-Driven Life:
Discovering God’s Larger Purpose
and Our Place in It
Christopher J. Ortiz

I

s there a vision broad
enough to be the
central mission for every
Christian, every family,
every ministry, organization, institution,
and business, yet focused enough to be
meaningful to us individually? I submit
that there is such a vision, and understanding it offers the cure for all that ails
both our souls and our society.
It probably sounds strange that a vision so universal can yield such empowering purpose to you as an individual.
Usually something “general” is too wide
to hold such specific influence upon every aspect of life. But the Bible provides
us with a vision that is both broad and
specific. It’s a vision that can provide
every living soul with a purpose that
obliterates confusion, stagnation, and
procrastination, and it’s a vision that can
steer the direction of entire nations, institutions, and relationships. It’s a vision
so drenched with purpose that its power
can create the greatest era in human
history because it’s the only vision that
can both order and direct every aspect
of society. Yes, the Bible provides us
with such a vision, and the only downside is the convoluting of that vision by
fashionable evangelical leaders.
A World Clamoring for Purpose
Would you believe that a conservative Southern Baptist pastor wrote the
best selling hardback book in the world?
Rick Warren’s The Purpose Driven Life
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has now sold over 25 million copies.
Would you believe that a Charismatic
pastor, with no theological awareness,
is one of the most popular television
preachers in modern history? Millions
around the world tune in weekly to hear
young Joel Osteen of Houston, Texas,
preach to his 40,000-member congregation in a converted sports arena. Osteen
is no literary slouch either. His latest
book, Become a Better You—a follow-up
to his bestseller Your Best Life Now—had
an initial print run of 3 million copies.
It’s obvious that the world is clamoring for a sense of purpose. They want
to know why they are here, and what
their life should be about. The modern
Christian leader skillful in psychobabble
can easily tap into this void by presenting a lucid blend of self-help techniques
and modified Bible readings. In such a
philosophy, the life of Joseph is a lesson
for corporate success; Job’s plight reveals
keys to overcoming depression; and
Solomon is the Donald Trump of the
Old Testament. Mankind needs a vision,
but Christian leaders are addressing this
desperation with a man-centered gospel
of deplorable content. The message they
bring undermines a central thesis to
Biblical revelation.
The Biblical Thesis
The Oxford American Dictionary
defines thesis as “a statement or theory
that is put forward as a premise to be
maintained or proved.” If you’ve been
to college, or a university, you will

likely recall that before your professors
allowed you to begin an essay or dissertation, you were required to craft a
thesis statement.
The purpose of the thesis statement
is to provide concentrated direction.
Inexperienced students begin with a
thesis too broad and are later prompted
by their teachers to narrow the focus. A
student who wants to write a research
paper on “love” ends up with a highly
focused thesis targeting the definition of
love as found in the romance literature of
Victorian England from 1837 to 1845.
Without a tightly defined thesis, the
student will get lost in the torrent of
source material. Where would one begin
research for something so general as
“love”? And what would one be trying
to prove regarding that general subject?
The thesis statement limits the resources
to be consulted and sets the goal for
what the student is to prove or achieve.
I have my own definition of thesis:
that which you are seeking to establish.
In this sense, we all have a thesis, and
that thesis gets applied to every area
of our lives. So also are nations, corporations, and institutions driven by a
thesis. These all have something they
are seeking to establish. The Bible itself
is a crafted thesis—it presents to man
that which God seeks to establish. God’s
thesis, or purpose, moves throughout
the entire Biblical narrative, but its full
revelation was not disclosed until the
New Testament. Throughout the Old
Testament, God’s thesis was essentially
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hidden from the body of Israel. Even
the prophets themselves were seeing
through a glass darkly (1 Cor. 13:12)
and could not define with clarity the
nature of the unspeakable glory that
would follow the sufferings of Christ
(1 Pet. 1:10–12). It was not until the
prophetic ministry of Jesus Christ that
the world’s greatest secret began to shine
out of dark places as a day star for every
human heart (2 Pet. 1:19)—the great
secret contained the great thesis.
The World’s Greatest Secret
I will open my mouth in parables;
I will utter things which have been
kept secret from the foundation of
the world. (Matt. 13:35)
In 2006 a self-help film, The
Secret, was touted by media elites such
as Oprah Winfrey and Larry King as
a must-have for every person. It purportedly reveals an ancient method
of success called the law of attraction
that was utilized by such luminaries as
Plato, Newton, Emerson, Edison, and
Einstein. The premise of The Secret is
that whatever dominates your mind—
whether positive or negative—is what
you’ll attract into your life. No doubt
the success of this film, and accompanying book, is equally due to the need for
purpose that is driving the modern geist.
There is a secret, but it is not the
law of attraction. There is a thesis, but
it is not the purpose-driven life. There
is a vision, but it far exceeds the grossly
limited paradigm of a man-centered
gospel of personal development. Our
Lord revealed the secret kept hidden from
the foundation of the world; and though
the time had come for men to understand these truths, Jesus still chose to
present that glorious vision in a series
of parables intended to reach only those
ordained by His Father:
Unto you it is given to know the
mystery of the kingdom of God: but
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unto them that are without, all
these things are done in parables:
That seeing they may see, and not
perceive; and hearing they may
hear, and not understand; lest at
any time they should be converted,
and their sins should be forgiven
them. (Mark 4:11–12, emphasis
added)
God kept secret the mystery of the
Kingdom of God from the foundation
of the world (Luke 13:35). The Greek
term musterion (mystery) is a derivative
of muo (to shut the mouth) and taken
from mueo, which means to initiate into
the mysteries. Mystery was commonly defined as a secret revealed to initiate one
into an elite religious rite. The mystery
religions of ancient history, as well as the
more modern secret societies, purport
to hold such mysteries as an allure for
neophytes into their respective orders.
God’s reasons for secrecy, however, were
contingent upon divine election.
Although the Kingdom of God is
to abide in the light so as to be seen of
men (Matt. 5:14–16), understanding
the mystery of the Kingdom of God is
still the secret to being initiated into the
order of God’s kings and priests—an
order that is ordained to extend His rule
into every area of life.
Seeing the Kingdom of God requires
first that one be born of the Spirit
(John 3:3)—a strange-sounding idea to
Nicodemus—“a master of Israel” (v. 10).
Jesus was revealing “heavenly things,”
but Nicodemus struggled to comprehend His meaning. “How can a man be
born when he is old?” Nicodemus asked.
Jesus scoffed at Nicodemus’ blindness to
the heavenly realities. The old order of
priests and rulers was passing away, while
a new order of king-priests was being
created—i.e., “born again”—and they
represented the chosen generation to be
ushered out of the darkness into the light
of God’s Kingdom:

But ye are a chosen generation, a
royal priesthood, an holy nation,
a peculiar people; that ye should
shew forth the praises of him who
hath called you out of darkness into
his marvellous light. (1 Pet. 2:9).
Since Nicodemus understood
neither the earthly nor heavenly things
of Israel’s history (John 3:12), this new
order of king-priests would require first
a framework for understanding history,
because the ethno-geographic center of
Israel would no longer be the context
for future Kingdom history. Christ
presented this new framework in His
parables, the majority of which focus
exclusively as means to defining the
Kingdom. Most of them begin with the
refrain, “The Kingdom of heaven is like
…”
When Christ stated that with these
parables He would “utter things which
have been kept secret from the foundation of the world” (Matt. 13:35), it
was a preface to His explanation of the
parable of the wheat and tares—a foundational parable that provides a new
framework for understanding history
and the developing Kingdom.
The Secret of the Parable
of the Wheat and Tares
You’re probably familiar with the
parable about a man who sowed wheat
into his field, but while he was sleeping,
an enemy came and sowed tares among
his wheat. The man restrained the
harvesters from plucking up the tares
immediately lest they also remove some
wheat. He instructed them to wait until
the full harvest when the distinction
between wheat and tare would be most
clear. Of concern to me is what our
Lord reveals to His disciples about the
meaning of this parable.
He that soweth the good seed is
the Son of man. The field is the
world; the good seed are the chil-
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dren of the kingdom; but the tares
are the children of the wicked one;
The enemy that sowed them is the
devil; the harvest is the end of the
world; and the reapers are the angels. As therefore the tares are gathered and burned in the fire; so shall
it be in the end of this world. The
Son of man shall send forth his
angels, and they shall gather out
of his kingdom all things that offend, and them which do iniquity
… Then shall the righteous shine
forth as the sun in the kingdom of
their Father. (Matt. 13:37–43)
Here we learn that two seeds are
striving for dominance of the field. If
the field is the world, then the children
of the Kingdom contend with the
children of the wicked one to determine who shall rule it. If you have a
grass lawn, you know firsthand that the
secret to battling weeds and crabgrass is
to crowd them out with healthy grass.
However, that is also the way in which
the weeds can crowd out your grass. The
point is that we are not the only ones
plowing in the field. We are not the only
ones building a Kingdom. The tares
are seeking a world of tares in which all
signs of a wheat society are eradicated.
The mystery of the Kingdom is a
grand vision in which the children of
the Kingdom labor to extend the rule
and reign of Christ in every area of
life. This is the Bible’s simple thesis—a
vision sufficient for every institution,
relationship, or individual. It is the
Kingdom of God and His righteousness:
But seek ye first the kingdom of
God, and his righteousness; and all
these things shall be added unto
you. (Matt. 6:33)
I appreciate the defining clause
regarding “His righteousness” because it
helps restrain too heavenly an interpretation. Righteousness speaks of justice
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and the order of God—it is when the
will of God is done on earth as it is in
heaven (v. 10). Like Nicodemus, too
many Christians do not see this thesis,
and so use the Christian faith for personal ends. R. J. Rushdoony once wrote,
“The major concern of most church
members is not the Lord’s battles …
but, ‘How best can I enjoy life?’”1
Christian leaders have seized on this
corruptibility and turned a hunger and
thirst for righteousness (Matt. 5:6) into
an incessant drive for what we shall eat,
what we shall drink, and what we shall
put on (Matt. 6:31). This epitomizes
the basic difference between the thesis
of mainstream Christianity and that of
Christian Reconstruction: mainstream
Christianity has encouraged believers to
pursue carnal necessities and trivial selfworth, while Rushdoony created in us a
hunger and thirst for the Kingdom and
His righteousness. What is needed most
now is a body of faithful people who
understand their responsibility as stewards and trustees of God’s righteousness.
Kingdom Trustees
According to the Oxford American
Dictionary, “a trustee is an individual
person or member of a board given
control or powers of administration of
property in trust with a legal obligation
to administer it solely for the purposes
specified.” This aptly describes the
primary responsibility of every Christian, relationship, or institution. We are
all given the powers to administer the
property of another; a property that we
only hold in trust, and a property that
must be administered according to the
purposes specified by the original property owner. The first such trustees were
Adam and Eve:
And the LORD God said, It is not
good that the man should be alone;
I will make him an help meet for
him. (Gen. 2:18)

God had created man to “Be fruitful,
and multiply, and replenish the earth,
and subdue it: and have dominion”
(Gen. 1:28), and this meant man was
to go to work seeking first and foremost the expansion of God’s righteous
dominion—man’s labors were glorified
with purpose when understood as the
means to fulfilling God’s mandate. To
complete this task, Adam was given a
helpmeet—not a lover, but a coworker—out of his own flesh. From that
point on, this process would be reversed
as men and women are now fused together in a way that connects them both
spiritually and physically.
But the marriage covenant was not
to be the end point. This is the lesson
we must teach our children. Girls grow
up idealizing romance in such a way
that the marriage relationship itself
becomes the goal or end to their life.
Similarly, boys develop the fallacious
idea that acquiring a “trophy wife” is
one part of their ideal picture of the successful man. Both lead to false expectations, and the true purpose of marriage
is never understood or lived out.
Adam and Eve were created as
trustees of the dominion mandate. They
were given administration over God’s
property in trust, and they were expected to administer that property according
to the purposes specified by God. As we
know, they failed in their trusteeship.
They could not manage the single tree
from which they were forbidden. They
agreed as a “couple” to make a decision
as a “couple” to do something for them
as a “couple,” viz. they conspired to be
like God.
When we make marriage the end
or goal, we will likely fail in our trusteeship. A larger vision of the Kingdom
and His righteousness is to transcend
the purpose of marriage (Matt. 6:33).
Our relationships, like vocations and all
institutions, are not ends in themselves
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but are simply means to the end of
establishing God’s rule in every area of
life. Husbands and wives must commit
their marriage and family to the larger
vision of advancing God’s Kingdom,
and this in itself may be of great service
in alleviating some of the undue pressures of modern marriage.
We are all trustees whether young or
old, or male or female. The Apostle Paul
speaks of marriage as a mystery that
actually reveals the relationship of Christ
and His church (Eph. 5:32); but he goes
on in the next chapter to redefine all
areas and people in terms of that same
larger purpose:
Children, obey your parents in the
Lord: for this is right … And, ye
fathers, provoke not your children
to wrath: but bring them up in
the nurture and admonition of
the Lord. Servants, be obedient to
them that are your masters according to the flesh … in singleness of
your heart, as unto Christ. (Eph.
6:1–5, emphasis added)
Whether a small child, father, or
employee, all that we do is to be done
as unto the Lord with singleness of heart.
And doing things unto the Lord means
for the Lord’s purpose, which is His
Kingdom. This idea of singleness of
heart bespeaks of purpose, but that purpose is still the advancing Kingdom.
All people in all areas work as unto
the Lord. Their labor is redefined in
terms of its meaning—the Lord’s vision
becomes the end point instead of the relationship, position, or job in itself. We
shouldn’t pursue a “Christian marriage”;
we should see our marriage as a means
to advancing the vision of the Kingdom
that transcends our marriage. We’re not
to be merely “Christians in the marketplace”; we’re to see our vocations as a
way in which the Kingdom is advanced.
To live in this manner requires a singleness of heart (Eph. 6:5), and that level
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of commitment opens the door to an
even greater understanding of God’s
purpose:
The light of the body is the eye: if
therefore thine eye be single, thy
whole body shall be full of light.
(Matt. 6:22)
When our focus, or purpose, is
God’s Kingdom, we are enlightened to
better understand that purpose, i.e., we
are filled with light. This greater understanding aids us in multiplying the
effectiveness of our gifts, talents, and
resources. God’s wisdom will “speak
with you” (Prov. 6:22 NKJV) as you
hunger and thirst for His Kingdom
and righteousness because your commitment is the power behind creativity
and invention. With a passion for God’s
purposes, you’ll look for ways to exhaust
all that God has entrusted you with.
The Parable of the Ten Pounds
Our Lord taught this well-known
parable for two reasons: (1) He was closing in on Jerusalem, and therefore His
death, and (2) His disciples “thought
that the kingdom of God should immediately appear” (Luke 19:11, emphasis
added). In verse 14, an important aspect
of the story is revealed:
But his citizens hated him [the
nobleman], and sent a message
after him, saying, We will not have
this man to reign over us.
Our Lord’s point is that the Kingdom shall not immediately appear, but
rather, He shall disappear, and the responsibility for implementing His reign
would fall to the trustees He empowered with both authority and money
(or resources). This is a great lesson
for dispensationalists who insist only a
physically present Christ can reign on
the earth. This parable shows only that
His return is to reconcile the accounting
with His trustees; He need not be physically present in order for “occupation”

to ensue (v. 13). The reign of God will
be manifested through His trustees in
His physical absence.
This explains our plight as well. The
unbeliever hates Christ and refuses to
accept His reign over them. The trustees
are required to take the resources given
to them and “occupy till He comes” (v.
13). Occupying, in this parable, means
increasing the pounds, or resources, as
ruling trustees over the property. When
the nobleman returns, the trustees are
judged on “how much every man had
gained by trading” (v. 15).
Matthew 25:14 states that the
nobleman “called his own servants, and
delivered unto them his goods.” What
we have is not our own. Our gifts,
talents, and resources are His goods, and
they are delivered to us as trustees to
administer. The larger purpose, therefore, governing our administration of
His goods is the mission of expanding
His reign. Metaphorically described as
gaining by trading in Luke 19:15, we
understand the extension of His rule
is by means of our making more out
of our resources for the purpose of His
Kingdom. This can only happen when
you take the position of a trustee in all
areas of life; and a trustee will elevate
the purpose of the Kingdom above all
he does.
The great sin of this parable lies
with the third servant who hid his
pound. His reasoning was simple, but
greatly flawed: “Lord, behold, here is thy
pound, which I have kept laid up in a
napkin: For I feared thee, because thou
art an austere man: thou takest up that
thou layedst not down, and reapest that
thou didst not sow” (Luke 19:20–21).
For many, the response of this servant
is quite sensible: try not to lose what
was given to you and call it even! But
the flaw in logic came right out of the
servant’s mouth:
And he saith unto him, Out of
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thine own mouth will I judge
thee, thou wicked servant. Thou
knewest that I was an austere man,
taking up that I laid not down,
and reaping that I did not sow:
Wherefore then gavest not thou my
money into the bank, that at my
coming I might have required mine
own with usury? (vv. 22–23)
If we know our Lord is an austere
(severe, strict) man, then not multiplying is not an option. Yet, an even greater
principle is being taught here: the Lord
will take up where He did not lay down,
and reap where He did not sow. Here
again we see His physical absence has no
bearing on the expansion of His reign.
Although He is the creator and sustainer
of all things, He expects to take up what
we lay down, and reap what we sow.
He Himself shall not personally invade
every area of life, but shall send us into
each arena to lay down and sow for His
great reaping.
Burying Our Resources
The wicked servant buried his
pound due to his faulty religious reasoning: he confused the means with the
end. He saw the true value in the pound
itself, and therefore did not consider
that for which the money was given.
It’s like confusing seed and harvest. The
pound was simply a measurable resource
of seed that the nobleman expected to
become a harvest by the administrative abilities of his trustee. Because the
servant did not elevate the purpose
and mission of the seed-resource above
himself, he saw it as the goal instead,
and therefore protected the pound with
all his might.
We sin in this manner routinely. To
use the illustration of marriage again, we
can have a “good” marriage, yet still be
considered lazy servants because we’ve
made a good marriage the end instead
of the means to the end. This is to bury
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our God-given resource. Our marriages
are seeds toward a greater harvest; and
God expects of us multiplication. The
easiest way to “multiply” is the most
obvious: having children. If possible, a
Christian couple should look to have
children and to teach them also to
elevate the Kingdom of God above their
respective families. In this way, all future
generations will be Kingdom-driven at
the root.
This misconception may lie at the
root of abuse in Christian male authority in the home. The danger inherent in
some expressions of Christian patriarchy
is misunderstanding the trustee family,2 and this results in what amounts
to a baptized domestic family. When
you bear the title “patriarchy,” the less
informed will therefore make establishing the position of the father as the end.
This can easily lead to abuse, as some
have testified. Our need of Biblical
fathers is to point the direction of the
family, its members, and their respective
callings, to glorifying God by the building of the Kingdom of God—this is the
true nature of glorifying the Lord.
We glorify God by extending His
reign, and we extend His reign by
multiplying our resources and abilities.
The family is a trustee empowered with
administrative authority to advance
the reign of Christ in every area of life.
The father’s role is to instruct the family
members in this regard, not simply to
instruct the family in his role or position
as father. The family must understand
first that it is a collective, covenantal
trusteeship responsible to Christ and
His Kingdom.
The Kingdom
for Which We Were Created
Therefore I say unto you, Take no
thought for your life, what ye shall
eat, or what ye shall drink; nor yet
for your body, what ye shall put

