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Exodus 31:1-11

1. And the LORD 
spake unto Moses, 
saying,

2. See, I have called by 
name Bezaleel the son 

of Uri, the son of Hur, of the tribe 
of Judah:

3. And I have filled him with the 
spirit of God, in wisdom, and in 
understanding, and in knowledge, 
and in all manner of workmanship,

4. To devise cunning works, to 
work in gold, and in silver, and in 
brass,

5. And in cutting of stones, 
to set them, and in carving of 
timber, to work in all manner of 
workmanship.

6. And I, behold I have given with 
him Aholiab, the son of Ahisa-
mach, of the tribe of Dan: and 
in the hearts of all that are wise 
hearted I have put wisdom, that 
they may make all that I have com-
manded thee;

7. The tabernacle of the congrega-
tion, and the ark of the testimony, 
and the mercy seat that is there-
upon, and all the furniture of the 
tabernacle.

8. And the table and his furniture, 
and the pure candlestick with 
all his furniture, and the altar of 
incense.

9. And the altar of burnt offering 
with all his furniture, and the laver 
and his foot,

The Spirit-Filled Men
By R. J. Rushdoony

(Reprinted from Exodus [Vallecito, CA: Ross House Books, 2004], 457-461)

F r o m  t h e  F o u n d e r

10. And the cloths of service, and 
the holy garments for Aaron the 
priest, and the garments of his 
sons, to minister in the priest’s 
office,

11. And the anointing oil, and 
sweet incense for the holy place: 
according to all that I have com-
manded thee shall they do.

Let us begin by glancing at some 
of the incidental facts of this text. The 
name Bezaleel means “in the shadow 
of God,” meaning under God’s pro-
tection. He was apparently a young 
man, and a great-grandson of Caleb (1 
Chron. 2:18–20). He was a descendant 
of Judah. Aholiab was a name meaning 
“the father is my tent”; he was a Danite. 
His name implies clearly that God the 
Father is his protection and covering.

H. L. Ellison said of verse 2, “’I have 
called by name’ is reminiscent of 33:12 
and Isa. 45:4, which shows that the 
term virtually implies predestination.”1 
This is a fact which cannot be over-
stressed. The enemies of Christianity 
have too often determined the agenda 
for discussion, and the subject of predes-
tination has been restricted to election 
to salvation or reprobation, and to free 
will versus predestination. We are here 
told that predestination also has to do 
with our abilities, here, very specifically, 
skills in the arts. They are God-ordained 
and an aspect of our calling, so that God 
is more involved in our skills than we 
are. To restrict the doctrine of calling to 
an ecclesiastical vocation is thus clearly 
not Biblical.

According to verse 6, a number of 

artisans were called, although only two 
are named. Bezaleel is chosen to be in 
charge of all the work, and Aholiab is 
the foreman under him. According to 
Exodus 35:10, 25–26, a large number 
of men and women were called to do 
the work. It is of particular interest that 
their skills are called “wisdom.” Accord-
ing to Scripture, God is the source and 
author of all wisdom. In Proverbs, the 
references to wisdom identify it with 
the Spirit of God (cf. Prov. 8). All skills 
represent a form of wisdom, and all 
skills come into their own in the service 
of God.

Joseph Parker called attention to 
some important implications of this 
text. “God builds everything built 
beautifully.” Furthermore, “Not only 
will God build everything beautifully; 
his purpose is to have everything built 
for religious uses,” which is not the same 
thing as ecclesiastical use. Also, and very 
important, 

God will not have the building put up 
as an expression of mere sentiment; 
otherwise, he would be assisting the 
cause of idolatry.2

Finally, this text tells us that 
“Labour is churched and glorified.”3

In verses 7–11, we have a summary 
of the things committed to these men 
for construction. Each of these items is 
very specifically described previously. 
Thus, the conception was from God, and 
the execution was by men. In modern 
doctrines of art, conception is exclu-
sively seen as the artist’s prerogative, as 
well as the execution thereof. According 
to John Larner, 
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Until the later medieval period virtually 
all work produced by painters, stone-
masons, goldsmiths, and woodworkers 
was undertaken under contract, in 
response to the specific demand of a 
patron. Whether as an individual, a 
cathedral chapter, or a commune, the 
patron generally stipulated in detail the 
character of the work required from the 
artist. Paintings and sculpture were not 
made by men hoping, at some future 
time, to find a purchaser for their wares 
but were created for one particular oc-
casion and place.4

There was thus far more than the in-
dividual will of the artist involved. There 
was the faith of the community, the 
wisdom of skill of the artisans, and the 
purposes of those who commissioned 
the work. In the modern perspective, the 
will of the individual artist is some-
times all that matters. Not surprisingly, 
precisely as the artist in the modern era 
began to see himself as the priest and 
prophet of a new age, he also began to 
lose relevance to the world around him. 
Those who are still governed by the 
greatest determinant, Christian faith, are 
still the most relevant artists. There is 
a difference between entering a medi-
eval church, for example, and a Frank 
Lloyd Wright building; the church has a 
universal meaning, a Wright structure a 
personal, limited, and sometimes quirky 
significance.

One of our problems with this text 
is that the Spirit of God is here plainly 
associated with the artistic skills which 
are called wisdom. The common belief 
associates the Holy Spirit with ecstatic 
utterances; this is not the common 
aspect of the Spirit’s work through men. 
Oehler’s comments on the Holy Spirit 
are thus especially important:

God reveals Himself in the heart of 
man by His Spirit, which, as the Spirit 
of revelation, corresponds to the cosmi-
cal, in the same way as the word of 
revelation corresponds to the word of 
creation. As the principle of cosmical life, 

as the mighty divine force of all things, 
the Spirit is the principle of the life of 
man’s soul, and every natural intel-
lectual gift in man is traced back to it: 
Joseph’s wisdom, Gen. xli.38; Bezaleel’s 
skill in art, Ex. xxxi.3, xxxv.31 … In the 
Old Testament, the Spirit’s work in the 
divine kingdom is rather that of endow-
ing the organs of the theocracy with the 
gifts required for their calling, and those 
gifts of office in the Old Testament are 
similar to the gifts of grace in the New 
Testament, 1 Cor. xii.ff. In the Penta-
teuch its working appears exclusively 
in this connection. The Spirit bestows 
on Moses and the seventy elders skill 
to guide the people (Num. xi.17ff.), 
also to Joshua (Num. xxvii.18; Deut. 
xxxiv.9), and works at a later period in 
the judges, arousing and strengthening 
them (Judg. vi.34, xi.29, xiii.25), and 
comes on the kings, who were called 
of God, at their anointing (I Sam. x.6, 
xvi.13). As the Spirit of revelation, 
He produces in particular the gift of 
prophesy, Num. xi.25ff.; and even  … 
imparts the ability to prophesy to the 
heathen revealing God against his will 
(xxii.38). On the contrary, the Spirit 
does not appear in the Pentateuch as 
the principle of sanctification in the pious, 
this is first spoken of in the Psalms, Ps. 
li.13, comp. vers. 12 and 14, cxliii.10.5

The Holy Spirit thus has a more 
general as well as a more specific place 
in our lives and world than is generally 
recognized. The doctrine of vocation or 
calling must be seen as essentially related 
to the Holy Spirit. We are therefore 
not alone; whatever our gifts or voca-
tion, however, great or small, we are the 
instruments of the Holy Spirit. To limit 
the Spirit’s manifestations in our lives 
to dramatic or ecstatic experiences is to 
limit severely our relationship to Him. 
He is very much present in all our daily 
tasks, and we have the duty to recognize 
His presence and power.

Just as the modern artist works out 
of himself, in a totally personal frame of 
reference, so too the modern Christian 

too often works in a radically subjective 
context and tries to limit the Spirit’s 
operation to that subjective sphere. 
Thomas Scott’s comment on this text 
reads in part thus:

The Lord confers his unmerited favors 
on whom he pleases: but the honor, 
which cometh from him, is always at-
tended with a work to be done: and to 
be employed by him is indeed the high-
est honor, and the noblest privilege.6 

“A work to be done,” this tells us the 
purpose of the Spirit’s gifts. The gifts of 
the Spirit can also be called an “empow-
erment.” In 1 Corinthians 4:6, Paul 
warns the churchmen of Corinth against 
“being puffed up for one another.” Then, 
in the next verse, 1 Corinthians 4:7, we 
have Paul’s comment, a devastating one, 
which both the Authorized Version and 
James Moffatt’s help us to understand:

For who maketh thee to differ from 
another? and what hast thou that thou 
didst not receive? now if thou didst re-
ceive it, why dost thou glory, as if thou 
hadst not received it? (AV)

Who singles you out, my brother? 
What do you possess that has not been 
given you? And if it was given you, why 
do you boast as if it had been gained, 
not given? (Moffatt)

In the modern view, each man is a 
little god and creator, whereas our text 
tells us that the Holy Spirit is the source 
of our gifts, and neither we nor our gifts 
are an end in themselves. We are God’s 
creation, for His Kingdom purposes, 
and there is “a work to be done.”

His gifts include a variety of skills, 
from sculpture to making incense or 
perfume. All His gifts are in terms of 
His Kingdom, and “for glory and for 
beauty” (Ex. 28:2, etc.).

Albert Camus wrote, “Since God 
claims all that is good in man, it is nec-
essary to deride what is good and choose 

Continued on page 24
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Abstraction is a 
thought process 

where characteristics 
are separated from 
actual objects to create 
a theoretical ideal which 

is then treated as if it were real. It is a 
means of simplification where concrete 
details are left ambiguous so that gener-
alizations can be made in terms of the 
abstraction, which becomes the norm 
for the sake of discussion. 

We all use abstraction in our 
thinking and conversation. If I said, 
“George Washington was a true patriot 
because …” I would be defending his 
patriotism in terms of a definition of 
patriotism. On the other hand, if I 
said, “The true patriot is one who …” 
I would be about to create an abstract 
definition of patriotism to which I 
would be holding others.

Abstract thought is valid in many 
circumstances. It is dangerous and 
potentially blasphemous when applied to 
theology.

Reason and Faith
Medieval Christendom had a 

very God-centered view of reality. 
Humanism, in the form of Greek 
thought, kept reviving to challenge this 
view. The Enlightenment was a reaction 
to the Protestant Reformation; it self-
consciously returned to Greek paganism 
and celebrated man’s reason.

Sometimes we buy into this 
approach, so when a humanist accuses 
Christians of being irrational our 
tendency is to respond with, “No, you 
are irrational.” We then stand with the 

The Danger of Abstract Theology
Mark R. Rushdoony

F r o m  t h e  P r e s i d e n t

cynic on the presupposition that man’s 
mind is central and that man’s logic is 
therefore central.

The Christian must understand his 
faith implies limitations to both reason 
and logic. First, man is limited by his 
creaturehood and his position relative 
to his Creator. We could paraphrase Job 
9:32–33 as, “God is not a man like I am, 
that I could challenge him or take him 
to court. Likewise, there is no one who 
could act as judge in such a context or 
exert authority over us as though the two 
of us were equals.” Man’s reason is part 
of his created being and can never be 
elevated above or even close to the level 
of the Creator. 

A second limitation on man’s 
reasoning is the fall. Man is a sinner, 
so his reasoning is often the logic 
of rebellion. Satan, of course, used 
fallacious logic to tempt Eve, so man’s 
use of reason as a means of standing 
over God and His Word has that sordid 
origin.

A third limitation on man’s reason 
is his redemption, his call to be a new 
creature in Christ and to submit to the 
sanctifying work of the Holy Spirit. Man 
is called to submit the entirety of his 
being to God, and this includes his fallen 
mental faculties.

Reasoning is a Religious Activity
Man is rational in terms of his 

faith, his basic presuppositions. The 
Enlightenment saw humanistic man in 
terms of reason, but Scripture views man 
as a creature of faith. Man always thinks 
and acts in terms of what he believes. 

Adam and Eve rationally considered 
Satan’s words and chose disobedience 
because they first believed those lies; they 
were exercising faith in Satan’s promise. 
When man follows his rebellion against 
God, his reason works out the logical 
implications of what he believes, what he 
assumes to be true. Reasoning then, is a 
religious activity though not necessarily 
an ecclesiastical one (evolution is one 
of the most prevalent faiths of our era, 
though it is certainly not ecclesiastical). 
One of the reasons we see the continuing 
abandonment of Christian morality and 
custom, not to mention hostility thereto, 
is that our culture is becoming more 
consistently humanistic. Its faith is being 
acted on more systematically.

Faith and Dominion
Man’s drive to dominion is also 

in terms of his faith. The Westminster 
Shorter Catechism defines the image 
of God in terms of knowledge, 
righteousness, holiness, and dominion. 
All these are perverted by sin. 
Knowledge becomes a confidence 
in lies, righteousness becomes a false 
justice, holiness becomes a separation 
not to God but to evil, and dominion 
becomes a lust for power and control. 
Sinners will think and act in terms of 
what they believe, so that un-Christian 
morphs into anti-Christian and ever 
more consistently so. Men are rational, 
but their reasoning is in terms of their 
faith. If we do not self-consciously hold a 
systematic Biblical theology, we will end 
up with the systematics of another faith. 
Theology (from theos and logos) means 
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“God words,” and if our “God words” 
are not self-consciously Biblical, they will 
become more consistently non-Biblical. 
Faith and its expression will then be 
followed by action, by an exercise of 
dominion whereby men work out the 
implications of their beliefs. 

Our thinking must self-consciously 
rely on God’s revealed words for 
theology. If God is the Creator, we are 
in a very small part of His reality; if we 
assume He is not the Creator, we will 
recognize Him as a small part of our 
reality. The danger is when very clever 
men create abstract ideas about God and 
equate those abstractions with theology. 
The academic study of theology, in fact, 
can encourage this tendency.

We cannot close God off into a 
category of our making or relegate 
Him to a place of our definition. We 
understand as we, by faith, assume 
God’s Word is true, that it is a consistent 
whole, and that we are subject to it 
because we are subject to Him. 

God’s Thoughts 
and Man’s Thoughts

For my thoughts are not your 
thoughts, neither are your ways  
my ways, saith the Lord. For as the 
heavens are higher than the earth, 
so are my ways higher than your 
ways, and my thoughts than your 
thoughts. (Isaiah 55:8–9)

We cannot impose our reason 
on God. Contrast Isaiah’s words with 
those of E. J. Carnell who famously 
(and blasphemously) said, “Bring on 
your revelations! Let them make peace 
with the law of contradiction and the 
facts of history, and they will deserve a 
rational man’s assent.”1 This is “rational 
man’s” attitude: let me be the judge 
of God’s existence, reasonableness, 
justice, love, etc. Such reason begins 
with the supremacy of man and God’s 

accountability before the court of man’s 
judgment. Job knew better; modern 
man does not.

God’s word is transcendent; human 
reason is not. To impose our reason 
on God would be to counter Isaiah 
with, “No, God’s thoughts must be 
my thoughts; my ways must be God’s 
ways. God’s thoughts are not higher 
than my thoughts; God’s thoughts must 
be understandable to me.” Imposing 
our reason on God is tantamount to 
grabbing God, pulling Him down to 
earth and saying, “You’d better start 
making sense to me!”

Theology is faith based, and the 
believer must acknowledge that faith is 
itself the gift of God. Theology is not a 
branch of philosophy or logic. Theology 
is not a critical analysis or an intellectual 
or academic exercise, but “God words” 
that we receive by God’s grace from God 
Himself in Scripture. 

Speculative Theology
We ask speculative theological 

questions all the time. It is natural for 
limited minds with limited knowledge 
to ask for more information, but our 
errors multiply when we try to answer 
such questions. The question that begins 
with, “Why would God …” should  be 
answered with, “Unless God tells us we 
cannot presume to know the mind of 
God.”

We must not presume our human 
logic can figure God out where He has 
not spoken. In fact, we often cannot 
understand what He does say (the 
concepts of eternity and the triune 
God cannot be rationally understood). 
We must not presume that God or 
His transcendent truth should be 
comprehendible to us. Trying to probe 
the mind of God is presuming that He 
must operate in terms of His creature’s 
mental abilities and that our sin is not a 
further impediment to such efforts. 

Speculative theology is human ideas 
about God, developed into abstractions 
and then imposed on God and His 
Word. At one time tomes were written 
on the area of theology known as 
lapsarianism. The idea has as its root 
word “lapse,” which refers to man’s sin. 
This great debate set about to create an 
order to God’s eternal decrees (creation, 
the fall, the decree to save some, election 
of some to life).

Some recognized that, because God 
is not limited by time and His decrees 
are one, this could not be debated as a 
chronological order. Still, they persisted in 
trying to arrange them in a logical order, 
a cause and effect order. The problem 
was in transferring man’s limitation 
of time and thought to God. Logic 
itself imposes a chronological order, 
but God is not limited by time, He is 
the great “I am.” Trying to impose an 
order to God’s thinking imposes time, 
a creation of God, on God. It also, of 
course, presumes man can understand 
the mind of God. One website tried 
to defend its lapsarian position in 
terms of the simile of computer chips 
that God programmed in the past. 
God is then viewed mechanistically. 
Once you assume to understand God’s 
programming code, you then are not 
afraid to make bold statements based 
on your logic about God.  Note some of 
the statements such presumption led to 
(emphasis added): 

“God cannot do anything for us until 
we become an entity; He cannot do 
anything for a non-entity.”

“No decree itself, therefore, opposes 
human freedom.”

“God is fair and provides for all. God 
doesn’t arbitrarily assign people to hell.”

“God is not unfair to any member of the 
human race; such a thought is blasphe-
mous and unthinkable.”
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What is the problem here? Note 

how this writer’s logic is applied to God, 
and God is then limited by the writer’s 
logic. He presumes to say what God can 
and cannot do based on his lapsarian 
logic. In speaking to his readership, 
the writer even used the second person 
(speaking to both reader and God) and 
laid down the law to man and God alike: 
“You cannot elect until you create. You 
cannot elect until you permit the fall.” I 
hope God is taking notes. And what is 
wrong with saying that God is fair? Note 
that his statements hinge on the abstract 
concept of that which he believes 
fairness consists. What is unthinkable 
and blasphemous by his definition? 
Apparently it is any affront to humanity 
by the writer’s abstraction of “fairness.”

All the various lapsarian arguments 
were presumptions. Each claimed to 
read God’s mind, to penetrate the eternal 
decrees of God on the assumption 
that God’s thought and action are 
comparable to man’s.

In Genesis 3 Satan claimed to know 
the mind and secret thoughts of God 
and challenged Eve to live in terms of 
these presumptions. Using Satan’s logic, 
Eve rationally chose sin, as did Adam. 

