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The State 
and Its 

Morality
[Reprinted from The Institutes of Biblical 

Law, Vol. 3 (Vallecito, CA: Ross House Books, 
1999), 181-183.]

R. J. Rushdoony

Hegel did not create the idea of the 
state as the source of morality and 
moral order. It was the faith of ancient 
paganism, revived by the medieval 
monarchs, stressed by the Enlighten-
ment, and then formulated by modern 
philosophy. Jacob Burckhardt traces the 
independence of morality from religion 
back to the Renaissance.1 Certainly the 
Catholic monarchs since the Council 
of Constance saw the church as under 
them rather than vice versa. The English 
Church was separate from Rome after 
Henry VIII, but not unlike the major 
Catholic states in ruling the church. 
Queen Elizabeth saw herself as head 
of the church, and it was unwise to 
question this. As W. P. M. Kennedy 
writes, “She was in a very real sense 
what Lord North described her, ‘Our 
God on earth.’”2 Such language was 
not unusual. Much earlier, the Borgia 
pope, Alexander VI, was hailed in Rome 
on his elevation to the papacy with the 
banner, “Rome was great under Caesar. 
Now she is even greater. Caesar was a 
man. Alexander is a God!”3

The state as a moral agent, as the 
ministry of justice in the civil order, is a 

The State and Its Morality
[Reprinted from The Institutes of Biblical Law, Vol. 3 (Vallecito, CA: Ross House Books, 1999), 181-183.]

R. J. Rushdoony

F r o m  t h e  F o u n d e r

Biblical doctrine, very clearly set forth 
in Romans 13:1ff. What was alien to 
Christianity was the growing detach-
ment of the state from Christianity and 
its pagan claim to be itself the source of 
moral order.

As Richard Weaver makes clear, 
ideas have consequences, and the moral 
autonomy of the state led steadily to the 
paganization of society and the rise of 
the state to the ostensible rank of both 
god and church.

Previously, the church had been the 
source of health care, education, and 
charity. These areas of concern went 
back to God’s law, the law given through 
Moses to Israel. The early church carried 
on these duties as God’s new Israel. The 
Christian community had an unavoid-
able duty under God to meet the many 
urgent needs of society. The state was 
a ministry of justice. The church was a 
ministry of grace. The Christian com-
munity had a duty: “[W]e are members 
one of another” (Eph. 4:25), says Paul, 
and God requires faithfulness to this by 
His people, by persons essentially and 
primarily. Morality is first and last a 
personal fact and duty.

Because ideas do have consequences, 
the state as the moral agent has moved 
into health, education, and welfare, in 
fact into all spheres of life, as man’s hope 
and savior.

Thus, the state now seeks to educate 
children and youth about the danger 
of drugs. As the moral agent, it seeks to 
enlist family, school, and church in its 
great crusade. It complains that parents 
are not sufficiently interested, and it acts 
as the primary agent of moral reform. 

Similarly, “family” education in the 
schools, state mandated, is sex education 
on premises which are alien to Christi-
anity but are basic to the state’s premise 
of man’s moral autonomy from God.

Adolf Hitler and National Social-
ism led this movement into open 
moral autonomy from God. Abortion, 
sexual license, euthanasia, and more 
were approved, and National Socialism 
was clearly a homosexual movement. 
Today only its anti-Jewish actions are 
condemned as its other practices are 
adopted.

In the process of this enthronement 
of the state as the moral agent, the part 
of the church and the Christian com-
munity has been altered. Antinomian-
ism is now well nigh universal, and 
statist law prevails. The church’s role has 
been dramatically altered. Instead of be-
ing the teacher of morality, of the moral 
order required by God’s law, the church 
has become more the morale builder 
than the moral teacher. This shift is 
especially visible during wartime, when 
the church invokes God’s help for often 
evil causes.

At one time, the church’s mission 
meant a worldwide effort to create 
God’s order. Today, world order is left to 
all the United Nations, and the church 
has reduced its scope. In the modern-
ist churches, there are commonly study 
groups concerned with political eco-
nomic agendas derived from humanism. 
In Arminian and so called Reformed 
churches, there are prayer meetings 
given to small causes, not Christ’s world 
mandate in the Great Commission 
(Matt. 28:18–20).
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The state’s moral agenda is dying of 

cynicism and corruption. Being inter-
nally corrupt because of its separation 
from God, it cannot create a moral 
order anywhere. As the remnants of 
its Christianity recede, so too does its 
shrinking morality.

The church becomes more and 
more like an ancient mystery religion, 
trying to give some kind of hope for the 
afterlife while irrelevant steadily to this 
life. The authority of both church and 
state is eroding.

F. W. Bussell rightly holds that true 
authority is not coercive. Today law 
and authority are alike compulsory and 
coercive because they are seen as arbitrary 
and even unjust. Because both law and 
authority have a modern meaning, they 
have become nonmoral force. “Force has 
now become the most striking charac-
teristic of the conception of Law.” Both 

“State utility” and the “common good” 
are inadequate replacements for religious 
sanctions.4

The modern state is morally bank-
rupt, but so too is the largely antino-
mian church. The people are well taught 
in their moral anarchism. Bussell calls 
attention to Pringle Pattison’s Mind, 
with its “libertarian, pelagian, arminian 
views” and dislike of “regimentation” 
by God or man. An American writer 
says of Pringle Pattison, “God is warned 
not to tread on the holy ground of the 
individual unless He first put off his 
shoes … He betrays a jealousy of God 
rather than for God. He is jealous of his 
individuality, not for human personal-
ity as personalized by God which is really 
Hegel’s conception.”5 Modern man 
normally wants only the god he himself 
imagines as good and none other. His 

stance is, “Thou shalt have none other 
gods before me than the god of my 
imagination.” Insistent on his own ul-
timate, man today is turning on church 
and state alike when they contradict 
his moral autonomy. Many in church 
and state are dedicated to satisfying this 
warped view of fallen man, and as a 
result they accelerate the decay.

What must take place is a restora-
tion of morality to the triune God, 
together with placing church and state, 
man and society, and all of man’s agen-
cies, institutions, arts and science, under 
God’s law and authority. He alone is 
God.

1. Jacob Burckhardt, Reflections on History 
(Indianapolis, IN: Liberty Classics, 1943 
reprint), 206.
2. W. P. M. Kennedy, Studies in Tudor His-
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When 
Church 

and State 
Agree to Kill 

God
Mark R. Rushdoony

Then the band and the captain and of-
ficers of the Jews took Jesus, and bound 

him. (John 18:12)
When the modern Christian looks at 
the story of Jesus’ betrayal, arrest, and 
trial, it is too often seen in terms of Jesus 
as a victim and the entire scene as one 
of dark pathos. Jesus, however, declared 
on several occasions that He went to 
Jerusalem in order to die (Matt. 16:21,  
20:18; Luke 9:31, 18:32–33) and that 
no man took His life from Him but that 
He gave it up Himself (John 10:18). 
This, too, was Peter’s understanding 
when he said Jesus was “delivered by the 
determinate counsel and foreknowledge 
of God” (Acts 2:23). 

John gives us a picture of the 
conflict between Satan and Christ in 
Revelation 12, where Satan was utterly 
defeated in heaven and was forced to 
limit his evil influence to making war 
with the believers in Jesus Christ. The 
conflict of Scripture, then, is not one 
of good versus evil, which are too often 
seen as abstract terms defined by man. 
The conflict is one of Christ versus 

When Church and State Agree to Kill God
Mark R. Rushdoony

F r o m  t h e  P r e s i d e n t

Satan; and thus the death, to which 
Christ voluntarily submitted, as much 
as it disturbs us, represents not a tragedy 
of history but the “determinate counsel” 
of God.

Christ was not the victim, but the 
victor by means of His willful submis-
sion to the cross. Those religious leaders 
who opposed Jesus throughout His 
ministry were, in fact, more than evil 
men; they were the surrogates of Satan, 
which accounts for Jesus’ prayer from 
the cross that God not hold this to their 
account for they did not fully know the 
meaning of what they were doing.

At the betrayal, a new force enters 
the Gospel accounts. The opposition of 
the Jewish religious leaders had been on-
going. Now Rome entered the conflict. 
The apostate leaders of the covenant 
asked the Roman state for its help in 
destroying Christ.

The leaders of the Jewish priestly 
classes and various other prominent 
Jews made up the Sanhedrin, a council 
that governed the religious and civil life 
of the Jews in many areas where toler-
ated by Rome. Until as recently as A.D. 
30, this council had been allowed to 
enforce the death penalty, at which time 
that privilege was revoked by Rome. 
The “determinate counsel” of God had 
thus forced Rome to take part in the 
condemnation of Jesus. This is why 
the Jewish leaders had accused Jesus of 
blasphemy and declared that by their 
laws He ought to die (John 19:7), while 
also complaining that “[i]t is not lawful 
for us to put any man to death” (18:31). 
The charge of sedition against Rome 

was brought up only because it was a 
charge a Roman official would have to 
take seriously.

Stepping back a few hours to the 
arrest of Jesus, John says that Judas “re-
ceived a band of men and officers from 
the chief priests and Pharisees” (18:3). 
The Sanhedrin had its own security/en-
forcement officers, but it appears they 
were supplemented with Roman sol-
diers (v. 12). The force was not a small 
one. The terms in this passage have 
been variously interpreted as describ-
ing a group of soldiers of anywhere 
between 200 and 1,000 men; even 
the smaller number would have been 
a sizable force to arrest a single man. 
Perhaps they felt the need for numbers 
was because Jesus was well-known as a 
miracle worker. 

The Jewish religion was, we must 
remember, a legally recognized religion, 
and the priests were so powerful that 
Roman officials periodically removed 
the high priest from office lest he 
become too rich and powerful. Those 
priests, we know, feared Jesus’ influence. 
They began desiring His death after His 
first miracle in Jerusalem, had openly 
threatened any who confessed Him as 
the Messiah with excommunication, 
and had, after the raising of Lazarus, 
openly declared that He must die. Then 
these religious leaders had supplemented 
their officers with a detail of Roman 
soldiers in order to arrest Jesus.

We often overlook John’s reference 
that Judas “received” this force from the 
chief priests and Pharisees. The arrest-
ing force was placed under his com-

Then the band and the captain and officers of the Jews took Jesus, and bound him. (John 18:12)
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mand; he was more than just a man in 
the shadows who identified Jesus. The 
chief priests (largely Sadducees) and the 
Pharisees had long conspired against 
Jesus. Now, with the help of a military 
contingent, they had their opportunity. 
Judas was commissioned to lead this 
show of force, which represented reli-
gious leaders, the Roman state, and one 
apostate disciple. The religious leaders 
of God’s covenant people had consum-
mated their apostasy by asking the state 
to help them destroy Jesus.

Because He was executed on Ro-
man orders, some still say it is unfair to 
blame “the Jews” for Christ’s death. The 
term “Jews,” as used by John, however, 
meant the Jewish religious leaders who 
were very clearly the schemers. Obvi-
ously, this does involve a strong sense 
of condemnation, but the judgment is 
toward their apostasy, not their race or 
culture. My father often pointed out 
that the point of Scripture in condemn-
ing the Jews was not because they were 
the worst of peoples, but because they 
were the very best. They had the revela-
tion of God’s Word and a providential 
history like no other. As compared 
with any other nation or culture of the 
ancient world, they were unquestionably 
superior in any number of ways. The 
point of Scripture is that no people can 
rest in self-confident pride because they 
feel secure in God’s habit of blessing 
them. Racialist views always miss the 
point.

The number of men who came to 
arrest Jesus shows that there was a con-
cern about a riot. Minimally, Jesus was 
a benign teacher to the people; many 
knew He was a miracle worker, includ-
ing Herod. The arrest at night would 
have made a public reaction difficult. 
When 200 or more Roman soldiers 
marched through the streets of Jerusa-
lem at night, no one was likely to resist 
or interfere in any way.

It is not likely that this force 
marched up to Jesus in neat ranks. They 
were likely surrounding the garden. 
John says they had weapons, torches, 
and lanterns. For hours the disciples had 
been alone with Jesus, even napping in 
the garden. Then they were surrounded 
by dozens, perhaps hundreds of lights in 
the darkness.

In contrast to the shock of the dis-
ciples, John says Jesus knew everything 
that was going to happen and that He 
went forward to speak to Judas’ force. 
He asked, “Whom seek ye?” The answer 
was “Jesus of Nazareth.” This may have 
been the name on their warrant, though 
Jesus had repeatedly called Himself the 
Son of God and One with the Father. 
Jesus’ answer was the point of who 
He really was. His literal response was 
“I am.” Jesus was quoting God’s own 
identification of Himself to Moses in 
Exodus 3:14. They asked for a man 
from Galilee, and Jesus responded with 
what meant “I am God.”

John makes a point of noting that 
as Jesus said this, Judas stood with the 
arresting force, and at Jesus’ response 
“they went backward and fell to the 
ground.”

There are two ways to understand 
this. First, they were so shocked by Jesus’ 
bold assertion they jumped back and 
fell over those behind them. They did 
know Jesus to be a miracle worker and 
perhaps feared His power. Then He had 
stepped forward, confronted them by 
demanding to know their business, and 
said “I am God.” A second possibility is 
that Jesus’ authority miraculously spoke 
them to the ground. Either way, Jesus 
did not react to them as a victim, but as 
a confident proclamation of all He had 
said before.

Do not see this as a scene of pathos 
or tragedy. Imagine this as a YouTube 
clip—these soldiers and Judas, who had 
come to overpower Jesus, were sitting 

on their behinds. There must have been 
some inappropriate language spoken, as 
each man blamed the others for falling 
on him. Jesus, in fact, had to refocus 
their attention by again asking, “Whom 
seek ye?”

God’s “determinate counsel” had 
taken the right of execution away from 
the Sanhedrin not long before these 
events. This forced Rome into the situ-
ation because only the state could order 
Christ’s execution. The fact that the 
Jewish religious leaders rejected Christ’s 
claim and themselves claimed the reli-
gious loyalties of the people, as well as 
Christ’s denunciation of their non-scrip-
tural traditions forced on the people, are 
clearly laid out in the Gospel accounts 
of Christ’s ministry. Rome’s involvement 
was less sinister in design but just as evil 
in its practice.

Pilate was not interested in what 
he recognized was a religious question 
(John 18:31). The Jewish leaders chose 
to play political hardball and force Pilate 
into doing what they wanted. They 
chose Pilate’s greatest vulnerability, his 
loyalty to Caesar. Pilate was, at that 
point, without a patron close to the em-
peror, his having been executed not long 
before. If there were any questions about 
Pilate’s having Caesar’s best interest at 
heart, there would be no one in Rome 
to stand up for his dependability. When 
the Jews threatened to air just such a ru-
mor, Pilate caved and agreed to execute 
Jesus for questioning Roman power by 
claiming to be a king. Jesus had noth-
ing to offer Pilate, so Pilate chose to kill 
Jesus as an expression of loyalty to the 
emperor. Whereas the issue of the Jew-
ish leaders was their apostate rejection 
of Jesus as both God and the Christ, 
the issue before the state was Christ as 
king or Caesar as emperor. Pilate went 
along with the Jewish religious leaders 
who cried, “We have no king but Caesar 

Continued on page 24
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World-
view 

Contami-
nation 

Crucial Case 
Study No. 1: Hu-
man Language

Martin G. Selbrede

Most people think it’s the other guy’s 
profession that needs reconstructing, 
not their own field or discipline.1 But 
Proverbs 21:4 teaches that not even the 
act of plowing is neutral. “An high look, 
and a proud heart, and the plowing 
of the wicked, is sin.” If plowing isn’t 
neutral, nothing is neutral. 

All fields suffer from worldview 
contamination—especially human 
language. Linguistics is infected by hu-
manism. The very tool we use (human 
language) to promote God’s Kingdom 
is built from parts designed to yield 
humanistic results.

Linguistics: The Case Study
After sixty years of English language 

studies, humanism has failed to secure 
a consensus, splitting instead into three 
schools of thought: purism, populism, 
and contextualism.

Purists allow no deviations from 

Worldview Contamination 
Crucial Case Study No. 1: Human Language

Martin G. Selbrede

F e a t u r e  A r t i c l e

the formal rules of grammar. Populists 
embrace deviations as emblematic of 
linguistic growth and enhanced expres-
sivity, while contextualists allow purpose 
and audience considerations to deter-
mine the admissibility of nonstandard 
English. The first two schools argue for 
meaning at the expense of expressivity, 
and vice versa. Contextualists don’t re-
solve that conflict: they merely arbitrate 
on a case-by-case basis. All three ap-
proaches hide their worldview commit-
ments behind lofty, heated rhetoric. 

A Biblical worldview provides a 
fourth position free of false disjunc-
tions, maximizing meaning and expres-
sive range, and allowing for linguistic 
deviations to enhance expressivity while 
preserving uniformity. By setting clarity 
as the summum bonum (greatest good) 
for language, the place for language 
anomalies is determined by expressive 
value. A Biblical worldview (1) preserves 
meaning, (2) enhances expressive range, 
(3) accommodates linguistic evolution, 
(4) limits linguistic decay, and (5) avoids 
humanistic pitfalls and dead ends.

We encounter a “semantic haze”2 
discussing language because “language is 
the only way to get around the obstacle 
of language.”3 Despite poisonous ex-
changes between experts against a back-
drop of advancing national illiteracy, we 
must shun the crisis mentality. A crisis 
(real or imagined) becomes the pretext 
for government intervention. English is 
no stranger to open linguistic warfare. 
“For the past fifteen hundred years, 
give or take, the English language has 
been under attack … it appears that a 

language crisis has been in effect for the 
English-speaking world in every decade 
since the sixteenth century.”4 Yet, “it is 
often difficult to tell when a language 
crisis is or is not occurring.”5 Alleged 
crises may simply reflect the truism, 
“People talk. Language drifts.”6 Power 
brokers cry wolf out of self-interest.