on. Is not the life more than meat,
and the body than raiment? (Matt.
6:25)
This is the life of faith: to live in
abandonment to God’s purposes with
the absolute trust that He knows what
we need and will surely care for us more
than many sparrows (Matt. 10:31).
However, this verse is often misread
to justify a monastic life of simplicity and near-poverty. In fact, even the
reasonable unbeliever often reasons
this way when he says, “Well, at least I
have my health!” In other words, life is
more important than whether we have
meat, and our physical well-being more
important than whether we are adorned
with expensive clothing—we should be
appreciative of the important things,
right?
There is nothing contradictory in
taking the passage in that fashion, but
it misses the greater meaning our Lord
intended. If “life is more than meat” and
“the body than raiment,” then is there
not something in addition that is more
important than even life and the body?
There most certainly is, and Christ leads
His hearers to that conclusion:
Therefore take no thought, saying,
What shall we eat? or, What shall
we drink? or, Wherewithal shall
we be clothed? (For after all these
things do the Gentiles seek:) for
your heavenly Father knoweth that
ye have need of all these things.
But seek ye first the kingdom of
God, and his righteousness; and all
these things shall be added unto
you. (Matt. 6:31–33)
Life is more than food, and the
body more than clothing, yet we worry
and toil for such things in the same
manner as the unbeliever. Christ is not
simply requiring us to be thankful that
we’re alive or healthy; He’s showing us
that as life and body are greater than
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meat and clothing, so the Kingdom of
God and His righteousness are greater
than life and body. As He says elsewhere, “[F]ear not them which kill the
body, but are not able to kill the soul:
but rather fear him which is able to destroy both soul and body in hell” (Matt.
10:28).
The unbeliever lives in the fear of
man. He lives in the fear of scarcity and
provision. He’s also consumed with laying in store for this life only. But as the
parable of the rich man demonstrates
(Luke 12:16–21), being rich toward
God requires that we find no rest in the
abundance of our wealth, for “this night
thy soul shall be required of thee” (Luke
12:20). And to be rich toward God
(v. 21) means that rich men “do good,
that they be rich in good works, ready
to distribute, willing to communicate;
laying up in store for themselves a good
foundation against the time to come” (1
Tim. 6:18–19).
God is not asking the rich man to
give away all his wealth to have treasure in heaven. Nor is He demanding
us merely to be grateful for having life
and body. The issue is the “firstness” of
the Kingdom of God, and our central
passion must be to use our resources
for the establishment of God’s order of
righteousness. An unbelieving man can
be thankful for his health and general
well-being, but this hardly makes him
effective in God’s Kingdom.
We are not to be concerned with
food and raiment because our concern
must be dominated by the advancing
Kingdom. That’s why God is so faithful
to feed the ravens that “neither sow nor
reap; which neither have storehouse nor
barn” (Luke 12:24), because if the raven
began to sow and reap for its own provision, the “kingdom” of the created order
would break down. God wants nothing
upon the raven’s mind but the purpose
and kingdom for which he was created.
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The mystery of the Kingdom
is a grand vision in which the
children of the Kingdom labor
to extend the rule and reign
of Christ in every area of life.
This is the Bible’s simple
thesis—a vision sufficient for
every institution, relationship,
or individual. It is the Kingdom
of God and His righteousness:
In like manner, nothing should occupy
the central purpose of our lives but the
affairs of the Kingdom for which we
were created.
We should live the Kingdom-driven
life, which means discovering God’s
purpose and then finding our place in
it. It means understanding that everything we have, all that we do, and every
relationship in which we are involved,
serves the greater purpose of advancing
the Kingdom of God and His righteousness. A poor man understands what it
means to hunger and thirst. Christ seeks
to redirect that base human passion into
an obsession for His righteousness, i.e.,
the establishment of God’s justice and
order throughout the world until the
tares are so few that the angels can pluck
them out with ease.
1. R. J. Rushdoony, Chariots of Prophetic
Fire: Studies in Elijah and Elisha (Vallecito,
CA: Ross House Books, 2003), 2.
2. See Andrea Schwartz, “The Biblical
Trustee Family” Faith for All of Life,
November/December 2007, 30.
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The Blessing of Dominion Theology
Martin G. Selbrede

I

t’s something of a testament to the power
of dishonest reporting
that so many Christians
believe that anyone
writing on The Blessing
of Dominion Theology must somehow be
arguing for The Blessing of Abject Miserable Tyrannical Legalism. If you see a
blessing in dominion theology, it is held,
it can only be because you’ve turned a
blind eye to the Scriptures, which supposedly bar anyone from forming such a
dangerous view.
Dominion theology is equated
with the yoke of bondage, to be repudiated and thrown off without further
thought. That its critics might actually
be echoing the raging nations so intent
on bursting Christ’s bands asunder and
casting His cords from them (Ps. 2:3)
is summarily discounted. But there is a
world of difference between saying you
have a strong Biblical case and actually
making good on that claim. To that end,
let us consider the Biblical testimony
regarding the relationship of blessing to
the matter of dominion theology.
Some housecleaning is necessary
before we can launch into a fair appraisal of the Biblical case. It is needful
to sweep away distortions, slanders,
libels, and evil reports. Rarely is dominion theology allowed the courtesy of
setting forth its own distinctives.1 Words
are stuffed into the mouths of dominion
theologians by opponents intent on
knocking down straw men. This nearuniversal tendency to malign dominion
theology introduces a peculiar pathology: distancing oneself from dominion

www.chalcedon.edu

theology entails distancing oneself from
the Bible. Whether done out of deliberation or ignorant inconsistency, the
result is equally crippling.
Critics seem to think that dominion theology implies taking the existing
massive government we currently have
and forcibly installing Priests, Preachers,
and Pastors (the Three P’s) at the top to
run the show. Given the track record of
the Three P’s, this is an admittedly unattractive option. It’s also an imaginary
scenario with no foundation in fact,
used to scare people away from dominion theology by invoking images of an
American Taliban.
The truth be told, dominion theology goes the other direction entirely in
its consistent call for decentralization of
power.2 Modern man confuses the concept of dominion with domination, for in
humanism the two are synonymous. In
actuality, the ideas are radically different,
but Christians often fail to discern the
difference. As R. J. Rushdoony points
out,
The Christian can never exercise sovereign power. As David tells us, “God
hath spoken once; twice have I heard
this; that power belongeth unto God”
(Ps. 62:11). At most, the Christian can
exercise delegated power. His truest
power comes from faithfulness to every
word of God (Matt. 4:4). God’s lawword gives man the way to dominion,
and dominion is not domination.
Domination is the exercise of lawless
power over others. Dominion is the
exercise of godly power in our Godgiven sphere. The rejection of God’s
sovereignty leads to domination; the affirmation of God’s sovereignty and His
law is the foundation of dominion.3

Chalcedon is entering its forty-third
year of setting the record straight on this
fundamental issue, yet there remains no
more heavily misrepresented position
than that of the dominion theologians.
From all that can be gathered, “truth
is fallen in the street” (Isa. 59:14), but
wisdom shall be justified of her children
(Matt. 11:19).
How Do We Resolve the Question?
Some scholars have posed the
challenging question, Is dominion
theology a blessing or a curse? Behind
this question is an even more important question: how do we determine if
something is a blessing or a curse? By
what standard is it to be determined to
be one or the other? Do we appeal to
historic precedents and analogies, or do
we ground our answer unapologetically
in the Scripture? The way we answer
this question tells us a lot more about
ourselves than it tells us about dominion
theology.
It is understandable for humanists
to reject dominion theology; humanism and dominion theology are clearly
antithetical. But it is disturbing for
Christians to dismiss dominion theology, for the substitutes offered up in its
place (antinomianism, neoplatonism,
taking nothing captive to Christ, and/or
slothfulness raised to a theological ideal)
are woefully destitute of any compelling
scriptural support.
For surely it is to Scripture that
we must resort if we wish to seek the
mind of God on the question of our
duty before Him. Making up answers as
we go along is tantamount to simply
doing what is right in our own eyes.
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This is bad enough, but we often
compound this by asking God to bless
this dereliction, leading to an oil-andwater mixture R. J. Rushdoony labeled
baptized humanism. The baptism part
is for show: the fundamental thing
being retained was the core humanism
that invariably lies behind all antidominionism.
We shall examine six different
aspects of dominion theology as it
relates to the question of blessing and
blessedness: Blessing and Law, Blessing
and Work, Blessing and Eschatology,
The Buried Talent, The Beatitudes, and
Blessing and Subjection under Christ’s
Feet. We propose to establish, by appeal
to Scripture, the close, intimate relationship of blessing with the key elements of
dominion theology, taken severally and
as a system. If, in the course of examining the scriptural data, this relationship
is seen to be clearly revealed, we can
come to only one conclusion: with all
due respect, the opponents of dominion
theology “have some ‘splainin’ to do.”
Blessing and God’s Law
It defies imagination that we should
need to prove that God’s law is tightly
correlated with God’s blessing. Misunderstanding concerning the “curse of the
law” has evidently led many Christians
into an erroneous mindset, one at war
with the Bible itself, a mindset that sunders the Scriptures into bite-size bits of
uneven relevance. This Scripture-slicing
tactic raises a problem, since preachers
very much want to appropriate many
wonderfully relevant verses without
really appropriating them—“possessing
as if not possessing them” (1 Cor. 7:30).
What to do when a verse needs to be
tweaked to fit your theology, especially if
it fits the tenets of dominion theology if
left to stand as God had originally written it? Short answer: tweak it anyway.
There is no more brutalized victim
of such illicit tweaking in all the Bible
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than Psalm One. As litmus tests go, the
principle of Isaiah 8:20 (“[I]f they speak
not according to this word, it is because
there is no light in them”) is a powerful
tool, but an awareness of how Psalm
One is being handled by an expositor
of Scripture is no less important. You,
the redeemed of God, need to maintain
a continual vigil against the Psalm One
Bait and Switch.
The Psalm One Bait and Switch
Psalm One, at the head of the
Psalter, pronounces a blessing. This
Psalm is all about blessing, in fact, and
it premises the blessing that it promises
on certain specific things. This Psalm is
fairly clear about what those things are.
The language isn’t muddled or vague.
The reason the verse gets tweaked is
not to introduce clarity to a vague verse,
but to rob the Psalm of clarity and introduce vagueness where there was none
before. This is the principle of the Psalm
One Bait and Switch.
Blessed is the man who … meditates
on God’s law day and night. By way
of the bait and switch, the last clause
becomes transmuted, in sermon after
sermon, into “meditates on God’s
Word.” That’s Step One of the bait and
switch. Step Two happens when the term
“God’s Word” is shifted entirely OFF
the law that the psalmist mentions onto
passages of the New Testament where
the law isn’t the topic of discussion
at all. The bait and switch completely
reverses the intent of David the psalmist
with absolute impunity. This is conservative Biblical scholarship?
How can the blessing arise when the
stated cause of the blessing (meditation
on God’s law) has been arbitrarily struck
down by our pastors and seminary professors? You, the flock of God, are then
forced to choose between the authority of the scribes and the authority of
God Himself on the matter. This bait
and switch cuts Christians off from the

blessings God would otherwise bestow,
for the reader is being led astray as to
David’s meaning.
It is equally clear that once the bait
and switch has been taught, and Christians mentally substitute “New Testament” for “God’s law” when they read
this Psalm, they will be unable to see the
blessing that dominion theology brings.
They have already blinded themselves
with artificial blinkers to God’s own
promises. They see very different words
than these: “[The blessed man’s] delight
is in the law of the LORD; and in his
law doth he meditate day and night.”
Critics of dominion theology generally
do not delight in the law of the Lord,
nor do they meditate upon it day and
night. In their view, no blessing can
come from doing so.
They’d be more honest to cross out
the words of this Psalm than to adjust
the wording to suit their revisionist approach to God’s revelation. Their intention is obvious, and they’ve hit the target
quite well: Christians read Psalm One
and then flip forward to the New Testament. One in a thousand might actually
flip back to the source of blessing the
psalmist bore such solemn witness to.
Blessing and Cursing Are Indexed
to Law, Justice, and Righteousness
The list of Scriptures that link blessing with obedience to God’s law, and
cursing with rebellion against His statutes and precepts, is a long one. They
dovetail perfectly with Psalm One.
Praise the LORD. Blessed is the
man who fears the LORD, who
finds great delight in his commands. (Ps. 112:1 NIV, emphasis
added)
Blessed are they who maintain
justice, who constantly do what
is right. (Ps. 106:3 NIV, emphasis
added)
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Blessed is the man you discipline,
O LORD, the man you teach
from your law (Psalm 94:12 NIV,
emphasis added)
See, I am setting before you today
a blessing and a curse; the blessing
if you obey the commands of the
LORD your God that I am giving
you today (Deut. 11:26–27 NIV,
emphasis added)
Where there is no revelation, the
people cast off restraint; but blessed
is he who keeps the law. (Prov.
29:18 NIV, emphasis added. See
also Deut. 27:26, 28:1, 30:19;
Josh. 8:34; Ps. 119:1–2, 21; Luke
11:28; James 1:25)
Dominion theology’s emphasis on
the law of God as a source of blessing
is hardly an idea foisted onto the Bible.
The Bible itself witnesses to this association, and does so consistently. Although
the Bible condemns the idea that justification can be secured by keeping the law
(an idea that finds no support in either
Old Testament or New), it magnifies
God’s law as the pattern of sanctification
for the redeemed to walk by.
Failure to distinguish abuse of the
law from the right use of the law can
create the erroneous impression that the
New Testament is opposed to God’s law
as a standard for Christian conduct. To
forestall this conclusion, Paul informs
us that “the law is good, if a man use it
lawfully” (1 Tim. 1:8). That there can be
an unlawful use of the law does not rule
out a good, lawful use of it. Dominion
theology is predicated on the lawful
use of the law, the law that Paul calls
upon Christians everywhere to establish (Rom. 3:31). Only a lawful use of
God’s law can deliver a blessing, and
it is this use of it that dominion theology defends and promotes, to the end
that God’s blessings would extend to all
those who are called by His Name.

www.chalcedon.edu

Blessing and Work
There is no more distinctive component to dominion theology than its
emphasis on work, the primary domain
where dominion is to be exercised.
Work includes vocation, but much
more as well. Competing theologies
call upon man to enter into a holding
pattern, often teaching that little can be
achieved in such spheres since Christians are not called to exercise godly
dominion therein. Dominion theology
sees work, godly labor in all spheres and
discipline, as God’s ordained means of
extending His dominion “from sea even
to sea, and from the river even to the
ends of the earth” (Zech. 9:10).
The association of God’s blessing
upon dominion, upon work, is established early on at man’s creation, in Gen.
1:28, where blessing and dominion are
tied together. Too many theologians today are anxious to cut God’s people off
from this connection, on the assumption that work is now an irrevocably
cursed activity and that (by implication)
dominion theology can never bring a
blessing since a fountain can’t bring
forth both salt water and fresh water
(James 3:12).
Such an anti-dominion stance
would have been easier to establish had
there not been continued testimony to
God’s blessing being laid upon work
done to His honor and glory (the basis
of dominion theology’s approach to all
labor):
The LORD your God has blessed
you in all the work of your hands.
(Deut. 2:7a NIV, emphasis added)
There, in the presence of the
LORD your God, you and your
families shall eat and shall rejoice
in everything you have put your
hand to, because the LORD your
God has blessed you. (Deut. 12:7
NIV, emphasis added)

Your basket and your kneading
trough will be blessed. (Deut. 28:5
NIV, emphasis added)
You have blessed the work of his
hands, so that his flocks and herds
are spread throughout the land.
(Job 1:10b NIV, emphasis added)
[H]ow blessed you will be, sowing
your seed by every stream, and letting your cattle and donkeys range
free. (Isa. 32:20 NIV, emphasis
added)
The blessings upon diligence are
rife throughout the book of Proverbs.
Dominion theology is nothing less than
a theology of diligence, of total commitment to the King to bring all things in
subjection to Him, taking every thought
captive to the obedience of Christ in
every realm, particularly in every work
of our hands. Note the contrast between
productivity and indolence reflected in
Hebrews 6:
Land that drinks in the rain often
falling on it and that produces a
crop useful to those for whom it is
farmed receives the blessing of God.
But land that produces thorns and
thistles is worthless and is in danger
of being cursed. In the end it will
be burned. (Heb. 6:7–8 NIV, emphasis added)
A misconception concerning God’s
blessing of work needs to be pointed
out. Mark 4:28 establishes the pattern
of blessing with respect to the Kingdom of God and our work: “For the
earth bringeth forth fruit of herself; first
the blade, then the ear, after that the
full corn in the ear.” R. J. Rushdoony
identifies the misconception with
precision: it is the expectation of “quick
or immediate results in the growth of
God’s Kingdom. If we plant grain, we
must cultivate it, often water it, tend
to the field, and, only after much labor,
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reap a harvest.”4 This is the pattern that
dominion theology recognizes as God’s
plan for godly dominion.
As Rushdoony adds, “[O]ur Lord
describes quick growth as false (Matt.
13:5–6, 20–21).”5 The revolutionary
call for instant growth, particularly in
God’s church, leads to disaster for the
preachers who pursue it: “Such men
often do better at growing weeds than
grain.”6 Dominion theology expressly
condemns “the myth of victory by revolution,” the gospel of instant growth.7
As Rushdoony summarizes it,
Our Lord is very clear: the pattern of
the Kingdom of God is like that of the
earth which bringeth forth fruit of itself. There is an order and a progression
from the seed, to the first green shoot to
emerge, to the cultivated growth, and
finally the harvest. Both time and work
are essential.8