We are commanded to read God’s 
Word, not His mind. We know God 
only as and to the extent He reveals 
Himself. We know His truths in the 
same way. To know God’s mind would 
necessitate having a mind equal to 
His, yet we do not fully understand 
ourselves, much less God. Faith calls for 
a confidence in God; it does not require 
us to explain about God what God does 
not explain.

God Is Not An Abstraction
The word “god” is used universally 

for any supreme being or concept 
of ultimacy. This is why “god” can 
be discussed across religious and 
philosophical lines. Men define their 

own “god” and profess belief in him. In 
modern usage, the term “god,” or even 
“God,” often has no reference to the 
Jehovah of Scriptures.

Scripture, however, presents God 
as a person, not an abstraction. This 
was John’s point of the logos in the first 
chapter of his gospel. He was not the 
abstract mind of the universe but a 
person whom John and others knew and 
loved. The God of Scripture, moreover, 
is a God who has spoken and has given 
us His written revelation of Himself. 
Creating abstract constructs and calling 
them “God” is a rejection of that 
revelation, or at least its subordination 
to the false god of our imagination. 
God’s name is holy and man has no 
proprietary use of it. The use of God’s 
name is totally governed, so ought not 
His works, nature, and His decrees 
to be guarded against speculation by 
presumptuous man?

Right after God gave the Ten 
Commandments (Ex. 20) He noted that 
the people were afraid of Him, and they 
begged Moses to speak to God so they 
would not have to face Him directly. 
God, to those people, was saying, in 
effect, “You are afraid because you know 
I am real; you know I am not a concept; 
I am not an abstraction.”

“The fear of the Lord is the 
beginning of wisdom,” Scripture 
tells us. Fear of real danger can be a 
healthy attitude. When we see God 
for all the good things we like about 
Him—salvation, grace, mercy, love, 
etc.—and yet ignore His other very real 
characteristics—judgment, law, wrath, 
holiness—we have created an abstract 
God, one of our own creation. We must 
let God define Himself and His work 
and accept all that He is. We cannot 
cherry-pick what we like about God 
and present this abstraction of a deity 

Continued on page 24

The Only Systematic 
Theology that is 
Reformed, 
Theonomic, 
Postmillennial and 
Presuppositional.

By R. J. Rushdoony. Theology 
belongs in the pulpit, the school, 
the workplace, the family and 
everywhere. Society as a whole 
is weakened when theology is 
neglected. Without a system-
atic application of theology, too 
often people approach the Bible 
with a smorgasbord mentality, 
picking and choosing that which 
pleases them. This two-volume 
set addresses this subject in 
order to assist in the application 
of the Word of God to every area 
of life and thought.

Hardback, 1301 pages, 
indices, $70.00 per set.
Save on the price of this 
book. Add this book to a 
larger order and pay less! 
See our catalog starting on 
page 25.
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This is the final essay in a series doc-
umenting the relationship between 

R. J. Rushdoony (1916–2001), the 
founder of the Chalcedon Foundation, 
and Cornelius Van Til (1895–1987), 
a professor of Christian apologetics at 
Westminster Theological Seminary in 
Philadelphia, Pennsylvania. In the first 
essay in this series,1 I provided a brief 
intellectual biography of Van Til and 
outlined how Rushdoony first encoun-
tered him. The second essay2 recounted 
how Van Til’s ideas influenced Rush-
doony’s early ministry and played a key 
role in his development as a thinker and 
activist. It also pointed to some of the 
ways Rushdoony influenced Van Til and 
helped shape the public reception of 
presuppositional apologetics. 

This essay picks up where the 
second in the series left off to detail the 
two men’s relationship from the 1960s 
through the 1980s. The first portion of 
the essay deals with Van Til’s attempt 
to reconcile his career as a professional 
theologian with Rushdoony’s work to 
popularize the presuppositional apolo-
getic method. The different goals of 
both men led to no small amount of 
tension as Rushdoony the activist and 
Christian social reformer found himself 
at odds with Van Til the professional 
philosopher and theologian. But as the 
remainder of the essay demonstrates, 
the strains between the two men were 
dwarfed by their mutual affection for 
each other’s research and their shared 
commitment to a rigorously Christian 
vision of epistemological purity. The es-
say moves beyond the tensions between 
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the two to outline how Rushdoony’s 
work with the Chalcedon Foundation 
was deeply influenced by Van Tillian 
principles. As the essay wraps up, I 
document how Rushdoony’s activism at 
the Chalcedon Foundation reflected an 
attempt to embody and further Van Til’s 
presuppositional apologetics. 

“Don’t Put Me on a Pedestal”
In many ways, Rushdoony’s col-

laboration with Van Til peaked during 
the late 1950s and the 1960s. Their 
collaboration started when Van Til 
reviewed drafts of Rushdoony’s By What 
Standard?3 in the 1950s and continued 
throughout the 1960s as the two traded 
ideas and manuscripts. During this 
period, Rushdoony edited many of Van 
Til’s manuscripts and often brought 
order to disorderly work. By 1959 Van 
Til so trusted Rushdoony as his editor 
that he told Rushdoony to “[m]ake any 
changes you deem necessary” to one of 
his manuscripts.4 Later, working on an 
unnamed project, Van Til allowed Rush-
doony to edit several distinct essays into 
a single volume. Van Til was amazed 
at the results: “Thank you for sending 
the four batches of manuscript mate-
rial. I am again impressed with your 
ingenuity in that you could find some 
semblance of unity in all this material. It 
is truly amazing.”5 In short, the surviv-
ing correspondence between Rushdoony 
and Van Til suggests that Rushdoony 
played an important role in shaping 
Van Til’s scholarly output, a fact often 
overlooked—or unknown—to Van Til’s 
students and biographers.6

But this trust between Rushdoony 

and Van Til did have its limits. In fact, 
the only major strain between the two 
men was that Rushdoony supported 
Van Til too much. This became evident 
soon after Rushdoony began publicly 
speaking and writing on Van Til’s be-
half. In 1955 Rushdoony gave a speech 
defending Van Til’s apologetics. When 
Van Til heard of the lecture through 
a friend of a friend, he was grateful to 
Rushdoony for his impassioned defense 
of presuppositionalism. Van Til espe-
cially liked that a non-academic could 
offer such a clear and persuasive account 
of his epistemological ethics. “You as an 
‘outsider,’” Van Til wrote to Rushdoony, 
“can do a lot for the cause.”7 Since 
Rushdoony was neither an academic 
nor a recognized theologian with a 
university appointment, Van Til felt 
that Rushdoony carried a certain weight 
among other churchmen who had made 
ministry—not abstract reflection—
their life. But Van Til did worry that 
Rushdoony’s effusive praise might also 
alienate less sympathetic audiences. Ac-
cordingly, even as he deeply appreciated 
Rushdoony’s defense of his ideas, Van 
Til also cautioned Rushdoony: “please 
don’t put me on a pedestal.”8

Herein lay one of the few obvious 
tensions between Rushdoony and Van 
Til that at times strained their relation-
ship. Rushdoony was a warrior and 
activist for his faith. In Van Til’s thought 
Rushdoony saw the means for reorder-
ing the very structure of American 
civilization. In contrast, Van Til was 
an academic. By nature and training, 
academics tend toward caution, equivo-
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cation, and conceptual conservatism. 
Even as he waged battle with theological 
modernists and liberals in his books and 
essays, disciplinary constraints bound 
Van Til to eschew the sorts of grand 
pronouncements and laudatory praise 
with which Rushdoony often lavished 
him. 

In short, Van Til’s professional 
concerns often butted up against 
Rushdoony’s spiritual commitment to 
the “truth” he found in Van Til’s ideas. 
To Rushdoony, Van Til was an intellec-
tual mentor and religious guide; he was 
not just one theologian among many 
vying to establish the legitimacy of their 
respective theological visions within 
the normative discursive standards of 
academic theology. Van Til understood 
what was at stake in the professional 
game and dutifully played his part. 
Rushdoony felt the rightness of Van Til’s 
ideas in his very soul; academic dis-
course did not interest him. 

The result was a pronounced 
awkwardness in their relationship as 
Rushdoony lavished triumphal praise 
upon Van Til’s epistemology, while Van 
Til studiously sought to rein in what 
he perceived as Rushdoony’s adjectival 
excess. In fact, Van Til attempted to 
check what he saw as Rushdoony’s un-
warranted praise in the earliest drafts of 
By What Standard. In his comments on 
what eventually became chapter four of 
the text, Van Til told Rushdoony, “The 
article on the [‘]Psychology of Reli-
gion[’] seems to me to be very good, but 
again I wonder whether you could leave 
my name out at many places. At any 
rate, when you refer to me perhaps you 
could tone down your generous adjec-
tives.”9 Similarly, in a later letter, Van Til 
asked Rushdoony to “omit most of the 
laudatory adjectives.” He continued, “I 
mean this seriously, you give me more 
than enough credit by writing the book 
at all, and it may offend some unneces-

sarily. Some may think of it as primarily 
for propaganda.”10

For his part Rushdoony dismissed 
Van Til’s concerns. When Rushdoony 
asked several of his friends to read the 
manuscript and assess his comments 
about Van Til, he reported that they 
“delighted in all of it, including parts 
you were troubled about … and wanted 
no changes. They felt that the present 
revisions of my statements regarding 
you should stand, [and] that I am more 
accurate in my evaluation of your stat-
ure than you are.”11

Weasel Statements
This issue became particularly 

troublesome for both men when the 
faculty of Westminster Theological 
Seminary began to organize the publica-
tion of a festschrift to honor Van Til.12 
Traditionally, a festschrift is a collection 
of original essays written to celebrate 
a living academic’s contribution to a 
given field of knowledge. While gener-
ally positive assessments of the scholar’s 
career and achievements, the essays in 
festschriften often feature critical essays 
weighing the merits of the scholar’s 
work and measuring it against others 
in the field. The faculty of Westminster 
organized the festschrift to coincide 
with Van Til’s seventy-fifth birthday 
and his fortieth year at the seminary in 
1970. Under the leadership of Edward 
Robert Geehan, a general editor at 
Charles “Hays” Craig’s Presbyterian 
and Reformed Publishing Company, 
the volume collected original essays by 
Westminster faculty and international 
theologians such as the Dutch thinker 
Herman Dooyeweerd (1894–1977) and 
the South African theologian Hendrik 
G. Stoker (1899–1993). Geehan also 
invited Rushdoony to contribute. 

Rushdoony offered an essay on Van 
Til’s contribution to the “one and the 
many problem” in philosophy.13 When 
Van Til read an early draft of the essay he 

was shocked: it was too positive!  Van Til 
thanked Rushdoony for the contribution 
but asked him to tone down the praise 
because he feared that his critics might 
think him like one of the great villains 
of the New Testament: “My opponents 
will only say that I accept adulation from 
admirers in some such way as Herod 
did. I am, therefore, requesting that you 
change a couple points at least.”14 Upon 
reviewing Van Til’s request, Geehan 
seconded the notion, noting, “Having 
become so used to defending his [Van 
Til’s] position against constant attack, 
he is somewhat uneasy in the presence 
of praise.”15 Geehan asked Rushdoony 
to revise portions of the essay so that it 
might conform more to the scholarly 
standards of the festschrift.

In a terse response to Geehan’s re-
quest, Rushdoony registered his disgust 
with scholastic niceties. “I have no fear 
of being criticized as ‘unscholarly.’”16 
“Today scholarship is identified with 
the weasel statement, which speaks 
equivocally on all things, unlike that 
unscholarly gentleman, John Calvin,” 
Rushdoony fired back to Geehan. “I do 
know from experience that Dr. Van Til 
is unduly fearful of praise, and, because 
of this, I have complied.”17 Only Rush-
doony’s respect for Van Til compelled 
his compliance with Geehan’s request. 

As Geehan assembled the text, 
Rushdoony grew increasingly unhappy 
with the festschrift. After reading a draft 
of one contribution that criticized Van 
Til’s apologetics, Rushdoony wrote to 
Van Til that he was “dumbfounded” by 
the “stupid” festschrift article.18 Pri-
vately, Van Til conceded that he agreed 
with Rushdoony’s assessment of the es-
say. He felt that the piece’s author was a 
“bumptious individual,” but he worried 
to Rushdoony that he couldn’t refuse a 
piece—even a mediocre one—because 
of the fact that “he is critical of my 
views.”19
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Rushdoony particularly resented the 

direction taken by the festschrift because 
he had begun a similar project four years 
earlier. But rather than a traditional 
festschrift, Rushdoony had envisioned a 
“study which would point to the future 
in terms of the directions laid down 
by your philosophy, i.e., its implica-
tions for historiography, for econom-
ics, for theological and textual studies, 
for philosophy, and so on.”20 In short, 
where the current festschrift project 
was backward-looking and concerned 
with offering critical assessments of Van 
Til’s impact in the past, Rushdoony had 
hoped to produce a “seminal study” 
that used Van Til’s ideas “to indicate the 
directions Christian thought should take 
in terms of your philosophy.”21 Faculty 
from Westminster asked Rushdoony to 
delay his project so they could assemble 
their festschrift. Rushdoony assented, 
but came to regret the decision.22

Beyond the Academy
Although the scholarly reception 

of Van Til remained a perpetual an-
noyance for Rushdoony, he continued 
to push Van Til’s ideas outside of the 
academy. Here he met with much more 
success. Initially, he found some of his 
most receptive audiences among college 
students, conservative women’s clubs, 
and businessmen. He began reaching 
these audiences during his brief stint at 
the libertarian-oriented William Volker 
Fund based in Burlingame, California. 
During the middle of the century, the 
Volker Fund was one of the few political 
and socially conservative philanthropic 
institutions with significant resources.23 
The fund hired Rushdoony as a consul-
tant because of his anti-statist, religious-
ly-grounded beliefs. 

After the publication of By What 
Standard in the late 1950s, Rushdoony 
used grants from the Volker Fund to 
support his work on an ambitious set 
of writing projects and speaking trips 

throughout the United States. It was 
during his time as a Volker affiliate that 
Rushdoony either began or finished 
manuscripts that eventually became The 
Messianic Character of American Educa-
tion,24 This Independent Republic,25 and 
The One and the Many.26 Each of these 
books grew out of lectures Rushdoony 
gave to conservative groups across the 
country, and although they varied 
widely in content—from educational 
theory, to Christian historiography, to 
political theory—each text rested on the 
solid foundation of Van Tillian pre-
suppositional epistemology. Thus, for 
example, in the “Preface” to The Nature 
of the American System Rushdoony 
wrote, “Behind the writing of history 
is a philosophy of history, and behind 
that philosophy of history are certain 
pre-theoretical and essentially religious 
presuppositions.”27 He then spent the 
book developing a philosophy of United 
States history based Christian presup-
positions. Similarly, at the outset of The 
One and the Many, Rushdoony uses Van 
Til’s conception of the Trinity as the 
foundation for a new political philoso-
phy that rejects centralized statism for 
decentralized forms of governance.28

Although Rushdoony spent less 
than a year officially associated with the 
fund,29 that was all the time he needed 
to make connections with various 
important mid-century conservative 
organizations including the Foundation 
for Economic Education (FEE) and the 
Intercollegiate Society of Individual-
ists (ISI). Rushdoony’s connections 
brought presuppositionalism to a much 
wider audience than Van Til could 
have reached as a teacher and writer 
of narrowly focused philosophical and 
theological monographs. In fact, when 
recounting the success of this string of 
publications—especially his Messianic 
Character of American Education—
Rushdoony noted, “The irony of the 

situation is that the sales of my book 
to church circles are negligible, while 
remarkably good to secular sources, 
libraries, colleges, universities, and other 
sources, and the secular reviews [are] 
uniformly enthusiastic!”30 This fact was 
not lost on Van Til. He understood that 
Rushdoony was pushing his ideas well 
beyond the confines of the academy 
and seminary. “I am always amazed,” 
he told Rushdoony, “by the energy with 
which you are proceeding to present the 
Reformed Faith to those who are among 
the educated and the cultured of the 
land.”31 But, remarkably, Rushdoony 
wasn’t just presenting the Reformed 
faith; he was presenting Van Til’s inter-
pretation of the Reformed faith, a fact 
that had massive repercussions for the 
lives and reputations of both men.

Presuppositionalism and 
the Chalcedon Foundation

In 1965 Rushdoony moved to the 
suburbs of Los Angeles to establish 
Chalcedon, Inc., a non-profit organiza-
tion through which he could lecture and 
raise funds to start a Christian college 
built on Van Tillian insights. Eventually 
Chalcedon, Inc. evolved into the Chal-
cedon Foundation, which Rushdoony 
used to build on the connections he 
made while lecturing and researching at 
the Volker Fund. In a series of lectures 
and home church meetings during the 
1960s and ‘70s he impressed upon 
his audiences the importance of Van 
Tillian epistemology and its necessity 
within any orthodox system of Christian 
thought and action. 

In October 1965, Rushdoony sat 
down and wrote a brief report to his 
community of supporters, which he 
mimeographed and handed out. In 
that short report—the predecessor of 
Faith For All of Life—Rushdoony wrote, 
“What you are doing, in your support 
of me, is to sponsor a counter-measure 
to the prevailing trend, to promote 
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by your support, interest, and study, 
a Christian Renaissance, to declare by 
these measures your belief that the an-
swer to humanism and statism is Chris-
tian faith and liberty.”32 Rushdoony’s 
statement underscored the profound 
ways he hoped Chalcedon could serve 
as an institutional manifestation of the 
basic insights of Van Tillian presuppo-
sitionalism: proper education, founded 
on rigorous Christian presuppositions, 
could lead to a Christian Renaissance—a 
rebirth, a reconstruction—of American 
culture. 

Through the resources of Chalce-
don, Rushdoony not only continued his 
relentless lecturing and writing schedule, 
but he also began cultivating a genera-
tion of thinkers, teachers, and preachers 
to become presuppositional warriors in 
the battle against secularism and statism. 
Perhaps most famously, Rushdoony 
supported the early careers of a num-
ber of young men who would become 
synonymous with Van Tillian apologet-
ics and Rushdoony’s own project of 
Christian Reconstruction. For example, 
Rushdoony used Chalcedon to support 
the graduate education and early writing 
careers of Gary North (b. 1942) and 
Greg Bahnsen (1948–1995).33 In fact, 
he used Chalcedon’s resources to provide 
funding for both young men to study 
directly under Van Til at Westminster 
Theological Seminary. 

In many ways, however, Chalcedon’s 
support for individuals such as North 
and Bahnsen was much less significant 
than its more amorphous and harder 
to determine influence on a network of 
issues in the areas of higher education, 
homeschooling, and political activism. 
This work began in the late 1970s when 
Rushdoony shifted his focus away from 
encouraging young men to attend semi-
nary and instead spent a considerable 
amount of time pushing Christians to 
bring Van Tillian epistemology to bear 

on law schools and other institutions of 
higher education. 