Elitists blame the people for the 
crisis: the people need the critics to save 
them from themselves! “The greatest 
threats to the survival of our language 
[allegedly come] from the speakers and 
writers of English themselves.”7 The 
government will step in if the critics fail.

Language and 
the Policy Continuum

Mainstream critics take up positions 
along a policy continuum between the 
poles of doctrinaire prescriptivism and 
laissez-faire descriptivism. The two poles 
hurl abuse at their neighbors across the 
divide, whose idiotic policies ignited the 
language crisis in the first place. Each 
claims to be right and to have the only 
workable solution. The worst sin in 
their eyes is for their opponents to make 
these same claims. Consequently, “the 
critics of language are not a happy lot.”8

Descriptivists prefer a passive, non-
interventionist approach to language. 
They believe that prescriptivists are 
a major source of the language crisis, 
because prescriptivist whining about a 
crisis may become self-fulfilling if inter-
ventions ensue. Descriptivists see pre-
scriptivists as doomsayers who “do not 
doubt for a moment that our English is 
in a bad way, that the next sentence that 
begins with hopefully is likely to be its 
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last.”9

Critics in the middle of the contin-
uum (the contextualists) heap contempt 
on descriptivists and prescriptivists, 
being “self-appointed critics who flaunt 
their concern for good English while 
openly flouting the serious study of 
linguistics.”10

Linguistic scientists align with the 
descriptivist side of the continuum, 
which is the wrong side so far as pre-
scriptivists are concerned. “Edwin New-
man and Thomas Middleton had long 
claimed that linguistics was destroying 
an otherwise perfectly good language.”11 
Prescriptivists don’t just ignore profes-
sional linguists, “they actively disdain 
them.”12 Frank Anshen singles out 
“John Simon’s slanders of ‘descriptivist 
linguists,’”13 while Karl D. Uitti cites 
Jakobson’s warnings against “bigoted 
linguists.”14 Prescriptivists “declaim 
the sorry state of the English language 
and the even sorrier state of its users.”15 
Prescriptivists in turn have been derided 
as “bunker intellectuals [seeking] a forti-
fied position on an isolated promontory 
where they could hold off verbal laxity 
… They took pride in leaving excess 
baggage and abandoning the ordinary 
linguistic countryside, scorching what 
they could as they withdrew.”16

An Absolute Standard?
For prescriptivists, “the availability 

in principle of a right way to say the 
right thing in some absolute sense was 
seldom doubted.”17 But their belief in 
absolutes conflicts with their practice, 
because prescriptivists differ on count-
less issues of usage. “The murky realms 
of correct usage” are encountered even 
within a single camp.18 As John Frame 
affirms, “Human language is not an 
instrument of absolute precision. Only 
God knows, and can state precisely, all 
the facts in the universe.”19

Critics decry “the shameless circu-
larity of the prescriptivist’s creed: good 

usage is the language of persons who 
speak and write well.”20 Lacking an 
external reference standard, prescriptiv-
ists have no standard but themselves to 
offer. This leads to raw authoritarian-
ism against perceived internal enemies, 
insofar as “there are relatively few calls 
to drive the foreign devils from our lips 
and pens.”21

Just because prescriptivists uphold 
a standard does not mean their oppo-
nents function without one. Jim Quinn, 
who derides prescriptivists, “especially 
that vitriolic, sophomoric poseur, John 
Simon,” capitalizes Black and not white 
throughout his book, obviously uphold-
ing a standard “more humane, perhaps, 
than John Simon’s, but no less arbi-
trary.”22 The reviewer who wrote that 
runs afoul of his own criticism, since his 
standard (“more humane …”) reveals a 
bias contaminating his “objectivity.” 

Prescriptivism’s influence on 
college-level English instruction was 
unexpected:

Each teacher of freshman composition 
receives a duplicated sheet beginning, 
“Many elements contribute to a good 
theme. The following list of sug-
gested deductions for grammatical and 
mechanical errors is not intended to 
suggest that the instructor’s sole con-
sideration in grading be grammar and 
mechanics.” Despite the disclaimer, the 
sheet specifies nothing about other at-
tributes … but instead offers … “a firm 
guideline for grading that will encour-
age a uniform standard of excellence in 
[students’] writing.”

The implicit philosophy may be less 
evident to teachers than to their grade-
obsessed students, who are often hand-
ed copies of the same list. Here is what 
they infer: it’s not what you accomplish 
that counts; it’s what you manage to 
avoid. Students learn to play it safe by 
developing a sort of literate baby-talk: 
simple words, minimal sentences … 
risking only ideas (if any) that can be 

thus packaged. Logic, substance, clarity, 
conciseness, and liveliness are worth 
next to nothing compared to avoiding 
run-together sentences.23

The ideal English paper, says 
Charles Doyle, would be a blank piece 
of paper: nothing ventured, nothing 
lost.

Prescriptivism discourages the very 
thing it seeks to achieve. Absence of 
errors becomes more important than 
expressivity because the grading sys-
tem speaks louder than the instructor’s 
words. Unless the grading system treats 
form and expressivity as equally ulti-
mate, nothing will change. A recon-
structed linguistics can deliver expressiv-
ity without dismantling standards.24

Worldview Contamination 
of Dictionaries

Lexicographers are entrusted with 
enormous cultural authority, so much 
so that theorists refer to “the claim 
of the dictionary on the language.”25 
But public faith in dictionaries is 
misplaced! John Willinsky’s survey 
of five dictionary publishing houses 
did “little to support the concept of a 
single lexicographical standard”26—a 
rude awakening that emerges from a 
“displacement of authority.”27

A dictionary can be comprehen-
sive, unabridged, and easy to use, but 
if it isn’t authoritative, it won’t sell. 
Prescriptivist dictionaries smell more 
authoritative than descriptivist ones. 
Publisher awareness of public tastes has 
shifted focus toward prescriptivism.28 As 
a result, the war between prescriptivists 
and descriptivists has spilled over into 
dictionaries. Thus, one reviewer con-
demned the Oxford American Diction-
ary’s “cheerful attitude of infallibility” 
as utterly irresponsible,29 declaring its 
disguising of prescriptive entries as 
descriptive ones without a usage note as 
“just bad dictionary making.”30

The public prefers infallibility from 
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its dictionaries, which is why prescrip-
tivist dictionaries are promoted as ex 
cathedra tomes (note the Oxford English 
Dictionary’s claim to being “the last word 
from the ultimate arbiter”).31 This can-
onizing trend is reckless and deceiving. 
As Noam Chomsky puts it, “[T]he most 
elaborate dictionaries provide no more 
than bare hints about the meanings of 
words.”32

Across the aisle, descriptivist 
dictionaries (e.g., Webster’s Dictionary 
of English Usage) drop all moral impera-
tives. There are no “oughts,” merely a 
rehearsal of prevailing patterns. Such 
lexicons avoid becoming ersatz bibles by 
recasting themselves as “depositories of 
words already legitimated by usage.”33

The shimmering surface of language is 
the testing-place of innovation: survival 
of any usage, old or new, is subject to 
the suffrage of the mass of people … All 
is flux, the rules are always being made 
and remade.34

Linguistic change is driven by many 
forces (language drift, evolving structures, 
interference with other languages, pid-
ginization, even language death). These 
forces give birth to the word of flux. 

Language Death
Linguists adopt a Darwinian 

outlook in discussing language death: 
less efficient languages should die out 
to make way for more efficient ones. 
Nineteenth-century linguist August 
Schleicher, “heavily influenced by 
Hegel’s philosophy of history,” used 
efficiency as the canon for classifying 
languages.35 “All parts of grammar and 
language in general are subject to decay 
during language death.”36 A language 
cannot decay forever without ultimately 
dying: “[T]here is a limit to decay.”37

Linguists regard Chinese as an 
example of language decay in its final 
stages: “Chinese characters are the 
horrible results if the writing system is 

allowed to diverge from phonetic reality, 
and Chinese uninflected monosyllables 
are what happen to your language if you 
don’t pay attention to your inflections.”38

Linguists claim that the most 
decisive factor responsible for killing a 
language39 is the prevalence of prescrip-
tivism! Apparently, prescriptivists are 
digging a hole to China for the English 
language. The diagnosis of language 
death “seems to depend upon the degree 
of codification … and upon how ir-
remediably its most influential speakers 
dug its grave by attempts at once-for-all 
prescriptive standardization.”40

This is the logic: prescriptivists 
codify and standardize languages. An 
exhaustively codified language can no 
longer grow. If it can’t grow, it’s dead. 
Therefore, prescriptivism leads to lan-
guage death.

That logic has been challenged. 
Norman Denison questions whether 
“a language must be regarded as dead 
as soon as it stops developing (that is, 
changing; in other words as soon as its 
performance can be generated on the 
strength of its codified rules alone) … 
Hebrew would have been judged at least 
to have been feigning death before it 
was restored to life in Israel.”41

The Power of the Populace
Dictionaries don’t create new words. 

The engine of linguistic innovation is 
the general populace itself. Willinsky 
makes reference to the “creative lexi-
cal force of the street and the spoken 
word.”42 New terms and structures are 
tried in the court of public opinion; 
incorporation in a dictionary is trivial in 
comparison with achieving wide cultural 
acceptance. The general public holds the 
reins of language in its collective hands. 
This fact has met with resistance from elit-
ists in both government and education.

New terms generally don’t earn 
overnight acceptance. Willinsky re-
fers to a “rare instance” of a “cultural 

shortcutting of the normal channels of 
lexicographical legitimation”—the term 
“wilding” applied to the brutal beating 
of a female jogger in New York’s Central 
Park. “Wilding” was a term borne by 
the mass media, which accelerated its 
linguistic acceptance.43

Innovation within the massed 
crowds implies innovation on the part 
of individuals. The populace either ac-
claims or rejects the products of individ-
ual creativity. But individual innovators 
are the ultimate source of the new in a 
language.44

Philosophy and 
Linguistic Creativity

Scholars believe there is an inde-
terminate “something” beneath the 
surface wording of a proposition. Direct 
ontological links between words and 
the ideas they represent are the stuff 
of mysticism. Cabala scholars adopted 
such a view, taking a legitimate idea to 
a heretical extreme. “Hebrew scholars 
… were faced with the old problem still 
plaguing philosophers as to how mind 
can act upon matter. The Jews conclud-
ed that there was some intermediate link 
making this interaction possible, and 
this step was the spoken word.”45 This 
intermediate link was termed the logos, 
which plays a significant role in episte-
mological linguistics.

Orthodox theologians noted “the 
way in which names of things are 
inseparably bound up with the nature of 
the things so named.”46 Adam’s naming 
of every living creature led scholars to 
focus on this innate creative capacity in 
man. They credited God as the source 
of Adam’s linguistic creativity. “In other 
words, right at the very beginning of 
human history, man was equipped with 
a power of discernment which expressed 
itself in the ability to identify the nature 
of things and sum up that nature in a 
word—its name.”47

“That there could be so close a tie 
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between a word and a thing is strange 
in a way. Nevertheless, the language of 
Scripture reveals that the concept is in-
deed ancient, for in Hebrew we find but 
one term for both ‘word’ and ‘thing.’ 
This is the Hebrew dabar.”48  Scripture 
grounds man’s creativity in the creative 
power of the triune God without appeal 
to the mysticism of the cabala.

Your Worldview Is Showing
Philosophers, in seeking to explain 

why linguistic deviations are so expres-
sive, have resorted to (1) dialectical 
analysis, (2) mathematical reduction-
isms, and (3) other dead-end theories to 
account for a phenomenon that’s easy to 
document, but hard to explain. Lin-
guists are continually confronted with 
the fact that where a standard prevails, its 
presence can be felt whether it is observed 
or violated. Well-crafted deviations from 
the standard language don’t degrade 
communication, they enhance its power 
and expressive range.

Dialectic analyses can describe but 
cannot predict. They cannot provide a 
mechanism for the paradoxes they pur-
port to explain, nor a usable praxis.49

Mathematical reductionism has 
been applied to language, care of the 
information theorists, but the mystery 
surrounding semantics has only 
deepened:

[O]rdinary language contains greater 
than 50% redundancy in the form of 
sounds or letters that are not strictly 
necessary to conveying a message … 
The famous advertisement for short-
hand training—if u cn rd this msg 
…—illustrated the point … Part of the 
redundancy in ordinary language lies 
in its meaning, and that part is hard 
to quantify, depending as it does on 
people’s shared knowledge of their lan-
guage and their world. This is the part 
that allows people to solve crossword 
puzzles or fill in the missing word at the 
end of a.50

In contrast to quantitative ap-
proaches, scholars opted for qualitative 
analyses where certain parameters (e.g., 
relevance or informational content) are 
maximized. Those holding to a “maxi-
mum relevance” principle “assumed 
that the human central cognitive system 
works in such a way as to maximize 
Relevance with respect to communica-
tion.”51 They omit to explain how the 
central nervous system functions as an 
arbiter of Relevance! 

Behind every door that linguists 
open, there lies yet another door. To 
avoid an infinite regress, they cling to 
“innate principles” (biological or neu-
rological) as their starting point. They 
avoid an infinite regress by leaping into 
metaphysics, bestowing a priori status 
on their pet “innate principles.” Karl 
Uitti doesn’t flinch from this sleight-of-
hand, observing that “evidence contra-
dicting the innate principle, as stated, 
merely leads to the formulation of a 
better innate principle.”52

From afar, linguistics looks like a 
neutral, impartial science, but its own 
experts admit that linguistics is de-
termined more by ideology than by a 
neutral scientific method:

It would be naïve to believe that we 
are dealing with a “pure” area of study. 
Such a view would amount to a “scien-
tific” cover-up of results in our area of 
study, results extensively determined by 
ideologies.53

Such cover-ups inhabit the majority 
of academic journals, as Art Bochner 
states:

[E]ssays inspiring intense disagreement 
between and among referees should 
be published, because they often strike 
at paradigm conflicts. Whole areas of 
study and methods of research have 
been and are being suppressed, because 
work could not satisfy two editors …54

Paul L. Garvin likewise reveals the 
worldview contamination behind the 

scenes:

[T]he process of analysis consists of a 
series of consecutive decisions on the 
part of the analyst each of which is 
based on certain covert assumptions 
about the nature of the object of study 
… [T]he underlying reasoning is often 
unconscious and the grounds on which 
decisions are made are covert.55

A Time for 
Presuppositional Profiling 

Ken Hale declares that a linguist’s 
work coheres only “by virtue of a deep 
seated set of beliefs, however tacit, about 
the fundamental nature of language.”56 
Philip C. Wander documents the exis-
tence of “a politically active system for 
advancing a certain brand of [linguistic] 
scholarship.”57 These “tacit,” “covert” 
presuppositions that are “extensively de-
termined by ideologies” and propagated 
by a “politically active system” completely 
govern all linguistic research.

Pronouncements of certainty may 
reflect nothing more than a researcher’s 
personal philosophical bias. “Both 
[Dante and Rousseau] illustrate the 
Western tendency to associate a theory 
of language with broad intellectual 
constructs—a world-view, a ‘philoso-
phy,’ a coherent sense of reality.”58 The 
modern innovation is its openly deduc-
tive approach: humanism is read back 
into the data.

This humanistic bias is pervasive 
because the intellectual elite steers 
research into politically correct chan-
nels. “Social scientists attempt to change 
the language game that is the academic 
system.”59

To work within a paradigm means to 
have a set of premises about how the 
work should be done and what the 
problems are. That is, a paradigm is a 
frame … and these premises are self-
validating because counter-evidence 
doesn’t mean that the premises are 
wrong but that there is something 
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properties” are brute facts. Language, 
too, is a brute fact: “Richard Scholes in 
effect scorns to marvel or despair naïvely 
at the brute existence of the process of 
encoding, decoding, and recoding.”71

Theorists who build these systems 
have no right to expect order given their 
starting point. They forfeit order up 
front. George Farre designed a “universe 
of discourse” that lacks any intrinsic 
ordering principle.72 Farre sneaks order 
back into his system by an ad hoc ap-
peal to (of all things) the doctrine of the 
logos:

By logos, we mean an ordering and 
unifying principle which is susceptible 
of expression through a relational struc-
ture. In the case of an object language, 
the logos is the source of intelligibility 
from which meaningful states of affairs 
are definable and by means of which 
their descriptions may be correlated and 
ordered.73

Rational thought is rescued from 
the pit of brute factuality only by aban-
doning consistency, empiricism, and 
inductive methodology!