Slothfulness is the antithesis of
dominion theology’s emphasis (see “The
Ten-Toed Sloth” in my article The Perpetual Kindergarten for an exposition of
Heb. 5:11 in this regard).9 A long-term
vision pinned to vocation, to diligent
labor in the fields ripe unto harvest
(wherever we may find them), lies at the
heart of dominion theology. When God
finds His people so occupied, His blessings will be poured out “on the work of
our hands,” so long as we’re working to
self-consciously glorify Him in all (and
dominion theology takes this to literally
mean all) that we do.
Blessing and Eschatology
Distinctive to dominion theology is
its view of the future, a time when the
promised blessings of the Bible come
upon all men then living, when “all the
families of the earth shall be blessed”
(Gen. 12:3; Acts 3:25 NKJV), wherein
“all the nations of the earth shall be
blessed” in Abraham (Gen. 18:18), “the
heir of the world” (Rom. 4:13). The
Great Commission, driven forward
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by the gradual pouring out of God’s
Spirit upon all flesh, is God’s ordained
means for securing this blessing, namely,
through the foolishness of preaching
and the power of an almighty Spirit.
Dominion theology prays the third
petition of the Lord’s Prayer in faith,
and works for the day when God’s will
is done on earth as it is in heaven. This
emphasis has, inexplicably, been criticized as a route to curses, not blessings,
by the critics of dominion theology. We
are apparently expected to pray one way,
and work in another direction altogether! Perhaps our prayers and labors were
intended to align more harmoniously
than our critics are willing to grant.
It is common for our premillennial
and amillennial brethren to argue that
dominion theologians are blind to God’s
judgments in history, blind to the crippling pervasiveness of man’s sin nature.10
But it’s impossible to read any appreciable sequence in Chalcedon’s voluminous output without being confronted
with Christendom’s most realistic and
scripturally relevant assessment of man’s
sin nature and God’s judgments in history. If anything, it’s the other prophetic
views that discount current judgments
as being a mere warm-up for something
bigger. Dominion theology can see
God’s judgments for what they are: God
being the governor among the nations,
now (Ps. 22:28).
Dominion theology ties the affairs
of men and nations to God’s covenant
of blessing and cursing. When competing eschatologies have seen plagues,
wars, earthquakes, and famines, they’ve
pointed to Matthew 24 … and, for
twenty centuries, have been dead wrong
in doing so. Dominion theologians see
the same events and point to Deuteronomy 28. The covenantal blessings and
curses tied to God’s law are thus relevant
to dominion theology as it interprets
history and how it moves toward the era

when no man need teach his neighbor
saying, Know the Lord, for all shall
know Him, from the least unto the
greatest (Heb. 8:11). Dominion theology teaches the widest possible extension of God’s blessing of any orthodox
Christian theology. To question dominion theology’s relationship to blessing is
disingenuous at best, dishonest at worst.
Dominion theology is the theology of
blessing, par excellence.
The Buried Talent
If the message of dominion theology is unpopular, it’s because it affirms
that far too many Christians have
buried the talent. Dominion, by definition, entails taking what God has given
us and working with it, being productive with it, and therefore multiplying
God’s stake in it. Dominion theology
is thus the antithesis of easy-believism
and slothful conduct.
Perhaps more upsetting to dominion theology’s critics is the other implication of the position, namely, that
such slothfulness is ultimately traitorous, for Christ’s Kingship is implicitly
denied over anything we refuse to treat
as His property. Two things, it is said,
never sleep: God and rust. If we fail
to labor on God’s behalf in His world
on His orders, then rust will gain the
upper hand. At the moral level, such
slothfulness delivers victory notices to
Satan stamped “won by forfeit.” The
Christians refused to engage. Perhaps
our troops spend too much time at
pleasant retreats.
This is the offense of dominion
theology: its message implicitly suggests that until we move in terms
of dominion theology, we’re probably burying the talent and failing
to redeem the time properly. Such a
message, if true (and we believe it is),
will be a tough sell if the champions
of dominion theology are perceived
to be caustic, judgmental, and harsh
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in their discourse. The challenge is to
issue a clear wake-up call (1 Cor. 14:8)
while not breaking a bruised reed or
quenching a smoking flax (Isa. 42:3;
Matt. 12:20). When men and women
who take Scripture seriously are mature
enough to strike this difficult balance,
the blessings (Luke 12:43) that dominion theology preaches will overtake
God’s church.
The Beatitudes
It is sufficient to note that the
opening twenty verses in the Sermon on the Mount (Matt. 5:1–20)
break down into clear sections: a list
of blessings, the salt of the earth, an
impossible-to-hide city, an unquenchable lamp, and Christ’s canonization
of God’s law as eternally valid. Our
Lord had no difficulty putting a positive endorsement of God’s law in close
conjunction to an extended pronouncement of blessings. The notion that any
appeal to God’s law obliterates blessings is preposterous on the face of it.
While no scholar would dare
dispute that blessings are iterated in the
first twelve verses, no end of efforts
have been made to evade the positive
force of Matthew 5:17–18. The most
compelling exegetical analyses of these
critical verses were done by H. A. W.
Meyer11 and Benjamin B. Warfield,12
whose respective seminal works are
unlikely to be surpassed any time soon.
Their century-old scholarship exposes
modern antinomian evasions for what
they are. Dominion theology has neither the desire nor the need to play fast
and loose with the Greek text of this
pivotal passage.
We are thus comfortable in standing by the assertion that the blessings
of the Sermon on the Mount are pulled
into tight conjunction with the law
of God, and that the two are not only
compatible, but in some sense dependent upon one another. Dominion
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theology therefore becomes the seat of
blessing because it magnifies God’s law.
Matthew 5:19 teaches that those who
do and teach the least of the law’s jots
and tittles shall be called great in the
Kingdom of heaven, while those who
loosen them shall be called the least in
the Kingdom of heaven.
Which group sounds more likely
to be blessed? Those who loosen the
jots and tittles, or those who keep and
teach them? Dominion theology is all
but defined by the latter option. The
position of the Beatitudes in our Lord’s
sermon reminds us that blessing is
never far from the keeping and teaching of the least of His commandments.
Blessing and Subjection
There is a proper place for humanistic thinking, and dominion theology makes room for it in its proper
sphere. That proper sphere is what the
Bible calls hell.13 Humanistic thinking
reflects the serpent’s call to Adam to
be his own god (Gen. 3:5). Dominion
theology finds no legitimate place in
God’s church for humanistic thinking
and holds that humanism’s days are
numbered in the world, for whatsoever
thing the Lord hath not planted shall
be rooted up (Matt. 15:13). Hebrews
2:8 teaches that all things are put in
subjection under Christ’s feet, despite
the fact that we don’t yet see all things
in subjection. Dominion theology
works consistently for the advancing
subjection of all things under the Lord
Jesus, in accordance with the 2 Corinthians 10:4–5 command to take every
thought captive to the obedience of
Christ, following the growth pattern of
Mark 4:28.
The Bible does not offer any blessing upon those who operate outside
of God’s parameters, who think and
act humanistically, beyond the orbit of
God’s revealed law-word. Blessings can
never be secured humanistically.

Whoever invokes a blessing in the
land will do so by the God of truth;
he who takes an oath in the land
will swear by the God of truth. (Isa.
65:16 NIV, emphasis added)
When such a person hears the
words of this oath, he invokes a
blessing on himself and therefore
thinks, “I will be safe, even though
I persist in going my own way.”
This will bring disaster on the watered land as well as the dry. (Deut.
29:19 NIV, emphasis added)
“If you do not listen, and if you
do not set your heart to honor my
name,” says the LORD Almighty,
“I will send a curse upon you, and
I will curse your blessings. Yes, I
have already cursed them, because
you have not set your heart to
honor me.” (Mal. 2:2 NIV, emphasis added)
Thus saith the LORD, Cursed be
the man that trusteth in man, that
maketh flesh his arm, and whose
heart departeth from the Lord …
Blessed is the man that trusteth
in the Lord, and whose hope the
LORD is. (Jer. 17:5, 7)
Some critics of dominion theology
believe the position goes too far, that by
applying the Word of God to everything
dominion theologians have lost balance
and turned God’s Word into an unnecessary burden. Apart from being out of
harmony with St. John’s view of God’s
commandments not being burdensome
(1 John 5:3), these critics fail to appreciate that God’s law liberates whatever it
touches, unchaining all things from sin
and releasing them to freely serve and
glorify their Author and Maker. In this,
the critics are the ones unwittingly suppressing the blessing of God, a blessing
that enriches without any sorrow being
added to it (Prov. 10:22).
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Who Shall Have the Preeminence?
Christ is to have the preeminence
in all things (Col. 1:18). One would
think this would be an uncontroversial
position, but lo, it remaineth a bone
of contention, even among orthodox
Christians. But the relationship of this
question to the matter of blessings eventually fans out into even more pointed
questions.
Are we more blessed when Christ is
denied the preeminence, when we deliberately pry His fingers off of all human
enterprises? Ought things then to be left
to themselves? Is that God’s plan, that
nothing really needs to bow the knee to
Christ here and now, and that working
now to expand His Kingship over all
things brings a curse to the world?
Critics of dominion theology hold
that the route to blessing lies elsewhere,
not in working consistently with the
premise that He shall have the preeminence in all things. To which I can only
ask one final question:
How can Christ bless something
over which He has no preeminence?
1. It is remarkable that some of the more
dispassionate, evenhanded assessments have
been written by scholars on the secular side
of the aisle. See Michael McVicar, “Rushdoony Among the Academics: The Secular
Relevance of the Thought of R. J. Rushdoony” Faith for All of Life, May/June 2007,
20f. McVicar takes pains to be accurate,
shaming many careless Christian critics of
dominion theology in the process.
2. McVicar, “Rushdoony Among the
Academics.” See also Rushdoony’s massive
study referenced in note 3 below. On a
lighter note, some pastors find it difficult to
operate consistently with respect to certain
forms of ecclesiastical decentralization. They
sometimes find themselves in the shoes of
the dwarf, Randall, in the fantasy movie
Time Bandits, who enforces decentralization among his cohorts in a peculiar way:
“Remember, we agreed, no leaders! Right?
Right. So shut up and do as I say!”
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3. R. J. Rushdoony, Sovereignty (Vallecito,
CA: Ross House Books, 2007), 165.
4. R. J. Rushdoony, The Roots of Reconstruction (Vallecito, CA: Ross House Books,
1991), 374f.
5. Ibid., 375.
6. Ibid.
7. Ibid., 378.
8. Ibid.
9. Martin G. Selbrede, “The Perpetual
Kindergarten” Faith for All of Life, May/June
2007, 14.
10. Paint man’s pathetic, perpetual sinfulness in as dark a shade as you can muster,
and all you’re doing is further magnifying the stupendous victory of Christ, for
“where sin abounded, grace did much more
abound” (Rom. 5:20; see the entire passage
Rom. 5:9–21).
11. H. A. W. Meyer, Critical and Exegetical
Handbook to the Gospel of Matthew (Winona Lake, IN: Alpha Publications, 1980;
originally published by T&T Clark, 1883),
119–123.
12. Benjamin B. Warfield, “Jesus’ Mission
According to His Own Testimony” Biblical
Doctrines (Grand Rapids, MI: Baker Book
House, 2003 reprint; originally published by
Oxford University Press, 1932), 293–299.
13. Chalcedon Communications Director Rev. Chris Ortiz, surveying the mass of
emergency fund-raising appeals coming in
from all quarters of Christendom (including
ministries sympathetic to dominion theology), had a wry observation to make about
this in light of Matthew 16:18: “Shouldn’t
it be the gates of hell that have to keep
issuing emergency fund-raising appeals?”
Surely such a view has inherent within it the
premise that blessings upon the godly will
discomfit the wicked.
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Feature Article

A Secular World Order: Humanists Pursue
Their Own “Reconstruction” Project
Lee Duigon
“Since a sovereign must have absolute power, the state, where it claims sovereignty, whether a democracy or anything else,
moves toward totalitarian powers. Sovereignty with such powers becomes the saving power, and the state becomes man’s god and
savior. It then governs and controls man’s total life.”1 —R. J. Rushdoony

C

hristians, especially
Christian Reconstructionists, are often
accused of “trying to
impose their values on
the rest of society.”
But those who are loudest in their
railing accusations are also the guiltiest. Since the Enlightenment of the
eighteenth century, humanists—Christianity’s most vociferous critics—have
self-consciously labored to impose their
values on society. Their aim is nothing less than the total reconstruction of
all human society into a secular world
order.
Yes, we would like to see society
reconstructed along Christian lines and
be made conformable to God’s laws; we
admit it. But humanists admit to no
religious agenda of their own. Instead,
they distract the public by accusing
Christians of the very thing that they
themselves have been doing every day
for centuries.
This is a vast subject, and Chalcedon has reported on it extensively. You
will find in this article many references
to these earlier reports. Please refer to
them for details; they are archived on
our website (www.chalcedon.edu) under
“Articles.”
The Humanist Program
How do we know humanists are
purposely trying to reengineer society?
They tell us so.
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Thousands of scientists, including
many Nobel Prize winners, academics, educators, public officials, jurists,
media figures, artists, and even church
leaders have signed their names to The
Humanist Manifesto II, a 1973 document, slightly amended in 2003, which
articulates the humanist vision for
mankind.2 It is not the only such document in circulation, but it is the most
comprehensive of its type. Thanks to the
stature of its signers, it has the prestige
to stand as the quintessential expression
of contemporary secularism.
Claims the manifesto, “[F]aith in
the prayer-hearing God, assumed to
live and care for persons, to hear and
understand their prayers, and able to do
something about them, is an unproved
and outmoded faith.” Christianity “offers false hopes” and is “a disservice to
the human species.” “There is no credible evidence that life survives the death
of the body,” say the humanists.
Condemning world religions for
offering “Utopian promises,” the manifesto goes on to state the humanists’
own program:
“Using technology wisely, we can control
our environment, conquer poverty,
markedly reduce disease, extend our
lifespan, significantly modify our behavior, alter the course of human evolution
and cultural development, unlock vast
new powers, and provide humankind
with unparalleled opportunity for achieving an abundant and meaningful life.”

They mean to put this scheme into
action, and are doing it—by means of
legislation, regulation, international
treaties, court rulings, public education,
and round-the-clock use of the media as
a pry bar to get into people’s hearts and
minds.
Secular humanism permeates every
human institution. It might not be going too far to say its influence is felt in
every human mind—even in the minds
of Christians. We live in a civilization
saturated with secularism.
For the sake of brevity, we will focus
on how two of these institutions—the
church and public education—have
been affected by humanism and what
part they play in the attempt to create a
secular world order.
A Church without a Voice
“European freedom was created, because the monolithic power of the state
was challenged by the church, and a law
over all kings and lords was upheld …
The modern democracies are leading to
slavery, because they have no guarantee
against the monocratic tendencies of
popular government.”3
—R. J. Rushdoony

If the church is not able to call the
state to account before God, what happens to freedom?
Much of the church today has lost
its voice, and the loss is self-inflicted.
Too many churchmen have abandoned
scriptural authority—the only real au-
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thority that the church has ever had—in
favor of emotional, “spiritual” experience, popular and personal opinion, and
worldly politics.
What has the church done to itself
to lose its voice?
*Pietism, an attitude of disengagement from the world, took root in the
nineteenth century and has removed
many Christians from the battle for
dominion. Once upon a time, pietism
moved Christians to isolate themselves
in the wilderness as monks or hermits.
Today pietists are content to wash their
hands of the business of this world.
Although Christ commands the church
to go and proclaim the gospel to all nations, pietists equate that with “polishing the brass on a sinking ship.”
*Syncretism is the practice of adding pagan elements to Christianity or
Christian elements to paganism. The
Bible frequently admonishes us not to
add to or subtract from God’s Word,
but in the church in America today,
syncretism is widespread.
In March of 2006 Chalcedon published a five-part series on “Paganism in
Our Churches” (see the archived articles
at Chalcedon.edu). Driven primarily
by “feminist theology,” many of our
churches, representing most denominations, have adopted “goddess” worship,
Buddhist chants, Hindu dance, and
even pure idolatry complete with idols.
In September 2007 we reported on an
Episcopal priest in Seattle who says she
is also a Muslim4—an action for which
she has incurred no penalty from her
superiors.
Syncretism devolves into a muddle
of superstition and personal idiosyncrasy
that is unable to speak authoritatively to
any issue.
*Outright rebellion against God’s
law-word takes its most flagrant form in
the “gay-affirming” movement now seen
in many churches. Even the Reformed
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“Yes, we would like to see
society reconstructed along
Christian lines and be made
conformable to God’s laws; we
admit it. But humanists admit
to no religious agenda of their
own. Instead, they distract the
public by accusing Christians
of the very thing that they
themselves have been doing
every day for centuries.”
Church in America (RCA)—small, but
the oldest Protestant denomination in
America—wrestles with renegade clergy
who insist that God’s Word is wrong
and that homosexual behavior is something to be “affirmed” and “celebrated.”5
In the winter of 2004–2005, the RCA
had to dismiss the president of its New
Brunswick Theological Seminary—for
performing the “marriage” of his daughter to another woman.6
What are Christians—to say nothing of non-Christians and potential
converts—to think when their church
leaders contradict the plain teachings of
the Bible? What moral authority can be
exercised by churchmen whose teachings reflect not the everlasting Word
of God, but fleeting trends in popular
opinion?
*Salvation through works of the
flesh has always been a heresy, but that
doesn’t stop certain churchmen from
embracing it.
We reported in our “Paganism”
series that goddess worship and gayaffirming are nearly always accompanied
by political activism, almost always of
a socialist tinge. Even where syncretism
or sodomy hasn’t touched it, the “social
gospel” has a problematic theology.7
What’s wrong with churches focusing on aid to the poor, world peace,

homes for the homeless, etc.? Nothing,
of course: churches have always done
these things.
But today the church’s charity
often morphs into political advocacy.
Whether or not these “social gospel”
churches themselves actually aid the
poor, they tend to demand that everyone be coerced to do so by government
action. When John Lofton confronted
a United Methodist Church official on
“the immorality of the federal budget,”
he was told that “charity” and “concern
for the poor” are best expressed through
government taxation!8
By imitating and endorsing the
humanists’ big government agenda, the
church legitimizes the state as the agent
of salvation, makes itself redundant,
and loses sight of its God-given mission
of preaching, teaching, and prophecy.
Who cares if I offer honey-cakes to the
goddess, as long as I have a small carbon
footprint?
Schools vs. the Family
“Today, the attack on the family is
being stepped up. Humanistic statism
sees control of the child and the family
as basic to its drive toward totalitarianism … The family must give way to the
Family of Man.”9 —R. J. Rushdoony
“When you put on your Jesus glasses,
you can’t see the truth.”10
—James Corbett, public school teacher,
California

With much of the church having
neutered itself, the family remains the
secular state’s chief competition for the
loyalties of the individual. Humanists
are using the public schools to destroy
that competition.
This is in itself an enormous topic.
For a deeper understanding, we recommend two books: The Messianic Character of American Education by R. J.
Rushdoony, a history of the secularist,
anti-family ideology of public educa-
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tion, and Bruce Shortt’s The Harsh
Truth About Public Schools, a painstakingly documented examination of how
that ideology is being put into practice
in the public schools today.11
Public educators (when they’re
not actively denouncing or mocking
Christianity) assault the family by drilling into children’s heads a mantra of
sexual anarchy. The schools incessantly
promote homosexuality—to name just
one “alternative lifestyle” favored by the
educators.
God ordained the family as the
basic unit of human society, responsible
for raising and educating each successive generation. To define the family,
and protect it from dissolution, God’s
laws set boundaries on sexual behavior.
Without such boundaries, the family
cannot exist: hence the Biblical laws
against adultery, incest, sodomy, and
other sexual experiments.
Secular schools are out to erase
those boundaries. There are literally
thousands of examples to prove this
claim. To name just a few:
*A new California state law, SB
777, due to take effect this year, will
allow “gay-affirming” educators to begin
preaching homosexuality to children
as young as two years old.12 In fact, the
new law will require California public
school teachers to promote a positive
view of homosexuality.13
*The Maryland State Board of Education has ruled that Maryland’s public
schools have a duty to promote the
acceptance of homosexuality, whether
parents like it or not.14 Parents’ rights,
under this ruling, must always give way
to whatever the schools deem necessary.
*In Boston last summer, public
school students attended a publicly
funded “Youth Pride Day” celebrating
the virtues of transgenderism.15 This
new penchant for artificially changing
one’s biological “gender” is cutting-edge
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“A secular world order would
have to swallow up all the
competition. Above all, it could
not tolerate the continued
existence of Biblically orthodox
Christianity. The humanist state
sees itself as the sole authority
on all matters of morality and
law. It cannot allow the church
to preach that God is the
authority, not the state, and
that the state is and must be
under God’s authority.”
in public education today.
*And who can forget “The Little
Black Book,” handed out in 2005 to
middle and high school students in
Massachusetts—a manual explaining
how to perform assorted deviant sex
acts, complete with a directory of “gay
bars” where teens can meet adult male
sex partners.16 It was made available
to teens at a “safe sex conference” at
Brookline High School.
These are just a few of a very many
examples; in fact, they are just a few of
the examples reported by Chalcedon.
It’s simply not possible for any one
news outlet to report them all. Nor
have we space here to discuss the public
schools’ advocacy for abortion, divorce,
“living together,” and general sexual
promiscuity.
In addition to strenuously pushing
ungodly behaviors, public schools also
advocate for “social justice.” When used
by educators, the term means indoctrinating children into a soft Marxism of
collectivism, groupthink, internationalism, and an all-embracing statism.17
Schools of education—where college
students learn how to be teachers and
begin their certification process—have
actually insisted on students pledging,

in writing, their commitment to “social
justice” as a prerequisite to certification.
What Will It Look Like?
“A basic doctrine of theology is the
unity of the Godhead. No god can be
truly a god if he is divided within himself. Every humanist attempt to replace
God with a one-world humanistic order
leads to efforts to bring all mankind under a common civil government. This
is a theological necessity: the ultimate
power cannot be a divided power. Every
effort is made to compel human unity
in the name of the new faith.”18
—R. J. Rushdoony