Of the many bright and deter-
mined young lawyers that Rushdoony 
encouraged to litigate in the interest 
of Christian liberty, John W. White-
head was certainly the most significant. 
Whitehead published many popular 
legal texts, including The Separation 
Illusion: A Lawyer Examines the First 
Amendment,34 and went on to found the 
Rutherford Institute in 1982 with Rush-
doony’s support. As with Chalcedon, 
the Rutherford Institute similarly em-
bodied Van Til’s ideas: Rushdoony and 
Whitehead used Rutherford to—among 
many other things—provide courtroom 
support to homeschooling parents who 
wanted to teach their children accord-
ing to strictly Christian epistemological 
principles. 

This wider influence on colleges, 
professional schools, and homeschooling 
manifested itself in complex ways that 
remain nearly impossible for historians 
to track or sociologists to map. Rush-
doony sometimes received letters from 
college students at secular institutions 
asking for information about Van Til. In 
many cases these inquiries suggest that 
Rushdoony’s Chalcedon Foundation 
had become synonymous with Van Til’s 
philosophy. In one interesting note, two 
college students wrote to Rushdoony: 

A fellow Christian and I have recently 
become very enthusiastic concerning 
the theological and social/political 
works of Cornelius Van Til, Her-
man Dooyeweerd, Francis Schaeffer, 
and yourself … Both of us belong to 
Reformed churches, but only recently 
we have begun to realize the social and 
political implications of our Christian 
beliefs. We have become convinced 
that it is crucial that we understand and 
teach others the proper Christian social 
and political structure that is taught in 
the Word of God …35

When Rushdoony relayed such 

notes to the aging and now-retired Van 
Til, he was surprised by Van Til’s pes-
simistic response. In one note authored 
in the late 1970s, Van Til doubted 
that such good news about his ever-
increasing influence could really be true. 
Rushdoony would have none of it: 

I was happy to hear from you, but 
your letter saddened me a bit, because 
you seem to find my reports about the 
growth of your influence ‘too generous 
to be true’ … Now we do not get such 
[positive] letters every day, but we do 
get enough of them to indicate that 
things are happening, and that the sons 
of Cornelius Van Til are beginning to 
appear all over the world. Therefore: 
REJOICE!36

As the previous paragraph indicates, 
the late 1970s saw Van Til recede from 
the frontlines of the battle to press 
presuppositionalism in all areas of life. 
With his retirement in 1972 Van Til 
continued to teach at Westminster until 
the late 1970s, but his most significant 
publications were already behind him. 
Always modest and self-effacing, Van 
Til refused to take credit for any of his 
achievements as a philosopher, theolo-
gian, or epistemological revolutionary. 
In his humble mind all of his successes 
belonged to others: to the LORD, to 
his students, to Rushdoony. In a brief 
handwritten note, Van Til told Rush-
doony, “I am more indebted to you 
than I now realize. You are the moving 
spirit back of all. The Lord bless you 
and keep you and yours henceforth and 
forevermore.”37 Certainly Rushdoony 
would have disputed the assertion and 
did so in later letters, but in a melan-
choly postscript Van Til revealed that his 
eternal legacy was weighing heavily on 
his mind: “Soon we shall meet at Jesus’ 
feet!”38

In a moving but disjointed letter 
written in 1978 shortly after the death 
of his beloved wife, Rena, Van Til again 
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thanked Rushdoony for his work. Van 
Til began by recounting how he “used to 
haul cow-manure,” plowing “22 miles” 
of “clay soil” in order to help his father 
pay for his first year of college at Calvin 
College in Grand Rapids, Michigan. He 
told Rushdoony of how, “For 8 years 
Rena and I kept company—no money 
for a wedding. For 52 years she and I 
were happily married.”39 “I dare scarcely 
to think of her or look at her picture for 
fear it will stymie my work. I pray daily 
and with tears that I may continue alone 
to do something for the kingdom in 
our Savior.”40 He concluded by telling 
Rushdoony that, although he had been 
“utterly unknown” to the Westminster 
theologian when Rushdoony first began 
defending the New Modernism in the 
1940s, “I am and shall always remain 
deeply grateful to you for your … work 
and for your encouragement—in the 
face of ridicule—to me in my labors for 
our common Lord and Savior.”41

Conclusion
Cornelius Van Til died on April 

17, 1987. Rushdoony did not hear the 
news immediately. On April 20 and 21, 
Rushdoony lectured at Dordt College, 
a small Reformed liberal arts college 
in Sioux Falls, Iowa. After the session, 
Dordt’s president Dr. John B. Hulst, 
pulled Rushdoony aside and told him 
about Van Til’s passing. Hulst also told 
Rushdoony “that on one occasion Van 
Til told him that I [Rushdoony] alone 
understood him [Van Til] clearly and 
interpreted him accurately.”42

Through the remainder of his career 
Rushdoony continued his mission to 
clearly and accurately interpret Van Til. 
Never one to shy away from lavishing 
praise of his mentor, collaborator, and 
friend, in the May 1995 issue of the 
Chalcedon Report, Rushdoony wrote, 
“Cornelius Van Til was a giant of the 
Faith, one of the greatest men in the 
history of Christianity.  Many in the 

United States are doing their best to 
forget him, but his influence keeps 
expanding.”43

Rushdoony worried that Van Til’s 
influence in the United States could 
wane if something wasn’t done. He 
ended his short note with an impas-
sioned call to get more of Van Til’s 
major books back into print. Since 
Rushdoony’s warning about the pos-
sible diminishment of Van Til’s legacy, 
a host of important new publications 
have appeared: an electronic edition of 
Van Til’s complete works appeared in 
1997;44 Greg Bahnsen’s Van Til’s Apolo-
getic appeared posthumously in 1998;45 
Presbyterian and Reformed Publishing 
Company has reissued several of Van 
Til’s major works;46 and in 2008 John 
R. Muether published his excellent 
biography, Cornelius Van Til: Reformed 
Apologist and Churchman. 

From his assertion that Rushdoony 
was the “moving spirit” behind the pub-
lic rise of presuppositionalism, to his ob-
viously heart-felt statements of gratitude 
for Rushdoony’s efforts to popularize his 
writings, it is clear that Van Til believed 
that Rushdoony was singularly impor-
tant to his career as a philosopher and 
apologist. Similarly, it is hard to imag-
ine that the Chalcedon Foundation or 
Rushdoony’s consistent effort to reform 
higher education and homeschooling 
would exist without the moving spirit 
of Van Tillian epistemology. Although it 
would certainly be a misrepresentation 
to say that the two men’s projects were 
identical, it would not be an exag-
geration to say they helped shape each 
other’s careers and that each man helped 
determine the context in which the 
other would be interpreted. In short, it 
is impossible to imagine Van Til without 
Rushdoony’s work, and vice versa. 

In 2010 Michael J. McVicar completed 
a dissertation exploring the relationship 
between the ministry of R. J. Rushdoony 

and the American conservative movement. 
He lectures at several universities in Ohio. 
McVicar is not a Reconstructionist. He can 
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understanding 
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This was going to 
be one interesting 

meeting. People began 
dribbling in around 6 
p.m. on Friday. Not 
all at once; some came 

a distance, and others finished their 
workday later. By the time the assembly 
was complete there were thirteen church 
elders and deacons, two pastors—and 
yours truly. The purpose of the meet-
ing? To find out what was “wrong,” if 
anything, with the senior pastor. 

Early in the event I asked the ques-
tion about profit. Now I should have 
known better than to use the “f” word 
in a meeting of church elders. They 
were happy to talk about “prophets” but 
not “profits.” But I had committed the 
mistake—deliberately, I might add.

“We’re a church,” I was told. “We 
don’t make a profit.”

With that response I went to the 
whiteboard and wrote two numbers: 
revenue and expenses. And I made sure 
the expenses were less than the revenue. 
Accounting systems usually refer to 
that as net profit. But this is a no-profit 
church.

“This $10,000 you see here at the 
bottom that has not been spent,” I 
asked, “is that a profit? It is certainly 
money left over at the end of the year. 
What do you call that?”

“We don’t make a profit,” it was 
repeated. After some thought: “But we 
can call it a surplus.”

Why Check-Book Theology is Necessary 
for the Expansion of Christianity—Part 1

Ian Hodge, Ph.D.

F e a t u r e  A r t i c l e

I know when I’m ahead, and I 
figured “surplus” would achieve our 
ends. From that time forth the question 
was not “Should we make a profit?” but 
“Should we have a surplus?”

There was silence as a response to 
this question. Logic said “yes,” there 
should be a profit—sorry, surplus—
but something prevented these church 
leaders from planning to have a surplus. 
Why?

Dysfunctional Churches 
I have developed a methodology 

that explores organizational behavior, or 
more importantly, uncovers organiza-
tion dysfunctionality. The legal status of 
“for profit” or “not-for-profit” is irrel-
evant to this method. The “non-profit” 
matter has no bearing on organizational 
management, but is instead a legal—and 
therefore moral—issue concerning the 
distribution of unused assets, such as 
money.

It was my purpose in the discussion 
to identify the underlying problems in 
the management practices of this local 
church. I was a relatively new mem-
ber, having relocated to the area, and 
the pastor was in a spot of trouble. He 
confided in me some of those issues, 
and I convinced him to let me conduct 
this workshop. He thought one evening 
would be enough; I said I needed Friday 
night and all day Saturday. I was right 
(on this occasion, anyway).

Understand the scene: the elders are 

not happy with the senior pastor. He 
doesn’t know what to do with the pres-
sure they put on him, is not sure how 
to address the issues which, by the way, 
were never conveyed adequately to him. 
As a result, he is one very frustrated 
senior pastor. And they are an equally 
frustrated governance board.

My objective: find out if Total 
Quality Management guru W. Edwards 
Deming is right when he says 85 per-
cent of problems are process problems, 
while only 15 percent of the problems 
are people problems. I wanted to help 
everyone in the room discover and un-
derstand what was causing their under-
lying frustrations.

The church leaders were unhappy 
with the pastor. Why? Was he incom-
petent? Lazy? Slow? Easily sidetracked 
onto unimportant tasks? Overwhelmed 
with too much activity? 

On the other hand, were the 
expectations of the elders, representing 
the congregation, misplaced? Expecting 
too much? Unclear? Or simply never 
expressed?

You begin to see the range of 
potential problems which boiled down 
to either process or people. It was my 
objective, over the course of the work-
shop, to have everyone in the room 
agree on the nature of the problem and 
its solution.

But getting there is only half the 
challenge. (Implementing change is the 
other half.)

You don’t have to do this—survival is not compulsory.

W. Edwards Deming
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I continued the discussion covering 

key functionality of organizations. And I 
just love it, in a not-for-profit organiza-
tion, when I get to the functions that in 
business are referred to as “functions of 
ownership.” These are the key activities 
that only business owners can do.

As anticipated, I received the usual 
response from church elders. We don’t 
have owners. We’re a non-profit organi-
zation. There are no owners.

“I’m sorry,” I replied. “You may not 
have owners in the legal sense, but the 
functions of ownership are only two, 
and you have them in any organization. 
They are inescapable.”

Inescapable? I have their attention.
“The first inescapable function of 

ownership is the privilege of providing 
the investment capital for the organiza-
tion.”

Silence. They wait. I wait for them 
to digest this, because the second func-
tion drives right off this first one.

“Does this organization have finan-
cial needs?” They nod.

“And who provides that money?” I 
already know the answer but I need just 
one of these men to tell me: the congre-
gation.

“You’re correct,” I said. “It is the 
members of the congregation who 
jointly fulfill the function of ownership 
on this point and in this organization.”

Whoa, there. Back up a little, they 
ask. “What, then, is our role in this 
organization?”

“I’m glad you asked. It seems to 
me the eldership of this church is to be 
a board of directors, acting for and on 
behalf of the ‘owners’ of the organiza-
tion, the congregation.”

It helps if you understand how radi-
cal these ideas are for these elders. This 
is a Presbyterian church, and I’m sug-
gesting that the local church eldership, 
the Session, is somewhat like a board 
of directors, and the “owners” of the 

church are the congregation. That does 
not sound like Presbyterianism. Not to 
these men, anyway.

In their eyes, God owns this church, 
not the members. And they do not see 
any connection between themselves and 
the congregation that is strong enough 
to solve the problems of organization 
governance. There are, of course, dif-
ferences between church and business, 
but there are also similarities. On this 
occasion, I identify the similarities, not 
the differences.

My interest, therefore, is not theol-
ogy in the narrow sense, even though I 
know theological presuppositions drive 
people’s responses to everything, includ-
ing organizational management.  My 
interest is to uncover what is necessary for 
this organization to achieve its objectives.

Here you see in the word objec-
tives the second inescapable function of 
ownership. In business it is called the 
Return On Investment (ROI). ROI can 
be expressed in different forms, some 
of them intangible while others are 
tangible. Organizations need to set both 
kinds, but it is common in not-for-
profit organizations to be very weak in 
setting tangible goals. Yes, we want to 
help the poor (intangible) but no one 
determines the tangible expression of 
that. How many of the poor do you wish 
to help in a given time period? Will one 
person every other year be an acceptable 
achievement of the objective?

It is the for-profit and not-for-profit 
organizations that set tangible goals that 
become successful. Here’s why.

Stewardship
Pick up your Bible and read from 

the beginning. After quite a long time, 
you will come to the gospels, but by the 
time you get there you’ll have all the 
Old Testament Scripture to help you 
understand what you read in the New 
Testament. 

In Matthew 25 you find “the king-

dom of heaven is like …” parables. The 
parables must be important if the King-
dom of heaven is in some way “like” 
this. Yeshua, the Messiah, is teaching 
principles about the Kingdom of heaven. 
He tells of a man with assets leaving his 
stewards different gifts; one five talents, 
one two talents, and the third only one 
talent. Five talents are estimated by one 
scholar as equal to a hundred years of 
wages, so even one talent was a signifi-
cant amount. These recipients of the 
talents—stewards—are supposed to do 
something with that which was entrust-
ed to them.

When the man returns he calls them 
to account, a day of judgment, a day of 
assessing their performance. The stewards 
who increased their talents were praised 
and rewarded; the steward who buried 
his talent and returned only that which 
had been given to him without increase 
is described as an unfaithful stew-
ard. God apparently intends for us to 
increase the talents He gives us, but He 
does not dictate the amount of increase. 
We have some leeway here.

From this parable, you can identify 
that stewardship, in its Biblical sense, 
has four very important ingredients. The 
first of these is responsibility. Steward-
ship means being allocated some kind 
of responsibility. The second ingredient 
is accountability. Somehow there is to 
be accountability for the steward that 
is related to the responsibilities given to 
him. Third, there must be measurement 
of some kind as a way of determining 
the accountability. Finally, there must 
be empowerment. The steward must 
be given everything he needs—tools, 
knowledge, skills (training), and time—
to achieve the objective.

Handing back to God only that 
which He gives us is less than adequate, 
according to this parable. Therefore, 
people need a plan, a goal and objec-
tive—ROI.
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It is the function of ownership 

in an organization to determine the 
ROI. Even in a large public-ownership 
company, owners do not escape this 
function, but it is practically handled by 
the owners’ representatives, the board of 
directors.

Our church elders were beginning 
to see some light. They breathe a sigh 
of relief when they realize it was not 
my intention to be Congregational and 
suggest church government from the 
congregation. The Session members 
were the ones who needed to set the 
goals and objectives—tangible and 
intangible—for the church, as represen-
tatives of the congregation.

“What are your objectives?” I ask.
Holding church services, prayer 

meetings, Bible studies, counseling for 
those in need. But these are not objec-
tives, I suggest: they are activities with 
no determined outcome.

An objective, to be more than an 
activity, needs to be an accountable ob-
jective. It must be tangible, measurable. 
It is the tangible “number” to which 
people will be accountable.

In other words, it is a touchstone 
of the organization. And if there is no 
touchstone there is nothing to guide 
people to a successful outcome.

There is always one very important 
touchstone for any organization. It is 
the destination that allows the organiza-
tion to determine if it is on course. In 
for-profits, it is called profit. But you 
can call it a surplus.

Profits, or surplus, according to 
management guru Peter Drucker, are 
“the future costs of staying in business.” 
Think about that. Future costs. Not 
those in existence now; the ones that 
are yet to be incurred. Repairs to the 
building or replacement of furniture and 
equipment, for example.

And not-for-profits have costs to be 
covered just like their cousins, the for-
profit organizations.

When an organization functions at 
peak performance, that ROI number 
is broken out into different areas of the 
business. If the ROI determined by the 
business owner is $1 million, and the 
business can operate at 10 percent net 
profit (after all expenses), then there 
needs to be $10 million in sales. Now 
you can have a conversation with your 
sales hires: “Are you capable of selling 
$10 million of my product? What did 
you do at your last job? You only sold 
$2 million? What makes you think you 
can meet our need and sell $10 mil-
lion?”

You get the idea.
Back to our elders. “What do you 

expect from the pastor if there is no 
pre-determined ROI for him to achieve? 
What tangible objective did he fail to 
meet?”

“We expected church growth 
from him, and we didn’t get what we 
wanted.”

It is now becoming clear that the 
church elders wanted growth—an activ-
ity. But it was not activity they were 
measuring. They wanted results. How 
many new people in the church would 
satisfy their expectation of the pastor? 
One? Two? Twenty-two? And over what 
period of time? They had never an-
swered questions like these because they 
were never asked.

When church elders say things like 
this, they are like the business owner 
who tells their consultant, “You’re here 
to get me more money.”

“And if I get you one dollar extra, 
will that satisfy your expectation? After 
all, it is more money.”

The objective—church growth—is 
an intangible hope that needs to be ex-
pressed in tangible terms: We would like 
to have twenty-four new people attend-
ing church by the end of the year.

“But you can’t do that,” I am repeat-
edly told. “This is a church. We don’t 

operate like that.”
“I know you don’t operate like 

that,” I reply, “and that’s why I’m here. 
I’m here to tell you that the frustrations 
you have are caused by your failure to 
supply tangible responsibilities, hold 
people accountable to them, measure 
their effectiveness, and provide the tools 
for their success. In other words, you’re 
not managing.”

Now I have their attention.
Large, successful organizations have 

appropriate organizational functions 
that are well developed and constitute a 
key part of the activities in the organiza-
tion. Small businesses are small because 
they fail this test. And when the small 
organization learns these lessons and 
implements them, it can then grow into 
a large organization.