Man instinctively desires a unify-
ing principle. He either submits to a 
revealed, theological Logos, or constructs 
an artificial logos to render language 
intelligible. Farre’s abstract logos is so 
important he coined the term logosti-
cal to describe how words tie to things. 
Why so important? “In the long run 
humans do not bear up well without 
meaning, and meaning passes through 
language.”74

Humanistic models resort to reduc-
tionism to account for the phenom-
enon of language, but Chomsky rejects 
reductionism: “Language is far too 
interesting and important to be left to 
the old-line philologist or contempo-
rary reductionist.”75 Says he, “[T]here’s 
no reason to expect that a reductionist 
account is the true one.”76 In fact, “we 
may not have sufficient mental capacity 

wrong with the evidence.60

Such paradigms represent a priori 
starting points. Linguist David Light-
foot is representative of such an ap-
proach:

Lightfoot’s presentation is an extremely 
a priori and reasoned one … [He] 
makes a strong case for the need to 
have a tight and rigorous theory before 
beginning any serious scientific work … 
Theory-driven investigations certainly 
have advantages but, of course, one has 
to buy the theory first!61

Noam Chomsky repudiates materi-
alistic rationalism as a basis for linguistic 
theory: “There are two ways of looking 
at eliminative materialism as far as I can 
see. One is that it’s total gibberish until 
somebody tells us what matter is.”62 
Dislodging eliminative materialism from 
linguistics creates a vacuum, so Chom-
sky substitutes “eliminative mentalism” 
for it. The only reality remaining is the 
mental one.

Do worldviews affect the content of 
dictionaries? “We have Robert Ram-
sey’s calculation that ‘nearly all college 
dictionaries agree close to 90% of the 
time upon choice of words’ … This 
rough estimate suggests that we might 
expect up to 10% of the dictionary to 
arise from differences in the practices 
of the publishing houses.”63 Philosophy 
influences linguistics on more than just the 
theoretical level.

Expanding on the “recent work on 
presupposition” propounded by “lin-
guists, philosophers, psychologists, and 
others,” Roger Shuy suggests that “to 
understand the meaning of a word or 
an utterance, we must understand what 
it supposes. A presupposition is some 
set of propositions that we believe is 
appropriate background for an utterance 
… [They] constitute our belief about 
what is the case.”64 Shuy acknowledges 
that presuppositions undergird linguis-
tics, that a theorist’s claims are only as 

good as his presuppositions, and that 
human utterance is linked to an underly-
ing worldview.

“When persons infer something 
from a statement, they are often real-
izing the presuppositions that under-
gird the statement.”65 Sentences aren’t 
just ontologically loaded, they’re also 
worldview-loaded! Ideological presuppo-
sitions and biases control the reasoning 
process of theorists from beginning to 
end. “That our own ideological perspec-
tives become transparent in a critique of 
such works is a given.”66

The very conception of “objective” 
communication scholarship, and 
especially objective rhetorical criticism, 
eventually proved unsatisfying because 
by its very nature the act of criticism 
cannot comfortably be considered 
neutral and objective even in its most 
modernist incarnations. The critical act 
is inherently evaluative.67

Hollihan observes, “Social scientists 
are now becoming increasingly aware of 
the moral choices that both consciously 
and subconsciously shape their investi-
gations … As often as we (scholars) hail 
diversity, multiple voices, etc., we legiti-
mate only certain ideas (e.g., power and 
domination) … [Farrell] suggests that 
critics must ‘give up on the pretence of 
being able to step outside of language 
ensembles sufficiently to encompass 
them.’”68

Analyzing language is like analyz-
ing a mirror: the image of the researcher 
dominates the picture. “Our society, our 
language, and our selves are reflexive.”69

Brute Facts and Reductionism
Within humanism, brute facts are 

“raw facts that just happen to exist.” 
Chomsky writes that “we could not have 
acquired any language unless its funda-
mental properties were already in place, 
in advance of experience, as argued in 
the epistemic naturalism of early ratio-
nalist psychology.”70 Such “fundamental 
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to achieve a reductionistic account of 
the mind.”77

Chomsky savages all biological dou-
bletalk. “When people say the mental is 
the neurophysiological at a higher level, 
they’re being radically unscientific.”78 
He regards such pseudoscience with dis-
dain: “The belief that neurophysiology 
is implicated in [human thought] could 
be true, but we have very little evidence 
of it. So, it’s just a kind of hope; look 
around and you see neurons; maybe 
they’re implicated.”79 Despite Chom-
sky’s denunciations, this irrational faith 
among scientific linguists persists.

Chomsky is consistent: he writes 
“mind/brain” without reducing it. “We 
have, by now, fairly substantial evidence 
that one of the components of the 
mind/brain is a language faculty, dedi-
cated to language and its use.”80 Chom-
sky derides any finer splitting of hairs: 

[Cartesian dogma] is commonly 
derided today as the belief that there 
is “a ghost in the machine.” But that 
conclusion mistakes what happened. It 
was the Cartesian theory of body that 
collapsed; the theory of mind, such as it 
was, remained unaffected. Newton … 
had nothing to say about the ghost in 
the machine; he exorcised the machine, 
not the ghost.81

What’s Hiding Under the Hood?
Linguistic researchers promote theo-

ries of language erected on reductionist, 
biological, neurophysical, or rationalistic 
grounds because these scholars are totally 
committed to humanism. Humanistic 
presuppositions completely dominate 
academic inquiry in linguistics.

R. J. Rushdoony notes that the 
Humanistic Education Sourcebook, an 
anthology “used in training teachers,” 
contains an essay “entitled ‘Human-
ism: Capstone of an Educated Person.’ 
This title is revealing. For our statist 
educators, a truly educated person is 
a humanist.”82 Linguist Karl D. Uitti 

confirms this:

What is the purpose of humanistic 
scholarship? What, in fact, does the 
humanist scholar do? The job of the 
humanist scholar is to organize our 
huge inheritance of culture … to clear 
away the obstacles to our understanding 
of the past, to make our whole cultural 
heritage … accessible to us.83

Linguistics was targeted for hu-
manistic codification: “In planning the 
Princeton Studies of Humanistic Schol-
arship, we determined from the outset 
to have a volume on linguistics.”84

Rationalism on Parade
A rationalistic worldview permeates 

linguistics. Lightfoot commends “a de-
fense of and apology for rationalism.”85 
Mechanistic explanations alone have 
academic legitimacy. Leonard Bloom-
field was concerned “to put linguistics 
on a firm scientific foundation and he 
considered a mechanistic exposition 
to be fundamental to scientific dis-
course.”86

The net result? Worldview implo-
sion. “For perhaps the first time in 
history … large numbers of intellectu-
als cannot construct a picture of the 
world.”87 Mechanical reductionism is 
actually a threat to language: “Another 
way of devaluing language was to shift 
faith to apparatus.”88 Human language 
isn’t precise enough to build the desired 
intellectual structure. As Chomsky 
notes, “[T]he problem is not one of 
vagueness; rather, of hopeless under-
specification.”89

Existentialism Up at Bat
There presently exists “a ma-

jor failing of existentialism: it does 
not provide praxis for an existential 
rhetoric.”90 Existentialists borrow 
intellectual capital to make their case. 
Communication requires human com-
munity and history, while existentialism 
promotes individualism and living for 

the moment. Consistent application 
of existentialist tenets destroys com-
munication, yet existentialist writers 
are eloquent communicators. How? 
Inconsistency!

Existentialists don’t deny that 
autonomy is erosive. They “are rightly 
sensitive to the charge that their subjec-
tive approach can invite irresponsible 
action.”91 The “relationship between 
language and culture … relates directly 
to the issue of autonomy in linguistics 
and, therefore, to the question of the 
fundamental nature of language … 
The question of autonomy is at the 
very center of current debate and con-
troversy in linguistics.”92

Deconstructivist Anti-Rationalism
Jacques Derrida holds that a “text 

is not a text unless it hides from the 
first comer, from the first glance, the 
law of its composition and the rules 
of its game. A text remains, moreover, 
forever imperceptible … Nontruth 
is the truth.”93 This approach denies 
to humanistic linguistics even the 
neutered, abstract logos concocted to 
tie words and referents together via 
an abstract epistemological ligament: 
“Derrida’s differance plays havoc with 
logocentrism.”94

Gestalt Psychology: A Holistic View
Harry Helson writes that 

“[t]he assumption that parts constitute 
wholes … must be rejected, if we are to 
remain true to the facts of observation. 
For wholes are the first data given in 
perception.”95 Holistic-minded Gestalt 
psychologists reject mechanistic models 
that fragment language into pieces. 

Although anti-reductionist, Ge-
staltism was attacked from another anti-
reductionist camp: Chomsky counters 
that the “basic assumption that there is a 
common store of thoughts surely can be 
denied.”96 Gestaltism’s primary com-
petition comes from its polar opposite, 
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behaviorism. 

Behaviorism Takes the Field
Gestaltism is “holistic and dy-

namic,” while behaviorism is “atomistic, 
analytic, and static … Both branches of 
psychology were attempts to account for 
behavior.”97

Behaviorism adopts the mechanistic 
notions orphaned by Gestaltism. “The 
underlying assumption of the behav-
iorists is that behavior is made up of 
objectively observable and measurable 
elements … built up into a mechanical 
whole of behavior.”98

What Unites 
These Five Approaches?

The preceding five humanistic ap-
proaches to language are contaminated 
by ideological bias under the pretense 
of neutral objectivity. Ideology—world-
view—governs academic inquiry. Some 
scholars retain neutrality as a front, 
while others reject all pretensions to 
objectivity. Consistent scholars hold that 
humanistic premises forbid claims to 
objectivity: ideology must govern. “Thus 
there is no ‘objective’ truth, only ‘class’ 
truth.”99

The Dimensions 
of Worldview Contamination
Dictionary makers are governed by 

ideological considerations. Ideological 
pressure is the reason that “the lexico-
graphical quest is still marked by zones 
of exclusion.”100 Protests of neutrality 
and objectivity peal across academia, but 
these claims merit the gravest suspicion.

Worldviews reorder the facts of 
experience. Nietzsche developed “grand 
theories designed to seize control of 
explanation itself.”101 Language theory is 
a manifestation of “ideology as praxis—
the conversion of ideas into social levers. 
This is also the language of ideology.”102

Ideology, however, has cultural 
power. “Ideology was dangerous because 
it stirred the public passions, and the 

public’s passions were not to be trust-
ed.”103 Anti-ideology has become quite 
acceptable. Ironically, opposing ideology 
is not considered ideological! Therefore, 
humanistic attacks on Christianity are 
accorded protected status: the critic is 
immune from charges of ideological bias!

Ideology forces linguistics into a 
reductionist corner. Neil Postman warns 
that:

If a number can be given to the quality 
of thought, then a number can be given 
to the qualities of mercy, love, hate, 
beauty, creativity, even sanity itself. 
[But] our psychologists, sociologists and 
educators find it quite impossible to do 
work without numbers. They believe 
that without numbers they cannot ac-
quire or express authentic knowledge.104

Linguistic science fell out of grace as 
educational ideologues embraced a more 
analytic approach to language. “Linguis-
tics became trapped by its directionality 
toward holism at the same time that 
education began to embrace reduc-
tionism.”105 Those charting American 
educational policy rejected the linguists’ 
research, which conflicted with the 
educators’ commitment to analytic 
reductionism.

Language and Education
Educators have started to attack 

policies and ideologies that are intel-
lectually harmful to students. Charles J. 
Sykes has indicted his fellow professors 
in stinging terms:

They are overpaid, grotesquely un-
derworked … They have distorted 
university curriculums to accommodate 
their own narrow and selfish interests 
… They have cloaked their scholarship 
in stupefying, inscrutable jargon. This 
conceals the fact that much of what 
passes for research is trivial and inane 
… Bad teaching goes unnoticed and 
unsanctioned, and good teaching is 
penalized … [T]he professors’ relentless 
drive for advancement … has turned 

the American universities into vast fac-
tories of junkthink. Mediocrity persists 
because of the elitist conspiracy between 
students and professors. The latter 
agree to certify the former; in return the 
students agree not to blow the whistle 
on the faculty.106

As Samuel Blumenfeld notes, 
“[P]rofessors of education are prob-
ably the most useless, parasitic group in 
American society.”107 Blumenfeld’s con-
tempt for ideologically based linguistics 
is equally blunt: “[C]urrent methods of 
reading instruction in American schools 
are based on psycholinguistics, which is, 
in my view, the chief cause of our learn-
ing disability explosion.”108

Enter Statist Central Planning
Statism and linguistics are brought 

together because of statism’s impetus to 
regulate and control the people’s physi-
cal and mental resources. Language is 
an object of control and a tool of control. 
This triggers a commitment to language 
planning:

Language planning is … concerned 
with official policy formulation by 
authorities in political control … the 
point to emphasize is that language 
planning is a state activity … micro 
level language planning … is sometimes 
given the name of language engineer-
ing … Language planning is a state 
concern.109

“As late as the 1960s and 1970s, 
many public policy decision making 
experts were continuing to argue that 
the elite domination of public deci-
sion making was not only inevitable, it 
was desirable.”110 But the state wasn’t 
always a benign despot! “The great 
masters of social manipulation … 
know … that the establishment of a 
flexible and subtle language for the rul-
ing classes is only half of what’s needed. 
The other half is the perpetuation of 
an ineffective and minimal language 
among the subjects.”111 We are being 



www.chalcedon.edu May/June 2010  |  Faith for All of Life      13

Faith for All of Life
dumbed down intentionally! Bertrand 
Russell “broadened his concerns to 
include the point that science could be 
subordinated by the state as easily as 
language.”112

Marxists Are the Purists Here …
Marxists do what Christians won’t: 

they learn and apply their worldview. 
Georg Klaus’s “dialectical materialism” 
and “materialistic epistemology” culmi-
nates thus:

“[E]pistemology cannot survive 
without linguistics, nor linguistics 
without epistemology. Behind the dif-
ferent usages of words very often stand 
different or opposing social forces.”113 
“When Marx says of theory that it can 
become a material force, then this is true 
only when mediated by language.”114 
“Marx branded ‘proper’ language as a 
government informer.”115 The interplay 
between Marxism and linguistics is not 
limited to Marxist regimes: Blumenfeld 
has found aggressively Marxist rhetoric 
in “the prestigious Journal of Educa-
tion,” which “provides Marxists with the 
means to conduct the class struggle in 
its pages.”116

Contamination Documented
Linguistics is in total disarray. Why? 

Researchers work from contradictory 
premises to inflict mutual damage upon 
each other’s work. The goal of a uni-
fied codification has become hopeless. 
Descriptivists applaud this because 
they think codification kills languages. 
Worldview flaws will splinter linguistic 
theory. 

Linguists are immersed within the 
moral domain by the very act of build-
ing their theories. They recognize the 
existence of a “highest good” or sum-
mum bonum. Humanism has transmut-
ed the summum bonum into an easily 
controlled goal, as Rushdoony notes:

There was a time when the Summum 
Bonum, the supreme good, was not 

only the highest and ultimate goal of 
human conduct but also the major 
concern of ethical theory by philoso-
phers. The formal consideration of the 
Summum Bonum has disappeared; the 
practical concern is more intense than 
ever, except that it is now a political and 
sociological rather than a philosophical 
concern.117

Modern worldviews hijack the sum-
mum bonum to redefine it. Since disar-
ray in sociology and politics prevails, 
no organizing link between words and 
actions can stand. 

Avoiding the Christian Ghetto
Linguistics requires reconstruc-

tion, not merely populating the world 
of linguistics with Christians. There are 
Christian linguists,118 but they occupy 
specialized niches. Most Christians 
drawn to linguistics have limited their 
work to Bible translation, leaving the 
humanistic disarray unchallenged.

Adopting the Van Til/Rushdoony 
perspective means rejecting brute fac-
tuality while explaining the ontological 
link between words and their referents. 
Van Til sees this as a consequence of the 
nature of God:

God is completely self-comprehensive 
… He was and is the only self-con-
tained whole, the system of absolute 
truth. God’s knowledge is, therefore, 
exclusively analytic, that is, self-
dependent. There never were any facts 
existing independent of God which He 
had to investigate. God is the one and 
only ultimate Fact. In Him, i.e, with 
respect to His own Being, apart from 
the world, fact and interpretation are 
coterminous.

[Man] sees that there is a great variety 
of facts. The question … is whether 
there is any unity in this variety, wheth-
er there is one principle in accordance 
with which all these many things appear 
and occur. All non-Christian thought, 
if it has utilized the idea of a supra-
mundane existence at all, has used this 

supra-mundane existence as furnishing 
only the unity or the a priori aspect of 
knowledge, while it has maintained 
that the a posteriori aspect of knowledge 
is something that is furnished by the 
universe.119

Linguists propose a multitude of a 
priori organizing principles, often aping 
Christian conceptions (the logostical 
principle of Farre, the logocentrism de-
fended by Rushing, etc.) while devolv-
ing into idealism:

With all its insistence on the fact that 
there must be an ultimate a priori 
aspect of knowledge, idealism at the 
same time insists that there is an equally 
ultimate a posteriori aspect to knowl-
edge. This means that for idealist logic 
… the Christian concept of God is 
virtually discarded at the outset. It is 
taken for granted that the universe is 
just as ultimate as God is.120

Idealism always reduces to unity 
OR diversity, but never both: “A proper 
conception of organism has nowhere ap-
peared in non-Christian ethical theory.”121

Most conflicts among linguists 
stem from false disjunctions. A Biblical 
worldview sets linguistics on a founda-
tion free of false disjunctions, with the 
following benefits:

Optimization: reconstructed! By 
treating meaning and expressivity as 
co-ultimate, and setting clarity as the 
summum bonum of language, neither 
meaning nor expressivity is diminished 
at the expense of the other, providing a 
theory of linguistic optimization consis-
tent with the facts.

Language decay: reconstructed! Van 
Til’s “conception of organism” explains 
language decay and death. This isn’t 
biological reductionism, it is a Christian 
revamping of the principle that language 
change must be necessary.122 Chris-
tian ethics undergirds the notion of a 
standard based on maximized clarity, 
introducing a conservative principle lim-
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iting unnecessary change (from language 
erosion among students due to derelic-
tion by educators, etc.).