A secular world order would have to
swallow up all the competition. Above
all, it could not tolerate the continued
existence of Biblically orthodox Christianity. The humanist state sees itself
as the sole authority on all matters of
morality and law. It cannot allow the
church to preach that God is the authority, not the state, and that the state
is and must be under God’s authority.
If somehow a fully secular world
order could be imposed, what would it
look like?
Certainly it would include these
features:
*Marriage and the family, as we
know them, would be lost in a welter of
“alternative marriages” and “alternative
families.” Real families might survive,
here and there, but most children would
grow up without fathers, in ever-shifting
“family arrangements.” In practice, they
would be wards of the state, spoon-fed
state-prescribed ideas and ideologies,
and carefully dumbed down into a mentality of entitlement and hedonism.
*What little religion is allowed to
remain will be syncretistic, vapid, and
meaningless. The true church, like the
church in North Korea, will have to go
underground.
*The only freedom left will be the
freedom to sin. Opposition to the state
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will be deemed “unreasonable” or “undemocratic.” With the state in control
of all communications media, no dissenting message will be heard.
*Living standards in the Western
countries will drop as the world state
“allocates resources equitably” and “saves
the planet” by taking away individuals’ mobility, air conditioning, property
ownership, private medical care, food
choices, etc.
*The overarching objective of all
this is to install a world government,
managed by self-appointed elites, that
will control everyone’s health, education, welfare, and access to information.
How do we know it will look like
this?
The humanists’ writings say so.
And communist countries already look
like this, and the socialist countries of
Western Europe and elsewhere resemble
it more every day. We see it in the world
all around us. One would have to be
blind not to see it.
Will the humanists prevail?
We see in history, from the Tower of
Babel onward, that Godless enterprises
can never be maintained. The humanist
vision, if achieved, would be the end of
history. But we are taught in Psalm 127,
“Except the LORD build the house,
they labour in vain that build it.”
The threat is not that secular humanists will accomplish their design and
end history. The threat is that in their
efforts to do so, and in the ruin of all
those efforts, they will cause an immeasurable amount of unnecessary suffering. How many will die from AIDS
or other STDs, or heat prostration, or
the inability to obtain a much-needed
medical procedure, or imprisonment,
or in a war or revolution, or of suicide
prompted by despair, because they or
their leaders bought into the secular vision and tried to make it a reality?
Driven by an ideology of replacing

22

Faith for All of Life | March/April 2008

God with man, and a lust for supreme
power on a global scale, secular elites
are trying to reconstruct human society
into a secular world order. These elites
include teachers and academics, liberal
churchmen, politicians and bureaucrats,
news pundits and movie stars, scientists,
and single-issue types like gay activists,
feminists, and environmental extremists.
Because they all serve the same master,
Satan, and obey the same marching
orders (“Ye shall be as gods,” Gen. 3:5),
their efforts naturally tend to converge
and reinforce each other.
Western, humanistic, secular civilization, which attempts to carry on its
business as if God did not exist, is like a
tribe of lunatics lining up to jump off a
cliff because they don’t believe in gravity.
It has been weighed in the balance and
found wanting.
When it sinks into historical
oblivion, the human race, under the
providence of God, will move on to
something better. God will carry out
His redemptive plan for all creation.
And the true church, which survived the
fall of Rome and two thousand years of
all the worst a fallen world could throw
at it, will endure to the end.
Lee Duigon is a Christian free-lance writer
and contributing editor for the Chalcedon
Report. He has been a newspaper editor and
reporter and a published novelist.
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Guest Column

Coaching the Next Generation of Dominionists:
It’s as Easy as 1-3-2!
Buddy Hanson

M

any of us have
“coached” a
group at one time or another. It may have been
a youth athletic team,
a chorus, a discussion
group, or a team of fellow employees on
a particular project. As different as these
“coaching situations” are, each coach
has one common denominator that is
missing among most Christian brothers
and sisters, and especially among church
pastors and officers: a clear expectation of
the goal.
As a coach, we may or may not have
achieved our goal in the above examples,
but at least we knew whether or not
we had achieved it. Indeed, we seem to
have clear expectations about every area
of our life except what is our purpose
as a Christian. When we are single, we
expect to find a great spouse. We expect
to train up our children to be successful
and honorable adults. We expect to be
successful in our vocation. We expect
our favorite sports team to be successful.
We expect our church to be faithful in
accurately teaching us God’s Word.
But we don’t seem to have any
expectations about what our
obedience to God’s Word will
accomplish!
Week in and week out we attend
worship service expecting to “Listen and
Learn” about God. On the way home,
we may make a passing comment about
some point the pastor made that was
“really good,” yet after a brief discussion,
we will put his message behind us and
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carry on with life without making any
significant effort to incorporate into our
lifestyle the truths he presented. During
the ensuing week we will make a zillion
decisions, seldom, if ever, stopping to
reflect on whether our decisions conform to the Biblical truths we claim
to hold so dearly. Before you know
it, it’s Sunday once again and time to
learn more about God. While there is
certainly nothing wrong with increasing our knowledge of God, as Rev. R. J.
Rushdoony points out:
Somewhere along the line our pastors
have stopped instructing us in how to
apply our faith.1

The preaching of the Puritans
“Christianized” Western civilization because their teaching paradigm included
“Listening, Learning, and Doing.” During the last century or two our pastors
have pretty much neglected the “Doing”
part. The consequence is that American
Christians are well informed about God,
but poorly instructed in what to do with
our knowledge of God. It’s troubling
enough when we learn that the estimated percentage of American Christians who have a Christian worldview
is five percent. However, when we put
that into historical context and find that
this is one percentage point less than the
estimated amount of German pastors
who stood against Chancellor Hitler in
the 1930s, it is downright scary!
? What can we do to repair the ruins
of our culture (Ezra 9:9; Isa. 61:4;
Amos 9:11) when few of our fellow
Christians have any expectation that

we can make a positive difference?
First is to understand that the
“Listening and Learning” preaching
paradigm we have grown up with is
not Biblical. Until we do, we will have
no reason to question it, much less
to change it. Since many pastors do
not emphasize how the Biblical truths
in their sermons should impact our
worldview and lifestyle, most of us conclude that our basic responsibility is to
continue to store up knowledge about
God and confine it inside our homes and
churches, thereby allowing non-Christians to run amuck with their cultural
agenda. This was most certainly not the
case with those who listened to the Puritans. Their pastors were not only zealous
for the expansion of Christ’s Kingdom,
but for their members to experience
the truths of Scripture in their everyday
situations and circumstances.
By carefully explaining the text
of their sermon and then presenting
examples of how it could be applied
to the lives of their members, the
Puritan pastors enabled their listeners to discern whether the types of
daily decisions they were making
were in sync with God’s revealed
will.
As the Prophet Isaiah states, if our
daily decisions do not conform “[t]o
the law and to the testimony,” this can
only mean that “there is no light in
them” (Isa. 8:20). Today’s post-Puritan
preaching paradigm of providing sound
Biblical exegesis without also including
practical ideas on how to incorporate
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Biblical truths into their members’
worldview and lifestyle has proven to be
a pietistic paralysis to well-intentioned
members, as far as living out their faith.
? Why should pastors lead us to
conclude that the application of
Biblical truths can only be carried
out by para-church organizations
and/or political action groups?
A friend who runs a well-respected
conservative organization made the
remark, “We have a long way to go!” as
we discussed various solutions for our
culture war. She has a Christian worldview, which is why she could make what
appears to be a very basic and commonsense statement. However, if she were
like most of our fellow Christians, this
statement wouldn’t have come to her
mind because she wouldn’t know where
it is that God wants us to be, and without knowing that, it would be impossible for her to conclude that we have a
long way to go to get there.
To live without a Christian worldview means that a person is, for all
intents and purposes, taking an existential view of life. He takes each day as it
comes and tries to make the best of it,
but doesn’t have any long-range plans or
goals about how he should live because
in order to have those, he would have to
have an overall purpose in mind. Without that overriding purpose, his Christian lifestyle is reduced to attempting
to live a morally upstanding life, being
courteous to everyone, and doing what
he can to help those in need. While each
of these character traits is admirable,
they provide an incomplete answer for
why God calls us into Christ’s Kingdom.
•
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We know that God works “all
things … together for good to them
that love God, to them who are the
called according to his purpose”
(Rom. 8:28), but we aren’t certain
what His purpose is.
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•

Still, we take comfort in the fact
that God is smarter than we are
and knows what He is doing, even
though it can be frustrating to live
in a culture in which fellow Christians are timidly allowing nonChristians to “call the shots.”

The “It’s as Simple as 1-3-2” list
illustrates our predicament as well as our
path to winning the culture war.
It’s as Simple as 1-3-2!
Step #1 – We know where we are.
We know we’re losing the
culture war.
Step #3 – We don’t know
where we’re going.
We don’t know what our culture
can become.
Step #2 – We don’t know
how to get there.
We’re confused about which strategies and tactics to use to get to
where God wants us to be.
Every Christian is well acquainted
with Step #1. We know without a doubt
that we are losing the culture war, and
unless the Christian is young, he also
knows that our cultural situation has
only gotten worse during his lifetime.
Since most pastors don’t explain Step
#3, most of us neither know what
God has in store for the earth, nor the
important and most significant purpose
for which He has called us into His
Kingdom. Obviously, if we don’t know
where we’re going, we’re not going to be
able to determine how to get there (Step
#2). If a person has an unclear picture
of Step #3, his view of Step #2 will also
be fuzzy, if visible at all! This means
that many of us are trapped in Step #1
with no idea of what to do to next, or
even if there is a next step. As a result
of this void that pastors have created by
refusing to teach the whole counsel of
God (knowledge and application), two
camps of Christians have arisen, with

neither being able to solve our cultural
issues because what they are doing, even
though well-intended, does not conform
to God’s prescribed solutions in His
revealed Word.
One group has decided to go
through life as mere spectators while
they wait for Jesus to return to rescue
them supernaturally from this cultural
mess. The other group recognizes that
there is no Biblical warrant to wait
for Jesus to rescue us from our commanded duties (Matt. 25:14–30; Luke
19:11–27), so they join a conservative
political organization or a para-church
group, or both. But, again, conservative
solutions are not necessarily Christian,
and since ONLY God’s Word works,
their well-intentioned, man-created
plans never achieve the hoped-for
results.
For pastors (as well as parents and
disciplers) to be able to offer a viable
explanation of why it is necessary for all
Christians to incorporate Biblical truths
into their everyday decision-making,
they must paint a clear mental picture
of what God promises that our culture
can become (Step #3). Once fellow
Christians understand this, they will be
ready to develop various strategies and
tactics to incorporate into their worldview and lifestyle (Step #2). As pastors
(and parents and mentors) explain how
various spiritual gifts of individuals can
be used to combat the elements of the
non-Christian cultural agenda, their
members will be able to connect their
spiritual dots and recognize how they
can use the gifts and abilities that God
has given them.
Puritan pastors recognized that they
were God’s “messengers and mediators”
to show their listeners their “uprightness” (Job 33:23). They knew that their
calling involved teaching their congregation and praying for them. To do
this, they got to know their members,
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often through catechizing them in their
homes. I can imagine many pastors
saying, “Buddy, that might have worked
in the eighteenth century, but there is
no way I could do that in our fast-paced
twenty-first century!” My response to
that is, how do you know what your
members need to be taught and/or for
what they need prayer? Are you admitting that for the sake of convenience
you are merely going to preach generic
sermons and pray generic prayers? If
so, you are ignoring the two most basic
questions on the minds of everyone who
listens to your sermons:
•
•

What does this message mean for
me?
How should these Biblical truths
impact my worldview and lifestyle?

Christians of all ages will be excited
to find that they have been called into
Christ’s Kingdom with a most important purpose, which is to restore our
culture to its pre-Fall condition (Gen.
3:15). Our triune God of the Bible
certainly doesn’t need to work His will
for the earth through our obedience. If
He wanted, He could wiggle His nose
(if He had one) and instantly have the
world Christianized. In this scenario, we
could merely sit on the sidelines of life
and watch this unfold. However, praise
God, this is not the scenario that God
created. His design includes us in the
thick of things, “working out [our] own
salvation with fear and trembling” (Phil.
2:12), while we “crush Satan under
[our] feet!” (Rom. 16:20 NKJV).
In the meantime each of us must
recognize the necessity of always weaving God’s Big Picture of where we’re
going (Step #3) into our Bible lessons
so our listeners will understand their
purpose in life and how to go about
accomplishing it (Step #2). Whether
we are a pastor, parent, or a discipler,
we must guard against placing all of
our efforts and emphasis on filling
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our listener’s tanks with spiritual fuel,
without giving any instructions on
where we’re supposed to go and/or how
we’re supposed to get there. As a result
of operating according to this “Teaching
and Learning” paradigm, the church has
become little more than a theological
filling station on a mental island surrounded by roads with no destination
signs. The result is that when we pull
out of the church parking lot, it doesn’t
matter which direction we go because
we’re going nowhere in particular, which
means, as the Cheshire cat tells Alice,
“[A]ny road will take us there.”2
? Does your congregation (and
family) have a clear idea of which
direction it should go?
? Does it know why it should go in
that direction?
? Do your members know how to
use their spiritual gifts along the
way?
? Do your church and family members understand that their main goal
is to conform their daily decisions to
God’s Word and then trust in and
rely upon God’s sovereign control
of His creation to bring about His
eternally perfect plan according to
His eternally perfect timetable?
[S]eek ye first the kingdom of God,
and his righteousness … (Mt. 6:33,
emphasis added)
When Jesus commands us to “seek
ye first the kingdom of God,” He is
talking about the personal salvation aspect of our life. And when He adds that
we should seek “his righteousness,” He
is referring to the public demonstration
aspect. Whenever we prepare a lesson,
whether it is for a formal sermon, an
informal small group, or a family lesson around our kitchen table, we must

make sure that it includes both of these
aspects, or else we are not presenting a
complete picture of our commanded
duties (the whole counsel of God).
Since only God’s Word is true,
we must rely on His perfect Word to
define our terms, otherwise we will end
up with an incomplete or erroneous
description. To correctly live the “righteous” lifestyle of which Jesus speaks,
we must obey God’s commands. The
Apostle Paul adds another key term
for our lifestyle when he urges us to
“[p]ursue peace with all people, and
holiness, without which no one will see
the Lord” (Heb. 12:14 NKJV, emphasis
added). Since we “won’t see the Lord”
without being holy, we need to make
certain that we know the correct definition of this all-important word, and
once again, the only way to be certain
of that is to define it according to God’s
terms. This, of course, Paul does at
length in his letters to the churches at
Galatia, Ephesus, and Colosse. Indeed,
in his letter to the church at Rome, Paul
states: “[T]he kingdom of God is not
eating and drinking, but righteousness
and peace and joy in the Holy Spirit”
(Rom. 14:17 NKJV, emphasis added).
It is very clear that being “holy” and
“righteous” are nonnegotiable elements of being a member of Christ’s
Kingdom, therefore Bible teachers
have no excuse for neglecting to
provide clear examples of how to
incorporate the Biblical truths in
their lessons into the lifestyles of
their listeners.
This explains why Paul cautions
us to “work out [our] own salvation
with fear and trembling” (Phil. 2:12).
His point is not that we should work
to “get” our salvation, since he explains
to the church of Ephesus that we “have
been saved through faith” and that “it
is the gift of God” (Eph. 2:8 NKJV),

March/April 2008 | Faith for All of Life

25

Faith for All of Life
but that we should “work” to become
holy by conforming our daily decisionmaking to the Biblical truths in which
we profess to believe. Once again we see
that the Christian life is not a one-time
“me and Jesus” event, but a life-long testimony of the grace of God by which we
daily demonstrate answers to our nonChristian neighbors for questions they
may not even know to ask about how
to live. But even in this ongoing process
of living out our faith, we are told that
God “works in [us] both to will and to
do for His good pleasure” (Phil. 2:13
NKJV). What this means is that with
the new spiritual heart that the Holy
Spirit gives to us with God’s law written
on it (Jer. 31:33; Ezek. 36:26–27; Heb.
8:9–10) is a built-in motivator to “put
off ” our former ungodly behaviors and
to “put on” new godly behaviors (Eph.
4:22–24; Col. 3:8–11)!
Whether you are a pastor, parent, or
discipler, or all three, you should challenge yourself to see whether your lessons
are following the current “Listening and
Learning” model or the Puritan (and Biblical) “Listening, Learning, and Doing”
model. Notice how Jesus, in His Sermon
on the Mount, frequently uses word
pictures to bring home His points about
how to “do” His Word (Matt. 5–7).
•

•

•
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After listing the Beatitudes, He illustrates what it means to live according to them by using the metaphor
of their being “salt and light” (Matt.
5:13–16).
In explaining that keeping the law
involves more than literally refraining from a certain behavior, He tells
them that murder and adultery begin “in the heart” (Matt. 5:21–30).
He next points out the wideranging consequences of marriage
and personal oaths (Matt. 5:31–37)
and what it is to relate to our nonChristian neighbors in a manner
that brings honor to God (Matt.
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•