So too with large churches and 
small churches. It is often a mistaken 
notion that you cannot have “business 
planning” in a church without compro-
mising doctrine. And the people who 
tell you this are usually the ones with 
small churches. In other words, they use 
it as an excuse and a rationale for their 
smallness.

Here’s the underlying theological 
problem. Most of us don’t like account-
ability. It goes against our desire to be 
God. No one holds a god accountable 
except another god. Consequently, 
people will complain about the perfor-
mance of others while at the same time 
providing poor excuses for their own 
failures.

Back to the elders and the church. 
I explain that without a tangible ROI 
they will achieve very few of their expec-
tations. You can’t beat up on the pastor 
just because he failed your expectation, 
especially when you didn’t tell him what 
you really expected.

“But he knows we wanted evange-
lism and church growth.”

“And this senior pastor,” I reply, 
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“has a junior pastor to manage, a semi-
nary student working part time in youth 
work he has to manage, a secretary to 
manage, all the church department 
heads need some of his time, and you 
expect him to preach twice on Sunday, 
marry the young and bury the dead, and 
have time to visit you in your homes on 
occasion. When does he have time for 
evangelism? What will you remove from 
his current activities in order for church 
growth to take place?”

Now they’re thinking. “We appoint-
ed the junior pastor to take the counsel-
ing load off his shoulders. But it appears 
he’s still busy.”

“If church growth is so important 
to this elder board, why didn’t you ap-
point a second pastor skilled in outreach 
and evangelism rather than counseling? 
After all, in theory (if not in practice), 
ten new families tithing in the church 
is getting close to covering the evange-
list’s salary, and then you could appoint 
your counselor. Then you could have 
had church growth and counseling, and 
perhaps less frustration between you and 
the senior pastor.”

A longer silence took place. Some-
times people need time to think … 
before they are willing to make an 
admission.

“We never thought of doing it that 
way,” someone eventually offered.

“Then why are you beating up on 
your senior pastor?”

Now a really long silence.

Conclusion
An organization without tangible 

goals and objectives is like a ship on an 
ocean without a destination. Is the ship 
going to Australia or Alaska? When do 
we expect to arrive, July or December? 
The goals and objectives in an organiza-
tion determine its destination within a 
given period of time.

Until the crew knows the destina-
tion and the expected arrival time, they 

will not know when to pull the oars, 
which direction they should be facing, 
and how often they should do oar pull-
ing. But since they need to be active, 
they will make up their own objectives 
and pull the oars anyway. And if the 
ship goes in circles, don’t be surprised. 
This is often referred to as competing 
agendas; it is, without a doubt, compet-
ing destinations.

Without the agreed destination 
there is no possibility of checking to see 
if the ship is still on course. If the ship is 
heading towards Alaska when it should 
be going to Australia, then it’s time to 
take some corrective action.

If the church is planning to get 
twenty-four new families in the church 
this year, and it’s six months down the 
track and they have only one family, 
it may indicate they’re on the wrong 
course. It means the activities they are 
doing may not be producing the results 
and something needs to change. Perhaps 
it is not the wrong activity, but rather a 
recognition that people are not trained 
to be effective in that activity.

The truth is, you can no more step 
around good organizational manage-
ment than you can step around good 
farming management. Is eating impor-
tant to you? Crops don’t grow without 
planning, planting, cultivation, and 
harvesting. You need to plant at the 
right time, pull the weeds at the right 
time, apply water at the right time, and 
harvest at the right time. If you want a 
crop and food on the table, manage. 

Is church growth important to you? 
Good organizations succeed with good 
planning, planting, cultivation, and har-
vesting. If you want church growth and 
the expansion of Christianity, manage.

No, I am not saying you can have 
people converted just by managing, any 
more than I am saying you can guaran-
tee the crop just by good farm manage-
ment. Both require the blessing of God 

to be productive and fruitful—success-
ful, using that word guardedly. There’s 
a place for these activities because God 
expects them. That’s what the parable 
above is concerned with. 

Some people accept a two-kingdom 
management model: one theory of man-
agement for the business world, another 
for the religious world. It’s time for a 
one-kingdom model of management. 
And then get everyone to work. 

Process or people? What was the 
problem uncovered in the workshop?

And what would you do, and how 
would you do it, to solve their problem?

In part 2, I’ll explore the implemen-
tation of the solution within a covenant 
model framework. 

Ian Hodge, Ph.D., is a business consultant 
who engineers performance in the business 
to improve bottom line results. For 
Christian business owners, this means 
more money to tithe. For a free business 
consultation, visit his website at www.
clarion-communications.com.
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In this passage of 
Scripture we see the 

future of Israel hanging 
in the balance. Samuel’s 
sons were worldly and 
profane, and their 

leadership punctuated by wickedness (1 
Sam. 2ff.). They had the outward show 
of religion and perhaps even the out-
ward testimony of their father, but their 
own testimony was void of legitimacy. 
They were covetous men, perverse and 
lacking judgment. 

Nevertheless, Samuel made his 
reprobate sons judges. Perhaps he hoped 
they would receive the office with sobri-
ety and sense. But they failed to change 
even when thrust into a situation which 
requires godly sobriety and holy obedi-
ence to the law of God.

Herein is the first transgression. It 
was typical of what was to follow.

Samuel’s sons, like Eli’s, were repro-
bate men. Nothing could change that. 

We might view Eli’s sons as repre-
senting the apostasy of the priests, and 
Samuel’s sons  the apostasy of the civil 
rulers. 

Both of these apostate groups were 
setting the stage for a great judgment 
upon Israel. It is a fact of Scripture 
that the judgment of God must come 
upon every nation that refuses to follow 
His lawful precepts, especially when it 
concerns leadership, statesmanship, and 
government. If God judged His own 
people, Israel, how much more will He 

Tyranny, Independence, or Liberty Under God
Paul Michael Raymond

G u e s t  C o l u m n

judge other nations that rebel against 
His holy law?

Perhaps Samuel’s offense is not to 
be laid upon Samuel alone. Perhaps 
he was too tenderhearted as a father 
and thus his eyes were blinded and his 
heart hopeful that his seed would be 
great in the earth God-ward. Although 
he was wrong, Samuel needn’t bear the 
guilt alone. The people were equally to 
blame, and perhaps more so.

On the one hand, the elders 
acknowledged that Samuel’s sons were 
apostate, and could not rule as judges. 
On the other hand they asked for an 
equally sinful solution. They asked for 
a king patterned after the kings of the 
pagan nations around them:

Then all the elders of Israel gath-
ered themselves together, and came 
to Samuel unto Ramah, And said 
unto him, Behold, thou art old, 
and thy sons walk not in thy ways: 
now make us a king to judge us 
like all the nations. (1 Sam. 4:4–5)

This request defied all logic as well 
as knowledge. It was a complete rejec-
tion of God and His laws, and God 
would not suffer His chosen, covenant-
ally bound people to reject Him without 
retribution.

Notice the elders wanted to be 
judged like the other nations were 
judged. Since the other nations were 
structured tyrannically, with totalitar-
ian despots acting like gods  according 
to personal whims and lusts, Israel was 

asking to become slaves of wicked men. 
They were asking to return to the vomit 
of Egyptian slavery.

It was common knowledge that 
the nations outside of God’s covenant 
were despotic. Nevertheless, the people 
desired to be like them. This request was 
not made out of ignorance, but out of 
defiance:

And the LORD said unto Samuel, 
Hearken unto the voice of the 
people in all that they say unto 
thee: for they have not rejected 
thee, but they have rejected me, 
that I should not reign over them. 
(1 Sam. 8:7)

What was transpiring was a com-
plete repudiation of the covenant oath 
that Israel had made with God in the 
wilderness. It was a blatant violation of a 
promise sworn before God, and to God. 

Israel wanted God’s covenant of 
redemption, but refused to have His 
covenant of political precept and expres-
sion. They would rather take after the 
nations and ideologies of the heathen. 
They wanted God’s salvation but not 
His Lordship. They wanted Him as 
Savior but not as King. This was impos-
sible. Divine salvation is predicated 
upon God’s sovereign rule. There is no 
redemption without lordship. There is 
no redemption without submission to 
Christ’s crown and His covenant.

Israel thought that salvation was 
a ticket to escape lawful obedience to 
God’s precepts. Today this idea prevails 

And it came to pass, when Samuel was old, that he made his sons judges over Israel.  Now the name of his firstborn was Joel; 
and the name of his second, Abiah: they were judges in Beersheba.  And his sons walked not in his ways, but turned aside 

after lucre, and took bribes, and perverted judgment. (1 Samuel  8:1–3)
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in many churches, both Arminian and 
Reformed. Statements such as “We are 
under grace and not under law” are typi-
cal of those wanting God’s redemption 
but not His lordship.

Salvation is not an escape from obe-
dience, but rather it emphasizes obedi-
ence, as well as sacrificial devotion and 
service. This idea of salvation without 
obedience was born out of pagan rebel-
lion. The pagan idea of salvation was 
one of safety and prosperity, not obedi-
ence to an ethical standard of holiness. 
Pagan redemption had little to do with 
an obedient lifestyle, since salvation was 
based upon ritual and ceremony and 
was relegated to the individual alone—a 
“me and my savior” relationship without 
any infringement upon personal needs, 
desires and actions.

Israel desired liberation from God 
and not a liberation to God They want-
ed heaven, but they wanted it without 
fulfilling their covenant oath of obedi-
ence. Israel wanted the impossible. 

R. J. Rushdoony puts it this way, 
“There can only be divine salvation 
where there is a sovereign and omnipo-
tent God.”1

Israel had rejected God as Lord. 
God was now going to reject them.

Why did God require Israel to up-
hold His political covenant structure?

Daniel Elazar, in Covenant and Pol-
ity in Biblical Israel, observes:

Covenant can be studied in three 
dimensions: 1. As a form of political 
conceptualization and mode of political 
expression; 2. as a source of political 
ideology; and 3. as a factor shaping 
culture, institutions and behavior.2

In rejecting God as King, Israel was 
rejecting God’s political covenant struc-
ture which included: 

1. Divine law, justice and equity 
2. God’s political ideology of 

righteousness, which has at root ethical 
purity

3. God’s commanded political struc-
ture, which was to shape the culture, its 
institutions, and regulate the behavior of 
the people. 

All this was rejected and overthrown 
by Israel’s desire to be ruled by a king 
and a system of government that was 
diametrically opposed to the divine civil 
and legal order of Jehovah.

Israel rejected God’s declaration 
of His holiness, His covenant oath to 
them, and their oath to Him. God’s 
covenant agreement was an informed 
agreement, pact or contract with Israel, 
based upon their voluntary consent. It 
was an agreement established by God (a 
higher authority), with certain stipula-
tions of divine law attached to it. These 
stipulations were sanctions of two kinds: 
curses for disobedience and blessings for 
obedience. It was generational in scope. 
If obeyed, the blessings would continue 
throughout their generations; but if dis-
obeyed, the nation would be destroyed.

Divine covenants are important 
because they shape the worldview and 
perspectives of the parties involved, and 
because they sustain those divine ends 
whereby they cannot be altered without 
divine sanctions.

Elazar confirms this:

As a source of political ideology, 
covenant shapes the world views … of 
whole societies, defining their civil char-
acter and political relationships, and 
serving as a touchstone for testing the 
legitimacy and often even the efficiency 
of their political institutions and those 
who must make them work.3

Covenanting is a security measure, 
especially when it comes to political 
ideology, structure, and expression. As 
a result of the sinful rejection of God 
and His laws, Israel’s culture would now 
be structured according to the apostate 
system of government under a king 
who was like the pagan kings in their 
totalitarian rule.

Covenants are expressions of rela-
tionships. By violating their covenant 
with God, Israel severed the relation-
ship between themselves and God, their 
Saviour, Lord, and Protector. Once they 
rejected God, they were on their own, 
and under the frowning providence and 
active judgment of the Almighty.

Elazar again notes that God’s 
original covenant with Israel actually 
established the Hebrew people, and 
founded them as a body politic, while 
at the same time creating a religious 
framework that gave that polity its 
reason, norms, and constitution. It also 
gave them particular guidelines, i.e., 
laws, for the development of a political 
order based upon justice and equity, all 
of which were based upon a covenantal 
relationship.

God’s covenant established Israel’s 
moral commitment to one another and 
to God. It was a binding law. All this 
Israel rejected. Even after they had been 
warned time and time again, they con-
tinued in their rejection of the counsel 
of God.

The result was tyrannical rule 
under a totalitarian statist government, 
brought about by the direct interven-
tion of God according to His declared 
judgment for rebellion. Israel was seek-
ing a political platform that would free 
them from the covenantal obligations 
of God’s law. They wanted to decide for 
themselves right and wrong according 
to arbitrary human standards and thus 
sought independence from God’s law 
and from God’s blessings.

What they said in effect was, “We 
the people of Israel will decide how we 
will be governed.” And they did this by 
seeking a legislator-king outside of the 
parameters God gave. They traded God 
for Saul, a terrible mistake.

Israel’s rebellious cunning quickly 
backfired and they became slaves once 
again. Samuel told the people what 
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During the years of the Reforma-

tion, John Calvin admonished the 
people of Geneva with a stern warning, 
“And ye, o peoples to whom God gave 
the liberty to choose your own mag-
istrates, see to it that ye do not forfeit 
this favor by electing to the positions of 
highest honor, rascals and enemies of 
God.”6

This warning could have easily been 
given to the twenty-first-century evan-
gelical Christian community. But where 
there has been warning, it has mostly 
fallen on deaf ears. Today, we see very 
little real outcry from any quarter as to 
the apostasy of our civil magistracy, and 
almost no outrage.

Why Is the Community of the 
Church So Complacent?

The visible church has lost the 
vision of what it means to be at liberty 
under God. Not only has the church 
lost the vision, she has become like Israel 
desiring a king (or a political party) 
to rule over her like the other nations. 
Rather than rebuking and abstaining 
from the workers of iniquity, many 
Christians run to them for safety and 
the hope of prosperity. But America’s 
true hope is neither in any king nor in 
any political party. Moreover it is not in 
politics per se.

Many in Christendom have testified 
that they want to reform the nation 
and bring it back to the morality of 
Scripture. An abundance of words 
are spoken, but little real action is 
implemented. However if and when 
action is finally implemented, it is with 
the hope that Christ will emerge and 
rapture the church from the evils of the 
world supernaturally. This two-kingdom 
heresy has stifled the church to the point 
of her being culturally irrelevant in 
many areas of society.

There are far too many professing 
Christians still eating at Jezebel’s statist 
table, wiping their mouths and saying 

the results of their choice of a human 
king would be in 1 Samuel 8: 11–18. 
Even with this warning the people were 
seared in their conscience, and desired 
to live under the yoke of an oppressive 
statist system. As long as they could be 
like every other nation, and compete in 
the global arena, and do it the way they 
saw fit, they would be satisfied. Or so it 
seemed. 

The Parallels Are Astounding. 
Like Israel, Americans desire a presi-

dent, or a political party, structured after 
those of the nations of the world. When 
non-Christian rulers are placed into 
power they enter into office with their 
own ethical standards, epistemological 
starting point, economic ideologies and 
worldviews, structured according to 
humanistic ideas, and refuse to follow 
God’s ethical standards for a commu-
nity, state, or nation.

As author Buddy Hanson states, 
“Any other view of civil government 
other than [God’s] view, will result in 
the citizens [including lawmakers who 
are elected from the citizenry] becoming 
a law unto themselves.”

During the Reformation the idea of 
national covenanting was rejuvenated. 
It was the Reformation that inspired 
the Puritans, Covenanters, and early 
American colonists to consider return-
ing to the God of their fathers, so as to 
construct a body politic obedient to the 
law of God and His infallible Word. As 
a result, Biblical covenanting re-emerged 
as a central theme in political theol-
ogy, political philosophy, and political 
practice.

Men like Theodore Beza and the 
German-born Calvinist Johannes Althu-
sius were among the finest of juridical 
scholars. Althusius systematized Calvin-
istic teachings and stated: 

[A] republic is formed by a covenant 
between the rulers and the people 
before God, that the foundation of this 

covenant is the Law of God  … that the 
Decalogue is the best expression of this 
higher law, that the church and state are 
separate in form, but joined in func-
tion, that families, churches, and states 
alike, must protect the rights and liber-
ties of the people, and that violations 
of these rights and liberties, or of the 
divine and natural rights that inform 
and empower them, are instances of 
tyranny that must trigger organized 
constitutional resistance.4

The Reformation called men to 
both an outer and an inner reforma-
tion wherein they would be conformed 
outwardly and inwardly to the Word of 
God. This reformation concerned every 
area and institution of life, especially in 
the realm of government, since tyranny 
would be violently hostile to the preach-
ing of the gospel and the health of the 
Christian cause.

Beza insisted that tyrants were rulers 
who violated the terms of the political 
covenant.

John Witte notes:

For Beza, tyrants were rulers who 
violated the terms of the political 
covenant—particularly its foundational 
requirements, that all must honor the 
rights of God to be worshipped, and 
the rights of God’s people to discharge 
their duties of the faith, in conformity 
with God’s Law.5

It was Beza, more so than Calvin, 
who advanced the doctrine of interpo-
sition whereby the lesser magistrates 
could resist and overthrow, if necessary, 
the tyrant.  According to Beza, if the 
ruler exceeded his authority in violation 
of the political covenant, the people, 
through their representatives, had both 
the right and the duty to resist him as 
a tyrant. It was this doctrine of inter-
position (or the doctrine of the lesser 
magistrate) that was invoked by the 
American Puritan colonists during the 
late 1700s, sparking the American War 
for Independence.
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that they have done no evil. Too many 
saints have bought into the lie that 
the government is here to help and to 
provide for cradle-to-grave assurances. 
American Christians have yoked them-
selves with the beast of statism. 

Like Israel they desire Saul.
The community of Christendom 

has forged an unholy alliance with 
God’s enemies, thinking that appeasing 
the oppressor will insure survival, not 
realizing that appeasement of the beast 
only stirs its wrath. American Christians 
seem to think that if they act according 
to the liking of the “beast,” believing its 
lies, getting involved with its programs, 
and refraining from antagonizing it, the 
“beast” will spare them. It will not. In 
the end it will destroy them in the same 
way it destroys the ungodly. It is the 
nature of man, when given any kind of 
political power, to enslave, impoverish, 
humiliate and eventually kill the very 
people he has sworn to protect. In doing 
so, he kills himself along with the people 
of his charge.