Unlike purism, a Reconstructed 
Christian Linguistics (RCL) does not 
regard formal syntax as ultimate in itself. 
A nongrammatical utterance could be 
completely clear to the hearer!

Unlike populism, RCL denies the 
ultimacy of human autonomy in the 
very nature of the case. Populism offers 
no safeguards against linguistic anarchy.

Unlike contextualism, RCL is not 
a compromise tied to the audience 
confronting the speaker. Contextualism 
offers no solution if the audience for 
standardized English disappears, deterio-
rating into pure populism indifferent to 
language standards. 

RCL denies the independent ulti-
macy of expressivity and formal stan-
dards arising from the contaminated 
worldviews shaping purism, popu-
lism, and contextualism. There is no 
descriptivism-prescriptivism continuum 
if its organizing principle is a myth. 
That continuum perpetuates a false 
disjunction that Christian theorists must 
dislodge. 

Drawing the Battle Lines
The breakdown of humanistic lin-

guistic scholarship has been document-
ed from its own literature. Will Chris-
tians develop a sound linguistic model 
before the statists coercively impose their 
model on us? The statist educational 
apparatus is in place and elitist policy 
makers are groping for the reins.

The worldview gap between hu-
manistic public policy and an intellectu-
ally revitalized Christianity guarantees 
ideological war. Humanism has reigned 
over linguistics since Noah Webster’s 
Christian lexicon was displaced by 
today’s secularized dictionaries. Human-
ists won’t give up conquered territory 
without a fight. 

The time for that fight is now.
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The True 
Origins 
of For-

eign Missions
Bojidar Marinov

How beautiful upon the mountains are 
the feet of him who brings good news, 
who proclaims peace, who brings glad 
tidings of good things, who proclaims 

salvation, who says to Zion, “Your God 
reigns!”

(Isaiah 52:7 NKJV)
No doctrine in the twentieth century 
has likely inflicted more theological 
damage on the church than the doc-
trine of “parenthesis”: the church as a 
temporary economy in God’s plan. This 
theological construct has demoted the 
church from her position as the Bride of 
Christ and turned her into a concubine, 
a temporary comfort for her Master 
until the “real wife” (the racial Israel, if 
such a thing ever existed) returns home. 

Severed thus from her theological, 
spiritual, and historical roots in the Old 
Testament, the church has become a 
bonsai church—limited, small, orna-
mental, cute … and useless. A church 
that was intended to establish the 
dominion of her Lord and Husband 
over the earth, she is now concerned 

The True Origins of Foreign Missions
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with issues that seldom go beyond the 
limits of her bonsai pot: personal experi-
ence, liturgy, pure speculative theology, 
church discipline, youth groups, etc. The 
prevalent culture is not addressed by the 
church’s preaching anymore; the issues 
of the day are “secular” and not worthy 
of recognition from the pulpits (besides, 
mentioning them can threaten your tax-
exempt status); and the rulers are left to 
rule a formerly Christian nation in the 
ancient pagan and idolatrous ways.

The doctrine of missions is in-
evitably a corollary of the doctrine of 
the church. A missionary proclaims 
the truth as he knows it. If he knows a 
militant, culture-challenging, history-
changing church back where he comes 
from, he will bring that same kind of 
culture-challenging and history-chang-
ing church to his mission field. On the 
other hand, if a missionary knows a 
concubine church, a temporary, useless, 
ornamental, defeatist church, that’s the 
kind of church he is going to preach and 
plant on his mission field. Inevitably, 
the rise of the doctrine of the concubine 
church—a church with no permanent 
legal status before her Lord and with no 
roots in His redemptive history—will 
lead to the rise of a doctrine of missions 
that limits the foreign missions in their 
scope and historical roots.

Predictably, theologians trace the 
roots of foreign missions no further 
back than Paul and his missionary 
journeys, and maybe Philip and his first 

missionary journey to Samaria. Mis-
sions are considered a “New Testament 
thing,” a “Christian activity” that came 
about after Pentecost; they weren’t really 
fully developed before Paul was commis-
sioned to go to the Gentiles, and most 
certainly they had no roots or precedent 
whatsoever in the Old Testament. This 
kind of theological error fails to see the 
established background in the time of 
the first Christian missions and fails to 
see that Paul’s ministry was not a nov-
elty: it was a renewed fulfillment of the 
old commandments God gave to Israel in 
the Old Testament.

The realization of this truth is where 
we need to begin if we are to restore 
today’s Christian missions to their real 
purpose in the Kingdom of God.

Israel: God’s Missions 
International

Modern premillennial and amil-
lennial theologians to the contrary, 
Israel was not primarily a theocratic 
church-state. True, it was theocratic, 
but the “church-state” element was not 
a necessary element in Israel’s destiny 
and purpose before God. Israel existed 
without a political structure for quite a 
while, and even when it was a state, it 
had a number of different political ar-
rangements, and none was deemed “the 
right one” by God. With or without 
political structure, Israel was still Israel 
in the eyes of God.

Modern dispensational theologians 
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to the contrary, Israel was not a racial 
stock. With so many prominent Israel-
ites being of foreign descent or having 
non-Jewish blood (Jesus Himself being 
the most prominent of them), it is quite 
impossible to even define such a thing as 
a racial Israel. And the multiple exam-
ples of converts and believers outside of 
Israel make it impossible to understand 
how a covenant would work limited 
only to a racial stock if faith was all that 
was required for salvation even before 
Christ. When God made a covenant 
with individuals in Israel, He did not 
look at their genes.

Modern liturgical zealots to the 
contrary, Israel did not exist primarily 
for the purpose of liturgy and worship. 
Liturgical patterns changed a few times 
even in the Old Testament, and besides, 
God specifically declared He didn’t need 
and didn’t want the worship of an apos-
tate nation. Israel spent years in captivity 
with no organized worship, and that did 
not make the nation less Israel, neither 
did it annul what its real purpose was. 
Israel was still Israel, even when she had 
no temple and no organized worship.

The church-state was a tool to 
Israel’s real purpose; the racial core was 
its seed (and only a seed); and the wor-
ship ceremonies were only the symbolic 
shadow of that real purpose. The real 
purpose of Israel was for her to be a mis-
sionary society. Israel was not meant to be 
a society closed within herself, focused 
exclusively on her own government, race, 
or ceremonies. Israel was supposed to be 
a missionary outreach to the nations, a 
herald for God’s law and God’s salvation 
to the nations, a city on a hill and light 
to the world, and a mediator between 
God and the nations, calling the nations 
to obey God and serve Him only.

The idea of believers being a light to 
the world was not introduced by Jesus 
Christ in the Sermon on the Mount. It 
was first introduced by God to Abra-

ham, the father of all who believe:

And I will bless them that bless 
thee, and curse him that curseth 
thee: and in thee shall all families 
of the earth be blessed. (Gen. 12:3)

This verse is commonly misinter-
preted today by many preachers to mean 
that a nation is blessed or cursed accord-
ing to its attitude toward the state of Is-
rael. But in the context of the covenant 
between Abraham and God, these words 
mean that the personal covenant was 
to be expanded through the ministry of 
Abraham and his descendants to include 
all the nations (families) of the earth. 
God was telling Abraham that Abraham 
had a mission: to make his personal 
faith the faith of many nations. This was 
also the meaning of the promise that 
Abraham would be the father of many 
nations: many covenant nations, that is, 
not many genetic nations. Abraham was 
called to be a missionary, and that’s how 
the New Testament authors interpreted 
Abraham’s ministry and its continuity in 
the New Testament (Rom. 4).

“Well,” quite a few of the Christians 
today would say, “you can say this about 
Abraham, but the law of Moses was cer-
tainly confined to Israel, and missions 
outreach was not their main concern.” 
This is not true.

Deuteronomy records that, when 
renewing the covenant with the children 
of those who fled from Egypt, Moses 
told the second generation that the 
scope of the law was greater than the 
tiny nation of Israel:

Behold, I have taught you statutes 
and judgments, even as the LORD 
my God commanded me, that ye 
should do so in the land whither 
ye go to possess it. Keep there-
fore and do them; for this is your 
wisdom and your understanding 
in the sight of the nations, which 
shall hear all these statutes, and say, 

Surely this great nation is a wise 
and understanding people. For 
what nation is there so great, who 
hath God so nigh unto them, as 
the LORD our God is in all things 
that we call upon him for? And 
what nation is there so great, that 
hath statutes and judgments so 
righteous as all this law, which I set 
before you this day? (Deut. 4:5–8)

Here is the original commandment 
of “Ye are a city on a hill.” You are sup-
posed to shine forth, said God to the 
Hebrews, and let all nations make the 
comparison between their laws and your 
laws, between their gods and your God. 
Your mission is to make that compari-
son obvious to all nations and to exhibit 
the superiority of your God and His 
law, so that the nations acknowledge it 
and accept your God as their God, and 
your people as their people (Ruth 1:16). 
Israel left Egypt leading a multitude of 
nations in their exodus (Exod. 12:38), 
and the subsequent history shows that 
this multitude of nations was incorpo-
rated in Israel as lawful citizens through 
faith and circumcision. The law had 
provisions for accepting ethnic strang-
ers as citizens; and the law required 
that future wars—after the conquest of 
Canaan—start with an offer of peace 
and peaceful incorporation into the na-
tion of Israel and, therefore, submission 
to God (Deut. 20:10–12). Not only 
Israel’s obedience was to be an evange-
listic example to the nations, but Israel’s 
disobedience was to be used by God as 
a negative evangelistic message to the 
nations (Deut. 28:37).

Obviously, God’s purpose for Israel 
was not limited to the nation of Israel. 
In fact, the history of the nation of Israel 
as it is recorded in the Bible has a heavy 
focus on that mandate to evangelize the 
nations. Some of the most faithful char-
acters in the Old Testament were not 
ethnic Israelites, as I mentioned above. 
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The Canaanite Rahab and the Moabite 
Ruth became part of the genealogy of 
David, and through him, of Christ. The 
Kenezite Caleb was the leader (prince) 
of the royal tribe of Judah. Obed-Edom, 
a compatriot of Goliath of Gath, was 
the righteous man whose house God 
chose to accommodate His Ark of the 
Covenant for a while; and later we see 
the same Obed-Edom as one of the 
singers and musicians at the temple. 
Uriah the Hittite was prominent 
enough in Israel to be allowed to live in 
the Holy City and be the neighbor of 
King David, and also to be sent to lead 
the troops in battle.

Some Gentiles were attracted to Is-
rael and the law of God, as the law itself 
promised. Others remained citizens of 
their own nations but believed in the 
God of Israel and accepted His sover-
eign law. The most prominent examples, 
of course, are the people of Nineveh 
in the time of Jonah and the Queen of 
Sheba. Their faith was great enough 
to procure for them the privilege to be 
God’s appointed judges over the genera-
tion of Israel in the time of Christ and 
the apostles (Matt. 12:41–42). Naaman, 
the Syrian general, believed in God 
and was sent away by Elisha with the 
shalom greeting, ceremonially reserved 
for brethren in the faith. Nebuchadnez-
zar and Darius, Gentile kings evange-
lized by Daniel, accepted the law of the 
God of Daniel and made it the law of 
the land. Cyrus, who most probably is 
Darius was called “the anointed one” 
by God Himself for his commitment 
to do the will of God (Isa. 45:1). We 
mentioned Jonah earlier, but he wasn’t 
the only prophet to preach to the na-
tions. Every prophetic book in the Old 
Testament contains passages of admon-
ishment to the nations to obey God and 
His law, and promises the same blessings 
or curses as were promised to Israel in 
the Exodus.

The New Testament abounds with 
evidence of Israel’s destiny to be a mis-
sionary outreach to the nations. The 
nations outside of Israel acknowledged 
Israel’s special place as God’s messenger. 
The wise men who followed the star 
were not just an obscure occult group; 
they were following an age-long tradi-
tion among the nations to look at Israel 
as the birthplace of the future Messiah. 
That same tradition also led the Greeks 
who wanted to see Jesus, for they “came 
up to worship at the feast” (John 12:20, 
emphasis added). Julius Caesar, the po-
litical hero of antiquity, acknowledged 
the special status of Israel as a mission-
ary society and freed them of taxes in 
the Sabbatical years; in the non-Sab-
batical years the taxes were due not to 
Rome but to the city of Jerusalem, paid 
directly to the high priest Hyrcanus, 
even for those Jews who lived outside of 
Palestine. (One can say that the whole 
Jewish nation had a 501[c]3 status in 
the empire.) When Jesus told the Sa-
maritan woman that “salvation is of the 
Jews,” she did not argue with Him. And 
the only two individuals whose faith 
Jesus commended were Gentiles (Matt. 
8:10, 15:28), and their faith was only a 
consequence of the same belief accepted 
among all the nations, that “salvation is 
of the Jews.” (Note that the Canaanite 
woman specifically compared the Jews 
to children, and all the other nations to 
dogs under the table.)

The evidence is abundant, and 
many more examples can be cited. 
Modern theology has declared that 
God’s purpose for Israel was to be an in-
trovert nation, focused primarily on her 
own political structure, racial purity, or 
liturgical ceremonies. The Bible reveals 
that those were only secondary issues, 
subject to the greater purpose God had 
for Israel: to be His missionary society 
to the nations, a herald of God’s law and 
salvation, and a nation of apostles and 

evangelists. This Old Testament mission 
is the true historical root of modern 
missions, and modern theology of mis-
sions will always be inadequate unless 
this truth is recognized.

The Culture-Bearer for God
Then the question is, What was the 

message of Old Testament evangelism? The 
modern evangelical mind is so deeply 
existential that it can hardly relate to any 
other message but “Jesus loves me, this 
I know, for the Bible tells me so.” If a 
message is anything else but “Jesus saves 
souls,” thinks the modern churchgoer, 
it can’t be a gospel message; it must be 
secondary to the gospel message. The 
gospel of soul-winning has replaced the 
culture-transforming message of the 
Kingdom of God preached by Christ 
and the apostles. But we know that 
people in the Old Testament did not 
have their eyes on Christ crucified. Then 
what was the evangelical message of 
Israel, God’s Missions International?

The passage quoted above from 
Deuteronomy 4:5–8 reveals that the 
evangelical message of Israel’s mission 
to the nations was the law of God. Yes, 
that message contained the message of 
personal salvation—the law itself was 
but a revelation of Jesus Christ, God 
Incarnate (John 5:46). But it had much 
more. Israel was supposed to bring to 
the nations God’s commandments for 
righteous living. Thousands of years 
before Francis Schaeffer, people were 
asking the question, “How should we 
then live?” Civilizations were never 
materialistic because materialism is 
never a cause worthy enough to build 
a civilization around. (Even modern 
American culture is not simply materi-
alistic; materialism is only the outcome 
of an underlying idolatrous faith.) 
People and cultures created law codes 
and established religious observances 
and mythological systems, and govern-
ments were based on ideas and shared 
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experiences. Humanity has always been 
goaded, not by desire for more material 
things, but by the quest for righteous 
living, both individually and collectively. 
Man is a cultural being encompassing 
each one in his totality: his individual 
soul, his relationship to other men, 
and his relationship to the part of the 
creation assigned under his power. So 
when man asked the question, “How 
should we then live?” Israel’s mission 
was to answer, “Here’s how,” and to start 
reading, “Hear, O Israel, the Lord thy 
God is one God …”

The message embraced the cultural 
being, the man in his totality; therefore, 
in the midst of pagan and idolatrous 
nations, Israel’s mission was to preach 
culture. “Culture” not in the modern 
twisted sense of ballet and theatre build-
ings, TV shows, and etiquette formali-
ties, but CULTURE as legal structure, 
interpersonal relationships, practical 
worldview and cosmology, institutional 
arrangements and ideology, philosophy 
of being and psychology, business rela-
tions and legitimate spheres of govern-
ment, and view of time and future. In 
short, true culture is everything that 
pertains to the totality of man. Deu-
teronomy 4:5–8 portrays the quest for 
righteous living that the pagan nations 
inherently have. The comprehensive law 
of God was their answer as well, mod-
eled by the chosen nation of Israel.

In this sense Israel was truly foreign 
to the Gentiles. Foreign not just in the 
language and the customs the Israel-
ites had, but foreign in bringing to the 
world a completely different culture that 
no one else had seen or experienced be-
fore. “We fainted,” Rahab told the spies, 
“when we heard of your God, and there 
is no courage left in any man,” the same 
confession that thousands of years later 
was echoed in the words of Montezuma 
to that great Christian missionary and 
warrior, Hernan Cortes. The hearts of 

hardened veterans don’t usually melt 
when they hear of another deity; war-
riors faint only when they realize that 
there is no hope to save what they have 
fought for their whole life, when they 
realize that their whole world is about to 
die.

 Israel was commissioned to preach 
laws and culture to the Gentiles that 
were foreign to them, and that were, 
and still are, the very essence of foreign 
missions. Prophets prophesied to the 
nations around Israel and condemned 
them for not obeying the law of God. 
Nineveh repented and obeyed the law 
of God. Nebuchadnezzar and Darius 
realized that the blessings of the God 
of Daniel were a package deal with His 
law and obedience to that law. And that 
unique institution, the synagogue, paral-
leled by no other institution in antiq-
uity, was first and foremost a community 
center for both Jews and proselytes, a 
cultural beachhead in pagan lands where 
Jews of the Diaspora settled.