•

•

•

5:38–6:4).
Upon concluding His outline for
how we are to pray, Jesus goes into
another series of brief explanations
of basing our behavior upon what
God commands instead of what
man demands (Matt. 6:16–34).
In describing how to judge
others correctly, Jesus tells us to
“[r]emove the plank from [our] own
eye” before attempting to “remove
the speck from [our] brother’s eye”
(Matt. 7:1–6 NKJV).
He also likens persistence in praying
to how we answer the requests from
our children (Matt. 7:7–12).
Jesus concludes His sermon by
painting a contrasting word picture
of a person who builds his house
upon a rock (His Word) and a person who builds his house upon sand
(man’s word) (Matt. 7:24–27).
Jesus’ goal was not to make His
listeners feel good via humorous
anecdotes, but rather to make them
feel good because they had an accurate understanding of how they
should live and govern themselves.
How is it with you?
? As you teach the various Biblical
truths, are you careful to point out
that the Christian lifestyle is far
more glorious than adding a few
moralistic character traits to our
former non-Christian lifestyle?
? Do you make clear that, as Christians, we are expected to completely
transform our lifestyle so that our
non-Christian neighbors will have
no doubt that we march to a very
different ethical drummer?
? As you prepare for your next
sermon, or small group study, are
you making certain that you help
your listeners answer the all-important question about how they can

present a Biblical antithesis to the
cultural agenda of non-Christians?
? If your message doesn’t answer this
question, why doesn’t it?
How to Demonstrate the Faith
Whether your teaching role is a
pastor, parent, or discipler, you can carry
out your calling by following the four
points that enabled the Puritans to “win
the West” for God. Including these four
points in our teaching, parenting, and
discipling will not only help us to prevent Western civilization from its continuing slide toward the non-Christian
ethics of the East, but in God’s timing,
to “win the East!”
D – Help your listeners discern
which commandment applies to a
cultural situation.
E – Present several ways of incorporating God’s ethics into their
worldview and lifestyle.
M – Contrast non-Christian behavior with God’s mandatory model of
behavior.
O – Reinforce the truth that Christianity is a complete transformation
of one’s worldview and lifestyle,
not merely the addition of a few
moralistic behaviors to our former
worldview and lifestyle. Emphasize
that the only way to achieve this is
to put off our former ungodly habits and to put on new godly habits
based upon the laws that the Holy
Spirit has written on our heart.
This Sounds Great,
but How Do I Get Started?
Life, like sports, is all about momentum. We don’t have to be convinced
that non-Christians had “Big Mo”
on their side in the early years of the
twenty-first century. What’s needed is to
convince our fellow Christians that we
can take “Big Mo” away from the bad
guys and that doing so is not all that difficult. All that is needed is to select one
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of Paul’s divinely inspired Obedience
Starters and do it! Then select another
and do it! Then select another and do
it! By then, you will not have to force
yourself to select an Obedience Starter
because you will have “Big Mo” on your
side and will be anxiously looking for an
opportunity to put another one in play
in your daily situations and circumstances. Paul’s Obedience Starters will
enable you to get you and your listeners’ minds focused on serving God and
to realize the “aahs” of an experiential
Christianity, instead of the “blahs” of a
mental Christianity.
Obedience Starters
Demonstrate one of these
to the next person in your path!
* Kindness
* Longsuffering
* Goodness
* Faithfulness

* Love
* Gentleness
* Joy
* Self-control
* Peace
Gal. 5:22–23
* Tender mercies
* Meekness
* Humility
* Forgiving one another
* Above all, put on love (which is
obeying God’s law)
Col. 3:12–14
“Love … does not behave rudely,
does not seek its own, thinks no
evil.” 1 Cor. 13:4–5 NKJV
* Honor your father and your
mother …
* You shall not murder.
* You shall not commit adultery.
* You shall not steal.
* You shall not bear false witness

against your neighbor.
* You shall not covet.
Exod. 20:12–17 NKJV
Buddy Hanson is a popular speaker on
Christian worldview topics and has written
several books on how to incorporate Biblical
truths into one’s worldview and lifestyle.
He is a former college baseball coach and
spent a career in corporate marketing and
sales training. This feature is from his
current manuscript, which is in search of
a publisher, entitled: Re-examining Your
Teaching Paradigm: Expanding your approach
from Informant to Instructor by advancing
from the current “Listening and Learning”
mindset of your congregation to the “Listening,
Learning and Doing” mindset. Buddy can be
reached at bhanson@graceandlaw.com, and
his books are on www.graceandlaw.com.
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Guest Column

Christian Thinking Applied:
A Look at the Life of Groen van Prinsterer
By Ben House

H

istory is like a
treasure hunt.
Solomon notes, “It is
the glory of God to
conceal a matter, but
the glory of kings is to
search out a matter” (Prov. 25:2 NKJV).
Beginning with his book How the Irish
Saved Civilization, historian Thomas
Cahill notes changes due to what he
calls the “hinges of history.” He writes,
“We normally think of history as one
catastrophe after another, war followed
by war, outrage by outrage—almost as
if history were nothing more than all
the narratives of human pain, assembled
in sequence. And surely this is, often
enough, an adequate description. But
history is also the narratives of grace …”
On these occasions, the direction
of history is changed by a particular
person, a nation, or a culture. There are
always social, political, and economic
forces at work in history, but these
are only sidebars to the transforming
work done by those Cahill describes
as “the great gift-givers, arriving in the
moment of crisis, provided for transition, for transformation, and even for
transfiguration.”1
Christian apologist Cornelius Van
Til says, “As Christians we have a very
definite philosophy of history. For us
history is the realization of the purposes
and plans of the all-sufficient God
revealed through Christ in Scripture.
And if this is the case, we are naturally
persuaded that in history lies the best
proof of our philosophy of human life.”2
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If, as we affirm, God calls us not
only to be transformed, but to be the
transforming changers of culture, we
might expect the study of history to
uncover treasures of models to follow.
If, as we believe, God uses the wicked
acts of men to advance His Kingdom
in spite of the wicked intentions behind
those acts, we ought to be looking past
the acts of evil men for hinges of history
leading to narratives of grace. If, as we
confess, God uses the humble, the obscure, and the small to succeed against
the proud, the great, and the dominant,
we surely can find our philosophy of life
in historical examples. History teaches
theology by example.
Beyond the Maze
of the French Revolution
Without a doubt, the French
Revolution was one of the most wicked
and horrible episodes in history. When
coupled with the succeeding revolutions and turmoil of the nineteenth and
twentieth centuries, the ever-increasing
death counts might obscure the French
Revolution. Gas chambers are certainly
more horrible than the guillotine. Yet
the ultimate evil of the French Revolution is not to be found in this purge or
that execution, but rather in the philosophy or worldview that it unleashed
on society.3
The Revolution has its defenders.
Some historians winced at the evils
of the French Revolution, but found
the Age of Enlightenment a historical
curative. Transitioning from a world of

darkness to the Enlightenment justified
the busy guillotines, for Paris was worth
a bloodbath.
The aftermath of the French Revolution and the Napoleonic Era promoted a changed perspective on history and
culture. Martyn Lloyd-Jones describes
this new thinking as follows: “It was an
attack on all established institutions,
including the church and the State. It
meant the rejection of all authority and
the setting up of ‘the sovereign people,’
and their reason and understanding,
as arbiters in these matters.”4 From the
storming of the Bastille to the march
of Napoleon’s Grand Army, a mancentered humanism replaced religious
doctrine, popular sovereignty became
the lodestone of truth, the perfectibility
of man provided the eschatological hope
for the future, and the centralized state
took the place of the church.
From 1789 France dominated the
political and military complexion of
Europe as she fought against military
coalitions consisting of Russia, Prussia,
Austria, and Britain. Even after her final
defeat in 1815, France was still a formidable power. Less noticed, less powerful,
less influential in the power politics of
the day was the kingdom to the northeast of France—the Netherlands.
Perhaps more clearly than anywhere
else, Christians in the Netherlands came
to understand the implications of the
French Revolution and the Enlightenment. In this small, swampy, low country, God raised up a host of Christians
like the famed sons of Issachar, who
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understood the times and knew what
God’s people ought to do (1 Chron.
12:32). William White, Jr., notes,
“This tiny, densely populated nation
has contributed more to the difficult
fields of philosophy and theology than
most people are aware of. It may not
be an overstatement to assert that what
ancient Greece donated to philosophy
and ancient Rome to jurisprudence, the
Netherlands has given to theology.”5
Both in terms of the home team
of Dutch Christian thinkers and those
who immigrated to other lands, particularly the United States and Canada,
the low country birthed Christian
denominations, universities, intellectual
movements, philosophies, revivals, and
mounds of books and literature. This
small landmass, about a third the size of
Virginia, has had a worldwide impact
on Christian thought and life. Although
in our times, the Netherlands is noted
for its infidelity, immorality, and apostasy, God mightily used that nation in
the past, and He will do so again.
The historical blueprints for this
Christian dominion can be discovered
by looking at the key men and movements in the Netherlands. The thoroughness of Dutch Christian thought
as found in Abraham Kuyper’s Stone
Lectures of 1898, and published in book
form as Lectures on Calvinism, applied
Calvinistic theology to religion, government, science, art, and society. What
we now call “a Christian worldview,”
Kuyper called a Christian “life-system.”
It might appear that Kuyper was like a
“blazing comet who lit up the sky for
a time and then disappeared beyond
the horizon; he came from nowhere
and then vanished without a trace.”6
But he had his own predecessors in the
Netherlands, and in particular he was
mentored by a fellow Christian thinker
and political leader, Guillaume Groen
van Prinsterer (1801–1876).7
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An Amazing Conversion
God’s use of Groen van Prinsterer
fits that recurring pattern of God doing
the unexpected to advance His Kingdom. He used an aristocrat to help the
poor, a childless couple to promote
Christian education for children, a
historian to chart the future for the
Netherlands, and a servant to the royal
family to start a political party for the
common people.
This phase of reformation in the
Netherlands began with an evangelical
revival, which resembled similar revival
movements in other countries in the
early 1800s. It has been described as
“a blend of native Calvinism and the
Methodist-inspired revival.”8 No work
of reformation or Christian dominion
can take root without a foundation built
on the saving work of Christ. Paul’s first
letter to the Corinthians is a call for
unity of doctrine, the pursuit of holiness, and the proper use of gifts so that
the Corinthian Christians could impact
Greek society with Christian culture.
The foundation for that cultural conquest was Paul’s Christ-centered preaching (1 Cor. 3:10).
Concerning this revival, Van Dyke
says, “Wherever the latter movement
spread it questioned mere outward
observance of religion and insisted on
personal experience and inner conviction of the new life in Christ.”9 What
was true of the revival in general can
be specifically seen in the life of Groen,
who recognized the shallowness of the
profession of faith he made at an early
age.
Groen was born to privilege and
blessed with exceptional intelligence.
His father was a doctor, and his mother
was the heiress of a banking family.
Like so many accounts of education
in the past, the depth and range of his
schooling is phenomenal compared
to modern standards.10 Beginning

with homeschooling and private night
classes, he was trained in his native
Dutch language and culture, as well as
in French, English, and German. By
age twelve, he added Latin, Greek, and
natural science to his studies. At age
sixteen he went to the University of
Leyden to study law and letters. After
six years, he completed two dissertations, one in law (on the Justinian
Code) and one in literature (on Plato)
and was awarded two doctorates.
Building upon his family name and
wealth, he stood poised to advance his
career in either the practice of law or
in the scholarly pursuits. He began to
practice, but soon accepted a position as
the official historian of the Netherlands,
enabling him to study history, which
was his first intellectual love.
There was another love that entered
his life—Elisabeth van der Hoop. She
was a fervent evangelical Christian who
soon became his wife. Her deep faith
made her the perfect helpmeet for a
man of great potential whose own faith
needed deepening for God’s future work
in his life.
The building blocks in Groen’s life
as a reformer were beginning to come
together: an education, work as a historian, and a godly wife. But there was
another factor that had already altered
his way of thinking.
In his book Heroes, Paul Johnson
gives some defining qualities of heroes.
The first quality, he says, is “[A]bsolute
independence of mind, which springs
from the ability to think everything
through for yourself, and to treat whatever is the current consensus on any
issue with skepticism.”11 But for Groen
to become such an independent thinker
himself, he needed someone who fit
Johnson’s description to show the way.
There are many brilliant scholars
whose names, works, and reputations
earn them respectability within the
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academic community, but there are also
others who think outside the box and go
against conventional wisdom. Good students might know the risks of footnoting these types. But wise students read
and follow these kinds of thinkers diligently. One can readily fill in the names
of such independent thinkers: Eugene
Rosenstock-Huessy, Ludwig von Mises,
R. J. Rushdoony, Herman Dooyeweerd,
Otto Scott, and others.
In Groen’s college days, one such
thinker was a poet and independent
lecturer named Willem Bilderdijk
(1756–1831). Having no official position and little respect from the university community, he conducted his own
lectures off-campus. As is usual with
such thinkers, Bilderdijk was accused
of “corrupting the best of our youth.”12
His lectures are remembered as “highflying harangues … delivered harumscarum in a dazzling display of astonishing erudition.” These controversial
lectures on history, philosophy, law, and
politics went contrary to the spirit of the
age or “political correctness” of the time.
The Enlightenment worldview was
thought beyond intellectual reproach,
but it was this worldview that Bilderdijk
opposed.
This erratic, quirky, politically incorrect Calvinist poet redirected Groen
just enough to cause him to begin to
doubt the accepted conventions of his
day. As Groen described it, Bilderdijk
“first made me doubt the things I
had hitherto accepted without
questioning.”13
It would be this willingness to rethink issues and go against the comfort
zone of the academy and the complacency of society that would eventually
chart Groen’s course in life. Before that
would happen, yet another key figure
would enter his life.
Mr. and Mrs. Groen van Prinsterer
began sitting under the preaching min-
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istry of Merle d’Aubigne, who was an
evangelical Calvinist and was appointed
chaplain to the Dutch royal family.
D’Aubigne is primarily remembered
today as a historian, but it was his Bible
teaching that most strongly influenced
Groen.
For a period of six years, Groen
went through a prolonged conversion experience. Part of this process
was a two-pronged reading program.
Along with the task of researching and
chronicling Dutch history, he began rereading history. Rather than following
the now conventional Enlightenment
and using the French Revolution as an
interpretive lens through which history
was to be understood, Groen read the
historians who were against the French
Revolution.
His second focus was on Bible reading, spurred on by his pastor. From the
Scriptures, Groen realized that he lacked
a real commitment to Christ and he
lacked peace and comfort. As Van Dyke
notes about the Dutch revival, “The
movement was characterized by a rediscovery of the Bible as the guide for all of
life, to be appropriated through personal
study and communal sharing.”14
Spiritual awakening followed by
a rethinking of history are common
occurrences. On an individual level,
conversion is followed by rethinking
our own past. Like the Apostle Paul,
what once was counted as gain is now
counted as loss (Phil. 3:7–8). Likewise,
spiritual conversion calls for a reassessment of the historical past. Reformation
always results from a rediscovery of the
Bible, followed by a reinterpretation of
history. Augustine’s Confessions chronicles his spiritual change, and his City
of God then reevaluates Roman history.
Calvin and Luther and their followers
constantly combed history for support
for their Biblical discoveries.
Groen’s new perspective on both

history and the Bible enabled him
to begin to recognize the day-to-day
occurrences and the Enlightenment
worldview. It was a case of seeing root
causes rather than societal symptoms,
or as Richard Weaver’s title notes, it was
seeing that “ideas have consequences.”
Groen also began to see that the revolution France experienced grew out of
unbelief. Van Dyke notes, “He learned
to see that the intellectual revolution of
the eighteenth century was directly related to the decline of Christianity after
its short-lived revival in the sixteenth
century, that in fact it represented its
wholesale substitute aiming at founding
a new society, one without God.”15
At this time Groen was writing
newspaper articles on both political and
religious topics. But, like all too many
Christians, he was still seeing and thinking in fragments. The spiritual realm
of his thought and his political and
historical outlook were not connected.
A colleague told him that his writings
on both topics were good, but that they
lacked a unifying principle connecting
his religion to his historical and political
philosophy.
Willem de Clercq, yet another key
influence in Groen’s life, recognized the
spiritual and intellectual dilemma that
Groen confronted. In a letter, de Clercq
told Groen that he needed to abandon
everything in order to know Christ.
Groen wrote back asking, “Must it all be
discarded? Can it not be quite properly
united with the truth of the Gospel?”
De Clercq was not advocating a
retreat from the world, an intellectual
monasticism. Rather, he was calling for
a complete worldview, a faith that applied to all areas of life and thought. He
told Groen,
Understand me well, I do not wish that
you become stupid, but that all your
gifts become sanctified … If we have
learned and studied history apart from
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Christ, we must now learn to see that
Christ is the centre of history … [I]f we
have studied philosophy and come to
admire it, we must now learn that …
this same philosophy can teach us the
vanity of all human knowledge and the
insufficiency of its power to re-create
man … What was truth outside of us
must become truth inside us. What was
a vision of the mind must become a
feeling that fills our hearts.”16

Further reflections upon these
matters, along with prayer, more Bible
reading, and conversations with friends,
and even a time of severe illness were
used by God to prepare Groen for his
key labors. Van Dyke says, “It was all,
he had learned to see, a providential
preparation for the next phase of his
life in which he would discover his life
calling.”17
Christian Thinking Applied
Following Paul’s example of using
military metaphors, the mission of the
Christian faith is not to raid the enemy
camp to rescue a few hostages. It is total
war—upon society, culture, institutions,
and individuals. Central to this war is
preaching and teaching. A necessary
component is ministry to the needy.
Vital to this war is an intellectual assault
upon all of the false philosophies and
ideologies (or idols) of an unbelieving
culture.
Groen sat under sound preaching
and teaching and even had home Bible
studies. With other believers, he worked
to promote Christian education in the
Netherlands. His wife and others organized sewing classes for girls, Christian
nursery schools, and Christian day
schools for the lower classes.18 Groen’s
main emphasis was, however, on writing, teaching, and lecturing on history.
His initial focus was upon increasingly ignored Christian influences in
Dutch history. His concern was not
simply that of a nationalist or a patriot,
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but grew out of a concern that children
were not reading and learning of their
Christian and Reformational heritage.
With an understandable bit of Dutch
pride, he asserted, “The Netherlands,
more than any other country, was chosen and set apart by the mercies of God
to be a seat of Protestantism.”19
For this history to become a means
of reformation in Groen’s time, the
stories and teaching needed to be
embedded in the minds of the youth.
For this reason, Groen turned to writing
history textbooks for Christian students.
He wrote books on Dutch history and
world history, and also compiled a
collection of patriotic songs and poems
and Christian hymns and psalms.20 But
for the content and use of these books
to have the desired impact, Christian
schools were needed.
The story of government education
in the Netherlands in the 1800s parallels that of the United States during that
same time period. Whatever Christian
influences in the government schools
remained were being drowned out by
the trend toward total secularization of
education. A government decree, for
example, forbade the public schools
from teaching anything that might offend any religious persuasion. Van Dyke
states, “Readers were expurgated and
history lessons neutralized. The singing
of psalms and hymns in school became
the subject of bitter altercations and in
more and more locations even Bible
reading was banned if the Catholic
priest objected to it.” Two years later,
that point of contention was “solved”
when the Bible was completely banned
from the schools.21
In pursuing a desire for private
schools, Reformed Christians and
Catholics joined together to oppose
modernistic Christians, liberal humanists, and rationalists on the education
issue.22 Hebden Taylor points out that

Groen’s philosophy of Christian education was not seeking for “some religious
coloring.” He states,
Groen wanted the children of the New
Covenant not merely to be taught some
knowledge of the Bible at school and
to learn to pray, but rather that they
should study all their subjects in the
light of God’s revelation of himself, given in nature and in the Scriptures. His
desire was not merely to add the fourth
“R” (religion) to the other three “R’s”
but to have all subjects of the school
curriculum taught and studied from
a truly biblical and Christian point of
view. In short, he wanted Christian
children to be taught to worship God
with their minds as well as with their
wills or “hearts” and to learn to think
about God’s creation as Christians,
not as secular scientific humanists and
unbelievers.23