Buddy Hanson has a keen eye for 
the problem: 

It is said that it’s hard to read the label 
from the inside of the jar, but that is 
exactly where we are in the early years 
of the 21st century. The cultural jar 
into which we have allowed ourselves 
to be placed, and confined, is a result 
of a century and a half of preferring 
the world’s ways to God’s. This has so 
influenced the way we look at life, that 
when we decide to “do something” 
about our culture, we act according to 
non-Christian tactics—and don’t even 
realize that we are doing so.7

In other words, trying to change 
the culture by acting according to the 
dictates of the culture, and re-establish-
ing the position of godless rulers, avails 
nothing, and exacerbates the problem, 
bringing the wrath of God down upon 
us more ferociously.

He continues, “What is not under-

stood is that by acting naturally, we are 
guaranteeing that the non-Christian 
agenda will continue to influence the 
culture.”8

The answer to our political, eco-
nomic, militaristic, and cultural prob-
lems is not whether the Republicans 
or the Democrats gain control over the 
government. Our problems will only 
be remedied when God’s people stop 
making excuses for their acquiescence 
to wickedness and tyranny, and devote 
themselves to an expressly Christian 
world and life view that seeks to advance 
the crown rights of Christ and not the 
kingdom of man.

As long as our approach is godless, 
we will continue to lose ground. As long 
as we continue to think like the world 
we will be snared and enslaved by the 
world. As long as we continue to forge 
alliances with the wicked of the world, 
we will lose God’s support and His holy 
justice will fall upon our family or na-
tion and us as individuals.

Christians must once again decide 
between Christ or Caesar; between 
God and Baal; between the Table of 
the Lord or the table of idols; between 
being bond servants under God’s law, or 
being slaves of sin, the lusts of the flesh, 
serving corrupters and the promoters of 
wickedness.

We stand at a crossroads. Will we 
Christians continue to be led like sheep 
to the slaughter, or will we be men of 
faith and resolve, relying upon God 
alone for our every blessing?

The future of Christendom and our 
coming generations depend upon our 
answer. While we may not avoid the de-
struction of our present culture, we still 
may avoid the comprehensive totality of 
God’s wrath upon ourselves. May God 
have mercy upon our godless nation.

Rev. Paul Michael Raymond is the pastor of 
the Reformed Bible Church in Appomattox, 
VA, and founder of the Institute for 

Theonomic Reformation (www.hisglory.
us) and New Geneva Leadership Academy 
(www.newgeneva.us).
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Back in 1984, a 
friend introduced 

my husband and me 
to the writings of R. J. 
Rushdoony. It wasn’t 
until 1985 that we 

actually met Rush and started mak-
ing monthly trips to Vallecito, CA. In 
getting to know Rush and his wife, 
Dorothy, we also became friends with 
the rest of their family, members of 
the Chalcedon staff, and Chalcedon’s 
resident scholar, Otto Scott.

Otto was in a special category all his 
own. His grasp of history, his knowledge 
of world events, and his self-educated 
style made him a bit intimidating at 
first. I had to work while reading his 
articles and books and listening to him 
converse. Otto wasn’t about spoon-
feeding his readers. He assumed that if 
you were reading something he wrote, 
you were interested. He didn’t try to 
make you interested.

Otto used an expression that has be-
come his signature quote, and it is a dis-
tillation of a profound Scriptural truth: 
God is no buttercup. Jack Phelps, pastor 
of Covenant Bible Church, shared in a 
tribute to Otto after his death in 2006: 

“[Otto] spent the dark years of World 
War II serving with the Merchant Ma-
rine, making several perilous crossings 
of the Atlantic during that conflict. He 
was on convoy in a North Sea storm, 
under threat of German attack, when, 
he said, the fierce forces of nature first 
caused him to realize that “God is no 
buttercup!”1

To be honest, this statement used 
to irritate me when I heard it, mostly 
because I didn’t really understand why 

Dispelling the Myth that God is a Buttercup
Andrea Schwartz

S p e c i a l  C o l u m n

others thought it so special. But as 
time, maturity, and sanctification have 
progressed in my life, those words ring 
truer and truer, and I appreciate their 
implication.

Randy Booth comments on Otto’s 
buttercup quote,

Another way to make this point is to 
recognize that the Bible is not a col-
lection of “precious moments.” God’s 
Word speaks to the real world and it 
makes no apology for doing so. It is 
filled with stories about a fallen world 
and its redemption. There are no 
subjects that are off limits. Some people 
are embarrassed over certain things in 
the Bible, but God is not embarrassed. 
He covers the range of human sin and 
redemption. He freely speaks of life 
and death, sex and violence, treachery 
and warfare, and He does so in graphic 
terms (e.g., Ezek. 23:17–21; Mal. 2:3). 
He is not being gratuitous, and neither 
should we be. 

The church should speak more, not less 
about these “forbidden” subjects. The 
silence of the church has given us the 
culture that is around us. If we don’t set 
forth what God says about these things, 
both in their sinfulness and in their 
righteousness, then the world will speak 
to them for us. They will define justice 
and sexuality and marriage and every 
other issue.2

Yet, in most of today’s churches, 
pastors and congregants busily try to 
soften the words of a politically incor-
rect God. The last thing most Christians 
want from Christian teaching or preach-
ing is an “unkind” view of God, or to 
be presented with a God who requires 
obedience to His law-word. God is 
often portrayed as Someone whose sole 

purpose is to serve man and make him 
happy. Of course, these standards are 
man-centered. 

Romans 10:14–17 states:

How then shall they call on him 
in whom they have not believed? 
and how shall they believe in him 
of whom they have not heard? 
and how shall they hear without 
a preacher? And how shall they 
preach, except they be sent? as it 
is written, How beautiful are the 
feet of them that preach the gospel 
of peace, and bring glad tidings of 
good things!  But they have not 
all obeyed the gospel. For Esaias 
saith, Lord, who hath believed our 
report? So then faith cometh by 
hearing, and hearing by the word 
of God. 

The prevailing theology of the day 
has transformed the gospel of peace and 
glad tidings into a message that leads 
those who hear it to believe they need 
to make very few changes in their lives. 
This seeker-friendly church paradigm, 
which has been our modern evangelis-
tic model, self-consciously chose to do 
away with more difficult passages of the 
Bible. It is as though the church finds 
God’s total revelation of Himself an 
embarrassment and an impediment to 
the church. 

Bojidar Marinov, an international 
missionary, recently reminded us that 
changed people change cultures.3 Those 
who have been changed by the Holy 
Spirit, though imperfect, cannot help 
but be salt and light to those around 
them. But if church goers have only 
been fed “baby-food” (Heb. 5:12–14) 
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from the time of their new birth, should 
we be surprised that their “stomachs” 
reject meat? 

Please, No Bad News
What is the effect of one genera-

tion failing to pass on the “meat of the 
Word” to the next? Those fed a milk-
toast faith do not have the strength to 
face the trials of life. They have not been 
taught to seek wisdom and solace from 
the entire Word of God. They cannot 
be cultural leaders who apply Biblical 
solutions to their lives or to a decadent 
culture. When we see that the alleged 
divorce rate for professing Christians is 
identical to that in the general popu-
lation, and that many church-going 
women are obtaining abortions, it is 
obvious that the culture is having more 
impact on the church than the church is 
having on the culture.

The church today prefers the “but-
tercup” God over the God of the Bible. 
I have heard more times than I care to 
recall that we must not preach a “harsh” 
God—a God who is angry at sin. There 
are actually believers who think that 
sharing the truth that God hates sin will 
“turn people off” and cause them to flee 
from Jesus, not flee to Him. Not only 
does this give man more power than he 
presumptuously assumes, but it means 
God needs a public relations firm to 
deal with the unpleasant parts of His 
resumé!

The cross is extremely offensive, and 
intentionally so. God’s righteous wrath 
on the sons of disobedience caused a 
sinless man to die a horrendous death. 
And, to add insult to injury, if a person 
fails to believe and receive the substi-
tutionary atonement provided by the 
God/Man and thereby submit to His 
law-word, there is eternal death in store 
for him. Can we get any more offensive?

But a majority of parents, pastors, 
and “pleasers” want to take the offense 
out of the cross and replace it with a bet-

ter life now message. Contrast this with 
Ephesians 5:6–7:

Let no one deceive you with empty 
words, for because of these things 
the wrath of God comes upon the 
sons of disobedience. Therefore do 
not become partners with them.

Too many mothers and fathers 
have become partners with the sons of 
disobedience by telling their children 
Bible stories rewritten to accommodate 
a buttercup-God. So, the story of Noah’s 
ark morphs into a story about an old 
man and his happy wife and friendly an-
imals hanging out of a merrily bobbling-
along houseboat. You would never guess 
it was originally the historical account 
of a worldwide, catastrophic flood 
brought upon all creation because of 
man’s unrepented sin resulting in death 
for all mankind, except the eight souls 
in the ark. The problem with present-
ing the Biblical accounts with watered-
down versions like this is that we end up 
believing these fantasies ourselves.4

Genesis 6:6–7 says,

And the LORD was sorry that He 
had made man in the land, and He 
was grieved in His heart. And the 
LORD said, “I will blot out man 
whom I have created from the face 
of the land, from man to animals 
to creeping things and to birds of 
the sky; for I am sorry that I have 
made them.”

That’s what you call an internal 
commentary from the book of Genesis 
that identifies God’s “motive” for judg-
ment. One might imagine a “kinder/
gentler” approach with something like:

And the LORD was slightly 
disturbed that he hadn’t made man 
as well as he should and was trying to 
forgive himself for his bad design.

And the LORD said, “I will give 
man a time out, as I reevaluate my 
commandments and see if I’ve been 
too harsh with them.”

Passage after passage in Scripture 
identifies God’s utter hatred for viola-
tions of His law. Psalm 5:4–6 and 
Proverbs 6:16–19 are but two.

Culture Changing Prerequisites
The family is the primary God-

ordained institution, and any cultural 
transformation must begin there. As 
I’ve pointed out in previous essays, it is 
advantageous for a woman to experi-
ence the travail of labor5 so that she 
transitions from carrying her child to 
mothering her child, thereby becoming 
invested through her own blood, sweat, 
and tears. The focus necessary to deal 
with the intensity of labor is excellent 
preparation for the perseverance needed 
for a mother to guide her child through 
the ordeals of infancy and childhood. 

Without question, raising children 
involves dealing with lots of problems 
since sinfulness is bound up in the 
heart of a child. The mother is uniquely 
positioned to teach her children that life 
has its share of problems and how to deal 
with them in a godly, righteous fashion. 
If she fears God and keeps His com-
mandments, her witness will be stronger 
than her words.

R. J. Rushdoony states,

Childhood, youth, middle age, and 
old age all have their problems, as does 
every era of history. Problems are a part 
of life in a fallen world, and they are 
a necessary part of it, necessary to our 
testing and to our growth. Be sure of 
this: when you solve one problem, you 
create a new situation which has prob-
lems of its own. Problems are in part a 
product of sin and in part a condition 
of growth …

We need to accept problems and testing 
as a condition of life. Even in Eden, 
apart from the problems of farming, 
Adam and Eve were every day put to 
the test. The tree of the knowledge of 
good and evil could be bypassed or not. 
God presented them always with the 
problem of faith and obedience.



www.chalcedon.edu September/October 2011  |  Faith for All of Life      23

Faith for All of Life
Solve one problem, and you will have 
another. This is life, and to be sick of 
problems is to be sick of life. Because 
this is God’s world, every problem has 
its answer, and with every answer we 
graduate to another problem, until we 
finally pass on into God’s eternal King-
dom and our reward.

Problems are thus not only aspects of 
a fallen world, as well as aspects of a 
growing world, but they are also op-
portunities sent from God, to test us, to 
enable us to grow, and to further us in 
the fulfillment of our calling.6

Rather than respond to the Biblical 
calling of motherhood, many women 
are too willing to have their children 
taught and nurtured by paid substitutes. 
The “experts” have successfully con-
vinced these women that their children 
are better off interacting with other kids 
under a “trained professional,” learning 
arts and crafts in school-type settings 
from the time they are barely walking. 
These children don’t learn how to be 
part of a family, but rather how to be 
part of a collective in group settings 
where the caretakers often have little 
more investment than the paycheck they 
receive for keeping the children physi-
cally safe. 

Are these babysitters/teachers pre-
pared to love the child enough to deal 
with his selfish spirit?  Are they prepared 
to fully deal with deceit when it makes 
its appearance? Or, do they just “make 
peace” and convince the child that she 
can have or do whatever she wants, 
whenever she wants, just so long as there 
is an appearance of cooperation (John 
10:12–13)? 

If we train our children in this 
fashion, they will grow up to look to the 
“village” to make up for their shortcom-
ings, bail them out of bad investments, 
and excuse their bad behavior, often 
shifting the blame onto their parents. 
(I would agree that the parents are the 
guilty party as charged, but not because 

they were “mean” to their children. 
Rather, it is because they indulged their 
children instead of discipling them.) 
Rather than develop into culture- 
changers, Christian children raised in 
this fashion become part of the culture 
that needs to be changed.

A portion of dialogue near the 
conclusion of the 1962 film The Miracle 
Worker7 involves Helen Keller’s father 
thanking her tutor, Annie Sullivan, after 
she succeeded in improving Helen’s 
behavior and obedience. I share it here 
to make an important point:

Captain Keller: Miss Annie, your first 
month’s salary. With many more to 
come, I trust. It doesn’t pay our debt for 
what you’ve done.

Annie Sullivan: I’ve taught her one 
thing: No… Don’t do this, don’t do 
that.

Captain Keller: It’s more than we 
could do…

Annie Sullivan: I wanted to teach her 
what language is. I know that without 
it, to do nothing but obey is no gift. 
Obedience without understanding is 
blindness, too … I don’t know what 
else to do. I simply go on and keep do-
ing what I’ve done and have faith that 
inside she’s waiting, like water under-
ground. You can help, Captain Keller.

Captain Keller: How?

Annie Sullivan: The world is not an 
easy place for anyone. I don’t want her 
just to obey. But to let her have her way 
in everything is a lie … to her. You’ve 
got to stand between that lie and her.

And that is what God has called 
mothers to do—to stand between the 
lies of the flesh, the world, and devil—
and relentlessly teach their children 
while their hearts are still tender. Moth-
ers who teach their children what sin 
is help them identify it in their lives. 
By refusing to shield them from the 
consequences of disobedience, they are 

planting the seeds for culture-changing 
growth. The results of the opposite 
worldview in practice are all around us.

Conclusion
Otto Scott’s insight bears repeat-

ing: God is no buttercup. Doug Wilson 
comments:

Otto Scott put it well when he said that 
the God of the Bible is no buttercup. 
And when Jesus came He revealed all 
the attributes of the Father, and not just 
those things which we can easily inter-
pret as comforting to ourselves. But the 
Lord’s words were simultaneously blunt 
and pointed, and as Chesterton put it, 
“He did not hesitate to throw furniture 
down the front steps of the Temple.” 
However, we like to hear all about love, 
and mercy, and comfort, and kind-
ness. This is not bad in itself; these are 
all biblical revelations of God’s nature 
and character. But we present them out 
of context; we neglect the wrath, and 
holiness, and justice of God. We do not 
neglect these attributes because they 
are contradictions to the first set; we 
neglect them because we do not know 
how the Bible reconciles them. Notice 
how the apostle seats them at the table 
together, as though they were good 
friends. “Therefore consider the good-
ness and severity of God: on those who 
fell, severity; but toward you, goodness, 
if you continue in His goodness” (Rom. 
11:22). We must constantly remember 
that a half-truth presented as the whole 
truth is an untruth. God is kind, and 
God is severe. Jesus reveals the nature of 
the Father to us; Jesus is kind, and Jesus 
is severe.8

Proverbs 6:20–23 states that parents 
are the responsible parties when it 
comes to inculcating a worldview that 
identifies God’s commandments as the 
lamp and light which will lead, protect, 
inform, and reprove children as they 
move through life.

The God of the Bible is holy and 
calls us to be holy as He is holy (Lev. 
20:26 and 1 Peter 1:16).  The problem 
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as the God of Scripture. Neither can 
we try to supplement what God has 
said as though we were His copy editor 
supplying what He neglected and then 
pass it off as God-words. 

We need to pay close attention to 
the difference between Scriptural “God 
words” and the “man words” that so 
often pass for theology. 

1. E. J. Carnell, An Introduction to Christian 
Apologetics (Grand Rapids, MI: Eerdmans, 
1949), 73. Quoted by Cornelius Van Til 
in “The Defense of Christianity” at  http://
www.the-highway.com/defense_VanTil.html

and student battle for which one will be in 
control inspires me each and every time I 
watch it.
8. http://www.dougwils.com/index.
php?option=com_content&view=ar
ticle&id=4055:What-Would-Jesus-
Damn&catid=98:old-table-talk-articles
9. http://judylyrics.klsoaps.com/WW.html 
from the CD Walkin’ Wise by Judy Rogers.

what is evil.”7 As a concomitant to this, 
the modern artist has led the way in 
despising the beautiful and exalting the 
ugly. Having denied the Lord of Glory, 
his choice is a logical one. Restoration in 
the arts requires a return to a truly Bibli-
cal Christian faith.

At the beginning of the modern era, 
there was a gradual separation under 
way of the arts and artists from Christi-
anity. Then “The Romantic movement 
began that severance of the innovative 
artist from the masses which has gone 
on ever since.”8 But this is not all. “Like 
society as a whole, artists have indulged 
in an orgy of destruction.”9 God’s world 
must be denied together with God, and 
a new world created. Picasso very clearly 
expressed his mindset when he wrote 
on a printing, yo el rey, I am the King.10 
Such a philosophy of art is in savage 
revolt against God’s order, and the 
artwork it produces reflects this temper. 
One aspect of this revolt is a militant 
hostility to all that Scripture declares 
and requires.

1. H. L. Ellison, Exodus (Louisville, KY: 
Westminster John Knox Press, 1982), 166.

2. Joseph Parker, The People’s Bible, Vol. 2, 
Exodus (New York, NY: Funk & Wagnalls, 
n.d.), 252–253. 

3. Ibid., 257. 

4. John Larner, “Art, Commercial Trade 
Of,” in Joseph R. Strayer, editor-in-chief, 
Dictionary of the Middle Ages, Vol. 1 (New 
York, NY: Charles Scribner’s Sons, 1982), 
561.

with too many who claim Christ as their 
Lord and Savior is aptly exposited in the 
lyrics of the song “Be Like Him”:

You know a lot of people have their 
own ideas of what God is like and how 
we should live.

But our authority is God’s word alone, 
if we want to know what to believe. 

You see, you thought God was just like 
you, willing to wink at sin, but He tells 
us plainly in His word that we must be 
like Him.9

Andrea Schwartz has been an active 
proponent of Christian education for over 
28 years. She successfully homeschooled her 
three children through high school. Andrea 
lives in San Jose, CA, with her husband of 
35 years and continues to lecture, teach, 
mentor, and serve as a volunteer doula. Visit 
her website www.WordsFromAndrea.com.