Without understanding this view 
of the purpose of foreign missionaries 
as culture-bearers, there is no way to 
understand why Paul was so forceful 
in condemning Peter for separating 
from the Gentiles in the church (Gal. 
2:11–14). If personal salvation were all 
there was in the gospel message, then 
separating Jews and Gentiles in the 
church shouldn’t be a problem. There 
was a reason for the Jewish believers in 
the early church. It was also the reason 
Paul made such an effort to reconcile 
and keep Jewish and Gentile Christians 
in Rome united. Jewish believers who 
knew the law and the culture created by 
the law were the “foreign missionaries” 
to Gentile believers in the church who 
needed to learn the new culture and 
conform to it. 

The Council of Jerusalem recog-
nized this new—in fact, very old—role 
of the Jewish believers and established 

that which was to be accommodated 
by the Gentiles. Jewish teachers and 
preachers enjoyed very high status in the 
early Gentile churches, sometimes for 
good, sometimes for bad, as the Epistle 
to the Galatians testifies. Paul sum-
marized the role of the Jewish believers, 
“Behold, thou art called a Jew, and restest 
in the law, and makest thy boast of God, 
and knowest his will, and approvest the 
things that are more excellent, being in-
structed out of the law; and art confident 
that thou thyself art a guide of the blind, 
a light of them which are in darkness, an 
instructor of the foolish, a teacher of babes, 
which hast the form of knowledge and of 
the truth in the law” (Rom. 2:17–20), 
and then asked, “Do you as a Jew give 
that practical example to those you are 
supposed to teach? Do you bring the 
civilization to them that you learned 
from an early age?”

The church was instructed to take 
the culture it learned from the Jews and 
teach the nations to adopt it (Matt. 
28:18–20). The message of Isaiah’s evan-
gelist, “Your God reigns!” was to be the 
church’s evangelistic message.

The Failure 
of Modern Missions

Just like the failure of the church 
today can be traced to its refusal to 
accept her status as the only legitimate 
eternal bride of Christ, the failure of 
Christian missions to change and influ-
ence history in the twentieth century 
can be traced to the refusal to see the 
mission field as cultural and historical 
war rather than strictly personal and 
existential “witnessing.”

Never before in the history of 
Christianity have the mission fields 
seen so many resources committed to 
spreading the gospel; and never before 
have missionaries failed so miserably to 
produce the desired results. Whereas 
in previous centuries foreign missions 
produced Christian societies, foreign 
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missions in the twentieth century 
produced socialist and nationalist 
revolutionaries (China and Africa), 
weak peripheral social groups (Eastern 
Europe), or theologically and psycho-
logically unstable movements. 

The missionaries have accepted 
the lie of the enemy that they are not 
supposed to be social reformers, only 
save souls. They refuse to preach culture 
because they have accepted the twisted 
definition of “culture”:  designer jeans, 
fast food, and reality TV. The real 
culture of Western civilization—legal 
codes, the Declaration of Independence, 
individual liberties and the limited state, 
Common Law, the Puritan work ethic, 
and the future orientation of economic 
enterprise (all products of Biblical law 
and worldview) are outside the legiti-
mate area of preaching and teaching for 
the vast majority of missionaries. While 
Christianity has a superior philosophy 
and ideology for every area of life, the 
very point of Deuteronomy 4:5–8, most 
missionaries have failed to make that 
superior philosophy known to those to 
whom they preach.

Failing to see the origins of foreign 
missions in the law of God, missionary 
organizations have crippled the efforts 
of their missionaries. Too often a mis-
sion’s success or failure has been assessed 
on the basis of number of converts, or 
even amounts of money spent on tracts 
or other limited evangelistic activities. 
However desirable, the number of con-
verts is not indicative of the expansion 
of the Kingdom of God. It is the nations 
as entities that we are supposed to bring 
under the covenant of Christ (Matt. 
28:19), and the indicator for an “evan-
gelized nation” is when a whole nation, 
as a political and legal body not just an 
arithmetic sum of individuals, sees and 
says, “Surely, wise and understanding 
people are those Christians who have 
such wise statutes and laws.”

The prophetic messages to Edom, 
Syria, Babylon, or Egypt in the Old Tes-
tament need to be echoed today in pro-
phetic messages to Europe, the United 
States, the Middle East, or India. And 
Christian missionaries are those who 
are called to be the prophets to those 
nations, calling them to submit to God 
and His law and accept the culture and 
civilization of the Kingdom of God. A 
missionary whose only work is to plant 
churches, save souls, and preach the 
“love of God” is a missionary who wastes 
his time and other people’s money. It is 
time for a Biblical theology of missions 
and a Biblical type of missionary.

Conclusion
The beginning of foreign missions 

was not laid in the first century A.D. 
with Paul’s journeys. Paul’s mission 
was merely a restoration of the mission 
God gave to Israel a thousand years 
before Paul: to be God’s messenger to 
the nations and teach them the law 
of God. Israel’s main purpose was not 
liturgical, political, or racial; Israel was 
created as a missionary society, and her 
task of evangelizing the nations was to 
be carried out whether or not they had 
any liturgy or political structure. The 
early church was the prime example of 
being a “culture-bearer” for God in a 
world where the culture of the Bible was 
the most foreign culture a pagan world 
could know.

Modern missionary organizations 
have deliberately truncated their theol-
ogy of missions and the evangelistic 
message to the level of personal “wit-
nessing” and the existentialist philoso-
phy of experience. The comprehensive 
evangelistic message of the law of God 
has been abandoned, and thus the 
success of foreign missions has been 
destroyed. The mission field needs to be 
redefined according to the concept of 
foreign missions in Scripture if we are to 
influence the world again for Christ.

A Reformed missionary to his native 
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Minimiz-
ing the 
Work of 

the Spirit
Andrea Schwartz

Many feel that young children cannot 
handle difficult Biblical doctrines like 
the doctrines of hell, eternal damna-
tion, predestination, and election. They 
choose to emphasize the “more pleasant” 
elements of the faith, such as storing up 
treasures in heaven, ministering angels, 
and letting one’s light shine. They do 
not want to present a “negative” view of 
God because they are afraid that would 
discourage children from choosing to 
follow Jesus. 

However, when children do not 
learn early that they possess an inher-
ited trait that puts them at enmity with 
God, they blissfully “float” through 
childhood without being aware of the 
spiritual dangers they face. For Christ’s 
work to have cogent meaning for them, 
it is imperative that they learn in their 
tenderhearted years what a tremendous 
price was paid by Jesus for sin and that 
apart from Him they have no hope 
of rescue. Our Savior had so much 
confidence that children were able to 
receive His teachings that He presented 
children as examples that adults should 
follow as they entered the Kingdom 
(Mark 10:15).

The shielding of children from these 
strong, sobering doctrines and the reluc-
tance of adults in children’s lives to “tell 

Minimizing the Work of the Spirit
Andrea Schwartz

F e a t u r e  A r t i c l e

it like it is” points to a greater problem, 
namely a serious minimizing of the 
power and influence of the Holy Spirit 
in the lives of believers. Because twenty-
first-century Christendom is replete 
with antinomianism, easy-believism, 
and syncretism, many Christian parents 
don’t expect to see the transformation of 
the Holy Spirit in the lives of their chil-
dren. Could it be that they don’t expect 
to see it in the lives of adults either? 

The Root Cause
This is because the Biblical defini-

tions of sin and grace have been so pol-
luted and dumbed-down that they do 
not come close to Biblical doctrines. As 
Rushdoony points out in his Systematic 
Theology,

How we view sin’s effect upon us will 
also mark or color our view of the 
effects of grace and the Holy Spirit. If 
sin acts on the borders or peripheries of 
our lives, then too so will grace and the 
Holy Spirit. All the while, our hearts are 
then reserved to ourselves.1

If the Spirit has come, there is life, 
and if there is no life, it is evidence that 
the Spirit has not come. There is no 
such thing as partial regeneration. A 
person is or is not born again. I believe 
that much of the confusion regarding 
this topic comes from a misinterpreta-
tion of Jesus’ words “you must be born 
again” (John 3:7). 

How one understands the usage of 
“must” is crucial. Does “must” mean 
“should,” the way we say, “You must 
obey the speed limit”? Or does “must” 
mean “an essential requisite,” the way 
we say, “Your heart must be beating 
for you to be alive”? If we understand 

“must” to be “should,” we place the em-
phasis in salvation on man’s work and 
initiation, rather than on God’s work 
and initiation. When Jesus told Nicode-
mus that he must be born again, He was 
not prompting or prodding Nicodemus 
to do anything. Jesus was not attempt-
ing to move Nicodemus into action; He 
was establishing the Spirit’s prerogative 
in giving new life to those He chooses. 

When we explain the regenerating 
work of the Holy Spirit (to our children 
or others), it is important that we not 
diminish or play down the totality of 
the resultant transformation. Rush-
doony’s explanation brings this to light: 

Salvation is total: we are transferred 
from death to life, from sin to righ-
teousness, by the justification of God 
through Jesus Christ. Christ our 
sacrifice takes upon Himself our death 
penalty, and God declares that our sins 
are remitted, and our legal standing 
before Him is as righteous men. We are 
saved. This does not mean our problems 
are over. A man snatched from a burn-
ing house and certain death has only his 
life; all else is gone. He must now work 
to establish the capital or substance 
of his saved life. So too the redeemed 
man must now put on holiness, work 
in obedience to God’s word, to grow in 
terms of the new life which is his and 
become a rich man in grace, faith, and 
obedience to his Savior.2

A redeemed person is a changed in-
dividual. This fact should not be mini-
mized. The change is not manifested 
in one’s profession of faith, but in one’s 
evidence of faith. When Jesus said that 
we will know our brothers and sisters in 
the faith by their fruit (Matt. 7:16), He 
was not being esoteric. He meant that 
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we would know them by how they kept 
His law as manifested by the fruit of the 
Spirit—love, joy, peace, longsuffering, 
gentleness, goodness, faith, meekness, 
and temperance. These attributes are 
not pietistic pretentions, but rather a 
full-blown commitment to every word 
that proceeds out of the mouth of God. 
Good fruit is exemplified in keeping the 
law of God; antinomianism (lawless-
ness) is the evidence of bad fruit. As 
Rushdoony points out,

[T]he summons to manifest the fruits 
of the Spirit is not a call to a vague and 
antinomian spirituality, nor to mysti-
cism, but a summing up of the whole 
of God’s requirements of us in His law-
word. The Spirit nowhere renounces 
His word.3

By Way of Illustration
Years ago, I met Michael, an eight-

year-old boy who was at Stanford Chil-
dren’s Hospital receiving chemotherapy 
treatments for non-Hodgkin’s lym-
phoma. His situation was compounded 
by the fact that he had received a heart 
transplant seven years earlier. By the 
time I met him, because of chemo, he 
was bald, with no eyebrows or eyelashes, 
and donned a mask anytime he was out 
in public. Michael took up to sixty meds 
a day to balance the competing issues 
of potential rejection of his donated 
heart while doctors attempted to build 
up his immune system to battle the 
cancer. Sometimes he had some extreme 
reactions to his difficult circumstances, 
compounded by drug interactions, such 
as chasing his mother with a knife or 
ramming his foot into the glove com-
partment of the car and smashing it. 
Because of his delicate medical situation, 
normal forms of discipline were not at 
his parents’ disposal. 

I had a heart-to-heart talk with 
Michael. I asked if he spent any time 
praying that God would heal him. 

He was surprised at my question; he 
thought it evident that he wanted to be 
cured. I pointed out from Scripture that 
he was foolish to ask God for healing 
at the same time he was actively violat-
ing God’s commandments. I read from 
Exodus, “Honor your father and your 
mother, that your days may be long 
upon the land which the LORD your 
God is giving you” (20:12 NKJV). 
I told him that God considered the 
prayers of the disobedient an abomina-
tion (Prov. 15:8). Michael’s eyes grew 
wide. He acknowledged his lack of 
self-control and sin of throwing temper 
tantrums when he did not get his way. 
I could see he was convicted of his sin. 
He got the message that he was dem-
onstrating bad fruit. We did not discuss 
whether he was a Christian or not; the 
question I asked was, “Are you acting 
in accordance with your profession of 
faith?”

Many would question my approach 
of speaking to a sick child about God’s 
condemnation. However, not only did 
Michael receive the correction well, he 
became a vocal ambassador for Jesus 
Christ whenever he had a hospital stay, 
a doctor visit, or when he was about to 
be put under anesthesia. Michael gained 
a reputation for interacting and consol-
ing other patients in the hospital, and 
when he died eight years later, hundreds 
of people attended the memorial service 
of this young saint. Michael received the 
Kingdom just as Jesus said he could, and 
the working of the Holy Spirit in his life 
was unmistakable.

We should not demand verbal 
proofs of our children’s commitment to 
the Lord. We need to teach them the 
fundamentals of the faith and com-
municate that their words and actions 
will reveal their heart’s condition. When 
dealing with defiance and rebellion in 
children, it is not only important to 
correct the bad behavior, but we must 

use the incident as an opportunity to 
instruct how the breach was a viola-
tion of the law of God. I realize that, 
for some families, entire days might 
be spent in this correction mode, but 
done consistently, the training of the 
child will “kick in,” and the infractions 
will diminish. By teaching the law of 
God and grounding the children in its 
application, parents are raising them up 
in the way they should go (Prov. 22:6). 
This constant tutoring to Christ is one 
of the main functions of the law (Gal. 
3:24).

The Law and the Spirit
In today’s world, it is unfashion-

able to question someone’s faith based 
on his works, yet the Scripture tells us 
that faith without works is dead (James 
2:20). In addition, the charge of legal-
ism is often levied against those who 
assert that God’s law-word is binding on 
all men at all times. 

St. Paul is emphatically making clear 
the connection between the Holy Spirit, 
the law of God, and the spiritual man. 
Thus, where the Holy Spirit is at work, 
the law of God is the delight of the 
spiritual man, and, where men resist or 
despise the Spirit, they resist and despise 
the law given by that Spirit.4

Our world is full of people who 
have never been taught Biblical faith 
and who have been offered an outwardly 
appealing counterfeit. We must be sure 
that we do not cheapen the meaning 
of grace by coaxing or cajoling people 
to “accept” something they have no 
power or ability to conjure up on their 
own. Rather, our task is to present truth 
unequivocally and help our listeners un-
derstand that although all men are born 
under condemnation, responding to the 
message of the gospel is proof of the call 
of the Holy Spirit.5

Too often, we pass over the power-
ful words of Scripture and minimize 
their meanings. Second Corinthians 
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5:17 makes a bold statement, 

Therefore if any man be in Christ, 
he is a new creature: old things are 
passed away; behold, all things are 
become new. 

The tenderhearted child is not only 
ready to receive the Word, but has a 
receptivity that should not be bypassed. 
As parents teach their children about the 
miracle of being born again, children 
will develop a longing and desire to have 
what their parents have described. Of 
course, if these truths are not presented 
with conviction, children may consider 
these truths to be merely fairy tales. 
Consider the expectation of hearing the 
promise of Acts 1:8,

But you shall receive power when 
the Holy Spirit has come upon 
you; and you shall be my witnesses 
in Jerusalem, and in all Judea and 
Samaria, and to the end of the 
earth. (NKJV)

That power is the power to put on 
the full armor of God, the power to 
stand against the wiles of the devil, the 
power to recognize that when tempta-
tions abound, God promises a way out 
(1 Cor. 10:13). This is the good news of 
the gospel.

However, the good news does not 
stop there. We need to embrace our 
identity as more than conquerors (Rom. 
8:37), and we should expect to witness 
the life-changing effects of salvation. 
Counterfeit portrayals of conversion 
(faith and repentance) only serve to 
slander the Holy Spirit. We then some-
how have to reconcile lawless behavior 
as being consistent with the indwelling 
of the Third Person of the Trinity. Once 
this compromise is made in our think-
ing, believers begin to expect less, and 
our resultant Kingdom work is crippled.

Don’t Settle for Less
Too much emphasis is placed on 

our experience or human perspective 

when it comes to our conversion, and we 
regularly see manifestations of this sorry 
substitute. Spending inordinate amounts 
of time rehearsing the circumstances of 
one’s conversion or life prior to faith is 
very much majoring on the minors. 

A man may or may not know the day of 
his conversion; he cannot know when 
God regenerated him; but he cannot 
escape knowing that he is regenerated 
and converted. It is the same as know-
ing that we are alive, only now alive in 
Christ.6

As believers grow in grace (sancti-
fication), their nature is renewed and 
remade after the image of God. This is 
a process but not a hidden one. Where 
holiness—the process of being sancti-
fied—develops, there also develops a 
desire to be led by God’s Spirit according 
to His Word. Believers are no longer 
generating sin at their core,7 but are 
moving in holiness (obedience of faith 
to the law). Children need to under-
stand that the mark of their allegiance 
is not only in what they do not do, but 
also in what they deliberately do.

As converts embrace and exude the 
righteousness (justice) of God through-
out every facet of their being, startling 
changes take place in their lives and in 
their efforts. They possess the power of 
the Holy Spirit within them, no small 
matter. The miracle of the Third Person 
of the Trinity making His abode within 
His people should not be reduced to 
pietistic and charismatic manifestations. 
So much of the meaning of Pentecost 
and our own baptism of the Holy Spirit 
is lost when we fail to grasp the fuller 
implications. Rushdoony explains,

Pentecost was thus a coronation, not of 
believers collectively as a church, but as 
individuals who are members of Christ. 
We are told of the glory, “and it sat 
upon each of them.” In the world of 
Christ’s day, where the meaning of the 
royal flame was well known, the mean-

ing of Pentecost was clear: the glory of 
God was given, not to the kings and 
emperors of the world, but to covenant 
man, redeemed man.8

The meaning thus of the flames of Pen-
tecost is that we put on Jesus Christ as 
our glorification. The emphasis is not on 
our experience, but on our relationship 
and obedience to Jesus Christ, God’s 
manifest glory.9

This is the substance of our faith, 
that we abide in Christ and He abides in 
us. We are His friends if we do whatso-
ever He commands us, and we bear His 
glory when we keep His commandments 
or law.10 In this way, we manifest our 
positional standing according to our 
royal lineage. This is not too difficult 
for children who have been taught the 
implications of faith in Christ. But be-
cause we expect so much less, we are not 
concerned when we see little fruit.