From the battle for education grew
the need for political action, and this
led to the establishment of the AntiRevolutionary Party, which ultimately
became a major force in Dutch politics.
The school battle came, in time, to be
known as the “sixty years school struggle.” Even though Groen was involved
in the formation of a political party
and served in the Dutch parliament, he
never saw great success for his causes in
his own lifetime. Yet he labored all his
days for these very causes.
It was not until 1989 that a complete edition of Groen van Prinsterer’s
greatest work, Lectures on Unbelief
and Revolution, was made available in
English translation.24 This work in itself
is a key treatise on history and political
philosophy from a Calvinistic Christian
perspective. With so many battles facing
us as Christians, we would do well to
pursue the narrative of grace, this hinge
of history, this example of our philosophy applied to life as found in the writings and life of Groen van Prinsterer.
Continued on next page
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godly dominion of the children of God
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creation is now under the dominion of
sinful man and is being laid waste by
his perverted use of power. Even as the
plant turns to the light, so creation turns
with longing to the restored dominion
of godly man. Even as dust and stones
move in terms of gravity, so they move
also in terms of God’s purposed dominion of man over them. The people of
God must therefore be schooled into
the nature and requirements of godly
dominion. Anything short of this is a
contempt of the supreme authority of
God, who declares in His Word that
He will make a covenant with the very
beasts of the field to ensure man’s prosperity in the day of his obedience:
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with the fowls of heaven, and with the
creeping things of the ground: and I
will break the bow and the sword and
the battle out of the earth, and will
make them to lie down safely. (Hosea
2:18)
1. John Marsh, “Numbers,” Interpreter’s
Bible, 2, 201.
2. C. J. Ellicott, “Numbers,” Ellicott’s Bible
Commentary, 1, 516.
3. “Declaration of the Rights of Man and
of Citizens,” approved by the National Assembly of France, in The Complete Political
Works of Thomas Paine (New York: The
Freethought Press Association, 1954), 2, 95.
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Chalcedon Foundation Catalog Insert
Biblical Law
The Institute of Biblical Law (In three volumes, by R.J. Rushdoony) Volume I
Biblical Law is a plan for dominion under God, whereas its rejection is to claim dominion
on man’s terms. The general principles (commandments) of the law are discussed as well
as their specific applications (case law) in Scripture. Many consider this to be the author’s
most important work.
Hardback, 890 pages, indices, $45.00
Volume II, Law and Society
The relationship of Biblical Law to communion and community, the sociology of the
Sabbath, the family and inheritance, and much more are covered in the second volume.
Contains an appendix by Herbert Titus.
Hardback, 752 pages, indices, $35.00

Or, buy Volumes 1 and 2 and
receive Volume 3 for FREE!
(A savings of $25 off the $105.00
retail price)

Volume III, The Intent of the Law
“God’s law is much more than a legal code; it is a covenantal law. It establishes a personal relationship between God and man.” The first section
summarizes the case laws. The author tenderly illustrates how the law is for our good, and makes clear the difference between the sacrificial laws
and those that apply today. The second section vividly shows the practical implications of the law. The examples catch the reader’s attention; the
author clearly has had much experience discussing God’s law. The third section shows that would-be challengers to God’s law produce only poison
and death. Only God’s law can claim to express God’s “covenant grace in helping us.”
Hardback, 252 pages, indices, $25.00
Ten Commandments for Today (DVD)
Ethics remains at the center of discussion in sports, entertainment, politics and education as our culture searches for a
comprehensive standard to guide itself through the darkness of the modern age. Very few consider the Bible as the rule of
conduct, and God has been marginalized by the pluralism of our society.
This 12-part DVD collection contains an in-depth interview with the late Dr. R.J. Rushdoony on the application of God’s law
to our modern world. Each commandment is covered in detail as Dr. Rushdoony challenges the humanistic remedies that
have obviously failed. Only through God’s revealed will, as laid down in the Bible, can the standard for righteous living be
found. Rushdoony silences the critics of Christianity by outlining the rewards of obedience as well as the consequences of
disobedience to God’s Word.
In a world craving answers, THE TEN COMMANDMENTS FOR TODAY provides an effective and coherent solution — one that is guaranteed success.
Includes 12 segments: an introduction, one segment on each commandment, and a conclusion.
2 DVDs, $30.00
Law and Liberty
By R.J. Rushdoony. This work examines various areas of life from a Biblical perspective. Every area of life must be brought under the
dominion of Christ and the government of God’s Word.
Paperback, 152 pages, $5.00
In Your Justice
By Edward J. Murphy. The implications of God’s law over the life of man and society.
Booklet, 36 pages, $2.00

The World Under God’s Law
A tape series by R.J. Rushdoony. Five areas of life are considered in the light of Biblical Law- the home, the church, government, economics, and the
school.
5 cassette tapes, RR418ST-5, $15.00
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Education
The Philosophy of the Christian Curriculum
By R.J. Rushdoony. The Christian School represents a break with humanistic education, but, too often, in leaving the state school,
the Christian educator has carried the state’s humanism with him. A curriculum is not neutral: it is either a course in humanism or
training in a God-centered faith and life. The liberal arts curriculum means literally that course which trains students in the arts of
freedom. This raises the key question: is freedom in and of man or Christ? The Christian art of freedom, that is, the Christian liberal
arts curriculum, is emphatically not the same as the humanistic one. It is urgently necessary for Christian educators to rethink the
meaning and nature of the curriculum.
Paperback, 190 pages, index, $16.00
The Harsh Truth about Public Schools
By Bruce Shortt. This book combines a sound Biblical basis, rigorous research, straightforward, easily read language, and eminently
sound reasoning. It is based upon a clear understanding of God’s educational mandate to parents. It is a thoroughly documented
description of the inescapably anti-Christian thrust of any governmental school system and the inevitable results: moral relativism
(no fixed standards), academic dumbing down, far-left programs, near absence of discipline, and the persistent but pitiable
rationalizations offered by government education professionals.
Paperback, 464 pages, $22.00
Intellectual Schizophrenia
By R.J. Rushdoony. This book was a resolute call to arms for Christian’s to get their children out of the pagan public schools and
provide them with a genuine Christian education. Dr. Rushdoony had predicted that the humanist system, based on anti-Christian
premises of the Enlightenment, could only get worse. He knew that education divorced from God and from all transcendental
standards would produce the educational disaster and moral barbarism we have today. The title of this book is particularly
significant in that Dr. Rushdoony was able to identify the basic contradiction that pervades a secular society that rejects God’s
sovereignty but still needs law and order, justice, science, and meaning to life.
Paperback, 150 pages, index, $17.00
The Messianic Character of American Education
By R.J. Rushdoony. This study reveals an important part of American history: From Mann to the present, the state has used education
to socialize the child. The school’s basic purpose, according to its own philosophers, is not education in the traditional sense of the 3
R’s. Instead, it is to promote “democracy” and “equality,” not in their legal or civic sense, but in terms of the engineering of a socialized
citizenry. Public education became the means of creating a social order of the educator’s design. Such men saw themselves and the
school in messianic terms. This book was instrumental in launching the Christian school and homeschool movements.
Hardback, 410 pages, index, $20.00
Mathematics: Is God Silent?
By James Nickel. This book revolutionizes the prevailing understanding and teaching of math. The addition of this book is a must for
all upper-level Christian school curricula and for college students and adults interested in math or related fields of science and religion.
It will serve as a solid refutation for the claim, often made in court, that mathematics is one subject, which cannot be taught from a
distinctively Biblical perspective.
Revised and enlarged 2001 edition, Paperback, 408 pages, $22.00
The Foundations of Christian Scholarship
Edited by Gary North. These are essays developing the implications and meaning of the philosophy of Dr. Cornelius Van Til for every
area of life. The chapters explore the implications of Biblical faith for a variety of disciplines.
Paperback, 355 pages, indices, $24.00

The Victims of Dick and Jane
By Samuel L. Blumenfeld. America’s most effective critic of public education shows us how America’s public schools were remade
by educators who used curriculum to create citizens suitable for their own vision of a utopian socialist society. This collection of
essays will show you how and why America’s public education declined. You will see the educator-engineered decline of reading
skills. The author describes the causes for the decline and the way back to competent education methodologies that will result in a
self-educated, competent, and freedom-loving populace.
Paperback, 266 pages, index, $22.00

Save 15% on orders of $50 or more • For Faster Service Order Online at www.ChalcedonStore.com
34

Lessons Learned From Years of Homeschooling
After nearly a quarter century of homeschooling her children, Andrea Schwartz has experienced both the accomplishments
and challenges that come with being a homeschooling mom. And, she’s passionate about helping you learn her most valuable
lessons. Discover the potential rewards of making the world your classroom and God’s Word the foundation of everything you
teach. Now you can benefit directly from Andrea’s years of experience and obtain helpful insights to make your homeschooling
adventure God-honoring, effective, and fun.
Paperback, 107 pages, index, $14.00

American History and the Constitution
This Independent Republic
By Rousas John Rushdoony. First published in 1964, this series of essays gives important insight into American history by one
who could trace American development in terms of the Christian ideas which gave it direction. These essays will greatly alter
your understanding of, and appreciation for, American history. Topics discussed include: the legal issues behind the War of
Independence; sovereignty as a theological tenet foreign to colonial political thought and the Constitution; the desire for land as
a consequence of the belief in “inheriting the land” as a future blessing, not an immediate economic asset; federalism’s localism as
an inheritance of feudalism; the local control of property as a guarantee of liberty; why federal elections were long considered of
less importance than local politics; how early American ideas attributed to democratic thought were based on religious ideals of
communion and community; and the absurdity of a mathematical concept of equality being applied to people.
Paperback, 163 pages, index, $17.00
The Nature of the American System
By R.J. Rushdoony. Originally published in 1965, these essays were a continuation of the author’s previous work, This Independent
Republic, and examine the interpretations and concepts which have attempted to remake and rewrite America’s past and
present. “The writing of history then, because man is neither autonomous, objective nor ultimately creative, is always in terms of
a framework, a philosophical and ultimately religious framework in the mind of the historian…. To the orthodox Christian, the
shabby incarnations of the reigning historiographies are both absurd and offensive. They are idols, and he is forbidden to bow
down to them and must indeed wage war against them.”
Paperback, 180 pages, index, $18.00
American History to 1865 - NOW ON CLEARANCE... 50% OFF!
Tape series by R.J. Rushdoony. These tapes are the most theologically complete assessment of early American history available, yet
retain a clarity and vividness of expression that make them ideal for students. Rev. Rushdoony reveals a foundation of American
History of philosophical and theological substance. He describes not just the facts of history, but the leading motives and
movements in terms of the thinking of the day. Though this series does not extend beyond 1865, that year marked the beginning
of the secular attempts to rewrite history. There can be no understanding of American History without an understanding of the
ideas which undergirded its founding and growth. Set includes 18 tapes, student questions, and teacher’s answer key in album.
Tape 1 1. Motives of Discovery & Exploration I
Tape 10 19.
2. Motives of Discovery & Exploration II			
Tape 2 3. Mercantilism		
20.
4. Feudalism, Monarchy & Colonies/The Fairfax Resolves 1-8 Tape 11 21.
Tape 3 5. The Fairfax Resolves 9-24		
22.
6. The Declaration of Independence &
Tape 12 23.
		 Articles of Confederation		
24.
Tape 4 7. George Washington: A Biographical Sketch
Tape 13 25.
8. The U. S. Constitution, I			
Tape 5 9. The U. S. Constitution, II		
26.
10. De Toqueville on Inheritance & Society
Tape 14 27.
Tape 6 11. Voluntary Associations & the Tithe		
28.
12. Eschatology & History
Tape 15 29.
Tape 7 13. Postmillennialism & the War of Independence		
30.
14. The Tyranny of the Majority
Tape 16 31.
Tape 8 15. De Toqueville on Race Relations in America		
32.
16. The Federalist Administrations
Tape 17 33.
Tape 9 17. The Voluntary Church, I		
34.
18. The Voluntary Church, II
Tape 18 35.

The Jefferson Administration,
the Tripolitan War & the War of 1812
Religious Voluntarism on the Frontier, I
Religious Voluntarism on the Frontier, II
The Monroe & Polk Doctrines
Voluntarism & Social Reform
Voluntarism & Politics
Chief Justice John Marshall: Problems of
Political Voluntarism
Andrew Jackson: His Monetary Policy
The Mexican War of 1846 / Calhoun’s Disquisition
De Toqueville on Democratic Culture
De Toqueville on Equality & Individualism
Manifest Destiny
Clearance Sale
The Coming of the Civil War
on
“American
History
De Toqueville on the Family
to
1865”
cassettes
De Toqueville on Democracy & Power
The Interpretation of History, I
The Interpretation of History, II
(50% off)

Only $45.00

18 tapes in album, RR144ST-18, Set of “American History to 1865”, $90.00
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Retreat From Liberty

A tape set by R.J. Rushdoony. 3 lessons on “The American Indian,”“A Return to Slavery,” and “The United Nations – A Religious Dream.”
3 cassette tapes, RR251ST-3, $9.00
The Influence of Historic Christianity on Early America
By Archie P. Jones. Early America was founded upon the deep, extensive influence of Christianity inherited from the medieval
period and the Protestant Reformation. That priceless heritage was not limited to the narrow confines of the personal life of the
individual, nor to the ecclesiastical structure. Christianity positively and predominately (though not perfectly) shaped culture,
education, science, literature, legal thought, legal education, political thought, law, politics, charity, and missions.
Booklet, 88 pages, $6.00
The Future of the Conservative Movement
Edited by Andrew Sandlin. The Future of the Conservative Movement explores the history, accomplishments and decline of the
conservative movement, and lays the foundation for a viable substitute to today’s compromising, floundering conservatism.
Because the conservative movement, despite its many sound features (including anti-statism and anti-Communism), was not
anchored in an unchangeable standard, it eventually was hijacked from within and transformed into a scaled-down version of the
very liberalism it was originally calculated to combat.
Booklet, 67 pages, $6.00
The United States: A Christian Republic
By R.J. Rushdoony. The author demolishes the modern myth that the United States was founded by deists or humanists bent on creating a secular
republic.
Pamphlet, 7 pages, $1.00
Biblical Faith and American History
By R.J. Rushdoony. America was a break with the neoplatonic view of religion that dominated the medieval church. The Puritans and other groups
saw Scripture as guidance for every area of life because they viewed its author as the infallible Sovereign over every area. America’s fall into
Arminianism and revivalism, however, was a return to the neoplatonic error that transferred the world from Christ’s shoulders to man’s. The author
saw a revival ahead in Biblical faith.
Pamphlet, 12 pages, $1.00

World History
A Christian Survey of World History
12 cassettes with notes, questions, and answer key in an attractive album
By R.J. Rushdoony. From tape 3: “Can you see why a knowledge of history is important—so that we can see the issues
as our Lord presented them against the whole backboard of history and to see the battle as it is again lining up? Because
again we have the tragic view of ancient Greece; again we have the Persian view—tolerate both good and evil; again we
have the Assyrian-Babylonian-Egyptian view of chaos as the source of regeneration. And we must therefore again find our
personal and societal regeneration in Jesus Christ and His Word—all things must be made new in terms of His Word.”
Twelve taped lessons give an overview of history from ancient times to the 20th century as only Rev. Rushdoony could.
Text includes fifteen chapters of class notes covering ancient history through the Reformation. Text also includes review
questions covering the tapes and questions for thought and discussion. Album includes 12 tapes, notes, and answer key.
Tape 1
Tape 2
Tape 3
Tape 4
Tape 5

1.
2.
3.
4.
5.
6.
Tape 6 7.
8.

Time and History: Why History is Important
Tape 7 9.
Israel, Egypt, and the Ancient Near East
Tape 8 10.
Assyria, Babylon, Persia, Greece and Jesus Christ
Tape 9 11.
The Roman Republic and Empire		
12.
The Early Church
Tape 10 13.
Byzantium
Tape 11 14.
Islam
Tape 12 15.
The Frontier Age

New Humanism or Medieval Period
The Reformation
Wars of Religion – So Called
The Thirty Years War
France: Louis XIV through Napoleon
England: The Puritans through Queen Victoria
20th Century: The Intellectual – Scientific Elite

12 tapes in album, RR160ST-12, Set of “A Christian Survey of World History”, $75.00

Clearance Sale
on “World History” cassettes

Only $37.50
(50% off)
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The Biblical Philosophy of History
By R.J. Rushdoony. For the orthodox Christian who grounds his philosophy of history on the doctrine of creation, the mainspring
of history is God. Time rests on the foundation of eternity, on the eternal decree of God. Time and history therefore have meaning
because they were created in terms of God’s perfect and totally comprehensive plan. The humanist faces a meaningless world
in which he must strive to create and establish meaning. The Christian accepts a world which is totally meaningful and in
which every event moves in terms of God’s purpose; he submits to God’s meaning and finds his life therein. This is an excellent
introduction to Rushdoony. Once the reader sees Rushdoony’s emphasis on God’s sovereignty over all of time and creation, he
will understand his application of this presupposition in various spheres of life and thought.
Paperback, 138 pages, $22.00
James I: The Fool as King
By Otto Scott. In this study, Otto Scott writes about one of the “holy” fools of humanism who worked against the faith from within.
This is a major historical work and marvelous reading.
Hardback, 472 pages, $20.00

Church History
The “Atheism” of the Early Church
By Rousas John Rushdoony. Early Christians were called “heretics” and “atheists” when they denied the gods of Rome, in particular
the divinity of the emperor and the statism he embodied in his personality cult. These Christians knew that Jesus Christ, not the
state, was their Lord and that this faith required a different kind of relationship to the state than the state demanded. Because
Jesus Christ was their acknowledged Sovereign, they consciously denied such esteem to all other claimants. Today the church
must take a similar stand before the modern state.
Paperback, 64 pages, $12.00
The Foundations of Social Order: Studies in the Creeds and Councils of the Early Church
By R.J. Rushdoony. Every social order rests on a creed, on a concept of life and law, and represents a religion in action. The basic
faith of a society means growth in terms of that faith. Now the creeds and councils of the early church, in hammering out
definitions of doctrines, were also laying down the foundations of Christendom with them. The life of a society is its creed; a
dying creed faces desertion or subversion readily. Because of its indifference to its creedal basis in Biblical Christianity, western
civilization is today facing death and is in a life and death struggle with humanism.
Paperback, 197 pages, index, $16.00