1. http://www.covenantbiblechurch.com/
Home/tabid/36/Default.aspx

2. http://feastofbooths.blogspot.
com/2011/01/god-is-no-buttercup.html by 
Randy Booth

3. In a recent Law & Liberty podcast of the 
Chalcedon Foundation: http://chalcedon.
edu/blog/2011/7/22/law-and-liberty-pod-
cast-bojidar-marinov-translating-rushdoony-
and-missions/

4. In my read-aloud story book Teach Me 
While My Heart is Tender, each story conveys 
the ugly reality of sin, the beauty of godly 
repentance, and the necessity of forgiveness. 
Sugar-coating or minimizing sin only serves 
to vaccinate children from ever seeing their 
need for Christ’s atonement.

5. See http://chalcedon.edu/faith-for-all-of-
life/gods-law-the-only-hope-for-animals-2/
rethinking-childbearing-part-1/ and http://
chalcedon.edu/faith-for-all-of-life/the-war-
fare-state-3/rethinking-childbearing-part-2/

6. R. J. Rushdoony, A Word in Season, Vol. 
1 (Vallecito, CA: Ross House Books, 2010), 
138.

7. I recommend any mother who is strug-
gling with affecting a change of attitude and 
behavior with her children to watch this 
film. The scene in the kitchen as teacher 

Rushdoony … Spirit-Filled cont. from page 3

M. Rushdoony … Abstract cont. from page 6

McVicar … Van Til cont. from page 12

5. Gustave F. Oehler, Theology of the Old 
Testament (Grand Rapids, MI: Zondervan, 
reprint. n.d.), 141.
6. Thomas Scott, The Holy Bible, with 
Explanatory Notes, etc., Vol. 1 (Boston, MA: 
Samuel T. Armstrong, 1830 printing), 306.
7. Albert Camus, The Rebel (New York, NY: 
Vintage Books, n.d.), 47.
8. Michael Gil, Image of the Body (New 
York, NY: Doubleday, 1989), 325.
9. Ibid., 327.
10. Ibid., 337.

April 1987. 
43. R. J. Rushdoony, “Dr. Cornelius Van 
Til,” Chalcedon Report (May 1995): 2. 
44. Cornelius Van Til, The Works of Cor-
nelius Van Til, 1895–1987, Bristley, Eric 
D., ed. (Oak Harbor, WA: Logos Library 
System, 1997). 
45. Greg L. Bahnsen, Van Til’s Apologetic: 
Readings and Analysis (Phillipsburg, NJ: 
P&R Publishing, 1998).
46. These include Cornelius Van Til, 
Christian Apologetics, ed. William Edgar, 
2nd ed. (Phillipsburg, NJ: P&R Publishing, 
2003); Cornelius Van Til, An Introduction 
to Systematic Theology: Prolegomena and the 
Doctrines of Revelation, Scripture, and God, 
ed. William Edgar, 2nd ed. (Phillipsburg, 
NJ: P&R Publishing, 2007); Cornelius Van 
Til, The Defense of the Faith, ed. K. Scott 
Oliphint, 4th ed. (Phillipsburg, NJ: P&R 
Publishing, 2008).
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Biblical Law

The Institute of Biblical Law (In three volumes, by R. J. Rushdoony) Volume I
Biblical Law is a plan for dominion under God, whereas its rejection is to 
claim dominion on man’s terms. The general principles (commandments) 
of the law are discussed as well as their specific applications (case law) in 
Scripture. Many consider this to be the author’s most important work.

Hardback, 890 pages, indices, $50.00

Or, buy Volumes 1 and 2 and 
receive Volume 3 for FREE!

All 3 for only $80.00 (A savings of $30 off 
the $110.00 retail price)

Volume II, Law and Society
The relationship of Biblical Law to communion and community, the 
sociology of the Sabbath, the family and inheritance, and much more are 
covered in the second volume. Contains an appendix by Herbert Titus.

Hardback, 752 pages, indices, $35.00

Volume III, The Intent of the Law
“God’s law is much more than a legal code; it is a covenantal law. 
It establishes a personal relationship between God and man.” After 
summarizing the case laws, the author illustrates how the law is for our good, 
and makes clear the difference between the sacrificial laws and those that 
apply today.

Hardback, 252 pages, indices, $25.00

Ten Commandments for Today (DVD)
This 12-part DVD collection contains an in-depth 
interview with the late Dr. R. J. Rushdoony on the 
application of God’s law to our modern world. Each 
commandment is covered in detail as Dr. Rushdoony 
challenges the humanistic remedies that have obviously 
failed. Only through God’s revealed will, as laid down 
in the Bible, can the standard for righteous living be 

found. Rushdoony silences the critics of Christianity by outlining the 
rewards of obedience as well as the consequences of disobedience to God’s 
Word. Includes 12 segments: an introduction, one segment on each 
commandment, and a conclusion.

2 DVDs, $30.00

Law and Liberty
By R. J. Rushdoony. This work examines various areas of life 
from a Biblical perspective. Every area of life must be brought 
under the dominion of Christ and the government of God’s 
Word.

Paperback, 212 pages, $9.00

In Your Justice
By Edward J. Murphy. The implications of God’s law over the 
life of man and society.

Booklet, 36 pages, $2.00

The World Under God’s Law
A tape series by R. J. Rushdoony. Five areas of life are considered in the light 
of Biblical Law- the home, the church, government, economics, and the 
school.

5 cassette tapes, RR418ST-5, $15.00

Education

The Philosophy of the Christian Curriculum
By R. J. Rushdoony. The Christian School represents a 
break with humanistic education, but, too often, in leaving 
the state school, the Christian educator has carried the 
state’s humanism with him. A curriculum is not neutral: 
it is either a course in humanism or training in a God-
centered faith and life. It is urgently necessary for Christian 

educators to rethink the meaning and nature of the curriculum.

Paperback, 190 pages, index, $16.00

The Harsh Truth about Public Schools
By Bruce Shortt. This book combines a sound Biblical 
basis, rigorous research, straightforward, easily read 
language, and eminently sound reasoning. It is based upon 
a clear understanding of God’s educational mandate to 
parents. It is a thoroughly documented description of the 
inescapably anti-Christian thrust of any governmental 
school system and the inevitable results: moral relativism 

(no fixed standards), academic dumbing down, far-left programs, near 
absence of discipline, and the persistent but pitiable rationalizations offered 
by government education professionals.

Paperback, 464 pages, $22.00

Intellectual Schizophrenia
By R. J. Rushdoony. Dr. Rushdoony predicted that the 
humanist system, based on anti-Christian premises of 
the Enlightenment, could only get worse. He knew that 
education divorced from God and from all transcendental 
standards would produce the educational disaster and 
moral barbarism we have today.

Paperback, 150 pages, index, $17.00

The Messianic Character of American Education
By R. J. Rushdoony. From Mann to the present, the state 
has used education to socialize the child. The school’s basic 
purpose, according to its own philosophers, is not education 
in the traditional sense of the 3 R’s. Instead, it is to promote 
“democracy” and “equality,” not in their legal or civic sense, 
but in terms of the engineering of a socialized citizenry. 
Public education became the means of creating a social order 

of the educator’s design. Such men saw themselves and the school in messianic 
terms. This book was instrumental in launching the Christian school and 
homeschool movements.

Hardback, 410 pages, index, $20.00

Mathematics: Is God Silent?
By James Nickel. This book revolutionizes the prevailing 
understanding and teaching of math. The addition of 
this book is a must for all upper-level Christian school 
curricula and for college students and adults interested in 
math or related fields of science and religion. It will serve 
as a solid refutation for the claim, often made in court, 

that mathematics is one subject which cannot be taught from a distinctively 
Biblical perspective.

Revised and enlarged 2001 edition, Paperback, 408 pages, $22.00

Chalcedon Catalog
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The Foundations of Christian Scholarship
Edited by Gary North. These are essays developing the 
implications and meaning of the philosophy of Dr. 
Cornelius Van Til for every area of life. The chapters explore 
the implications of Biblical faith for a variety of disciplines.

Paperback, 355 pages, indices, $24.00

The Victims of Dick and Jane
By Samuel L. Blumenfeld. America’s most effective critic 
of public education shows us how America’s public schools 
were remade by educators who used curriculum to create 
citizens suitable for their own vision of a utopian socialist 
society. This collection of essays will show you how and 
why America’s public education declined.

Paperback, 266 pages, index, $22.00

Revolution via Education
By Samuel L. Blumenfeld. In this book, Samuel 
Blumenfeld gets to the root of our crisis: our spiritual state 
and the need for an explicitly Christian form of education. 
Blumenfeld leaves nothing uncovered. He examines 
the men, methods, and means to the socialist project to 
transform America into an outright tyranny by scientific 
controllers.

Paperback, 189 pages, index, $20.00

Lessons Learned From Years of Homeschooling
By Andrea Schwartz. After nearly a quarter century 
of homeschooling her children, Andrea Schwartz has 
experienced both the accomplishments and challenges 
that come with being a homeschooling mom. And, she’s 
passionate about helping you learn her most valuable 
lessons. Discover the potential rewards of making the 
world your classroom and God’s Word the foundation of 
everything you teach.

Paperback, 107 pages, index, $14.00

The Homeschool Life: Discovering God’s Way 
to Family-Based Education
By Andrea Schwartz. This book opens the door to The 
Homeschool Life, allowing parents to see the glorious 
potential in this life-changing, God-honoring adventure. It 
offers sage advice concerning key aspects of homeschooling, 
while never losing the central focus of applying the Word 
of God to all areas of life and thought. The author provides 

practical insights for parents as they seek to provide a Christian education for 
their children.

Paperback, 143 pages, index, $17.00

Teach Me While My Heart Is Tender: Read Aloud Stories of 
Repentance and Forgiveness
Andrea Schwartz has compiled three stories drawn from 
her family-life experiences to help parents teach children 
how the faith applies to every area of life. They confront 
the ugly reality of sin, the beauty of godly repentance, and 
the necessity of forgiveness. The stories are meant to be 

read by parents and children together. The interactions and discussions that 
will follow serve to draw families closer together.

Paperback, 61 pages, index, $10.00

Alpha-Phonics: A Primer for Beginning Readers
By Sam Blumenfeld. Provides parents, teachers and tutors 
with a sensible, logical, easy-to-use system for teaching 
reading. The Workbook teaches our alphabetic system 
- with its 26 letters and 44 sounds - in the following 
sequence: First, the alphabet, then the short vowels and 
consonants, the consonant digraphs, followed by the 

consonant blends, and finally the long vowels in their variety of spellings and 
our other vowels. It can also be used as a supplement to any other reading 
program being used in the classroom. Its systematic approach to teaching 
basic phonetic skills makes it particularly valuable to programs that lack such 
instruction.

Spiralbound, 180 pages, $25.00 (This title cannot be discounted)

American History & the Constitution

This Independent Republic
By R. J. Rushdoony. Important insight into American 
history by one who could trace American development 
in terms of the Christian ideas which gave it direction. 
These essays will greatly alter your understanding of, and 
appreciation for, American history. 

Paperback, 163 pages, index, $17.00

The Nature of the American System
By R. J. Rushdoony. Originally published in 1965, these 
essays were a continuation of the author’s previous work, 
This Independent Republic, and examine the interpretations 
and concepts which have attempted to remake and rewrite 
America’s past and present.

Paperback, 180 pages, index, $18.00

The Influence of Historic Christianity on Early America
By Archie P. Jones. Early America was founded upon the 
deep, extensive influence of Christianity inherited from 
the medieval period and the Protestant Reformation. That 
priceless heritage was not limited to the narrow confines 
of the personal life of the individual, nor to ecclesiastical 
structure. Christianity positively and predominately 
(though not perfectly) shaped culture, education, science, 

literature, legal thought, legal education, political thought, law, politics, 
charity, and missions.

Booklet, 88 pages, $6.00

Biblical Faith and American History
By R. J. Rushdoony. America was a break with the 
neoplatonic view of religion that dominated the medieval 
church. The Puritans and other groups saw Scripture as 
guidance for every area of life because they viewed its 
author as the infallible Sovereign over every area.

Pamplet, 12 pages, $1.00

The United States: A Christian Republic
By R. J. Rushdoony. The author demolishes the modern 
myth that the United States was founded by deists or 
humanists bent on creating a secular republic.

Pamplet, 7 pages, $1.00
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The Future of the Conservative Movement
Edited by Andrew Sandlin. The Future of the Conservative 
Movement explores the history, accomplishments 
and decline of the conservative movement, and 
lays the foundation for a viable substitute to today’s 
compromising, floundering conservatism. 

Booklet, 67 pages, $6.00

The Late Great GOP and the Coming Realignment
By Colonel V. Doner. For more than three decades, most 
Christian conservatives in the United States have hitched 
their political wagon to the plodding elephant of the 
Republican Party. This work is a call to arms for those 
weary of political vacillation and committed more firmly 
than ever to the necessity of a truly Christian social order.

Booklet, 75 pages, $6.00

American History to 1865 - NOW ON CD!
By R. J. Rushdoony. These lectures are the most 
theologically complete assessment of early American 
history available, yet retain a clarity and vividness of 
expression that make them ideal for students. Rev. 
Rushdoony reveals a foundation of American History 
of philosophical and theological substance. He 
describes not just the facts of history, but the leading 

motives and movements in terms of the thinking of the day. Set includes 36 
audio CDs, teacher’s guide, student’s guide, plus a bonus CD featuring PDF 
copies of each guide for further use.

Disc 1 Motives of Discovery & Exploration I
Disc 2 Motives of Discovery & Exploration II
Disc 3 Mercantilism
Disc 4 Feudalism, Monarchy & Colonies/ The Fairfax Resolves 1-8
Disc 5 The Fairfax Resolves 9-24
Disc 6 The Declaration of Independence & Articles of Confederation
Disc 7 George Washington: A Biographical Sketch
Disc 8 The U. S. Constitution, I
Disc 9 The U. S. Constitution, II
Disc 10 De Toqueville on Inheritance & Society
Disc 11 Voluntary Associations & the Tithe
Disc 12 Eschatology & History
Disc 13 Postmillennialism & the War of Independence
Disc 14 The Tyranny of the Majority
Disc 15 De Toqueville on Race Relations in America
Disc 16 The Federalist Administrations
Disc 17 The Voluntary Church, I
Disc 18 The Voluntary Church, II
Disc 19 The Jefferson Administration, the Tripolitan War & the War of 1812
Disc 20 The Voluntary Church on the Frontier, I
Disc 21 Religious Voluntarism & the Voluntary Church on the Frontier, II
Disc 22 The Monroe & Polk Doctrines
Disc 23 Voluntarism & Social Reform
Disc 24 Voluntarism & Politics
Disc 25 Chief Justice John Marshall: Problems of Political Voluntarism
Disc 26 Andrew Jackson: His Monetary Policy
Disc 27 The Mexican War of 1846 / Calhoun’s Disquisition
Disc 28 De Toqueville on Democratic Culture
Disc 29 De Toqueville on Individualism
Disc 30 Manifest Destiny
Disc 31 The Coming of the Civil War
Disc 32 De Toqueville on the Family/ 
 Aristocratic vs. Individualistic Cultures
Disc 33 De Toqueville on Democracy & Power
Disc 34 The Interpretation of History, I
Disc 35 The Interpretation of History, II

Disc 36 The American Indian (Bonus Disc)
Disc 37 Documents: Teacher/Student Guides, Transcripts

37 discs in album, Set of “American History to 1865”, $140.00

World History

Re-Release on CD! … A Christian Survey of World 
History - By R. J. Rushdoony
Includes 12 audio CDs, full text supporting the 
lectures, review questions, discussion questions, 
and an answer key.

The purpose of a study of history is to shape the 
future. Too much of history teaching centers 
upon events, persons, or ideas as facts but does 
not recognize God’s providential hand in judging 
humanistic man in order to build His Kingdom. 

History is God-ordained and presents the great battle between the Kingdom 
of God and the Kingdom of Man. History is full of purpose—each 
Kingdom has its own goal for the end of history, and those goals are in 
constant conflict. A Christian Survey of World History can be used as a 
stand-alone curriculum, or as a supplement to a study of world history.

Disc 1 Time and History: Why History is Important 
Disc 7 New Humanism or Medieval Period
Disc 2 Israel, Egypt, and the Ancient Near East 
Disc 8 The Reformation
Disc 3 Assyria, Babylon, Persia, Greece and Jesus Christ 
Disc 9 Wars of Religion – So Called & The Thirty Years War
Disc 4 The Roman Republic 
Disc 10 France: Louis XIV through Napoleon
Disc 5 The Early Church & Byzantium 
Disc 11 England: The Puritans through Queen Victoria
Disc 6 Islam & The Frontier Age 
Disc 12 20th Century: The Intellectual – Scientific Elite

12 CDs, full text, review and discussion questions, $90.00

The Biblical Philosophy of History
By R. J. Rushdoony. For the orthodox Christian who 
grounds his philosophy of history on the doctrine of 
creation, the mainspring of history is God. Time rests 
on the foundation of eternity, on the eternal decree of 
God. Time and history therefore have meaning because 
they were created in terms of God’s perfect and totally 
comprehensive plan. The humanist faces a meaningless 

world in which he must strive to create and establish meaning. The Christian 
accepts a world which is totally meaningful and in which every event moves 
in terms of God’s purpose.

Paperback, 138 pages, $22.00

James I: The Fool as King
By Otto Scott. In this study, Otto Scott writes about one 
of the “holy” fools of humanism who worked against the 
faith from within. This is a major historical work and 
marvelous reading.

Hardback, 472 pages, $20.00
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Church History

The “Atheism” of the Early Church
By R. J. Rushdoony. Early Christians were called 
“heretics” and “atheists” when they denied the gods of 
Rome, in particular the divinity of the emperor and 
the statism he embodied in his personality cult. These 
Christians knew that Jesus Christ, not the state, was 
their Lord and that this faith required a different kind of 
relationship to the state than the state demanded. 

Paperback, 64 pages, $12.00

The Foundations of Social Order: Studies in the Creeds 
and Councils of the Early Church
By R. J. Rushdoony. Every social order rests on a creed, 
on a concept of life and law, and represents a religion in 
action. The basic faith of a society means growth in terms 
of that faith. The life of a society is its creed; a dying 
creed faces desertion or subversion readily. Because of its 
indifference to its creedal basis in Biblical Christianity, 

western civilization is today facing death and is in a life and death struggle 
with humanism.