As we appreciate the glorious bene-
fits we have been given, we need to avoid 
viewing salvation from a man-centered 
perspective. Rather, we are to see it in 
terms of God’s purpose for the establish-
ment and furtherance of His Kingdom. 
We are released from our slavery to sin 
and death and empowered for service to 
the Lord.11 Much more than dwelling on 
our inner feelings, repeatedly rehearsing 
our life circumstances prior to conver-
sion, or dwelling on and cataloguing the 
blessings we have received, our salvation 
calls us to service. The Gospel account 
of Jesus’ words to Peter, as recounted in 
John 21:15–17, shows that Christ was 
more concerned with His call on Peter’s 
life than discussing the inner feelings and 
regrets of Peter’s denial.

An emotional confession, and comfort-
ing words from Christ, would have left 
Peter and all the betraying band of apos-
tles feeling better. Our Lord prevented 
this. He gave them a task, because the 
redeemed and forgiven people of God 
are not called to concentrate on their 
feelings and conditions but to serve the 
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Lord with gladness. Peter’s calling was 
the mark of grace and forgiveness. The 
forgiven do not dwell on the past, nor on 
their sins: Christ has dealt with their sins, 
and they stand forgiven and redeemed. 
Their sins are the dead past, but their 
calling is the present and future.12

Expecting the Holy Spirit to em-
power us as we live according to God’s 
Word is the prerequisite for unabashed 
dominion and Kingdom work. Jesus 
told us that Spirit-driven faith would al-
low us to move mountains. God knows 
that there are some big ones to move 
in our day! How our children trans-
form the culture we leave them will be 
determined by their dominion-oriented 
response to the Holy Spirit. We need 
not hold back; they can handle it!

Andrea Schwartz is the Chalcedon 
Foundation’s active proponent of Christian 
education. She has authored two books on 
homeschooling along with writing a regular 
blog www.StartYourHomeschool.com. She 
is spearheading the Chalcedon Teacher 
Training Institute and continues to mentor, 
lecture, and teach. She lives in San Jose with 
her husband and continues to homeschool 
her youngest daughter. She can be reached 
by email at lessons.learned@yahoo.com

Watch for Andrea’s read-aloud 
book for families, Teach Me While My 
Heart Is Tender, available soon from 
Chalcedon.
1. R. J. Rushdoony, Systematic Theology, Vol. 
1 (Vallecito, CA: Ross House Books, 1994), 
304.
2. Ibid., 507
3. Ibid., 371.
4. Ibid., 359.
5. This is the balance that affirms the pre-
rogative of God in election and at the same 
time does not diminish the culpability of 
men in their rebellion.
6. Rushdoony, 534.
7. The unbeliever is guilty of anomia, a 
dedicated rebellion against God’s law. The 
believer, while not fully sanctified this side 
of heaven, still sins (hamartia), but his sin is 
more indicative of missing the mark rather 
than aiming to miss.
8. Rushdoony, 552.

(John 19:15).
Pilate’s pragmatism in sending 

Jesus to the cross was not the end of 
the Roman state’s involvement in the 
crucifixion events. Perhaps because 
they were used to themselves overseeing 
executions, these same religious leaders, 
after standing near the cross and 
ridiculing God incarnate, felt bold 
enough to request the crucifixion death 
be accelerated by breaking the victim’s 
legs. (This prevented pushing up with 
the legs to expand the lungs, thereby 
speeding death by asphyxiation). Then 
they asked Pilate to post a guard at 
the tomb because Jesus had spoken 
of His resurrection on the third day. 
Our last scene of Rome’s involvement 
is recorded by Matthew 28, where we 
learn an earthquake accompanied the 
rolling of the stone from the tomb and 
the Roman soldiers guarding the tomb 
shook with fear and became “as dead 
men.” Presumably, they were still in this 
pathetic state (again, think of this as a 
YouTube clip) when the followers of 
Jesus first arrived at dawn.

The apostate religious leaders and 
the Roman state were united in their ef-
forts to kill their God. This, remember, 
was all by God’s “determinate counsel” 
and should tell us something.

Men tend to try to play God; this 
was the original sin of Genesis 3:5. To 
do this, they elevate their institutions. 
The greatest means of absolutism have 
been by religious establishments or 
the state. Both here are seen cooperat-
ing to kill Jesus. Both institutions are 
valid and necessary, but both are also 
capable of doing harm or even great 
evil commensurate with the power and 
authority they are allowed to have. All 
institutions are capable of corruption 

Rushdoony … Kill God cont. from page 5 Selbrede … Contamination cont. from page 15
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Biblical Law
The Institute of Biblical Law (In three volumes, by R.J. Rushdoony) Volume I
Biblical Law is a plan for dominion under God, whereas its rejection is to claim dominion 
on man’s terms. The general principles (commandments) of the law are discussed as well 
as their specific applications (case law) in Scripture. Many consider this to be the author’s 
most important work.

Hardback, 890 pages, indices, $45.00

Volume II, Law and Society
The relationship of Biblical Law to communion and community, the sociology of the 
Sabbath, the family and inheritance, and much more are covered in the second volume. 
Contains an appendix by Herbert Titus.

Hardback, 752 pages, indices, $35.00

Volume III, The Intent of the Law
“God’s law is much more than a legal code; it is a covenantal law. It establishes a personal relationship between God and man.” The first section 
summarizes the case laws. The author tenderly illustrates how the law is for our good, and makes clear the difference between the sacrificial laws 
and those that apply today. The second section vividly shows the practical implications of the law. The examples catch the reader’s attention; the 
author clearly has had much experience discussing God’s law. The third section shows that would-be challengers to God’s law produce only poison 
and death. Only God’s law can claim to express God’s “covenant grace in helping us.”

Hardback, 252 pages, indices, $25.00

Ten Commandments for Today (DVD)
Ethics remains at the center of discussion in sports, entertainment, politics and education as our culture searches for a 
comprehensive standard to guide itself through the darkness of the modern age. Very few consider the Bible as the rule of 
conduct, and God has been marginalized by the pluralism of our society.

This 12-part DVD collection contains an in-depth interview with the late Dr. R.J. Rushdoony on the application of God’s law 
to our modern world. Each commandment is covered in detail as Dr. Rushdoony challenges the humanistic remedies that 
have obviously failed. Only through God’s revealed will, as laid down in the Bible, can the standard for righteous living be 
found. Rushdoony silences the critics of Christianity by outlining the rewards of obedience as well as the consequences of 
disobedience to God’s Word. 

In a world craving answers, THE TEN COMMANDMENTS FOR TODAY provides an effective and coherent solution — one that is guaranteed success. 
Includes 12 segments: an introduction, one segment on each commandment, and a conclusion.

2 DVDs, $30.00

Law and Liberty
By R.J. Rushdoony. This work examines various areas of life from a Biblical perspective. Every area of life must be brought under the 
dominion of Christ and the government of God’s Word.

Paperback, 212 pages, $9.00

In Your Justice
By Edward J. Murphy. The implications of God’s law over the life of man and society.

Booklet, 36 pages, $2.00

The World Under God’s Law
A tape series by R.J. Rushdoony. Five areas of life are considered in the light of Biblical Law- the home, the church, government, economics, and the 
school.

5 cassette tapes, RR418ST-5, $15.00

Or, buy Volumes 1 and 2 and 
receive Volume 3 for FREE!

(A savings of $25 off the $105.00 
retail price)

Chalcedon Foundation Catalog Insert
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Education
The Philosophy of the Christian Curriculum
By R.J. Rushdoony. The Christian School represents a 
break with humanistic education, but, too often, in 
leaving the state school, the Christian educator has 
carried the state’s humanism with him. A curriculum 
is not neutral: it is either a course in humanism or 
training in a God-centered faith and life. The liberal 
arts curriculum means literally that course which 

trains students in the arts of freedom. This raises the key question: is 
freedom in and of man or Christ? The Christian art of freedom, that is, 
the Christian liberal arts curriculum, is emphatically not the same as 
the humanistic one. It is urgently necessary for Christian educators to 
rethink the meaning and nature of the curriculum.

Paperback, 190 pages, index, $16.00

The Harsh Truth about Public Schools
By Bruce Shortt. This book combines a sound Biblical 
basis, rigorous research, straightforward, easily read 
language, and eminently sound reasoning. It is based 
upon a clear understanding of God’s educational 
mandate to parents. It is a thoroughly documented 
description of the inescapably anti-Christian thrust of 
any governmental school system and the inevitable 

results: moral relativism (no fixed standards), academic dumbing down, 
far-left programs, near absence of discipline, and the persistent but 
pitiable rationalizations offered by government education professionals.

Paperback, 464 pages, $22.00

Intellectual Schizophrenia
By R.J. Rushdoony. This book was a resolute call to arms 
for Christian’s to get their children out of the pagan 
public schools and provide them with a genuine 
Christian education. Dr. Rushdoony had predicted 
that the humanist system, based on anti-Christian 
premises of the Enlightenment, could only get worse. 
He knew that education divorced from God and 

from all transcendental standards would produce the educational 
disaster and moral barbarism we have today. The title of this book is 
particularly significant in that Dr. Rushdoony was able to identify the 
basic contradiction that pervades a secular society that rejects God’s 
sovereignty but still needs law and order, justice, science, and meaning 
to life. 

Paperback, 150 pages, index, $17.00

The Messianic Character of American Education
By R.J. Rushdoony. This study reveals an important part 
of American history: From Mann to the present, the state 
has used education to socialize the child. The school’s 
basic purpose, according to its own philosophers, is not 
education in the traditional sense of the 3 R’s. Instead, 
it is to promote “democracy” and “equality,” not in their 
legal or civic sense, but in terms of the engineering of 

a socialized citizenry. Public education became the means of creating a 
social order of the educator’s design. Such men saw themselves and the 
school in messianic terms. This book was instrumental in launching the 
Christian school and homeschool movements.

Hardback, 410 pages, index, $20.00

Mathematics: Is God Silent?
By James Nickel. This book revolutionizes the prevailing 
understanding and teaching of math. The addition of 
this book is a must for all upper-level Christian school 
curricula and for college students and adults interested 
in math or related fields of science and religion. It will 
serve as a solid refutation for the claim, often made in 
court, that mathematics is one subject, which cannot be 

taught from a distinctively Biblical perspective.

Revised and enlarged 2001 edition, Paperback, 408 pages, 
$22.00

The Foundations of Christian Scholarship
Edited by Gary North. These are essays developing 
the implications and meaning of the philosophy of 
Dr. Cornelius Van Til for every area of life. The chapters 
explore the implications of Biblical faith for a variety of 
disciplines.

Paperback, 355 pages, indices, $24.00

The Victims of Dick and Jane
By Samuel L. Blumenfeld. America’s most effective 
critic of public education shows us how America’s 
public schools were remade by educators who used 
curriculum to create citizens suitable for their own 
vision of a utopian socialist society. This collection 
of essays will show you how and why America’s 
public education declined. You will see the educator-

engineered decline of reading skills. The author describes the causes for 
the decline and the way back to competent education methodologies 
that will result in a self-educated, competent, and freedom-loving 
populace.

Paperback, 266 pages, index, $22.00

Revolution via Education
By Samuel L. Blumenfeld. In this book, Samuel 
Blumenfeld gets to the root of our crisis: our spiritual 
state and the need for an explicitly Christian form of 
education. Blumenfeld leaves nothing uncovered. 
He examines the men, methods, and means to the 
socialist project to transform America into an outright 
tyranny by scientific controllers. This book is not for 

the faint of heart. It’s a wake up call to the church to make certain and 
deliberate steps to raising up a generation of Kingdom-builders.

Paperback, 189 pages, index, $20.00

Lessons Learned From Years of Homeschooling
By Andrea Schwartz. After nearly a quarter century 
of homeschooling her children, Andrea Schwartz 
has experienced both the accomplishments and 
challenges that come with being a homeschooling 
mom. And, she’s passionate about helping you 
learn her most valuable lessons. Discover the 
potential rewards of making the world your 
classroom and God’s Word the foundation of 

everything you teach. Now you can benefit directly from Andrea’s years 
of experience and obtain helpful insights to make your homeschooling 
adventure God-honoring, effective, and fun.

Paperback, 107 pages, index, $14.00
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American History and the Constitution
This Independent Republic
By R. J. Rushdoony. First published in 1964, this series of essays gives important insight into American history by one who 
could trace American development in terms of the Christian ideas which gave it direction. These essays will greatly alter 
your understanding of, and appreciation for, American history. Topics discussed include: the legal issues behind the War of 
Independence; sovereignty as a theological tenet foreign to colonial political thought and the Constitution; the desire for land as 
a consequence of the belief in “inheriting the land” as a future blessing, not an immediate economic asset; federalism’s localism as 
an inheritance of feudalism; the local control of property as a guarantee of liberty; why federal elections were long considered of 
less importance than local politics; how early American ideas attributed to democratic thought were based on religious ideals of 

communion and community; and the absurdity of a mathematical concept of equality being applied to people.

Paperback, 163 pages, index, $17.00

The Nature of the American System
By R.J. Rushdoony. Originally published in 1965, these essays were a continuation of the author’s previous work, This Independent 
Republic, and examine the interpretations and concepts which have attempted to remake and rewrite America’s past and 
present. “The writing of history then, because man is neither autonomous, objective nor ultimately creative, is always in terms of 
a framework, a philosophical and ultimately religious framework in the mind of the historian…. To the orthodox Christian, the 
shabby incarnations of the reigning historiographies are both absurd and offensive. They are idols, and he is forbidden to bow 
down to them and must indeed wage war against them.”

Paperback, 180 pages, index, $18.00

American History to 1865 - NOW ON CD!
By R.J. Rushdoony. These lectures are the most theologically complete assessment of early American history available, yet retain 
a clarity and vividness of expression that make them ideal for students. Rev. Rushdoony reveals a foundation of American History 
of philosophical and theological substance. He describes not just the facts of history, but the leading motives and movements in 
terms of the thinking of the day. Though this series does not extend beyond 1865, that year marked the beginning of the secular 
attempts to rewrite history. There can be no understanding of American History without an understanding of the ideas which 
undergirded its founding and growth. Set includes 37 CDs, teacher’s guide, student’s guide, plus a bonus CD featuring PDF copies 

of each guide for further use.

Disc 1	 Motives of Discovery & Exploration I	 Disc 19	 The Jefferson Administration, 
Disc 2	 Motives of Discovery & Exploration II		  the Tripolitan War & the War of 1812
Disc 3	 Mercantilism	 Disc 20	 The Voluntary Church on the Frontier, I 
Disc 4	 Feudalism, Monarchy & Colonies/	 Disc 21	 Religious Voluntarism and the Voluntary Church on the Frontier, II 
	 The Fairfax Resolves 1-8	 Disc 22	 The Monroe & Polk Doctrines
Disc 5	 The Fairfax Resolves 9-24	 Disc 23	 Voluntarism & Social Reform 
Disc 6	 The Declaration of Independence &	 Disc 24	 Voluntarism & Politics 
	 Articles of Confederation	 Disc 25	 Chief Justice John Marshall: Problems of Political Voluntarism
Disc 7	 George Washington: A Biographical Sketch	 Disc 26	 Andrew Jackson: His Monetary Policy 
Disc 8	 The U. S. Constitution, I	 Disc 27	 The Mexican War of 1846 / Calhoun’s Disquisition
Disc 9	 The U. S. Constitution, II	 Disc 28	 De Toqueville on Democratic Culture 
Disc 10	 De Toqueville on Inheritance & Society	 Disc 29	 De Toqueville on Individualism
Disc 11	 Voluntary Associations & the Tithe	 Disc 30	 Manifest Destiny 
Disc 12	 Eschatology & History	 Disc 31	 The Coming of the Civil War
Disc 13	 Postmillennialism & the War of Independence	 Disc 32	 De Toqueville on the Family/ Aristocratic vs. Individualistic Cultures 
Disc 14	 The Tyranny of the Majority	 Disc 33	 De Toqueville on Democracy & Power
Disc 15	 De Toqueville on Race Relations in America	 Disc 34	 The Interpretation of History, I 
Disc 16	 The Federalist Administrations	 Disc 35	 The Interpretation of History, II
Disc 17	 The Voluntary Church, I	 Disc 36	 The American Indian (Bonus Disc) 
Disc 18	 The Voluntary Church, II	 Disc 37	 Documents: Teacher/Student Guides, Transcripts

37 discs in album, Set of “American History to 1865”, $140.00

The Homeschool Life: Discovering God’s Way to Family-Based Education
By Andrea Schwartz. Homeschooling expert, Andrea Schwartz, (Lessons Learned from Years of Homeschooling), in this her second 
book opens the door to The Homeschool Life, allowing parents to see the glorious potential in this life-changing, God-honoring 
adventure. She offers sage advice concerning key aspects of homeschooling, while never losing her central focus of applying 
the Word of God to all areas of life and thought. She provides practical insights for parents as they seek to provide a Christian 
education for their children.