Philosophy
The Death of Meaning
By Rousas John Rushdoony. For centuries on end, humanistic philosophers have produced endless books and treatises which
attempt to explain reality without God or the mediatory work of His Son, Jesus Christ. Modern philosophy has sought to explain
man and his thought process without acknowledging God, His Revelation, or man’s sin. God holds all such efforts in derision and
subjects their authors and adherents to futility. Philosophers who rebel against God are compelled to abandon meaning itself, for
they possess neither the tools nor the place to anchor it. The works of darkness championed by philosophers past and present
need to be exposed and reproved.
In this volume, Dr. Rushdoony clearly enunciates each major philosopher’s position and its implications, identifies the intellectual
and moral consequences of each school of thought, and traces the dead-end to which each naturally leads. There is only one foundation. Without
Christ, meaning and morality are anchored to shifting sand, and a counsel of despair prevails. This penetrating yet brief volume provides clear
guidance, even for laymen unfamiliar with philosophy.
Paperback, 180 pages, index, $18.00
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The Word of Flux: Modern Man and the Problem of Knowledge
By R.J. Rushdoony. Modern man has a problem with knowledge. He cannot accept God’s Word about the world or anything else,
so anything which points to God must be called into question. Man, once he makes himself ultimate, is unable to know anything
but himself. Because of this impass, modern thinking has become progressively pragmatic. This book will lead the reader to
understand that this problem of knowledge underlies the isolation and self-torment of modern man. Can you know anything if
you reject God and His revelation? This book takes the reader into the heart of modern man’s intellectual dilemma.
Paperback, 127 pages, indices, $19.00
To Be As God: A Study of Modern Thought Since the Marquis De Sade
By R.J. Rushdoony. This monumental work is a series of essays on the influential thinkers and ideas in modern times. The author
begins with De Sade, who self-consciously broke with any Christian basis for morality and law. Enlightenment thinking began
with nature as the only reality, and Christianity was reduced to one option among many. It was then, in turn, attacked as antidemocratic and anti-freedom for its dogmatic assertion of the supernatural. Literary figures such as Shelly, Byron, Whitman, and
more are also examined, for the Enlightenment presented both the intellectual and the artist as replacement for the theologian
and his church. Ideas, such as “the spirit of the age,” truth, reason, Romanticism, persona, and Gnosticism are related to the desire
to negate God and Christian ethics. Reading this book will help you understand the need to avoid the syncretistic blending of
humanistic philosophy with the Christian faith.
Paperback, 230 pages, indices, $21.00
By What Standard?
By R.J. Rushdoony. An introduction into the problems of Christian philosophy. It focuses on the philosophical system of Dr.
Cornelius Van Til, which in turn is founded upon the presuppositions of an infallible revelation in the Bible and the necessity of
Christian theology for all philosophy. This is Rushdoony’s foundational work on philosophy.
Hardback, 212 pages, index, $14.00

The One and the Many
By R.J. Rushdoony. Subtitled Studies in the Philosophy of Order and Ultimacy, this work discusses the problem of understanding
unity vs. particularity, oneness vs. individuality. “Whether recognized or not, every argument and every theological, philosophical,
political, or any other exposition is based on a presupposition about man, God, and society—about reality. This presupposition
rules and determines the conclusion; the effect is the result of a cause. And one such basic presupposition is with reference to the
one and the many.” The author finds the answer in the Biblical doctrine of the Trinity.
Paperback, 375 pages, index, $26.00
The Flight from Humanity
By R.J. Rushdoony. Subtitled A Study of the Effect of Neoplatonism on Christianity.
Neoplatonism is a Greek philosophical assumption about the world. It views that which is form or spirit (such as mind) as good
and that which is physical (flesh) as evil. But Scripture says all of man fell into sin, not just his flesh. The first sin was the desire to
be as god, determining good and evil apart from God (Gen. 3:5). Neoplatonism presents man’s dilemma as a metaphysical one,
whereas Scripture presents it as a moral problem. Basing Christianity on this false Neoplatonic idea will always shift the faith from
the Biblical perspective. The ascetic quest sought to take refuge from sins of the flesh but failed to address the reality of sins of the
heart and mind. In the name of humility, the ascetics manifested arrogance and pride. This pagan idea of spirituality entered the
church and is the basis of some chronic problems in Western civilization.
Paperback, 66 pages, $5.00
Humanism, the Deadly Deception
A tape series by R.J. Rushdoony. Six lessons present humanism as a religious faith of sinful men. Humanistic views of morality and law are contrasted
with the Christian view of faith and providence.
3 cassette tapes, RR137ST-3, $9.00
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Psychology
Politics of Guilt and Pity
By R.J. Rushdoony. From the foreword by Steve
Schlissel: “Rushdoony sounds the clarion call of liberty
for all who remain oppressed by Christian leaders who
wrongfully lord it over the souls of God’s righteous
ones.… I pray that the entire book will not only
instruct you in the method and content of a Biblical
worldview, but actually bring you further into the
glorious freedom of the children of God. Those who walk in wisdom’s
ways become immune to the politics of guilt and pity.”
Hardback, 371 pages, index, $20.00
Revolt Against Maturity
By. R.J. Rushdoony. The Biblical doctrine of psychology
is a branch of theology dealing with man as a fallen
creature marked by a revolt against maturity. Man
was created a mature being with a responsibility
to dominion and cannot be understood from the
Freudian child, nor the Darwinian standpoint of a
long biological history. Man’s history is a short one
filled with responsibility to God. Man’s psychological problems are
therefore a resistance to responsibility, i.e. a revolt against maturity.
Hardback, 334 pages, index, $18.00

Freud
By R.J. Rushdoony. For years this compact examination
of Freud has been out of print. And although both
Freud and Rushdoony have passed on, their ideas are
still very much in collision. Freud declared war upon
guilt and sought to eradicate the primary source
to Western guilt — Christianity. Rushdoony shows
conclusively the error of Freud’s thought and the
disastrous consequences of his influence in society.
Paperback, 74 pages, $13.00
The Cure of Souls:
Recovering the Biblical Doctrine of Confession
By R. J. Rushdoony. In The Cure of Souls: Recovering
the Biblical Doctrine of Confession, R. J. Rushdoony
cuts through the misuse of Romanism and modern
psychology to restore the doctrine of confession to
a Biblical foundation—one that is covenantal and
Calvinstic. Without a true restoration of Biblical confession, the Christian’s walk is impeded by the remains of sin. This volume
is an effort in reversing this trend.
Hardback, 320 pages with index, $26.00

Science
The Mythology of Science
By R.J. Rushdoony. This book points out the fraud of the empirical claims of much modern science since Charles Darwin. This
book is about the religious nature of evolutionary thought, how these religious presuppositions underlie our modern intellectual
paradigm, and how they are deferred to as sacrosanct by institutions and disciplines far removed from the empirical sciences.
The “mythology” of modern science is its religious devotion to the myth of evolution. Evolution “so expresses or coincides with
the contemporary spirit that its often radical contradictions and absurdities are never apparent, in that they express the basic
presuppositions, however untenable, of everyday life and thought.” In evolution, man is the highest expression of intelligence and
reason, and such thinking will not yield itself to submission to a God it views as a human cultural creation, useful, if at all, only in
a cultural context. The basis of science and all other thought will ultimately be found in a higher ethical and philosophical context; whether or not
this is seen as religious does not change the nature of that context. “Part of the mythology of modern evolutionary science is its failure to admit that
it is a faith-based paradigm.”
Paperback, 134 pages, $17.00
Alive: An Enquiry into the Origin and Meaning of Life
By Dr. Magnus Verbrugge, M.D. This study is of major importance as a critique of scientific theory, evolution, and contemporary
nihilism in scientific thought. Dr. Verbrugge, son-in-law of the late Dr. H. Dooyeweerd and head of the Dooyeweerd Foundation,
applies the insights of Dooyeweerd’s thinking to the realm of science. Animism and humanism in scientific theory are brilliantly
discussed.
Paperback, 159 pages, $14.00
Creation According to the Scriptures
Edited by P. Andrew Sandlin. Subtitled: A Presuppositional Defense of Literal Six-Day Creation, this symposium by thirteen authors
is a direct frontal assault on all waffling views of Biblical creation. It explodes the “Framework Hypothesis,” so dear to the hearts of
many respectability-hungry Calvinists, and it throws down the gauntlet to all who believe they can maintain a consistent view
of Biblical infallibility while abandoning literal, six-day creation. It is a must reading for all who are observing closely the gradual
defection of many allegedly conservative churches and denominations, or who simply want a greater grasp of an orthodox, Godhonoring view of the Bible.
Paperback, 159 pages, $18.00
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Economics
Making Sense of Your Dollars: A Biblical Approach to Wealth
By Ian Hodge. The author puts the creation and use of wealth in their Biblical context. Debt has put the economies of nations and
individuals in dangerous straits. This book discusses why a business is the best investment, as well as the issues of debt avoidance
and insurance. Wealth is a tool for dominion men to use as faithful stewards.
Paperback, 192 pages, index, $12.00

Larceny in the Heart: The Economics of Satan and the Inflationary State
By R.J. Rushdoony. In this study, first published under the title Roots of Inflation, the reader sees why envy often causes the
most successful and advanced members of society to be deemed criminals. The reader is shown how envious man finds any
superiority in others intolerable and how this leads to a desire for a leveling. The author uncovers the larceny in the heart of man
and its results. See how class warfare and a social order based on conflict lead to disaster. This book is essential reading for an
understanding of the moral crisis of modern economics and the only certain long-term cure.
Paperback, 144 pages, indices, $18.00
Christianity and Capitalism
By R.J. Rushdoony. In a simple, straightforward style, the Christian case for capitalism is presented. Capital, in the form of individual and family
property, is protected in Scripture and is necessary for liberty.
Pamphlet, 8 pages, $1.00
A Christian View of Vocation: The Glory of the Mundane
By Terry Applegate. To many Christians, business is a “dirty” occupation fit only for greedy, manipulative unbelievers. The author, a successful
Christian businessman, explodes this myth in this hard-hitting title.
Pamphlet, 12 pages, $1.00

Biblical Studies
Genesis, Volume I of Commentaries on the Pentateuch
By Rousas John Rushdoony. Genesis begins the Bible, and is foundational to it. In recent years, it has become commonplace
for both humanists and churchmen to sneer at anyone who takes Genesis 1-11 as historical. Yet to believe in the myth of
evolution is to accept trillions of miracles to account for our cosmos. Spontaneous generation, the development of something
out of nothing, and the blind belief in the miraculous powers of chance, require tremendous faith. Darwinism is irrationality
and insanity compounded. Theology without literal six-day creationism becomes alien to the God of Scripture because it turns
from the God Who acts and Whose Word is the creative word and the word of power, to a belief in process as god. The god of
the non-creationists is the creation of man and a figment of their imagination. They must play games with the Bible to vindicate
their position. Evolution is both naive and irrational. Its adherents violate the scientific canons they profess by their fanatical and
intolerant belief. The entire book of Genesis is basic to Biblical theology. The church needs to re-study it to recognize its centrality.
Hardback, 297 pages, indices, $45.00
Exodus, Volume II of Commentaries on the Pentateuch
Essentially, all of mankind is on some sort of an exodus. However, the path of fallen man is vastly different from that of the
righteous. Apart from Jesus Christ and His atoning work, the exodus of a fallen humanity means only a further descent from
sin into death. But in Christ, the exodus is now a glorious ascent into the justice and dominion of the everlasting Kingdom of
God. Therefore, if we are to better understand the gracious provisions made for us in the “promised land” of the New Covenant,
a thorough examination into the historic path of Israel as described in the book of Exodus is essential. It is to this end that this
volume was written.
Hardback, 554 pages, indices, $45.00
Sermons on Exodus - 128 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00
Save by getting the book and 2 CDs together for only $95.00
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Leviticus, Volume III of Commentaries on the Pentateuch
Much like the book of Proverbs, any emphasis upon the practical applications of God’s law is readily shunned in pursuit of more
“spiritual” studies. Books like Leviticus are considered dull, overbearing, and irrelevant. But man was created in God’s image and
is duty-bound to develop the implications of that image by obedience to God’s law. The book of Leviticus contains over ninety
references to the word holy. The purpose, therefore, of this third book of the Pentateuch is to demonstrate the legal foundation of
holiness in the totality of our lives. This present study is dedicated to equipping His church for that redemptive mission.
Hardback, 449 pages, indices, $45.00
Sermons on Leviticus - 79 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00
Save by getting the book and CD together for only $76.00
Numbers, Volume IV of Commentaries on the Pentateuch
The Lord desires a people who will embrace their responsibilities. The history of Israel in the wilderness is a sad narrative of a people
with hearts hardened by complaint and rebellion to God’s ordained authorities. They were slaves, not an army. They would recognize
the tyranny of Pharaoh but disregard the servant-leadership of Moses. God would judge the generation He led out of captivity, while
training a new generation to conquer Canaan. The book of Numbers reveals God’s dealings with both generations. The rebellious in
Israel are judged incessantly while a census is taken to number the armies of Israel according to their tribes. This was an assessment
of strength and a means to encourage the younger generation to view themselves as God’s army and not Pharaoh’s slaves.
Hardback, index, 428 pages $45.00
Sermons on Numbers - 66 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00
Save by getting the book and CD together for only $76.00
Chariots of Prophetic Fire: Studies in Elijah and Elisha
By R. J. Rushdoony. See how close Israel’s religious failure resembles our own! Read this to see how the modern Christian is again
guilty of Baal worship, of how inflation-fed prosperity caused a loosening of morals, syncretism and a decline in educational
performance. As in the days of Elijah and Elisha, it is once again said to be a virtue to tolerate evil and condemn those who do
not. This book will challenge you to resist compromise and the temptation of expediency. It will help you take a stand by faith for
God’s truth in a culture of falsehoods.
Hardback, 163 pages, indices, $30.00
The Gospel of John
By R.J. Rushdoony. In this commentary the author maps out the glorious gospel of John, starting from the obvious parallel to
Genesis 1 (“In the beginning was the Word”) and through to the glorious conclusion of Christ’s death and resurrection. Nothing
more clearly reveals the gospel than Christ’s atoning death and His resurrection. They tell us that Jesus Christ has destroyed the
power of sin and death. John therefore deliberately limits the number of miracles he reports in order to point to and concentrate
on our Lord’s death and resurrection. The Jesus of history is He who made atonement for us, died, and was resurrected. His life
cannot be understood apart from this, nor can we know His history in any other light. This is why John’s “testimony is true,” and,
while books filling the earth could not contain all that could be said, the testimony given by John is “faithful.”
Hardback, 320 pages, indices, $26.00
Companion tape series to The Gospel of John
A cassette series by R.J. Rushdoony. Seventy sermons cover John’s entire gospel and parallel the chapters in the author’s commentary, The Gospel of
John, making this a valuable group Bible study series.
39 cassette tapes, RR197ST-39, $108.00
Romans and Galatians
By R.J. Rushdoony. From the author’s introduction: “I do not disagree with the liberating power of the Reformation interpretation,
but I believe that it provides simply the beginning of our understanding of Romans, not its conclusion....
The great problem in the church’s interpretation of Scripture has been its ecclesiastical orientation, as though God speaks only to
the church, and commands only the church. The Lord God speaks in and through His Word to the whole man, to every man, and
to every area of life and thought…. To assume that the Triune Creator of all things is in His word and person only relevant to the
church is to deny His Lordship or sovereignty. If we turn loose the whole Word of God onto the church and the world, we shall
see with joy its power and glory. This is the purpose of my brief comments on Romans.”
Hardback, 446 pages, indices, $24.00
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Companion tape series to Romans and Galatians
Romans - “Living by Faith”
A cassette series by R.J. Rushdoony. Sixty-three sermons on Paul’s
epistle. Use as group Bible study with Romans and Galatians.
32 cassette tapes, RR414 ST-32, $96.00

Galatians - “Living by Faith”
A cassette series by R.J. Rushdoony. These nineteen sermons completed
his study and commentary.
10 cassette tapes, RR415ST-10, $30.00

Hebrews, James and Jude
By R.J. Rushdoony. There is a resounding call in Hebrews, which we cannot forget without going astray: “Let us go forth therefore
unto him without the camp, bearing his reproach” (13:13). This is a summons to serve Christ the Redeemer-King fully and faithfully,
without compromise. When James, in his epistle, says that faith without works is dead, he tells us that faith is not a mere matter
of words, but it is of necessity a matter of life. “Pure religion and undefiled” requires Christian charity and action. Anything short
of this is a self-delusion. James’s letter is a corrective the church needs badly. Jude similarly recalls us to Jesus Christ’s apostolic
commission, “Remember ye the words which have been spoken before by the apostles of our Lord Jesus Christ” (v. 17). Jude’s
letter reminds us of the necessity for a new creation beginning with us, and of the inescapable triumph of the Kingdom of God.
Hardback, 260 pages, $30.00
Companion tape series to Hebrews, James and Jude

Exegetical Sermon Series by Rev. Mark R. Rushdoony

Hebrew and James - “The True Mediator”
A tape series by R.J. Rushdoony. 48 lessons Hebrews and James.

Galatians - “Heresy in Galatia”
10 lessons. 5 cassette tapes, MR100ST-5, $15.00

26 cassette tapes, RR198ST-26, $75.00

Ephesians – “Partakers of God’s Promise”
24 lessons. 12 cassette tapes, MR108ST-12, $36.00

Jude - “Enemies in the Church”
A tape series by R.J. Rushdoony. 4 lessons on Jude by R.J. Rushdoony.
2 cassette tapes, RR400ST-2, $9.00
More Exegetical Tape Series by Rev. R.J. Rushdoony
Deuteronomy - “The Law and the Family”
110 lessons. 63 cassette tapes, RR187ST-63, $168.00
The Sermon on the Mount
25 lessons. 13 cassette tapes, RR412ST-13, $39.00
I Corinthians - “Godly Social Order”
47 lessons. 25 cassette tapes, RR417ST-25, $75.00
II Corinthians - “Godly Social Order”
25 lessons. 13 cassette tapes, RR416ST-13, $39.00

Colossians - “The Sufficiency of Christ”
10 lessons. 5 cassette tapes, MR101ST-5, $15.00
I Timothy – “Right Doctrine and Practice”
27 lessons. 14 cassette tapes, MR102ST-14, $42.00
II Timothy – “Faithfulness and Diligence”
14 lessons. 7 cassette tapes, MR106ST-7, $21.00
Titus – “Speak with All Authority”
11 lessons. 6 cassette tapes, MR105ST-6, $18.00
Philemon – “For My Son, Onesimus”
4 lessons. 2 cassette tapes, MR107ST-2, $6.00
“Doers of the Word” - Sermons in James
7 lessons. 4 cassette tapes, MR104ST-4, $12.00

I John
15 lessons on the first epistle of John, plus a bonus lesson on the
incarnation. Rev. Rushdoony passed away before he could complete
this, his last sermon series.
16 lessons. 8 cassette tapes, RR419ST-8, $24.00

Theology
Systematic Theology (in two volumes)
By R. J. Rushdoony. Theology belongs in the pulpit, the school, the workplace, the family and everywhere. Society as
a whole is weakened when theology is neglected. Without a systematic application of theology, too often people
approach the Bible with a smorgasbord mentality, picking and choosing that which pleases them. This two-volume set
addresses this subject in order to assist in the application of the Word of God to every area of life and thought.
Hardback, 1301 pages, indices, $70.00
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Companion tape series to R. J. Rushdoony’s Systematic Theology
These tape series represent just a few of the many topics represented in
the above work. They are useful for Bible study groups, Sunday Schools,
etc. All are by Rev. R. J. Rushdoony.
Creation and Providence
17 lessons. 9 cassette tapes, RR407ST-9, $27.00
The Doctrine of the Covenant
22 lessons. 11 cassette tapes, RR406ST-11, $33.00
The Doctrine of Sin
22 lessons. 11 cassette tapes, RR409ST-11, $33.00
Infallibility and Interpretation
By Rousas John Rushdoony & P. Andrew Sandlin.
The authors argue for infallibility from a distinctly
presuppositional perspective. That is, their arguments
are unapologetically circular because they believe
all ultimate claims are based on one’s beginning
assumptions. The question of Biblical infallibility
rests ultimately in one’s belief about the character
of God. They believe man is a creature of faith, not,
following the Enlightenment’s humanism, of reason. They affirm Biblical
infallibility because the God Whom the Bible reveals could speak in
no other way than infallibly, and because the Bible in which God is
revealed asserts that God alone speaks infallibly. Men deny infallibility
to God not for intellectual reasons, but for ethical reasons—they are
sinners in rebellion against God and His authority in favor of their own.
The authors wrote convinced that only by a recovery of faith in an
infallible Bible and obedience to its every command can Christians
hope to turn back evil both in today’s church and culture.
Paperback, 100 pages, $6.00