Paperback, 197 pages, index, $16.00

The Relevance of the Reformed Faith 
(Conference CD Set)
The 2007 Chalcedon Foundation Fall 
Conference. If the Church of the Lord Jesus 
Christ is to bring transformation to this world, 
it must return without compromise to the tenets 
of the Reformed faith. The man-centered gospel 

of the modern church is wreaking havoc on Christian civilization as we are 
witnessing the fallout of revivalism, individualism, pietism, and retreatism. 
Only the God-centered theology of the Reformation applied to every area of 
life can supply the resources necessary for building Christian civilization.

Disc One: An Introduction to Biblical Law - Mark Rushdoony
Disc Two: The Great Commission - Dr. Joe Morecraft
Disc Three: Cromwell Done Right! - Dr. Joe Morecraft
Disc Four: The Power of Applied Calvinism - Martin Selbrede
Disc Five: The Powerlessness of Pietism - Martin Selbrede
Disc Six: Thy Commandment is Exceedingly Broad - Martin Selbrede
Disc Seven: Dualistic Spirituality vs. Obedience - Mark Rushdoony 

7 CDs, $56.00

Philosophy

The Death of Meaning
By R. J. Rushdoony. Modern philosophy has sought 
to explain man and his thought process without 
acknowledging God, His revelation, or man’s sin. 
Philosophers who rebel against God are compelled to 
abandon meaning itself, for they possess neither the 
tools nor the place to anchor it. The works of darkness 
championed by philosophers past and present need to be 

exposed and reproved. In this volume, Dr. Rushdoony clearly enunciates 
each major philosopher’s position and its implications, identifies the 
intellectual and moral consequences of each school of thought, and traces 
the dead-end to which each naturally leads.

Paperback, 180 pages, index, $18.00

The Word of Flux: Modern Man and the Problem of 
Knowledge
By R. J. Rushdoony. Modern man has a problem with 
knowledge. He cannot accept God’s Word about the 
world or anything else, so anything which points to God 
must be called into question. This book will lead the 
reader to understand that this problem of knowledge 
underlies the isolation and self-torment of modern man. 

Can you know anything if you reject God and His revelation? This book 
takes the reader into the heart of modern man’s intellectual dilemma.

Paperback, 127 pages, indices, $19.00

To Be As God: A Study of Modern Thought Since the Marquis 
De Sade
By R. J. Rushdoony. This monumental work is a series 
of essays on the influential thinkers and ideas in modern 
times such as Marquis De Sade, Shelley, Byron, Marx, 
Whitman, and Nietzsche. Reading this book will help you 
understand the need to avoid the syncretistic blending of 
humanistic philosophy with the Christian faith.

Paperback, 230 pages, indices, $21.00

By What Standard?
By R. J. Rushdoony. An introduction into the problems 
of Christian philosophy. It focuses on the philosophical 
system of Dr. Cornelius Van Til, which in turn is founded 
upon the presuppositions of an infallible revelation in 
the Bible and the necessity of Christian theology for all 
philosophy. This is Rushdoony’s foundational work on 
philosophy.

Hardback, 212 pages, index, $14.00

The One and the Many: 
Studies in the Philosophy of Order and Ultimacy
By R. J. Rushdoony. This work discusses the problem 
of understanding unity vs. particularity, oneness vs. 
individuality. “Whether recognized or not, every argument 
and every theological, philosophical, political, or any other 
exposition is based on a presupposition about man, God, 
and society—about reality. This presupposition rules and 

determines the conclusion; the effect is the result of a cause. And one such 
basic presupposition is with reference to the one and the many.” The author 
finds the answer in the Biblical doctrine of the Trinity.

Paperback, 375 pages, index, $26.00

The Flight from Humanity: A Study of the Effect of 
Neoplatonism on Christianity
By R. J. Rushdoony. Neoplatonism presents man’s 
dilemma as a metaphysical one, whereas Scripture presents 
it as a moral problem. Basing Christianity on this false 
Neoplatonic idea will always shift the faith from the 
Biblical perspective. The ascetic quest sought to take 
refuge from sins of the flesh but failed to address the 

reality of sins of the heart and mind. In the name of humility, the ascetics 
manifested arrogance and pride. This pagan idea of spirituality entered the 
church and is the basis of some chronic problems in Western civilization.

Paperback, 84 pages, $13.00
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Psychology
Politics of Guilt and Pity
By R. J. Rushdoony. From the foreword by Steve Schlissel: 
“Rushdoony sounds the clarion call of liberty for all who 
remain oppressed by Christian leaders who wrongfully 
lord it over the souls of God’s righteous ones.… I pray that 
the entire book will not only instruct you in the method 
and content of a Biblical worldview, but actually bring you 
further into the glorious freedom of the children of God. 

Those who walk in wisdom’s ways become immune to the politics of guilt 
and pity.”

Hardback, 371 pages, index, $20.00

Revolt Against Maturity
By. R. J. Rushdoony. The Biblical doctrine of psychology is 
a branch of theology dealing with man as a fallen creature 
marked by a revolt against maturity. Man was created a 
mature being with a responsibility to dominion and cannot 
be understood from the Freudian child, nor the Darwinian 
standpoint of a long biological history. Man’s history 
is a short one filled with responsibility to God. Man’s 

psychological problems are therefore a resistance to responsibility, i.e. a revolt 
against maturity.

Hardback, 334 pages, index, $18.00

Freud
By R. J. Rushdoony. For years this compact examination 
of Freud has been out of print. And although both Freud 
and Rushdoony have passed on, their ideas are still very 
much in collision. Freud declared war upon guilt and 
sought to eradicate the primary source of Western guilt 
— Christianity.  Rushdoony shows conclusively the error 
of Freud’s thought and the disastrous consequences of his 

influence in society. 

Paperback, 74 pages, $13.00

The Cure of Souls: 
Recovering the Biblical Doctrine of Confession
By R. J. Rushdoony. In The Cure of Souls: Recovering 
the Biblical Doctrine of Confession, R. J. Rushdoony cuts 
through the misuse of Romanism and modern psychology 
to restore the doctrine of confession to a Biblical 
foundation—one that is covenantal and Calvinistic. 
Without a true restoration of Biblical confession, the 

Christian’s walk is impeded by the remains of sin. This volume is an effort in 
reversing this trend.

Hardback, 320 pages with index, $26.00

Science

The Mythology of Science
By R. J. Rushdoony. This book is about the religious 
nature of evolutionary thought, how these religious 
presuppositions underlie our modern intellectual paradigm, 
and how they are deferred to as sacrosanct by institutions 
and disciplines far removed from the empirical sciences. 
The “mythology” of modern science is its religious devotion 
to the myth of evolution.

Paperback, 134 pages, $17.00

Alive: An Enquiry into the Origin and Meaning of Life
By Dr. Magnus Verbrugge, M.D. This study is of major 
importance as a critique of scientific theory, evolution, 
and contemporary nihilism in scientific thought. Dr. 
Verbrugge, son-in-law of the late Dr. H. Dooyeweerd and 
head of the Dooyeweerd Foundation, applies the insights 
of Dooyeweerd’s thinking to the realm of science. Animism 
and humanism in scientific theory are brilliantly discussed.

Paperback, 159 pages, $14.00

Creation According to the Scriptures
Edited by P. Andrew Sandlin. Subtitled: A Presuppositional 
Defense of Literal Six-Day Creation, this symposium by 
thirteen authors is a direct frontal assault on all waffling 
views of Biblical creation. It explodes the “Framework 
Hypothesis,” so dear to the hearts of many respectability-
hungry Calvinists, and it throws down the gauntlet to all 
who believe they can maintain a consistent view of Biblical 

infallibility while abandoning literal, six-day creation.

Paperback, 159 pages, $18.00

Economics

Making Sense of Your Dollars: A Biblical Approach to Wealth
By Ian Hodge. The author puts the creation and use 
of wealth in their Biblical context. Debt has put the 
economies of nations and individuals in dangerous straits. 
This book discusses why a business is the best investment, 
as well as the issues of debt avoidance and insurance. 
Wealth is a tool for dominion men to use as faithful 
stewards.

Paperback, 192 pages, index, $12.00

Larceny in the Heart: The Economics of Satan and the 
Inflationary State
By R.J. Rushdoony. In this study, first published under 
the title Roots of Inflation, the reader sees why envy often 
causes the most successful and advanced members of 
society to be deemed criminals. The reader is shown how 
envious man finds any superiority in others intolerable 
and how this leads to a desire for a leveling. The author 
uncovers the larceny in the heart of man and its results.

Paperback, 144 pages, indices, $18.00

A Christian View of Vocation: The Glory of the Mundane
By Terry Applegate. To many Christians, business is 
a “dirty” occupation fit only for greedy, manipulative 
unbelievers. The author, a successful Christian 
businessman, explodes this myth in this hard-hitting title.

Pamplet, $1.00

Christianity and Capitalism
By R. J. Rushdoony. In a simple, straightforward style, 
the Christian case for capitalism is presented. Capital, in 
the form of individual and family property, is protected in 
Scripture and is necessary for liberty.

Pamplet, 8 page, $1.00
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Biblical Studies

Genesis, Volume I of Commentaries on the Pentateuch
By R. J. Rushdoony. In recent years, it has become 
commonplace for both humanists and churchmen to 
sneer at anyone who takes Genesis 1-11 as historical. Yet 
to believe in the myth of evolution is to accept trillions 
of miracles to account for our cosmos. Spontaneous 
generation, the development of something out of nothing, 
and the blind belief in the miraculous powers of chance, 

require tremendous faith. Theology without literal six-day creationism 
becomes alien to the God of Scripture because it turns from the God Who 
acts and Whose Word is the creative word and the word of power, to a belief 
in process as god.

Hardback, 297 pages, indices, $45.00

Exodus, Volume II of Commentaries on the Pentateuch
By R. J. Rushdoony. Essentially, all of mankind is on 
some sort of an exodus.  However, the path of fallen man 
is vastly different from that of the righteous.  Apart from 
Jesus Christ and His atoning work, the exodus of a fallen 
humanity means only a further descent from sin into 
death. But in Christ, the exodus is now a glorious ascent 
into the justice and dominion of the everlasting Kingdom 

of God. Therefore, if we are to better understand the gracious provisions 
made for us in the “promised land” of the New Covenant, a thorough 
examination into the historic path of Israel as described in the book of 
Exodus is essential. It is to this end that this volume was written.

Hardback, 554 pages, indices, $45.00

Sermons on Exodus - 128 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and 2 CDs together for only $95.00

Leviticus, Volume III of Commentaries on the Pentateuch
By R. J. Rushdoony. Much like the book of Proverbs, any 
emphasis upon the practical applications of God’s law is 
readily shunned in pursuit of more “spiritual” studies. 
Books like Leviticus are considered dull, overbearing, and 
irrelevant. But man was created in God’s image and is 
duty-bound to develop the implications of that image by 
obedience to God’s law.  The book of Leviticus contains 

over ninety references to the word holy. The purpose, therefore, of this third 
book of the Pentateuch is to demonstrate the legal foundation of holiness in 
the totality of our lives.

Hardback, 449 pages, indices, $45.00

Sermons on Leviticus - 79 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $76.00

Numbers, Volume IV of Commentaries on the Pentateuch
By R. J. Rushdoony. The Lord desires a people who will 
embrace their responsibilities. The history of Israel in 
the wilderness is a sad narrative of a people with hearts 
hardened by complaint and rebellion to God’s ordained 
authorities. They were slaves, not an army. They would 
recognize the tyranny of Pharaoh but disregard the servant-
leadership of Moses. God would judge the generation He 

led out of captivity, while training a new generation to conquer Canaan. The 
book of Numbers reveals God’s dealings with both generations.

Hardback, index, 428 pages $45.00

Sermons on Numbers - 66 lectures by R.J. Rushdoony on mp3 (1 CD), $40.00 
Save by getting the book and CD together for only $76.00

Deuteronomy, Volume V of Commentaries on the 
Pentateuch
If you desire to understand the core of Rushdoony’s 
thinking, this commentary on Deuteronomy is one volume 
you must read. The covenantal structure of this last 
book of Moses, its detailed listing of both blessings and 
curses, and its strong presentation of godly theocracy 
provided Rushdoony with a solid foundation from which 

to summarize the central tenets of a truly Biblical worldview—one that is 
solidly established upon Biblical Law, and one that is assured to shape the 
future.

Hardback, index, 512 pages $45.00

Sermons on Deuteronomy - 110 lectures by R.J. Rushdoony on mp3 (2 CDs), $60.00 
Save by getting the book and CD together for only $95.00

Now you can purchase the complete 
set of five hardback volumes of the 

Pentateuch for $150.00 ($75 savings!)

Pentateuch CD Set (4 
Commentary CD Sets)
By R. J. Rushdoony. Rushdoony’s four CD 
Commentaries on the Pentateuch (Exodus, 
Leviticus, Numbers, and Deuteronomy) in one set.

$120... That’s 6 total MP3 CDs containing 383 sermons 
for $80 in savings!

Chariots of Prophetic Fire: Studies in Elijah and Elisha
By R. J. Rushdoony. As in the days of Elijah and Elisha, 
it is once again said to be a virtue to tolerate evil and 
condemn those who do not. This book will challenge you 
to resist compromise and the temptation of expediency. 
It will help you take a stand by faith for God’s truth in a 
culture of falsehoods.

Hardback, 163 pages, indices, $30.00

The Gospel of John
By R. J. Rushdoony. Nothing more clearly reveals the 
gospel than Christ’s atoning death and His resurrection. 
They tell us that Jesus Christ has destroyed the power 
of sin and death. John therefore deliberately limits the 
number of miracles he reports in order to point to and 
concentrate on our Lord’s death and resurrection. The 
Jesus of history is He who made atonement for us, died, 

and was resurrected. His life cannot be understood apart from this, nor can 
we know His history in any other light.

Hardback, 320 pages, indices, $26.00

Romans and Galatians
By R. J. Rushdoony. From the author’s introduction: 
“I do not disagree with the liberating power of the 
Reformation interpretation, but I believe that it provides 
simply the beginning of our understanding of Romans, 
not its conclusion.... The great problem in the church’s 
interpretation of Scripture has been its ecclesiastical 
orientation, as though God speaks only to the church, 

and commands only the church. The Lord God speaks in and through 
His Word to the whole man, to every man, and to every area of life and 
thought…. This is the purpose of my brief comments on Romans.”

Hardback, 446 pages, indices, $24.00
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Hebrews, James and Jude
By R. J. Rushdoony. The Book of Hebrews is a 
summons to serve Christ the Redeemer-King fully and 
faithfully, without compromise. When James, in his 
epistle, says that faith without works is dead, he tells 
us that faith is not a mere matter of words, but it is of 
necessity a matter of life. “Pure religion and undefiled” 
requires Christian charity and action. Anything short 

of this is a self-delusion. Jude similarly recalls us to Jesus Christ’s apostolic 
commission, “Remember ye the words which have been spoken before by 
the apostles of our Lord Jesus Christ” (v. 17). Jude’s letter reminds us of 
the necessity for a new creation beginning with us, and of the inescapable 
triumph of the Kingdom of God.

Hardback, 260 pages, $30.00

Sermon on the Mount
By R. J. Rushdoony. So much has been written about the 
Sermon on the Mount, but so little of the commentaries 
venture outside of the matters of the heart. The Beatitudes 
are reduced to the assumed meaning of their more popular 
portions, and much of that meaning limits our concerns 
to downplaying wealth, praying in secret, suppressing 
our worries, or simply reciting the Lord’s Prayer. The 

Beatitudes are the Kingdom commission to the new Israel of God, and R. 
J. Rushdoony elucidates this powerful thesis in a readable and engaging 
commentary on the world’s greatest sermon.

Hardback, 150 pages, $20.00

Sermon on the Mount CD Set (12 CDs), $96.00

Sermon on the Mount Book & CD Set (12 CDs), $99.00

Taking Dominion

Christianity and the State
By R. J. Rushdoony. This book develops the Biblical view 
of the state against the modern state’s humanism and 
its attempts to govern all spheres of life. It reads like a 
collection of essays on the Christian view of the state and 
the return of true Christian government. 

Hardback, 192 pages, indices, $18.00

Tithing and Dominion
By Edward A. Powell and R. J. Rushdoony. God’s 
Kingdom covers all things in its scope, and its immediate 
ministry includes, according to Scripture, the ministry 
of grace (the church), instruction (the Christian and 
homeschool), help to the needy (the diaconate), and many 
other things. God’s appointed means for financing His 
Kingdom activities is centrally the tithe. This work affirms 

that the Biblical requirement of tithing is a continuing aspect of God’s law-
word and cannot be neglected.

Hardback, 146 pages, index, $12.00

Salvation and Godly Rule
By R. J. Rushdoony. Salvation in Scripture includes in its 
meaning “health” and “victory.” By limiting the meaning 
of salvation, men have limited the power of God and the 
meaning of the Gospel. In this study R. J. Rushdoony 
demonstrates the expanse of the doctrine of salvation as it 
relates to the rule of the God and His people.

Paperback, 661 pages, indices, $35.00

Noble Savages: Exposing the Worldview of Pornographers 
and Their War Against Christian Civilization
By R. J. Rushdoony. In this powerful book Noble Savages 
(formerly The Politics of Pornography) Rushdoony 
demonstrates that in order for modern man to justify his 
perversion he must reject the Biblical doctrine of the fall of 
man. If there is no fall, the Marquis de Sade argued, then 
all that man does is normative. What is the problem? It’s 

the philosophy behind pornography — the rejection of the fall of man that 
makes normative all that man does. Learn it all in this timeless classic.

Paperback, 161 pages, $18.00

In His Service: The Christian Calling to Charity
By R. J. Rushdoony. The Christian faith once meant that 
a believer responded to a dark world by actively working 
to bring God’s grace and mercy to others, both by word 
and by deed. However, a modern, self-centered church has 
isolated the faith to a pietism that relinquishes charitable 
responsibility to the state. The end result has been the 
empowering of a humanistic world order. In this book, 

Rushdoony elucidates the Christian’s calling to charity and its implications 
for Godly dominion.

Hardback, 232 pages, $23.00

Roots of Reconstruction
By R. J. Rushdoony. This large volume provides all of 
Rushdoony’s Chalcedon Report articles from the beginning 
in 1965 to mid-1989. These articles were, with his 
books, responsible for the Christian Reconstruction and 
theonomy movements. More topics than could possibly be 
listed. Imagine having 24 years of Rushdoony’s personal 
research for just $20.