Paperback, 143 pages, index, $17.00
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The Influence of Historic Christianity on Early America
By Archie P. Jones. Early America was founded upon the deep, extensive influence of Christianity inherited from the medieval 
period and the Protestant Reformation. That priceless heritage was not limited to the narrow confines of the personal life of the 
individual, nor to the ecclesiastical structure. Christianity positively and predominately (though not perfectly) shaped culture, 
education, science, literature, legal thought, legal education, political thought, law, politics, charity, and missions.

Booklet, 88 pages, $6.00

The Future of the Conservative Movement
Edited by Andrew Sandlin. The Future of the Conservative Movement explores the history, accomplishments and decline of 
the conservative movement, and lays the foundation for a viable substitute to today’s compromising, floundering conservatism. 

Because the conservative movement, despite its many sound features (including anti-statism and anti-Communism), was not 
anchored in an unchangeable standard, it eventually was hijacked from within and transformed into a scaled-down version of 
the very liberalism it was originally calculated to combat.

Booklet, 67 pages, $6.00

World History
Re-Release on CD! … A Christian Survey of World History - By R.J. Rushdoony
Includes 12 audio CDs, full text supporting the lectures, review questions, discussion questions, 
and an answer key.

The purpose of a study of history is to shape the future. Too much of history teaching centers upon events, persons, or 
ideas as facts but does not recognize God’s providential hand in judging humanistic man in order to build His Kingdom.  
History is God-ordained and presents the great battle between the Kingdom of God and the Kingdom of Man.  History 
is full of purpose—each Kingdom has its own goal for the end of history, and those goals are in constant conflict. 
Nothing about history is meaningless—history is always faith and philosophy in action. Not many history courses can 
equip Christians for faith and action, but this course has served that capacity for over four decades. A Christian Survey 
of World History can be used as a stand-alone curriculum, or as a supplement to a study of world history.

Disc 1	 Time and History: Why History is Important	 Disc 7	 New Humanism or Medieval Period
Disc 2	 Israel, Egypt, and the Ancient Near East	 Disc 8	 The Reformation
Disc 3	 Assyria, Babylon, Persia, Greece and Jesus Christ	 Disc 9	 Wars of Religion – So Called & The Thirty Years War
Disc 4	 The Roman Republic	 Disc 10	 France: Louis XIV through Napoleon
Disc 5	 The Early Church & Byzantium	 Disc 11	 England: The Puritans through Queen Victoria
Disc 6	 Islam & The Frontier Age	 Disc 12	 20th Century: The Intellectual – Scientific Elite

12 CDs, full text, review and discussion questions, $90.00

The Biblical Philosophy of History
By R.J. Rushdoony. For the orthodox Christian who grounds his philosophy of history on the doctrine of creation, the mainspring 
of history is God. Time rests on the foundation of eternity, on the eternal decree of God. Time and history therefore have meaning 
because they were created in terms of God’s perfect and totally comprehensive plan. The humanist faces a meaningless world 
in which he must strive to create and establish meaning. The Christian accepts a world which is totally meaningful and in 
which every event moves in terms of God’s purpose; he submits to God’s meaning and finds his life therein. This is an excellent 
introduction to Rushdoony. Once the reader sees Rushdoony’s emphasis on God’s sovereignty over all of time and creation, he 
will understand his application of this presupposition in various spheres of life and thought.

	 Paperback, 138 pages, $22.00

James I: The Fool as King
By Otto Scott. In this study, Otto Scott writes about one of the “holy” fools of humanism who worked against the faith from within. 
This is a major historical work and marvelous reading.

Hardback, 472 pages, $20.00
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Church History
The “Atheism” of the Early Church
By Rousas John Rushdoony. Early Christians were called “heretics” and “atheists” when they denied the gods of Rome, in particular 
the divinity of the emperor and the statism he embodied in his personality cult. These Christians knew that Jesus Christ, not the 
state, was their Lord and that this faith required a different kind of relationship to the state than the state demanded. Because 
Jesus Christ was their acknowledged Sovereign, they consciously denied such esteem to all other claimants. Today the church 
must take a similar stand before the modern state.

Paperback, 64 pages, $12.00

The Foundations of Social Order: Studies in the Creeds and Councils of the Early Church
By R.J. Rushdoony. Every social order rests on a creed, on a concept of life and law, and represents a religion in action. The basic 
faith of a society means growth in terms of that faith. Now the creeds and councils of the early church, in hammering out 
definitions of doctrines, were also laying down the foundations of Christendom with them. The life of a society is its creed; a 
dying creed faces desertion or subversion readily. Because of its indifference to its creedal basis in Biblical Christianity, western 
civilization is today facing death and is in a life and death struggle with humanism.

Paperback, 197 pages, index, $16.00

Philosophy
The Death of Meaning
By Rousas John Rushdoony. For centuries on end, humanistic philosophers have produced endless books and treatises which 
attempt to explain reality without God or the mediatory work of His Son, Jesus Christ. Modern philosophy has sought to explain 
man and his thought process without acknowledging God, His Revelation, or man’s sin. God holds all such efforts in derision and 
subjects their authors and adherents to futility. Philosophers who rebel against God are compelled to abandon meaning itself, for 
they possess neither the tools nor the place to anchor it. The works of darkness championed by philosophers past and present 
need to be exposed and reproved. In this volume, Dr. Rushdoony clearly enunciates each major philosopher’s position and its 
implications, identifies the intellectual and moral consequences of each school of thought, and traces the dead-end to which 

each naturally leads. There is only one foundation. Without Christ, meaning and morality are anchored to shifting sand, and a counsel of despair 
prevails. This penetrating yet brief volume provides clear guidance, even for laymen unfamiliar with philosophy.

Paperback, 180 pages, index, $18.00

The Word of Flux: Modern Man and the Problem of Knowledge
By R.J. Rushdoony. Modern man has a problem with knowledge. He cannot accept God’s Word about the world or anything else, 
so anything which points to God must be called into question. Man, once he makes himself ultimate, is unable to know anything 
but himself. Because of this impass, modern thinking has become progressively pragmatic. This book will lead the reader to 
understand that this problem of knowledge underlies the isolation and self-torment of modern man. Can you know anything if 
you reject God and His revelation? This book takes the reader into the heart of modern man’s intellectual dilemma.

Paperback, 127 pages, indices, $19.00

To Be As God: A Study of Modern Thought Since the Marquis De Sade
By R.J. Rushdoony. This monumental work is a series of essays on the influential thinkers and ideas in modern times. The author 
begins with De Sade, who self-consciously broke with any Christian basis for morality and law. Enlightenment thinking began 
with nature as the only reality, and Christianity was reduced to one option among many. It was then, in turn, attacked as anti-
democratic and anti-freedom for its dogmatic assertion of the supernatural. Literary figures such as Shelly, Byron, Whitman, and 
more are also examined, for the Enlightenment presented both the intellectual and the artist as replacement for the theologian 
and his church. Ideas, such as “the spirit of the age,” truth, reason, Romanticism, persona, and Gnosticism are related to the desire 
to negate God and Christian ethics. Reading this book will help you understand the need to avoid the syncretistic blending of 
humanistic philosophy with the Christian faith.

Paperback, 230 pages, indices, $21.00

By What Standard?
By R.J. Rushdoony. An introduction into the problems of Christian philosophy. It focuses on the philosophical system of Dr. 
Cornelius Van Til, which in turn is founded upon the presuppositions of an infallible revelation in the Bible and the necessity of 
Christian theology for all philosophy. This is Rushdoony’s foundational work on philosophy.

Hardback, 212 pages, index, $14.00
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The One and the Many
By R.J. Rushdoony. Subtitled Studies in the Philosophy of Order and Ultimacy, this work discusses the problem of understanding 
unity vs. particularity, oneness vs. individuality. “Whether recognized or not, every argument and every theological, philosophical, 
political, or any other exposition is based on a presupposition about man, God, and society—about reality. This presupposition 
rules and determines the conclusion; the effect is the result of a cause. And one such basic presupposition is with reference to the 
one and the many.” The author finds the answer in the Biblical doctrine of the Trinity.

Paperback, 375 pages, index, $26.00

The Flight from Humanity
By R.J. Rushdoony. Subtitled A Study of the Effect of Neoplatonism on Christianity.
Neoplatonism is a Greek philosophical assumption about the world. It views that which is form or spirit (such as mind) as good 
and that which is physical (flesh) as evil. But Scripture says all of man fell into sin, not just his flesh. The first sin was the desire to 
be as god, determining good and evil apart from God (Gen. 3:5). Neoplatonism presents man’s dilemma as a metaphysical one, 
whereas Scripture presents it as a moral problem. Basing Christianity on this false Neoplatonic idea will always shift the faith from 
the Biblical perspective. The ascetic quest sought to take refuge from sins of the flesh but failed to address the reality of sins of the 
heart and mind. In the name of humility, the ascetics manifested arrogance and pride. This pagan idea of spirituality entered the 
church and is the basis of some chronic problems in Western civilization.

Paperback, 66 pages, $5.00

Science
The Mythology of Science
By R.J. Rushdoony. This book points out the fraud of the empirical claims of much modern science since Charles Darwin. This 
book is about the religious nature of evolutionary thought, how these religious presuppositions underlie our modern intellectual 
paradigm, and how they are deferred to as sacrosanct by institutions and disciplines far removed from the empirical sciences. 
The “mythology” of modern science is its religious devotion to the myth of evolution. Evolution “so expresses or coincides with 
the contemporary spirit that its often radical contradictions and absurdities are never apparent, in that they express the basic 
presuppositions, however untenable, of everyday life and thought.” In evolution, man is the highest expression of intelligence and 
reason, and such thinking will not yield itself to submission to a God it views as a human cultural creation, useful, if at all, only in 

a cultural context. The basis of science and all other thought will ultimately be found in a higher ethical and philosophical context; whether or not 
this is seen as religious does not change the nature of that context. “Part of the mythology of modern evolutionary science is its failure to admit that 
it is a faith-based paradigm.”

Paperback, 134 pages, $17.00

Politics of Guilt and Pity
By R.J. Rushdoony. From the foreword by Steve 
Schlissel: “Rushdoony sounds the clarion call of liberty 
for all who remain oppressed by Christian leaders who 
wrongfully lord it over the souls of God’s righteous 
ones.… I pray that the entire book will not only 
instruct you in the method and content of a Biblical 
worldview, but actually bring you further into the 

glorious freedom of the children of God. Those who walk in wisdom’s 
ways become immune to the politics of guilt and pity.”

Hardback, 371 pages, index, $20.00

Revolt Against Maturity
By. R.J. Rushdoony. The Biblical doctrine of psychology 
is a branch of theology dealing with man as a fallen 
creature marked by a revolt against maturity. Man 
was created a mature being with a responsibility 
to dominion and cannot be understood from the 
Freudian child, nor the Darwinian standpoint of a 
long biological history. Man’s history is a short one 

filled with responsibility to God. Man’s psychological problems are 
therefore a resistance to responsibility, i.e. a revolt against maturity.

Hardback, 334 pages, index, $18.00

Freud
By R.J. Rushdoony. For years this compact examination 
of Freud has been out of print. And although both 
Freud and Rushdoony have passed on, their ideas are 
still very much in collision. Freud declared war upon 
guilt and sought to eradicate the primary source 
to Western guilt — Christianity.  Rushdoony shows 
conclusively the error of Freud’s thought and the 
disastrous consequences of his influence in society. 

Paperback, 74 pages, $13.00

The Cure of Souls: 
Recovering the Biblical Doctrine of Confession

By R. J. Rushdoony. In The Cure of Souls: Recovering 
the Biblical Doctrine of Confession, R. J. Rushdoony 
cuts through the misuse of Romanism and modern 
psychology to restore the doctrine of confession to 
a Biblical foundation—one that is covenantal and 
Calvinstic. Without a true restoration of Biblical confes-

sion, the Christian’s walk is impeded by the remains of sin. This volume 
is an effort in reversing this trend.

Hardback, 320 pages with index, $26.00

Psychology
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Alive: An Enquiry into the Origin and Meaning of Life
By Dr. Magnus Verbrugge, M.D. This study is of major importance as a critique of scientific theory, evolution, and contemporary nihilism 
in scientific thought. Dr. Verbrugge, son-in-law of the late Dr. H. Dooyeweerd and head of the Dooyeweerd Foundation, applies the 
insights of Dooyeweerd’s thinking to the realm of science. Animism and humanism in scientific theory are brilliantly discussed.

Paperback, 159 pages, $14.00

Creation According to the Scriptures
Edited by P. Andrew Sandlin. Subtitled: A Presuppositional Defense of Literal Six-Day Creation, this symposium by thirteen authors is a 
direct frontal assault on all waffling views of Biblical creation. It explodes the “Framework Hypothesis,” so dear to the hearts of many 
respectability-hungry Calvinists, and it throws down the gauntlet to all who believe they can maintain a consistent view of Biblical 
infallibility while abandoning literal, six-day creation. It is a must reading for all who are observing closely the gradual defection of many 
allegedly conservative churches and denominations, or who simply want a greater grasp of an orthodox, God-honoring view of the 
Bible.

Paperback, 159 pages, $18.00

Economics
Making Sense of Your Dollars: A Biblical Approach to Wealth
By Ian Hodge. The author puts the creation and use of wealth in their Biblical context. Debt has put the economies of nations and 
individuals in dangerous straits. This book discusses why a business is the best investment, as well as the issues of debt avoidance and 
insurance. Wealth is a tool for dominion men to use as faithful stewards.

Paperback, 192 pages, index, $12.00

Larceny in the Heart: The Economics of Satan and the Inflationary State
By R.J. Rushdoony. In this study, first published under the title Roots of Inflation, the reader sees why envy often causes the most 
successful and advanced members of society to be deemed criminals. The reader is shown how envious man finds any superiority in 
others intolerable and how this leads to a desire for a leveling. The author uncovers the larceny in the heart of man and its results. See 
how class warfare and a social order based on conflict lead to disaster. This book is essential reading for an understanding of the moral 
crisis of modern economics and the only certain long-term cure.

Paperback, 144 pages, indices, $18.00

Biblical Studies
Genesis, Volume I of Commentaries on the Pentateuch
Genesis begins the Bible, and is foundational to it. In recent years, it has become commonplace for both humanists and churchmen to 
sneer at anyone who takes Genesis 1-11 as historical. Yet to believe in the myth of evolution is to accept trillions of miracles to account 
for our cosmos. Spontaneous generation, the development of something out of nothing, and the blind belief in the miraculous 
powers of chance, require tremendous faith. Theology without literal six-day creationism becomes alien to the God of Scripture 
because it turns from the God Who acts and Whose Word is the creative word and the word of power, to a belief in process as god. 
The god of the non-creationists is the creation of man and a figment of their imagination. The entire book of Genesis is basic to Biblical 
theology. The church needs to re-study it to recognize its centrality.

Hardback, 297 pages, indices, $45.00

Exodus, Volume II of Commentaries on the Pentateuch
Essentially, all of mankind is on some sort of an exodus.  However, the path of fallen man is vastly different from that of the righteous.  
Apart from Jesus Christ and His atoning work, the exodus of a fallen humanity means only a further descent from sin into death. But 
in Christ, the exodus is now a glorious ascent into the justice and dominion of the everlasting Kingdom of God. Therefore, if we are to 
better understand the gracious provisions made for us in the “promised land” of the New Covenant, a thorough examination into the 
historic path of Israel as described in the book of Exodus is essential. It is to this end that this volume was written.

Hardback, 554 pages, indices, $45.00

Sermons on Exodus - 128 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and 2 CDs together for only $95.00
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Leviticus, Volume III of Commentaries on the Pentateuch
Much like the book of Proverbs, any emphasis upon the practical applications of God’s law is readily shunned in pursuit of more 
“spiritual” studies. Books like Leviticus are considered dull, overbearing, and irrelevant.  But man was created in God’s image and 
is duty-bound to develop the implications of that image by obedience to God’s law.  The book of Leviticus contains over ninety 
references to the word holy. The purpose, therefore, of this third book of the Pentateuch is to demonstrate the legal foundation of 
holiness in the totality of our lives. This present study is dedicated to equipping His church for that redemptive mission.

Hardback, 449 pages, indices, $45.00

Sermons on Leviticus - 79 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $76.00

Numbers, Volume IV of Commentaries on the Pentateuch
The Lord desires a people who will embrace their responsibilities. The history of Israel in the wilderness is a sad narrative of a people 
with hearts hardened by complaint and rebellion to God’s ordained authorities. They were slaves, not an army. They would recognize 
the tyranny of Pharaoh but disregard the servant-leadership of Moses. God would judge the generation He led out of captivity, while 
training a new generation to conquer Canaan. The book of Numbers reveals God’s dealings with both generations. The rebellious in 
Israel are judged incessantly while a census is taken to number the armies of Israel according to their tribes. This was an assessment 
of strength and a means to encourage the younger generation to view themselves as God’s army and not Pharaoh’s slaves.

Hardback, index, 428 pages $45.00

Sermons on Numbers - 66 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $76.00

Deuteronomy, Volume V of Commentaries on the Pentateuch
If you desire to understand the core of Rushdoony’s thinking, this commentary on Deuteronomy is one volume you must read. 
The covenantal structure of this last book of Moses, its detailed listing of both blessings and curses, and its strong presentation 
of godly theocracy provided Rushdoony with a solid foundation from which to summarize the central tenets of a truly Biblical 
worldview—one that is solidly established upon Biblical Law, and one that is assured to shape the future.