The Doctrine of Salvation
20 lessons. 10 cassette tapes, RR408ST-10, $30.00
The Doctrine of the Church
30 lessons. 17 cassette tapes, RR401ST-17, $45.00
The Theology of the Land
20 lessons. 10 cassette tapes, RR403ST-10, $30.00
The Theology of Work
19 lessons. 10 cassette tapes, RR404ST-10, $30.00
The Doctrine of Authority
19 lessons. 10 cassette tapes, RR402ST-10, $30.00
Predestination in Light of the Cross
By John B. King, Jr. The author defends the
predestination of Martin Luther while providing a
compellingly systematic theological understanding of
predestination. This book will give the reader a fuller
understanding of the sovereignty of God.
Paperback, 314 pages, $24.00
Sovereignty
By R. J. Rushdoony. The doctrine of sovereignty is a crucial one. By focusing on the implications of God’s sovereignty over all things, in conjunction with the law-word
of God, the Christian will be better equipped to engage
each and every area of life. Since we are called to live in
this world, we must bring to bear the will of our Sovereign Lord in all things. With clear prose and stimulating
insights, Rushdoony will take you on a transforming journey into the
fullness of the Kingdom of God, i.e., His goal for history.
Hardback, 519 pages, $40.00

The Lordship of Christ
By Arend ten Pas. The author shows that to limit Christ’s work in history to salvation and not to include lordship is destructive of the faith and leads
to false doctrine.
Booklet, 29 pages, $2.50
The Church Is Israel Now
By Charles D. Provan. For the last century, Christians have been told that God has an unconditional love for persons racially
descended from Abraham. Membership in Israel is said to be a matter of race, not faith. This book repudiates such a racialist
viewpoint and abounds in Scripture references which show that the blessings of Israel were transferred to all those who accept
Jesus Christ as Lord and Savior.
Paperback, 74 pages, $12.00
The Guise of Every Graceless Heart
By Terrill Irwin Elniff. An extremely important and fresh study of Puritan thought in early America. On Biblical and theological
grounds, Puritan preachers and writers challenged the autonomy of man, though not always consistently.
Hardback, 120 pages, $7.00

The Great Christian Revolution
By Otto Scott, Mark R. Rushdoony, R.J. Rushdoony, John Lofton, and Martin Selbrede. A major work on the impact of Reformed
thinking on our civilization. Some of the studies, historical and theological, break new ground and provide perspectives previously
unknown or neglected.
Hardback, 327 pages, $22.00
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The Necessity for Systematic Theology
By R.J. Rushdoony. Scripture gives us as its underlying unity a unified doctrine of God and His order. Theology must be systematic to be true to the
God of Scripture.
Booklet (now part of the author’s Systematic Theology), 74 pages, $2.00
Keeping Our Sacred Trust
Edited by Andrew Sandlin. The Bible and the Christian Faith have been under attack in one way or another throughout much of
the history of the church, but only in recent times have these attacks been perceived within the church as a healthy alternative to
orthodoxy. This book is a trumpet blast heralding a full-orbed, Biblical, orthodox Christianity. The hope of the modern world is not a
passive compromise with passing heterodox fads, but aggressive devotion to the time-honored Faith “once delivered to the saints.”
Paperback, 167 pages, $19.00
Infallibility: An Inescapable Concept
By R.J. Rushdoony. “The doctrine of the infallibility of Scripture can be denied, but the concept of infallibility as such cannot be logically denied.
Infallibility is an inescapable concept. If men refuse to ascribe infallibility to Scripture, it is because the concept has been transferred to something
else. The word infallibility is not normally used in these transfers; the concept is disguised and veiled, but in a variety of ways, infallibility is ascribed
to concepts, things, men and institutions.”
Booklet (now part of the author’s Systematic Theology), 69 pages, $2.00
The Incredible Scofield and His Book
By Joseph M. Canfield. This powerful and fully documented study exposes the questionable background and faulty theology of
the man responsible for the popular Scofield Reference Bible, which did much to promote the dispensational system. The story
is disturbing in its historical account of the illusive personality canonized as a dispensational saint and calls into question the
seriousness of his motives and scholarship.
Paperback, 394 pages, $24.00
The Will of God or the Will of Man
By Mark R. Rushdoony. God’s will and man’s will are both involved in man’s salvation, but the church has split in answering the question, “Whose will
is determinative?”
Pamphlet, 5 pages, $1.00

Taking Dominion
Christianity and the State
By R.J. Rushdoony. You’ll not find a more concise statement of Christian government, nor a more precise critique of contemporary
statistm. This book develops tht Biblical view of the state against the modern state’s humanism and its attempts to govern all
spheres of life. Whether it be the influence of Greek thought, or the present manifestations of fascism, this dynamic volume will
provide you with a superb introduction to the subject. It reads like a collection of essays on the Christian view of the state and the
return of true Christian government.
Hardback, 192 pages, indices, $18.00
Tithing and Dominion
By Edward A. Powell and R.J. Rushdoony. God’s Kingdom covers all things in its scope, and its immediate ministry includes,
according to Scripture, the ministry of grace (the church), instruction (the Christian and homeschool), help to the needy (the
diaconate), and many other things. God’s appointed means for financing His Kingdom activities is centrally the tithe. This work
affirms that the Biblical requirement of tithing is a continuing aspect of God’s law-word and cannot be neglected. This book is
“must reading” as Christians work to take dominion in the Lord’s name.
Hardback, 146 pages, index, $12.00
Salvation and Godly Rule
By R.J. Rushdoony. Salvation in Scripture includes in its meaning “health” and “victory.” By limiting the meaning of salvation, men
have limited the power of God and the meaning of the Gospel. In this study R. J. Rushdoony demonstrates the expanse of the
doctrine of salvation as it relates to the rule of the God and His people.
Paperback, 661 pages, indices, $35.00
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A Conquering Faith
By William O. Einwechter. This monograph takes on the doctrinal defection of today’s church by providing Christians with an
introductory treatment of six vital areas of Christian doctrine: God’s sovereignty, Christ’s Lordship, God’s law, the authority of
Scripture, the dominion mandate, and the victory of Christ and His church in history. This easy-to-read booklet is a welcome
antidote to the humanistic theology of the 21st century church.
Booklet, 44 pages, $8.00

Noble Savages: Exposing the Worldview of Pornographers and Their War Against Christian Civilization

In this powerful book Noble Savages (formerly The Politics of Pornography) Rushdoony demonstrates that in order for modern
man to justify his perversion he must reject the Biblical doctrine of the fall of man. If there is no fall, the Marquis de Sade argued,
then all that man does is normative. Rushdoony concluded, “[T]he world will soon catch up with Sade, unless it abandons its
humanistic foundations.” In his conclusion Rushdoony wrote, “Symptoms are important and sometimes very serious, but it is very
wrong and dangerous to treat symptoms rather than the underlying disease. Pornography is a symptom; it is not the problem.”
What is the problem? It’s the philosophy behind pornography — the rejection of the fall of man that makes normative all that
man does. Learn it all in this timeless classic.
Paperback, 161 pages, $18.00
Toward a Christian Marriage
Edited by Elizabeth Fellerson. The law of God makes clear how important and how central marriage is. God the Son came into the world neither
through church nor state but through a family. This tells us that marriage, although nonexistent in heaven, is, all the same, central to this world.
We are to live here under God as physical creatures whose lives are given their great training-ground in terms of the Kingdom of God by marriage.
Our Lord stresses the fact that marriage is our normal calling. This book consists of essays on the importance of a proper Christian perspective on
marriage.
Hardback, 43 pages, $8.00
The Theology of the State
A tape series by R.J. Rushdoony. 37 lessons that are also from a portion of Rev. Rushdoony’s 2-volume Systematic Theology.
14 cassette tapes, RR405ST-14, $42.00
Roots of Reconstruction
By R.J. Rushdoony. This large volume provides all of Rushdoony’s Chalcedon Report articles from the beginning in 1965 to
mid-1989. These articles were, with his books, responsible for the Christian Reconstruction and theonomy movements. More
topics than could possibly be listed. Imagine having 24 years of Rushdoony’s personal research for just $20.
Hardback, 1124 pages, $20.00
A Comprehensive Faith
Edited by Andrew Sandlin. This is the surprise Festschrift presented to R.J. Rushdoony at his 80th birthday celebration in April,
1996. These essays are in gratitude to Rush’s influence and elucidate the importance of his theological and philosophical
contributions in numerous fields. Contributors include Theodore Letis, Brian Abshire, Steve Schlissel, Joe Morecraft III, JeanMarc Berthoud, Byron Snapp, Samuel Blumenfeld, Christine and Thomas Schirrmacher, Herbert W. Titus, Owen Fourie, Ellsworth
McIntyre, Howard Phillips, Joseph McAuliffe, Andrea Schwartz, David Estrada-Herrero, Stephen Perks, Ian Hodge, and Colonel
V. Doner. Also included is a forward by John Frame and a brief biographical sketch of R. J. Rushdoony’s life by Mark Rushdoony.
This book was produced as a “top-secret” project by Friends of Chalcedon and donated to Ross House Books. It is sure to be a
collector’s item one day.
Hardback, 244 pages, $23.00
The Church as God’s Armory
By Brian Abshire. What if they gave a war and nobody came? In the great spiritual battles of the last century, with the soul of
an entire culture at stake, a large segment of the evangelical church went AWOL. Christians retreated into a religious ghetto,
conceding the world to the Devil and hoping anxiously that the rapture would come soon and solve all their problems. But the
rapture did not come, and our nation only slid further into sin.
God’s people must be taught how to fight and win the battles ahead. In this small volume, you will discover how the church is
God’s armory, designed by Him to equip and train His people for spiritual war and prepare them for victory.
Booklet, 83 pages, $6.00
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Dominion-oriented tape series by Rev. R.J. Rushdoony

Tape series by Rev. Douglas F. Kelly

The Doctrine of the Family
10 lessons that also form part of the author’s 2-volume Systematic
Theology.
5 cassette tapes, RR410ST-5, $15.00

Reclaiming God’s World
3 lessons on secularism vs. Christianity, restoration in the church, and
revival.
3 cassette tapes, DK106ST-3, $9.00

Christian Ethics
8 lessons on ethics, change, freedom, the Kingdom of God, dominion,
and understanding the future.
8 cassette tapes, RR132ST-8, $24.00

Eschatology
Thy Kingdom Come: Studies in Daniel and Revelation
By R.J. Rushdoony. First published in 1970, this book helped spur the modern rise of postmillennialism. Revelation’s details are
often perplexing, even baffling, and yet its main meaning is clear—it is a book about victory. It tells us that our faith can only
result in victory. “This is the victory that overcomes the world, even our faith” (1 John 5:4). This is why knowing Revelation is so
important. It assures us of our victory and celebrates it. Genesis 3 tells us of the fall of man into sin and death. Revelation gives
us man’s victory in Christ over sin and death. The vast and total victory, in time and eternity, set forth by John in Revelation is too
important to bypass. This victory is celebrated in Daniel and elsewhere, in the entire Bible. We are not given a Messiah who is a
loser. These eschatological texts make clear that the essential good news of the entire Bible is victory, total victory.
Paperback, 271 pages, $19.00
Thine is the Kingdom: A Study of the Postmillennial Hope
Edited by Kenneth L. Gentry, Jr. Israel’s misunderstanding of eschatology eventually destroyed her by leading her to reject the
Messiah and the coming of the Kingdom of Heaven. Likewise, false eschatological speculation is destroying the church today,
by leading her to neglect her Christian calling and to set forth false expectations. In this volume, edited by Kenneth L. Gentry, Jr.,
the reader is presented with a blend of Biblical exegesis of key Scripture passages, theological reflection on important doctrinal
issues, and practical application for faithful Christian living. Thine is the Kingdom lays the scriptural foundation for a Biblically-based,
hope-filled postmillennial eschatology, while showing what it means to be postmillennial in the real world. The book is both
an introduction to and defense of the eschatology of victory. Chapters include contemporary writers Keith A. Mathison, William
O. Einwechter, Jeffrey Ventrella, and Kenneth L. Gentry, Jr., as well as chapters by giants of the faith Benjamin B. Warfield and J.A.
Alexander.
Paperback, 260 pages, $22.00
God’s Plan for Victory
By R.J. Rushdoony. An entire generation of victory-minded Christians, spurred by the victorious postmillennial vision of
Chalcedon, has emerged to press what the Puritan Fathers called “the Crown Rights of Christ the King” in all areas of modern life.
Central to that optimistic generation is Rousas John Rushdoony’s jewel of a study, God’s Plan for Victory (originally published in
1977). The founder of the Christian Reconstruction movement set forth in potent, cogent terms the older Puritan vision of the
irrepressible advancement of Christ’s kingdom by His faithful saints employing the entire law-Word of God as the program for
earthly victory.
Booklet, 41 pages, $6.00
Eschatology
A 32-lesson tape series by Rev. R.J. Rushdoony. Learn about the meaning of eschatology for everyday life, the covenant and eschatology, the
restoration of God’s order, the resurrection, the last judgment, paradise, hell, the second coming, the new creation, and the relationship of
eschatology to man’s duty.
16 cassette tapes, RR411ST-16, $48.00

Biography
Back Again Mr. Begbie The Life Story of Rev. Lt. Col. R.J.G. Begbie OBE
This biography is more than a story of the three careers of one remarkable man. It is a chronicle of a son of old Christendom as a
leader of Christian revival in the twentieth century. Personal history shows the greater story of what the Holy Spirit can and does
do in the evangelization of the world.
Paperback, 357 pages, $24.00
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Year-End JCR Clearance Sale! 80% off the cover price on all
Journals of Christian Reconstruction while supplies last.
The Journal of Christian Reconstruction
The purpose of the Journal is to rethink every area of
life and thought and to do so in the clearest possible
terms. The Journal strives to recover the great
intellectual heritage of the Christian Faith and is a
leading dispenser of Christian scholarship. Each issue
provides in-depth studies on how the Christian Faith
applies in modern life. A collection of the Journal
constitutes a reference library of seminal issues of our day.
Vol. 2, No. 1: Symposium on Christian Economics
Medieval, Reformation, and contemporary developments, the causes
of inflation, Manichaenism, law and economics, and much more.
$13.00
Vol. 2, No. 2: Symposium on Biblical Law
What Scripture tells us about law, the coming crisis in criminal
investigation, pornography, community, the function of law, and much
more. $13.00
Vol. 5, No. 1: Symposium on Politics
Modern politics is highly religious, but its religion is humanism.
This journal examines the Christian alternative.
$13.00
Vol. 5, No. 2: Symposium on Puritanism and Law
The Puritans believed in law and the grace of law. They were not
antinomians. Both Continental and American Puritanism are studied.
$13.00
Vol. 7, No. 1: Symposium on Inflation
Inflation is not only an economic concern but at root a moral problem.
Any analysis of economics must deal also with the theological and
moral aspects as well. $13.00
Vol. 10, No. 1: Symposium on the Media and the Arts
Christian reconstruction cannot be accomplished without expanding
the Christian presence and influence in all branches of the media and
the arts. $13.00
Vol. 10, No. 2: Symposium on Business
This issue deals with the relationship of the Christian Faith to the world
of business. $13.00
Vol. 11, No. 1: Symposium on the Reformation in the Arts
and Media
Christians must learn to exercise dominion in the area of the arts and
media in order to fulfill their mandate from the Lord. Also included in
this issue is a long and very important study of the Russian Orthodox
Church before the Revolution. $13.00
Vol. 11, No. 2: Symposium on the Education of the Core Group
Christians and their children must again become a vital, determinative
core group in the world. Education is an essential prerequisite and duty
if this is to be accomplished. $13.00

Vol. 12, No. 2: Symposium on the Biblical Text and Literature
The God of the Bible has chosen to express Himself by both oral and
written means. Together these means represent the sum total of
His revelation. This symposium is about the preservation of original,
infallible truth as handed down through generations in the words
and texts of the human language. We have both God’s perseverance
and man’s stewarding responsibility at issue when considering the
preservation of truth in the text and words of the human language.
This symposium examines the implications of this for both sacred and
secular writings. $13.00
Vol. 13, No. 1: Symposium on Change in the Social Order
This volume explores the various means of bringing change to a social
order: revolution, education and economics. It also examines how
Christianity, historically and doctrinally, impacts the social order and
provides practical answers to man’s search from meaning and order
in life. It concludes with a special report on reconstruction in action,
which highlights the work of Reconstructionists at the grassroots level.
$13.00
Vol. 13, No. 2: Symposium on the Decline and Fall of the West
and the Return of Christendom
In addition to discussing the decline and fall of the West and the return
of Christendom, this volume describes the current crisis, constitutional
law, covenant religion vs. legalism, and the implications of a Christian
world and life view. $13.00
Vol. 14, No. 1: Symposium on Reconstruction
in the Church and State
The re-emergence of Christian political involvement today is
spurred by the recognition not only that the Bible and Christian
Faith have something to say about politics and the state, but that
they are the only unmoveable anchor of the state. The articles in this
symposium deal with the following subjects: the reconstructive task,
reconstruction in the church and state, economics, theology, and
philosophy. $13.00
Vol. 14, No. 2: Symposium on the Reformation
This symposium highlights the Reformation, not out of any polite
antiquarian interest, but to assist our readers in the re-Christianization
of modern life using the law of God as their instrument. This
symposium contains articles dealing with history, theology, exegesis,
philosophy, and culture. $13.00
Vol. XV: Symposium on Eschatology
Eschatology is not just about the future, but about God’s working in
history. Its relevance is inescapable. $19.00
Vol. XVI: The 25th Anniversary Issue
Selected articles from 25 years of the Journal by R.J. Rushdoony,
Cornelius Van Til, Otto Scott, Samuel L. Blumenfeld, Gary North,
Greg Bahnsen, and others. $19.00

Vol. 12, No. 1: Symposium on the Constitution and
Political Theology
To understand the intent and meaning of the Constitution it is
necessary to recognize its presuppositions. $13.00
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Apologetics
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2.
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A Critique of Modern Education

John Wycliff
King Richard III
Oliver Cromwell
John Milton, Part I
John Milton, Part II

Bringing Back the King
Over All Men
Over Church and State
Over Every Sphere of Life
The Fear of Victory
The Gospel According to St. Ahab

(6 CDs) $48.00
The United States Constitution
1.
2.
3.
4.

The U.S. Constitution: Original Intent
The U.S. Constitution: Changing Intent
The U.S. Constitution Changed
The U.S. Constitution and The People
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