Hardback, 1124 pages, $20.00

A Comprehensive Faith
Edited by Andrew Sandlin. This is the surprise Festschrift 
presented to R. J. Rushdoony at his 80th birthday 
celebration in April, 1996. These essays are in gratitude 
to Rush’s influence and elucidate the importance of 
his theological and philosophical contributions in 
numerous fields. Contributors include Theodore Letis, 
Brian Abshire, Steve Schlissel, Joe Morecraft III, Jean-

Marc Berthoud, Byron Snapp, Samuel Blumenfeld, Christine and Thomas 
Schirrmacher, Herbert W. Titus, Ellsworth McIntyre, Howard Phillips, Ian 
Hodge, and many more. Also included is a foreword by John Frame and a 
brief biographical sketch of R. J. Rushdoony’s life by Mark Rushdoony.

Hardback, 244 pages, $23.00
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A Conquering Faith: Doctrinal Foundations for Christian 
Reformation
By William Einwechter. This monograph takes on 
the doctrinal defection of today’s church by providing 
Christians with an introductory treatment of six vital 
areas of Christian doctrine: God’s sovereignty, Christ’s 
Lordship, God’s law, the authority of Scripture, the 
dominion mandate, and the victory of Christ in history.

Paperback, 44 pages, $8.00

A Word in Season: Daily Messages 
on the Faith for All of Life 
(Multi-volume book series)
By R. J. Rushdoony. These daily 
messages on the faith for all of life are 
unlike any compilation of Christian 
“devotional” ever published. In these 
pages, you won’t find the overly 

introspective musings of a Christian pietist; what you’ll 
discover are the hard-hitting convictions of a man whose 
sole commitment was faithfulness to God’s law-word and 
representing that binding Word to his readers.

The multi-volume series is taken from over 430 articles 
written by Rushdoony over the span of 25 years (1966-
1991) for the California Farmer, an agricultural periodical 
that provided him a regular column entitled “The Pastor’s 
Pulpit.”

Volume One, Paperback, 152 pages, $12.00 
Volume Two, Paperback, 144 pages, $12.00 
Volume Three, Paperback, 134 pages, $12.00

Theology

Systematic Theology (in two volumes)
By R. J. Rushdoony. Theology belongs in the 
pulpit, the school, the workplace, the family 
and everywhere. Society as a whole is weakened 
when theology is neglected. Without a systematic 
application of theology, too often people approach 
the Bible with a smorgasbord mentality, picking 
and choosing that which pleases them. This two-
volume set addresses this subject in order to assist 
in the application of the Word of God to every 
area of life and thought.

Hardback, 1301 pages, indices, $70.00

The Necessity for Systematic Theology
By R. J. Rushdoony.  Scripture gives us as its underlying 
unity a unified doctrine of God and His order. Theology 
must be systematic to be true to the God of Scripture. 
Booklet now part of the author’s Systematic Theology.

Booklet, 74 pages, $2.00

Infallibility and Interpretation
By R. J. Rushdoony & P. Andrew Sandlin. The authors 
argue for infallibility from a distinctly presuppositional 
perspective. That is, their arguments are unapologetically 
circular because they believe all ultimate claims are based 
on one’s beginning assumptions. The question of Biblical 
infallibility rests ultimately in one’s belief about the 
character of God. 

Paperback, 100 pages, $6.00

Infallibility: An Inescapable Concept
By R. J. Rushdoony. “The doctrine of the infallibility of 
Scripture can be denied, but the concept of infallibility 
as such cannot be logically denied. Infallibility is an 
inescapable concept. If men refuse to ascribe infallibility 
to Scripture, it is because the concept has been 
transferred to something else. The word infallibility 
is not normally used in these transfers; the concept 

is disguised and veiled, but in a variety of ways, infallibility is ascribed to 
concepts, things, men and institutions.” Booklet now part of the author’s 
Systematic Theology.

Booklet, 69 pages, $2.00

Predestination in Light of the Cross
By John B. King, Jr.  The author defends the predestination 
of Martin Luther while providing a compellingly systematic 
theological understanding of predestination. This book will 
give the reader a fuller understanding of the sovereignty of 
God.

Paperback, 314 pages, $24.00

Sovereignty
By R. J. Rushdoony. The doctrine of sovereignty is a crucial 
one. By focusing on the implications of God’s sovereignty 
over all things, in conjunction with the law-word of God, 
the Christian will be better equipped to engage each and 
every area of life. Since we are called to live in this world, 
we must bring to bear the will of our Sovereign Lord in all 
things.

Hardback, 519 pages, $40.00

The Church Is Israel Now
By Charles D. Provan. For the last century, Christians have 
been told that God has an unconditional love for persons 
racially descended from Abraham. Membership in Israel is 
said to be a matter of race, not faith. This book repudiates 
such a racialist viewpoint and abounds in Scripture 
references which show that the blessings of Israel were 

transferred to all those who accept Jesus Christ as Lord and Savior.

Paperback, 74 pages, $12.00

The Guise of Every Graceless Heart
By Terrill Irwin Elniff. An extremely important and fresh 
study of Puritan thought in early America. On Biblical 
and theological grounds, Puritan preachers and writers 
challenged the autonomy of man, though not always 
consistently.

Hardback, 120 pages, $7.00
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The Great Christian Revolution
By Otto Scott, Mark R. Rushdoony, R. J. Rushdoony, John 
Lofton, and Martin Selbrede. A major work on the impact 
of Reformed thinking on our civilization. Some of the 
studies, historical and theological, break new ground and 
provide perspectives previously unknown or neglected.

Hardback, 327 pages, $22.00

Keeping Our Sacred Trust
Edited by Andrew Sandlin. The Bible and the Christian 
Faith have been under attack in one way or another 
throughout much of the history of the church, but only in 
recent times have these attacks been perceived within the 
church as a healthy alternative to orthodoxy. This book is 
a trumpet blast heralding a full-orbed, Biblical, orthodox 
Christianity. The hope of the modern world is not a passive 

compromise with passing heterodox fads, but aggressive devotion to the time-
honored Faith “once delivered to the saints.”

Paperback, 167 pages, $19.00

The Incredible Scofield and His Book
By Joseph M. Canfield. This powerful and fully 
documented study exposes the questionable background 
and faulty theology of the man responsible for the 
popular Scofield Reference Bible, which did much 
to promote the dispensational system. The story is 
disturbing in its historical account of the illusive 
personality canonized as a dispensational saint and calls 

into question the seriousness of his motives and scholarship.

Paperback, 394 pages, $24.00

The Lordship of Christ
The author shows that to limit Christ’s work in history to 
salvation and not to include lordship is destructive of the 
faith and leads to false doctrine.

Booklet, 29 pages, $2.50

The Will of God, or the Will of Man?
By Mark R. Rushdoony. God’s will and man’s will are both 
involved in man’s salvation, but the church has split in 
answering the question, “Whose will is determinative?”

Pamplet, $1.00

Culture

Discussions, Vol. III, Philosophical
By R. L. Dabney. Dabney, one of the greatest American 
Reformed thinkers, in these volumes discusses a variety 
of political, economic and social problems from a 
Christian perspective. While now and then some of his 
perspectives may be dated, he is for the most part more 
timely than ever. It is not an accident that quotations 
from these volumes have appeared in the Washington 
Times.

Hardback, 611 pages, $12.00

Toward a Christian Marriage
Edited by Elizabeth Fellerson. The law of God makes clear 
how important and how central marriage is. God the Son 
came into the world neither through church nor state but 
through a family. This tells us that marriage, although 
nonexistent in heaven, is, all the same, central to this 
world. We are to live here under God as physical creatures 
whose lives are given their great training-ground in terms 
of the Kingdom of God by marriage. Our Lord stresses 

the fact that marriage is our normal calling. This book consists of essays on 
the importance of a proper Christian perspective on marriage.

Hardback, 43 pages, $8.00

Back Again Mr. Begbie: The Life Story of Rev. Lt. Col. R.J.G. 
Begbie OBE
This biography is more than a story of the three careers 
of one remarkable man. It is a chronicle of a son of 
old Christendom as a leader of Christian revival in the 
twentieth century. Personal history shows the greater 
story of what the Holy Spirit can and does do in the 
evangelization of the world.

Paperback, 357 pages, $24.00

Eschatology

Thy Kingdom Come: Studies in Daniel and Revelation
By R. J. Rushdoony. This book helped spur the modern 
rise of postmillennialism. Revelation’s details are often 
perplexing, even baffling, and yet its main meaning 
is clear—it is a book about victory. It tells us that our 
faith can only result in victory. “This is the victory that 
overcomes the world, even our faith” (1 John 5:4). This is 
why knowing Revelation is so important. It assures us of 

our victory and celebrates it. Genesis 3 tells us of the fall of man into sin and 
death. Revelation gives us man’s victory in Christ over sin and death. The 
vast and total victory, in time and eternity, set forth by John in Revelation is 
too important to bypass. This victory is celebrated in Daniel and elsewhere, 
in the entire Bible. We are not given a Messiah who is a loser. These 
eschatological texts make clear that the essential good news of the entire 
Bible is victory, total victory.

Paperback, 271 pages, $19.00

Thine is the Kingdom: A Study of the Postmillennial Hope
Edited by Kenneth L. Gentry, Jr. False eschatological 
speculation is destroying the church today, by leading her 
to neglect her Christian calling. In this volume, edited 
by Kenneth L. Gentry, Jr., the reader is presented with 
a blend of Biblical exegesis of key Scripture passages, 
theological reflection on important doctrinal issues, and 
practical application for faithful Christian living. Thine is 
the Kingdom lays the scriptural foundation for a Biblically-

based, hope-filled postmillennial eschatology, while showing what it means 
to be postmillennial in the real world. The book is both an introduction to 
and defense of the eschatology of victory. Chapters include contemporary 
writers Keith A. Mathison, William O. Einwechter, Jeffrey Ventrella, and 
Kenneth L. Gentry, Jr., as well as chapters by giants of the faith Benjamin B. 
Warfield and J.A. Alexander.

Paperback, 260 pages, $22.00
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God’s Plan for Victory
By R. J. Rushdoony. An entire generation of victory-
minded Christians, spurred by the victorious 
postmillennial vision of Chalcedon, has emerged to press 
what the Puritan Fathers called “the Crown Rights of 
Christ the King” in all areas of modern life. Central to 
that optimistic generation is R. J. Rushdoony’s jewel of a 
study, God’s Plan for Victory (originally published in 1977). 

The founder of the Christian Reconstruction movement set forth in potent, 
cogent terms the older Puritan vision of the irrepressible advancement of 
Christ’s kingdom by His faithful saints employing the entire law-Word of 
God as the program for earthly victory.

Booklet, 41 pages, $6.00

Fiction (Storehouse Press)

Bell Mountain (Bell Mountain Series, Vol. 1)
By Lee Duigon. The world is going to end … as 
soon as Jack and Ellayne ring the bell on top of Bell 
Mountain. No one has ever climbed the mountain, 
and no one has ever seen the bell. But the children 
have a divine calling to carry out the mission, and it 
sweeps them into high adventure. Great for young 
adults.

Paperback, 288 pages, $14.00

The Cellar Beneath the Cellar (Bell Mountain Series, 
Vol. 2)
By Lee Duigon. A world’s future lies buried in its 
distant past. Barbarian armies swarm across the 
mountains, driven by a terrifying vision of a merciless 
war god on earth. While a nation rallies its defenses, 
a boy and a girl must find the holy writings that have 
been concealed for 2,000 years; and the man who was 
sent to kill them must now protect them at all costs.

Paperback, 288 pages, $14.00

The Thunder King (Bell Mountain Series, Vol. 3)
By Lee Duigon. The Thunder King’s vast army 
encamps against the city, a ring of fire and steel. But 
treason brews inside the city walls... The tiny army 
of the Lord is on the march against the undefeated 
horde, in bold obedience, to a divine command; 
but the boy king, Ryons, marches all alone across an 
empty land. They Lost Book of Scripture have been 
found, but they may be lost again before the human 
race can read them. And Jack and Ellayne have been 
captured by the Heathen.

Paperback, 288 pages, $14.00

Hidden In Plain Sight (Bubble Head Series, Vol. 1)
By M. G. Selbrede. Young physicist Jenna Wilkes has 
done the impossible—and the whole scientific world 
is shaking on its pillars.

Could it be that conventional science has 
misunderstood the very fabric of the universe? Could 
there be infinitely more to it than anyone has ever 
guessed? Could science’s whole concept of reality be 
... unreal?

Paperback, 334 pages, $15.00

The Journal of Christian Reconstruction

Vol. 1, No. 2: Symposium on Satanism
Occultism from the days of the early church to the present, its meaning, and 
the Christian perspective. $2.60

Vol. 2, No. 1: Symposium on Christian Economics
Medieval, Reformation, and contemporary developments, the causes of 
inflation, Manichaenism, law and economics, and much more. $2.60

Vol. 2, No. 2: Symposium on Biblical Law
What Scripture tells us about law, the coming crisis in criminal investigation, 
pornography, community, the function of law, and much more. $2.60

Vol. 5, No. 1: Symposium on Politics
Modern politics is highly religious, but its religion is humanism. 
This journal examines the Christian alternative. $2.60

Vol. 5, No. 2: Symposium on Puritanism and Law
The Puritans believed in law and the grace of law. They were not 
antinomians. Both Continental and American Puritanism are studied. $2.60

Vol. 7, No. 1: Symposium on Inflation
Inflation is not only an economic concern but at root a moral problem. Any 
analysis of economics must deal also with the theological and moral aspects 
as well. $2.60

Vol. 10, No. 1: Symposium on the Media and the Arts
Christian reconstruction cannot be accomplished without expanding the 
Christian presence and influence in all branches of the media and the arts. 
$2.60

Vol. 10, No. 2: Symposium on Business
This issue deals with the relationship of the Christian Faith to the world of 
business. $2.60

Vol. 11, No. 1: Symposium on the Reformation in the Arts and Media
Christians must learn to exercise dominion in the area of the arts and media 
in order to fulfill their mandate from the Lord. Also included in this issue is 
a long and very important study of the Russian Orthodox Church before the 
Revolution. $2.60

Vol. 11, No. 2: Symposium on the Education of the Core Group
Christians and their children must again become a vital, determinative core 
group in the world. Education is an essential prerequisite and duty if this is 
to be accomplished. $2.60

Vol. 12, No. 1: Symposium on the Constitution and Political Theology
To understand the intent and meaning of the Constitution it is necessary to 
recognize its presuppositions. $2.60

Vol. 12, No. 2: Symposium on the Biblical Text and Literature
The God of the Bible has chosen to express Himself by both oral and written 
means. Together these means represent the sum total of His revelation. This 
symposium is about the preservation of original, infallible truth as handed 
down through generations in the words and texts of the human language. 
$2.60

Vol. 13, No. 1: Symposium on Change in the Social Order
This volume explores the various means of bringing change to a social order: 
revolution, education and economics. It also examines how Christianity, 
historically and doctrinally, impacts the social order and provides practical 
answers to man’s search from meaning and order in life. $2.60

Vol. 13, No. 2: Symposium on the Decline and Fall of the West and the Return 
of Christendom
In addition to discussing the decline and fall of the West and the return of 
Christendom, this volume describes the current crisis, constitutional law, 
covenant religion vs. legalism, and the implications of a Christian world and 
life view. $2.60
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Vol. 14, No. 1: Symposium on Reconstruction in the Church and State
The re-emergence of Christian political involvement today is spurred by 
the recognition not only that the Bible and Christian Faith have something 
to say about politics and the state, but that they are the only unmoveable 
anchor of the state. The articles in this symposium deal with the following 
subjects: the reconstructive task, reconstruction in the church and state, 
economics, theology, and philosophy. $2.60

Vol. 14, No. 2: Symposium on the Reformation
This symposium highlights the Reformation, not out of any polite 
antiquarian interest, but to assist our readers in the re-Christianization of 
modern life using the law of God as their instrument. This symposium 
contains articles dealing with history, theology, exegesis, philosophy, and 
culture. $2.60

Vol. XV: Symposium on Eschatology
Eschatology is not just about the future, but about God’s working in history. 
Its relevance is inescapable. $3.80

Vol. XVI: The 25th Anniversary Issue
Selected articles from 25 years of the Journal by R. J. Rushdoony, Cornelius 
Van Til, Otto Scott, Samuel L. Blumenfeld, Gary North, Greg Bahnsen, and 
others. $3.80

Journal of Christian Reconstruction Set
This is the entire set of The Journal of Christian Reconstruction currently 
available for purchase (subject to change with stock). $49.20

Special Message Series 
by Rushdoony on Audio CDs!

A History of Modern Philosophy
1. Descartes & Modern Philosophy: 
 The Birth of Subjectivism
2. Berkeley to Kant: The Collapse 
 of the Outer World
3. Hegel to Marx to Dewey: 
 The Creation of a New World
4. Existentialism: The New God Creates 
 His Own Nature
5. Sade to Genet: The New Morality
6. From Artisan to Artist: Art in the Modern Culture
7. The Impact of Philosophy on Religion: The Principle of Modernity
8. The Implication of Modern Philosophy: The Will to Fiction

(8 CDs) $64.00

Epistemology: The Christian Philosophy 
of Knowledge
1. Facts & Epistemology
2. Circular Reasoning
3. Facts & Presuppositions
4. Faith & Knowledge
5. Epistemological Man
6. Irrational Man
7. Death of God & It’s Implications
8. Authority & Knowledge
9. Ultimate Authority
10. A Valid Epistemology/Flight from Reality

(10 CDs) $80.00

Apologetics
1. Apologetics I
2. Apologetics II
3. Apologetics III

(3 CDs) $24.00

The Crown Rights of Christ the King
1. Bringing Back the King
2. Over All Men
3. Over Church and State
4. Over Every Sphere of Life
5. The Fear of Victory
6. The Gospel According to St. Ahab

(6 CDs) $48.00

The United States Constitution
1. The U.S. Constitution: Original Intent
2. The U.S. Constitution: Changing Intent
3. The U.S. Constitution Changed
4. The U.S. Constitution and The People

(4 CDs) $32.00

Economics, Money & Hope
1. How the Christian Will Conquer 
 Through Economics: The Problem 
 and the Very Great Hope
3. Money, Inflation, and Morality
4. The Trustee Family and Economics

(3 CDs) $24.00

Postmillennialism in America
1. Postmillennialism in America: 
 A History, Part I
 Postmillennialism in America: 
 A History, Part II
2. The Millennium: Now or Later?
 The Second Coming of Christ: 
 The Blessed Hope

(2 CDs - 2 lectures on each disc) $20.00

A Critique of Modern Education
1. Messianic Character of 
 American Education
2. The Influence of Socialism 
 in American Education
3. Intellectual Schizophrenia
4. Necessity for Christian Education

(4 CDs) $32.00

English History
1. John Wycliff
2. King Richard III
3. Oliver Cromwell 
4. John Milton, Part I 
5. John Milton, Part II

(5 CDs) $40.00