Hardback, index, 512 pages $45.00

Sermons on Deuteronomy - 110 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and CD together for only $95.00

Now you can purchase the complete set of five hardback volumes of the Pentateuch 
for $150.00 ($75 savings!)

Chariots of Prophetic Fire: Studies in Elijah and Elisha
By R. J. Rushdoony. See how close Israel’s religious failure resembles our own! Read this to see how the modern Christian is again 
guilty of Baal worship, of how inflation-fed prosperity caused a loosening of morals, syncretism and a decline in educational 
performance. As in the days of Elijah and Elisha, it is once again said to be a virtue to tolerate evil and condemn those who do 
not. This book will challenge you to resist compromise and the temptation of expediency. It will help you take a stand by faith for 
God’s truth in a culture of falsehoods.

Hardback, 163 pages, indices, $30.00

The Gospel of John
By R.J. Rushdoony. In this commentary the author maps out the glorious gospel of John, starting from the obvious parallel to 
Genesis 1 (“In the beginning was the Word”) and through to the glorious conclusion of Christ’s death and resurrection. Nothing 
more clearly reveals the gospel than Christ’s atoning death and His resurrection. They tell us that Jesus Christ has destroyed the 
power of sin and death. John therefore deliberately limits the number of miracles he reports in order to point to and concentrate 
on our Lord’s death and resurrection. The Jesus of history is He who made atonement for us, died, and was resurrected. His life 
cannot be understood apart from this, nor can we know His history in any other light. This is why John’s “testimony is true,” and, 
while books filling the earth could not contain all that could be said, the testimony given by John is “faithful.”

Hardback, 320 pages, indices, $26.00
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Romans and Galatians
By R.J. Rushdoony. From the author’s introduction: 
“I do not disagree with the liberating power of the 
Reformation interpretation, but I believe that it 
provides simply the beginning of our understanding 
of Romans, not its conclusion.... 
The great problem in the church’s interpretation 
of Scripture has been its ecclesiastical orientation, 
as though God speaks only to the church, and 

commands only the church. The Lord God speaks in and through His 
Word to the whole man, to every man, and to every area of life and 
thought…. To assume that the Triune Creator of all things is in His 
word and person only relevant to the church is to deny His Lordship or 
sovereignty.  If we turn loose the whole Word of God onto the church 
and the world, we shall see with joy its power and glory. This is the 
purpose of my brief comments on Romans.”
Hardback, 446 pages, indices, $24.00

Hebrews, James and Jude
By R.J. Rushdoony. There is a resounding call in 
Hebrews, which we cannot forget without going 
astray: “Let us go forth therefore unto him without the 
camp, bearing his reproach” (13:13). This is a summons 
to serve Christ the Redeemer-King fully and faithfully, 
without compromise. When James, in his epistle, says 
that faith without works is dead, he tells us that faith 
is not a mere matter of words, but it is of necessity 

a matter of life. “Pure religion and undefiled” requires Christian charity 
and action. Anything short of this is a self-delusion. James’s letter is 
a corrective the church needs badly. Jude similarly recalls us to Jesus 
Christ’s apostolic commission, “Remember ye the words which have 
been spoken before by the apostles of our Lord Jesus Christ” (v. 17). 
Jude’s letter reminds us of the necessity for a new creation beginning 
with us, and of the inescapable triumph of the Kingdom of God.

Hardback, 260 pages, $30.00

Sermon on the Mount
By R. J. Rushdoony. So much has been written 
about the Sermon on the Mount, but so little of the 
commentaries venture outside of the matters of the 
heart. The Beatitudes are reduced to the assumed 
meaning of their more popular portions, and much 
of that meaning limits our concerns to downplaying 
wealth, praying in secret, suppressing our worries, 

or simply reciting the Lord’s Prayer. The Beatitudes are the Kingdom 
commission to the new Israel of God, and R. J. Rushdoony elucidates 
this powerful thesis in a readable and engaging commentary on the 
world’s greatest sermon.

Hardback, 150 pages, $20.00

The Church Is Israel Now
By Charles D. Provan. For the last century, Christians 
have been told that God has an unconditional love for 
persons racially descended from Abraham. Membership 
in Israel is said to be a matter of race, not faith. This book 
repudiates such a racialist viewpoint and abounds in 
Scripture references which show that the blessings of 

Israel were transferred to all those who accept Jesus Christ as Lord and 
Savior.

Paperback, 74 pages, $12.00

The Guise of Every Graceless Heart
By Terrill Irwin Elniff. An extremely important and fresh 
study of Puritan thought in early America. On Biblical 
and theological grounds, Puritan preachers and writers 
challenged the autonomy of man, though not always 
consistently.

Hardback, 120 pages, $7.00

The Great Christian Revolution
By Otto Scott, Mark R. Rushdoony, R.J. Rushdoony, 
John Lofton, and Martin Selbrede. A major work on the 
impact of Reformed thinking on our civilization. Some 
of the studies, historical and theological, break new 
ground and provide perspectives previously unknown 
or neglected.

Hardback, 327 pages, $22.00

Keeping Our Sacred Trust
Edited by Andrew Sandlin. The Bible and the Christian 
Faith have been under attack in one way or another 
throughout much of the history of the church, 
but only in recent times have these attacks been 
perceived within the church as a healthy alternative 
to orthodoxy. This book is a trumpet blast heralding a 
full-orbed, Biblical, orthodox Christianity. The hope of 

the modern world is not a passive compromise with passing heterodox 
fads, but aggressive devotion to the time-honored Faith “once delivered 
to the saints.”

Paperback, 167 pages, $19.00

The Incredible Scofield and His Book
By Joseph M. Canfield. This powerful and fully 
documented study exposes the questionable 
background and faulty theology of the man 
responsible for the popular Scofield Reference Bible, 
which did much to promote the dispensational 
system. The story is disturbing in its historical 
account of the illusive personality canonized as 

a dispensational saint and calls into question the seriousness of his 
motives and scholarship.

Paperback, 394 pages, $24.00
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Taking Dominion
Christianity and the State
By R.J. Rushdoony. You’ll not find a more concise 
statement of Christian government, nor a more 
precise critique of contemporary statistm. This book 
develops tht Biblical view of the state against the 
modern state’s humanism and its attempts to govern 
all spheres of life. Whether it be the influence of Greek 
thought, or the present manifestations of fascism, 

this dynamic volume will provide you with a superb introduction to the 
subject. It reads like a collection of essays on the Christian view of the 
state and the return of true Christian government. 

Hardback, 192 pages, indices, $18.00

Tithing and Dominion
By Edward A. Powell and R.J. Rushdoony. God’s 
Kingdom covers all things in its scope, and its 
immediate ministry includes, according to Scripture, 
the ministry of grace (the church), instruction (the 
Christian and homeschool), help to the needy (the 
diaconate), and many other things. God’s appointed 
means for financing His Kingdom activities is 
centrally the tithe. This work affirms that the Biblical 

requirement of tithing is a continuing aspect of God’s law-word and 
cannot be neglected. This book is “must reading” as Christians work to 
take dominion in the Lord’s name.

Hardback, 146 pages, index, $12.00

Salvation and Godly Rule
By R.J. Rushdoony. Salvation in Scripture includes 
in its meaning “health” and “victory.” By limiting the 
meaning of salvation, men have limited the power of 
God and the meaning of the Gospel. In this study R. J. 
Rushdoony demonstrates the expanse of the doctrine 
of salvation as it relates to the rule of the God and His 
people.

Paperback, 661 pages, indices, $35.00

Noble Savages: Exposing the Worldview 
of Pornographers and Their War Against 
Christian Civilization
By R. J. Rushdoony. In this powerful book Noble 
Savages (formerly The Politics of Pornography) 
Rushdoony demonstrates that in order for modern 
man to justify his perversion he must reject the 
Biblical doctrine of the fall of man. If there is no fall, 

the Marquis de Sade argued, then all that man does is normative. 
Rushdoony concluded, “[T]he world will soon catch up with Sade, 
unless it abandons its humanistic foundations.” In his conclusion 
Rushdoony wrote, “Symptoms are important and sometimes very 
serious, but it is very wrong and dangerous to treat symptoms rather 
than the underlying disease. Pornography is a symptom; it is not the 
problem.” What is the problem? It’s the philosophy behind pornography 
— the rejection of the fall of man that makes normative all that man 
does. Learn it all in this timeless classic.

Paperback, 161 pages, $18.00

In His Service: The Christian Calling to Charity
By R. J. Rushdoony. The Christian faith once meant 
that a believer responded to a dark world by actively 
working to bring God’s grace and mercy to others, 
both by word and by deed. However, a modern, 
self-centered church has isolated the faith to a 
pietism that relinquishes charitable responsibility to 
the state. The end result has been the empowering 

of a humanistic world order. In this book, Rushdoony elucidates the 
Christian’s calling to charity and its implications for Godly dominion. In 
an age when Christian action is viewed in political terms, a return to 
Christian works of compassion and Godly service will help usher in a 
return of the reign of God as no piece of legislation ever could.

Hardback, 232 pages, $23.00

Roots of Reconstruction
By R.J. Rushdoony. This large volume provides all 
of Rushdoony’s Chalcedon Report articles from 
the beginning in 1965 to mid-1989. These articles 
were, with his books, responsible for the Christian 
Reconstruction and theonomy movements. More 
topics than could possibly be listed. Imagine having 
24 years of Rushdoony’s personal research for just $20.

Hardback, 1124 pages, $20.00

A Comprehensive Faith
Edited by Andrew Sandlin. This is the surprise 
Festschrift presented to R.J. Rushdoony at his 80th 
birthday celebration in April, 1996. These essays are 
in gratitude to Rush’s influence and elucidate the 
importance of his theological and philosophical 
contributions in numerous fields. Contributors include 
Theodore Letis, Brian Abshire, Steve Schlissel, Joe 

Morecraft III, Jean-Marc Berthoud, Byron Snapp, Samuel Blumenfeld, 
Christine and Thomas Schirrmacher, Herbert W. Titus, Owen Fourie, 
Ellsworth McIntyre, Howard Phillips, Joseph McAuliffe, Andrea Schwartz, 
David Estrada-Herrero, Stephen Perks, Ian Hodge, and Colonel V. Doner. 
Also included is a forward by John Frame and a brief biographical 
sketch of R. J. Rushdoony’s life by Mark Rushdoony. This book was 
produced as a “top-secret” project by Friends of Chalcedon and donated 
to Ross House Books. It is sure to be a collector’s item one day.

Hardback, 244 pages, $23.00
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Theology
Systematic Theology (in two volumes)
By R. J. Rushdoony. Theology belongs in the pulpit, the school, the workplace, the family and everywhere. Society as 
a whole is weakened when theology is neglected. Without a systematic application of theology, too often people 
approach the Bible with a smorgasbord mentality, picking and choosing that which pleases them. This two-volume set 
addresses this subject in order to assist in the application of the Word of God to every area of life and thought.

Hardback, 1301 pages, indices, $70.00

Eschatology
Thy Kingdom Come: Studies in Daniel and Revelation
By R.J. Rushdoony. This book helped spur the modern rise of postmillennialism. Revelation’s details are often perplexing, even 
baffling, and yet its main meaning is clear—it is a book about victory. It tells us that our faith can only result in victory. “This is the 
victory that overcomes the world, even our faith” (1 John 5:4). This is why knowing Revelation is so important. It assures us of our 
victory and celebrates it. Genesis 3 tells us of the fall of man into sin and death. Revelation gives us man’s victory in Christ over sin 
and death. The vast and total victory, in time and eternity, set forth by John in Revelation is too important to bypass. This victory is 
celebrated in Daniel and elsewhere, in the entire Bible. We are not given a Messiah who is a loser. These eschatological texts make 
clear that the essential good news of the entire Bible is victory, total victory.

Paperback, 271 pages, $19.00

Thine is the Kingdom: A Study of the Postmillennial Hope
Edited by Kenneth L. Gentry, Jr. False eschatological speculation is destroying the church today, by leading her to neglect her 
Christian calling. In this volume, edited by Kenneth L. Gentry, Jr., the reader is presented with a blend of Biblical exegesis of key 
Scripture passages, theological reflection on important doctrinal issues, and practical application for faithful Christian living. Thine 
is the Kingdom lays the scriptural foundation for a Biblically-based, hope-filled postmillennial eschatology, while showing what 
it means to be postmillennial in the real world. The book is both an introduction to and defense of the eschatology of victory. 
Chapters include contemporary writers Keith A. Mathison, William O. Einwechter, Jeffrey Ventrella, and Kenneth L. Gentry, Jr., as 
well as chapters by giants of the faith Benjamin B. Warfield and J.A. Alexander.

Paperback, 260 pages, $22.00

God’s Plan for Victory
By R.J. Rushdoony. An entire generation of victory-minded Christians, spurred by the victorious postmillennial vision of Chalcedon, 
has emerged to press what the Puritan Fathers called “the Crown Rights of Christ the King” in all areas of modern life. Central to 
that optimistic generation is Rousas John Rushdoony’s jewel of a study, God’s Plan for Victory (originally published in 1977). The 
founder of the Christian Reconstruction movement set forth in potent, cogent terms the older Puritan vision of the irrepressible 
advancement of Christ’s kingdom by His faithful saints employing the entire law-Word of God as the program for earthly victory.

Booklet, 41 pages, $6.00

Infallibility and Interpretation
By Rousas John Rushdoony & P. Andrew Sandlin. 
The authors argue for infallibility from a distinctly 
presuppositional perspective. That is, their arguments 
are unapologetically circular because they believe 
all ultimate claims are based on one’s beginning 
assumptions. The question of Biblical infallibility 
rests ultimately in one’s belief about the character 

of God. They believe man is a creature of faith, not, following the 
Enlightenment’s humanism, of reason. They affirm Biblical infallibility 
because the God Whom the Bible reveals could speak in no other 
way than infallibly, and because the Bible in which God is revealed 
asserts that God alone speaks infallibly. Men deny infallibility to God 
not for intellectual reasons, but for ethical reasons—they are sinners 
in rebellion against God and His authority in favor of their own. The 
authors wrote convinced that only by a recovery of faith in an infallible 
Bible and obedience to its every command can Christians hope to turn 
back evil both in today’s church and culture.

Paperback, 100 pages, $6.00

Predestination in Light of the Cross
By John B. King, Jr.  The author defends the 
predestination of Martin Luther while providing a 
compellingly systematic theological understanding of 
predestination. This book will give the reader a fuller 
understanding of the sovereignty of God.

Paperback, 314 pages, $24.00

Sovereignty
By R. J. Rushdoony. The doctrine of sovereignty is a cru-
cial one. By focusing on the implications of God’s sover-
eignty over all things, in conjunction with the law-word 
of God, the Christian will be better equipped to engage 
each and every area of life. Since we are called to live in 
this world, we must bring to bear the will of our Sover-
eign Lord in all things. With clear prose and stimulating 

insights, Rushdoony will take you on a transforming journey into the 
fullness of the Kingdom of God, i.e., His goal for history.

Hardback, 519 pages, $40.00
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A History of Modern Philosophy

1.	 Descartes & Modern Philosophy: The 
Birth of Subjectivism

2.	 Berkeley to Kant: The Collapse of the 
Outer World

3.	 Hegel to Marx to Dewey: The Creation of 
a New World

4.	 Existentialism: The New God Creates His Own Nature
5.	 Sade to Genet: The New Morality
6.	 From Artisan to Artist: Art in the Modern Culture
7.	 The Impact of Philosophy on Religion: The Principle of Modernity
8.	 The Implication of Modern Philosophy: The Will to Fiction

(8 CDs) $64.00

Epistemology: The Christian 
Philosophy of Knowledge

1.	 Facts & Epistemology
2.	 Circular Reasoning
3.	 Facts & Presuppositions
4.	 Faith & Knowledge
5.	 Epistemological Man
6.	 Irrational Man
7.	 Death of God & It’s Implications
8.	 Authority & Knowledge
9.	 Ultimate Authority
10.	A Valid Epistemology/Flight from Reality

(10 CDs) $80.00

Apologetics

1.	 Apologetics I
2.	 Apologetics II
3.	 Apologetics III

(3 CDs) $24.00

The Crown Rights of Christ the King

1.	 Bringing Back the King
2.	 Over All Men
3.	 Over Church and State
4.	 Over Every Sphere of Life
5.	 The Fear of Victory
6.	 The Gospel According to St. Ahab

(6 CDs) $48.00

The United States Constitution

1.	 The U.S. Constitution: Original Intent
2.	 The U.S. Constitution: Changing Intent
3.	 The U.S. Constitution Changed
4.	 The U.S. Constitution and The People

(4 CDs) $32.00

Economics, Money & Hope

1.	 How the Christian Will Conquer 
Through Economics: The Problem and 
the Very Great Hope

3.	 Money, Inflation, and Morality
4.	 The Trustee Family and Economics

(3 CDs) $24.00

Postmillennialism in America

1.	 Postmillennialism in America: 
A History, Part I

	 Postmillennialism in America: 
A History, Part II

2.	 The Millennium: Now or Later?
	 The Second Coming of Christ: 

The Blessed Hope

(2 CDs - 2 lectures on each disc) $20.00

A Critique of Modern Education

1.	 Messianic Character of 
American Education

2.	 The Influence of Socialism 
in American Education

3.	 Intellectual Schizophrenia
4.	 Necessity for Christian Education

(4 CDs) $32.00

English History

1.	 John Wycliff
2.	 King Richard III
3.	 Oliver Cromwell 
4.	 John Milton, Part I 
5.	 John Milton, Part II

(5 CDs) $40.00

Special Message Series by Rushdoony on Audio CDs!


